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HE 2 Caterbiſas i ir g 2 
75 he writings of the celebrati8 Bo wy hw. © * 
n c.: And in order to avoid repet 
render it at once lew-priced, practical, abu 
ter, and brief and plain in its anſwer}, Jing a more we Wo 
portant queſtions of the Shorter Catechiſm are more large» 
ly explained; wh others, eſpecially towards the end, 
are more briefly conſidered, their ſubject- matter being re- 
viewed under ſome other head. It it therefore hoped the 
reader will compare Queſt. 9. 11. 46: 564. 55. with queſt. 
4. Queſt. 31. with queſt. 14. 18.---28. Queſt, 33. with *- 
queſt. N 18. 19. 20. 26. Qeſt. 35. 49th queſt. 46. 
to 81. Q veſt 50.544 dal. 26. 54-55. 88. 102. Quelt. . : 
84. with-quelt. 14. 19. Queſt, 86. with. queſt. 31.5 © 
Queſt. 87. t queſt. 18. 31. 35. G. 6 

In this edition ¶ gecording to the plain ſenſe; of which | 


E 


obſcure,” is $80k8LY to be underſlood) there is a variety 


of improvements attempted,” in poliſhing the. „ bb A» 
| inſerting n ; and in tramſpeſng. uni 


7 
ting, dis 2 adding, or retrenchi as j- 56" 
>. 5 "= fake of truth, or the edification of” meni.. 
owever, as the work, 4 well as it author, certainly 
retains @ variety of imperfetions, which, on the ſnalleft © Ns 
convittion, I reſolve a conſtant readineſs to correct, mm ñ 
Cod, for Chriff's fake, forgive what is mine, and . y 6 . 
and bleſs with ſucceſs <5 belongs to bimſell. 2 
Maas while, let me earneftly obteſt you, my young ond.” 
ignorant readers, to acquaint yourſelves now with God, 
that thereby good may come unto your ſouls : Know you the 
Lord God of your fathers, whom to know 1 is life eternal: -- 
Get wiſdom, and with all your getting, get 2 un». 
derſtanding. - Why ſhould you trample onthe dH. "2 4 
ed 4 l of Gad, and the 128 2 leh $6" 40 


'Y 


. PREFACE. 


of the Redeemer”s perſon, kingdom, righteouſneſs, * 
love Can you then be ſo fooliſh and ungrateful as to 
deſpiſe the knowledge of theſe things into which angel: de- 
fire to look? Why ſhould you ruin your ſouls by ſloth and 
75 norance? Why ſhould you ſo carefully ftady an earth- 
buſineſs, whith cannot avail you in the grave, or at 
God" s tribunal, while you neglect the one thing needful, 
the eternally profitable knowledge of Chriſt, and him cru- 
ciſed? - And you parents and —_— permit me to 
requeſt you, as you would not involve yourſelves in the 
blood of your children and ſervants ; at 'you would not” 
train them up as Heathens in ignorunce and impiety, and 
o render them a plague to your families, and reproach 
to their country, and the church of God; and as you 
aud have them a comfort in your dying moments,” and 
your crown of rejoicing in the great and terrible day of 


the Lord,; flidy that wiſdom which lies in winning their | 


fouls to Chrift : with Abraham, command your. families to 
know and keep the ways of C, and, with ' Foſhua, re- 
| folve that you and your houſe ſhall ſerve the hh Geni 
- vil, 19. Joh: XXIV; 15. 


CoiniotnDA. 


p. 8. 1 1 18. 44d, oi with at Babel, Gen: 1 —11. b. 9: | 


j t 4: dele Cc. p. 28. I. 20. read chiefly hate. p. 33. I. 15. 


for difficult, read improbable. p. 36. I. 25. 3 1. add, Exod. 


iii. 14. I. 35. read, No: even the N ju 
I. 10. read, Gen. iii. and iv. Rom. ii. p. 82. I. 


' - poſitive ſtrolet of wrath, p. 83, I. 3. for or: read 


; wache and cauſe of condemnation. p. 887 1. 9. read, idfi- 


= nitely high, p. 120. I. 19. read, offered wh p. 124. 


1. 9. read; daily. p. 205. 1. 31. read, Rom. Vip. 234. 
I. 15. read, truſted. p. 256. I. 2. read, their eſtate. 1: 31. 
Fad reviling of. p. 261. I. 4. read, Gen, iy. 5. p. 268. 

; 1.13. read, do not. p. 276. I. 6. read, moſt fempted o, 


. P. 279. 280. and 300. for Jude, read, Judg. p. 288. 
An. 
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QUEST: . Jp HATi the chief end ies) = 
Axsw. Man's chief end is, to 
glorify God, and to enjoy him for ever, 


Q. Ds not all men propoſe an end in their action. I 

A. Tes. 

Q. What ds you mean by that end ? A. That 
which they ſeek to obtain in and by their actions. 1 

Q. What ought man to mate his chief or higheſt end? 

A. The glorifying and enjoying of God. = 

Q. Why ought man to make the glory of God his chief .X 
nd? J. Becauſeit was Gods chief end in ma-. = 
ling, preſerving, and redeeming man. 1 >», 2 

Q. May man have no other end in any of bis" ac” br. 


tions ? A. Yes; but it muſt be a ſubordinate 
end, that tends to obtain the chief end. | 
Q What may be ſome of mens ſubirdinate ends , 


A. To provide food and raiment, and procure healtdy 
peace, liberty, and ſafety to themſelves or others. 7 5 
Q. How many parts doth man's chief end confift F? 
A. Two; his chief duty, and chief happineſs. 
Q. What is man's chief duty? A. To glorify God. 9 9 
Q. What is man's ea happineſe | ah 
A. To enjoy God. 
Q. How is the glory of God u 3 4 angel 2 
A. Into his eſſential and declarative glory 
Q. What is the eſſential glory of God ? r | 
A. That which he is and has in himſelf, * 3 
Q. What js God's declarative glory * A. The 4 
hewing forth of his glory in and by the creatures. | 
Q Can we add anything to that glory God has in 1 

N A. No; for it is inſinite. 

Q. Hou then de creatures glorify God ? +." 

A. By ſhewing or declaring that he is glorious. 
& 4 * de 8 and 4 ele creatures glorify 7 God? 4558 


: 


2 e man's chief end. Queſt, x, 

A. God ſhews forth his glory in and by them. 

Q. How do devils and wicked men glorify God? 

A. Not willingly ; but God over-rules their works, 

however ſinful, to his own glory, Pſal. Ixxvi. 10. 

Q. How ought angels and men to glorify God ? 

A. By doing all things with a view to ſhew forth and 
declare his glory, Pſal. xcvi. 7. 

Q. Wherewith ought we to glorify God ? 

A. With our hearts, lips, and lives, Pſal. ciii. 1. 

Q. How ſhould we glorify God with our hearts ? 

A. By knowing, truſting in, loving, en, ado- 
ring, and remembering him. 

Q. How ſhould we glorify him with our lips ? 

A. By praying to, praiſing, and commending him, 

Q. How ſhould we glorify him with our lives ? 

A. By doing every * he commands out of love to 
him, Deut. x. 12. 

Q. How did Adam in innocency gloriß Cad? 

A. By giving perfect obedience to his law. 

Q. Do men ftill anſwer their chief end in glorifying 
God ? A. No: all men have ſinned, and come 
ſhort of the glory of God, Rom. iii. 23. 

Q. Has Cod then leſt his end in making man? 

A. No: he will glorify his juſtice in damning ſome 
men, and his mercy in ſaving others, ta 

Q Who has moſt eminently-glorified God ? A. Chriſt. W 

Q. Where has Chriſt glorified God ? 

A. Both on earth and in heaven, Heb. 1. 3. th 

Q. Hou did Chrift glorify Gad on earth? ' 

A. By obeying his law, and ſuffering his wrath, | in the ſp 
room of ele ſinners, John xvii. 4. bt 

Q. How doth Chriſt glorify God in heaven? 

A. By pleading for his ele&, and ſending his Spirit e 0 

apply his purchaſed redemption to them. 
Q. When doth a finner begin to glorify God aright?. 
A. When he firſt believes in Chriſt, 1 John v. 10% 
Q. How doth faith or believing glorify G ? 
A. It credits his word, 9 7— 11 4 Chriſt; and ſo 
. us fruitful in And works, N Y.. 
| . ni 
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Q. What is a good work ? A. A work com- 
manded by God's law, performed in his ſtrength, out of 
love to, and with a view of glorifying him, 


Q. Doth faith make us glorify God in all our works? 


A. Yes, 1 Cor, x. 31. Pſal. xv. 1. 2. 

Q. How doth faith make us glorify God in our natural 
actions, as eating or drinking, &c.? A. By ma- 
king us ſeek and receive a covenant-right to, and thank 
God for our food and raiment; and uſe them to fit our 


bodies for the ſervice of God, Rom. viii. 32. Deut. viii.10s © 
Q. How doth faith make us glorify God in our civil 


buſineſs ? A. By making us diltgent in our trades 


and callings, out of regard to God's command; and cau— 


ſing us uſe the gains of them to his glory. 

Q. How doth faith make us glorify God in religious 
ſervices A. It makes us perform them in the 
ſtrength of Chriſt's Spirit, and look for acceptance of 
them only through his merit and interceſſion. 

Q. What ſhould we aim at next to the, glorifying of 
Cod? A. The enjoying of him, Pſal. xliii, 4, 
Q. What is meant by the enjoying of God ? 


A. The receiving, living on, and rejoicing in him-as ; 


our portzon, Pſal, xvi. 5. 6. 

Q. Why ſhould we ſeek to enjoy God: ? A. Be- 
cauſe he only is a ſuitable and ſufficient n for our 
ſouls, Hab. iii. 17. 18. 

Q. Why cannot the riches, honours, and pleafures of 
this world, be a ſatisfying portion to our ſouls ? 

A. Becauſe they are vain and empty, unſuited to the 
ſpiritual nature, and diſproportionate to the boundleſs 
deſires of our immortal ſouls, Matth. xvi. 26. 

. How did Adam in innocency enjoy God? 
By perfect friendſhip and fellowſhip. 
Q What broke up that friendſhip and fellowſhip : 9 

A, Sin, If. lix. 2.” | 

Q What do all men now by nature enjoy inſtead eff God ? 

A. Sin, Satan, and the world, 

Q. How do they enjoy theſe ? 

SAN A 2 


Queſt. 1. of man's chief end. £0. 


A, They have * 
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4 Of man's chief end, Queſt.1, 
as their pleaſure, Satan as their prince and father, and 
the world as their portion, Heb. xi. 25. 
Q. Can we enjoy God in our natural tate? 
A. No; for what communion. hath light with derk- 
, or 22 with Belial? 2 Cor. vi. 14. 15. 
Q. 4s there any way to recover the loft enjoyment of 
Cad. A. Ves, by Chriſt alone, Acts iv. 12. 
Q. When dotha finner firſt begin to enjoy God? 
A. When he firſt receives Chriſt, and reſts on him. 

Q. In what means and ordinances is God to be enjuy- 
*d: 4 A, In prayer, reading or hearing God's 
word, meditation, faſting, receiving the ſacraments, Cc. 

Q. Do the ſaints often enjoy Cod in theſe ordinances ? 

A. Yes; for theſe are their great delight, and they 
are much engaged in them, Pal, xxvii. 4. 

Q. What 8 doth a ſoul find in the enjoyment 
of God ? . Unſpeakably more than in the abun- 
dance of all a — things, Pſal. iv. 

Q Where and when do the ſaints enjoy God? 

A. On earth in this life, and in heaven hereafter. 

Q. How is God enjoyed in this life on earth ? 

A. By our receiving the influences of his grace, and 
having his love ſhed abroad in our hearts, 

Q How is God enjoyedin beaven ? A. By our 
veing ever with him, and receiving that fulneſs of joy 

which is at his right hand, Pſal. xvi. 11. 

Q. Wherein doth the enjoyment of God 0n earth, and 
hat in heaven agree? A. It is the ſame God who 


444 humbles and ſatisfies the heart as that in heaven. 
IH Q. Wherein do they differ ? A. In the manner 
| and meaſure of enjoyment, 
= Q How do they differ in the manner of enjoyment ? 
1 A. Here God often hides himſelf, and we enjoy him 
through means and ordinances as through a glaſs dark- 
| ty; bat in heaven we will enjoy him uninterrapredly and 
1 wen r= and ſee him face to face. 


2 How do they _ in 1 . of exigent 15 


is enjoyed; and the enjoyment of him here as Truly 
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ueſt.1. . Of mar's chief end. | 5 

J. Here we enjoy God only in part; but hereafter 
ve ſhall enjoy him fully, 1 Cor. xii, 12. 

. Shall the ſaints in heaven receive into their fouls 
ul the infinite fulneſs and ſweetneſs that is in Cod 

A. No; but their finite ſouls ſhall be filled with as 
nuch of it as they can hold, Eph. iii. 19. 

Q. What is the ſure pledge and earneſt of our . 
ing Cod in heaven? ' 

A. Our enjoyment of him here. 

Q Why is the gloriſyi ig of God placed 1 the en- 
jyment of bim? Becauſe the glory of God is 
of more value than our happineſs, If. xl. 17. 

Q. Whether is our glorifying or enjoying of God firſt i in 
irder ? A, We muſt firſt enjoy God in his gra- 
cious influences, and then glorify bin; and this leads on 
v further enjoyment of him. 

Q. 1s our delight in the glory or glorious excellencies 
if God as ſatisfying to us, to be our chief end or malie 
in our ations, religious or moral? © 4. No; but 
eur ſhewing forth the honour of theſe pariowe excellen- 
cies, If, ii. 11. 

Q. Why may we not make our own delight i in the glory _ 
if God as ſatisfying te our deſires, our chief end and me- 
lire? A. Becauſe this would be a ſetting up our 
own happineſs above the glory of God, . | 

Q Who alone ma expect to enjoy God in heaven ? 

Only ſuch as glorify him on earth, Heb. xi. 14. 

Q Why are * glorifying and enjoying of God joined 


ar one chief end A. Becauſe none can obtain a | 


tightly ſeek os one without the other, _ | < "ty" 
Q. How do we moſt highly glorify God ? S.. (FB e 
A. By receiving and enjoying him moſt fully. 
Q. What chiefly ſecures our enjoyment of God? 
A. The concern of the glory of God wit. u 
Q. How it the glory of God concerned in our en 
nent of bim . All his attributes are in Chriſt 
engaged for our enjoyment of bim, and their glory ſhines 
brightly in fulfilling theſe engagements, II. xxx. 18. 


bas How loag bal, the aint: glor 5 and enjey 0 0s . 
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| Queſt. 2 


A. To all eternity : for we ſhall be ever with th 


6 Of the ſcriptures. 


Lord, 1 Thefl, iv. 17. If. Ix. 19. 20. 

Q. What are the grounds which ſecure the eternal en. 
Joyment of God to believer ? A. The infinite and 
eternal love of God; the extent of his promiſe ;z and the 
infinite merit, and eternal interceſſion of Chriſt. 


Qusr. 2. What rule hath God given to dire? us, 
how we may glorify and enjoy him ? d 
Answ. The word of God, which is contained in 


the ſcriptures of the Old and New Teſtament, is the 


only rule to direct us how | we may glorify and en- 
joy him. 


Q. Whence is it that we need a rule to direct us hou 
to glorify and enjoy God? A. Becauſe God is our 
ſovereign, and being infinite, is ſo much unknown to us, 

Q. Who alone could give us a rule for theſe ends ? 

A. God only; for he only has ſufficient wiſdom and 
authority to preſcribe a ſufficient rule, 

Q What is the rule God hath given for man's direc- 
tion? A. The declaration of his own will. 
Q. How did God ſhew this rule to Adam before the 
fall? A. Moſtly by the light of nature within, 
and the works of creation and providence without him. 

Q Did he not ſhew his will wholly to Adam by theſe 
means ? A. No; the time of the Sabbath, and 
the prohibition to eat of the tree of Knowledge, were 


made known to him by immediate revelation. 


Q. How far are the light of nature, and works of 
creation and providence, now of uſe as a rule to men? 

A. They ſo far make known the perfections of God, 
and part of our duty, as renders us inexcuſable when we 


difobey him, Rom. i. 20. and ii, 14. 15. 


Q. Are theſe things now a ſufficient rule to lead us to 
happineſs ? A. No; for fin hath made-us blind 
and fooliſh in the matters of God, 1 Cor. ii. 14. 
Q. Four reaſon were as extenſive as ever Adam“ 
War, could it now lead us to holineſs or HORS Ko; 
oof 0; 


* 5 : ? 


tueſt. 2. Of the ſcriptures. | 7 
A. No; for fin hath fixed a gulf between God and 
vs, through which our reaſon, however extenſive, could | 
ever ſhew us a paſſage, If. xlix. 24. 


Q. Hath God given us 5 rule that can direct ji "ſul 


men to holineſs and happineſs ? | A. Yes; the 
Bible or holy ſcriptures, 


Q. Why is that rule called the Bible or book ? 

A. Becauſe it is far better than all other books. 

Q What makes it ſo? A. It is the word of God, 
the teſtament of Chriſt, and of the greateſt uſe to men. 

Q. Why are the ſcriptures called the word of God? 

A. Becauſe they were given by the inſpiration of his 
Spirit, 2 Pet. i. 21. 

Q. How do you prove the feritwures to be the word of 
God ? A. By the ſtamp of God that is to be ſeen 
upon them; for none can ſpeak like him, John vi. 63. 

Q What is that ſtamp of Cod that is imprinted upon 
the ſcriptures ? A. That majeſty, holineſs, light, 
and efficacy that appears in them, Pſal. xix. 7. 8. 9. 

Q Wherein does the majeſty of the ſcriptures appear ? 

A. God is therein deſcribed, and ſpeaks in the moſt 
lofty manner: therein fins are forbidden which God on- 
ly can know or condemn ; duties required that God only 
can command; and promiſes and threatenings are made 
which God only can accompliſh, If, Ivii. 15. 16. 

Q What divine holineſs appears in the ſcriptures ? 

A. There every holy thing is ſtrictly required, and 
every unholy thing is forbidden; and all the means and 
motives to perform duty, and avoid ſin, are clearly 
ſhown, and warmly preſſed, 1 Pet. 1. 13.---23. 

Q What divine light appears in the ſcriptures ? | 
A. There myſteries are revealed which God only 
knew, or can comprehend, Col. i. 26. : 
Q. What are ſome of theſe mxſteries A. The 
myſtery of three perſons in one Godhead, of Chriſt, tbe 
Son of God, his becoming man, and our union with him, ” 
Oc. 1 John v. 8. Go. 
% What divine efficacy or ce: have the ſcriptures E 
4. They are the means of convincing, reren 
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{ and quickening dead and obſtinate Gnners; and of com 


= A. To humble all men, and give all the glory to God. 


ſormed ; and multitudes of moſt wicked men have been 


& a 


Queſt, 


forting thoſe that are caſt down, Pſal. xix. 7.8. 


the ſcriptures are the word of God ? A. By their antiqui- 
ty, harmony, ſcope, ſucceſs, accompliſhment of prophecies, 
and confirmation by miracles and the blood of martyrs, and 
Q. What is their antiquity ? A. Their being Q 
written in part before all other books; and giving us the {1 
- only rational account of ancient things, fuch as, the cre-M the 


ation, fall, flood, diſperſion, G. * 
Q. What do you call the harmony of the ſeripture: ? 0 
A. The agreement of every part one with another. furt 


Q. How is this a proof of theirtbeing the word of God? cles 
A. Becauſe it is impoſſible ſuch a number of writers, ( 
in ſo many different ages and places, could ever of them- 
ſelves ſo agree, in oppoſition to the common: mclinations 


>, AMC. -.: | . 
Q. Does no part of ſcripture really contradict ano- 
ther? A. No; though fome parts may ſeem to 


contradict others. | 12 
: Q. How may ſeemingly contradictory ſcriptures be re- 
conciled? A. By conſidering that theſe different 
ſeriptures either ſpeak of different things, or of different 
views of the ſame thing. | I 
Q. What is the ſcope and deſign of the ſcriptures ?- ' 


1 | Q What ſucceſs have the ſcriptures had? 
A. The groſs manners of many nations have been re- 


gained to deny ungodlineſs and worldly luſts, and to live 

ſoberly, righteouſly, and godly, by means of the ſcrip- 

| tures, though publiſhed by the meaneſt inſtruments, not- 

: withſtanding of the combined oppoſition of hell and earth 
_ againſt them. | _ 

8 „ What prophecies doth the accompliſhment af, prove 

the ſcriptures to be the word of God? A. The pro- 

| hecies of Iſrael's entrance into and deliverance from E- 


. gypt and Babylon; the deſtruction of Chaldea, Egypt, 


and Tyre; the riſe and fall of the Perfiagy Green, 


* | þ 
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Queſt. 2. & the Jerigguree 9 
ind Roman empires; the birth and death of Chriſt, &c. 


Q. How does the accompliſhment of ſuch prophecies ' 2 


prove the divinity of: the ſcriptures? A. Becauſe 
none but God could foretel future events, depending on 
z multitude of ſecond: cauſes, in ſo particular a manner, 
and at ſuch a diſtant time, before they took place. 

Q. What miracles. have been wrought to confirm the 


ſcriptures ? - A. The plagues of Egypt, dividing - 
the Red ſea, cauſing the ſun to ſtand (till, raiſing the 


dead, giving fight to ſuch as were born blind, Gc. 

Q. How do miracles confirm the divinity of the ſerip» 
tures ? A, Becaufe God would never work mira- 
cles to confirm any impoſture. 

Q But may not Satan, &c. work miracles ? 

A. He may work counterfeit, but no true miracles, 

Q. Wherein Toes a colinterfeit miracle diffep from a 

true one? A. Beſides a difference in*their nature, 
all true miracles confirm doctrines leading to a virtuous 
and holy life; but counterfeit miracles always confirm 
ſalſehoods and wicked practices, Deut. xiii. 5. 
Q. IWhy does not God ſtill work miracles for the con- 
frmation of the ſcriptures? A. Becauſe they are 
only neceſſary to eſtabliſh truth at firſt, and to awaken 
the world. to conſider and receive it-z and if always 
wrought, would be eſteemed common things, and make 
no impreſſion on mens minds. © 


Q How do the ſufferings of martyrs prove the divi- 


ty of the ſcriptures ? A. So many millions could 


never have borne ſuch cruel torments for their adherence 
o che ſcriptures, with ſuch calmneſs, patience, and joy, 


it God had not aſſiſted them. ; 


Q. Why might not good angels be the \authors of the 
ſcriptures ? A. Becauſe theſe could never pretend 


to be God, nor ſpeak without his commiſſion. 
Q. Why might not Satan have been their author ? 
A. Becauſe they wholly tend to the ruin of his king- 
dom and intereſt in the world, 2 Tim. iii. 15. 
Q.. How dg you prove the ſcriptures cannot be a 
fergery and impoſture of the writers? A. Becauſe 
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the writers candidly relate their own failings; and the 
tendency of the ſcriptures to condemn all deceits, and 
finful inclinations and practices, under the ſevereſt pe- 
nalties, expoſed the penmen to the rage and hatred of 
the world : whereas impoſtors conceal their own vices, 
and flatter mens corruptions, in order to procure carnal 
pleaſures, honours, or riches to themſelves, 

Q. Can an unbeliever diſcern the ſtamp of God in the 
ſcriptures, or be by the above arguments ſavingly convin- 
ced that they are the word of God? A. No; but 
he may be rationally convinced that they are ſo, 

Q. What hinders unbelievers from diſcerning the ſtamp 
of God in the ſcriptures when they read them? 

A. Satan hath blinded their minds, 2 Cor. iv. 4. 

Q. How .may we attain to a ſaving perſuaſion that 
the ſcriptures are the word of God A. Only by the 
Spirit's powerful application of them to our heart, 
Q. What is the formal reaſon and ground of a ſaving 
faith of what the ſcriptures teach ? A. The au- 
thority and faithfulneſs of God therein ſpiritually diſ- 
cerned. J | 

Q. Does the authority of the ſcriptures depend on the 
church? A. No; for the church is founded on, 
and derives all her authority from them, Eph. ii. 20. 
Q. Why then is the church called the pillar and ground 

of truth? A. Becauſe the church keeps and pu- 
"Wiſhes the ſcripture, Rom. iii. 2. If, ii. 3. | 
Q. Do the ſcriptures derive any authority from man's 
reaſon ? A. No; they derive it from God only. 
Q. ue find in them any thing we reckon contrary to 
reaſon, may we rejetit? A. No; for as the bea- 


vens are higher than the earth, ſo are God's thoughts in 


the * higher than cur thoughts, Iſ. Iv. 9. 
Q. 
A. Becauſe of its diſtinguiſhed excellency above all 0- 
ther writings, 2 Tim. iii. 15.---17. | | 
Q. Why was the word of God committed to writing ? 
A. For the better preſerving and ſpreading of it. 


Q. Why would God have his word preſerved? 4. 
| | For 


hy is the Bible called the ſcriptures or writings? 


la 


Queſt. 2. Of the ſcripturet. . 1. 
A. For the comfort and eſtabliſhment of his church. 
Q. Why would he have his word propagated or ſpread ? 
A. For the increaſe and enlargement of his church. 
Q. Would it have been ſafe to have Hill trufted reve- 

lation to the memories of men? 1 
A. No; for theſe are very weak and deceitful. , 
Did not God pneſerve his church for 2500 years 
the Wl em Adam 10 Moſes without the writing of his word ? 
Vin- A. Jes: (though he revealed his will by wons, &c.) 
but Q. Why might he not as well do fo ftill ? A. Be- 
cauſe all that God held revealed of his will before Moſes” a 
amp * _— remembered; and men lived, fo long, that a 
perions conve tion pi or | 
the Gharch WWek doe * on pure and uncorrupted to 
hat Q. Why are te ſcriptures called a teſtament ? 
the A. Becauſe ther̃ein Chriſt bequeaths his rich legacies 
| and bleſhngs to finful men, Luke xxii. 29. | 
my Q. Wher eby ts this tęſtament confirmed 
au- 4. By the death of Chriſt the teſtator. 


lis Q J io how many teſtaments is the Bible divided ? 
A. into two, the Old and the New. 1 
% W 4 Which inte Old Tefament? A. That which 
ow, beg ans with Geneſis, and ends with Malachy. f 
Q, Why is it called the Old Teſtament? A. Be- 
ad e auſe it was firſt publiſhed, and contains that diſpenfa - 
1 tion of the covenant of grace which is now ceaſed, '' | 
Q. By what death of Chriſt was the Old Teſtament | 
* confirmed ?' A. By his typical death, in the ancient; i 
| lacrifices, Rev, xiii, 8. | ©" 4% 2 _ 
4 Q. Which is the New Teſtament ? A. That 
2 which begins with Matthew, and ends with the Revelation. 
Q. Why is this called the New Teſtament ? l | 
A. Becauſe it was laſt publiſhed, and*contains that 
more perfect diſpenſation of the covenant of grace which 
is ſtill preſent. „ os ; 
Q. By what death of Chriſt was this Teſtament con- 
firmed? A. By his actual death, in his own. perſon. 
Q. How do the Old and New Teſtament agree ® 0 
A. God in Chriſt is the author of both; A. ble. 
0 2 gains —_— 
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ings of the new covenant are bequeathed. in both; and 

the glory of God, and ſalvation of men, is the end of both. 
Q. Wherein do the Old and New Teſtament differ ? 
A. In duration and excellency, Heb. viii. 6. 13. 
Q. How do they differ in duration? A. The Old 


. from Nen. s fall till Chriſt's coming and death Q. 
and the New from thence continues till the end of the world. N cauſe 
Q. I the Old-Teftament ſcripture now of no force? Wicr 
A. Its truths are ſtill of as much force as ever, but its dere 


types are ceaſed, Heb, x. 1. 2. a dil 
Q. How do theſe Teſtaments differ-i in excellency ? cxix 
A. The New excels. the Old in many things. 
Q. Wherein does the New Teſtament excel, the Old? Wit: / 
A. In evidence, extent, gifts, and worſhip. A 
Q. How does the New Teſtament excel in ACTIONS ? Way 
A. The Old Teſtament. darkly, pointed out Chriſt a Q 

to come'; but the New clearly points him out as already = 

come, 2 Cor. iii. 14. ſupr 
- Q. How doth the New Teflament excel in extent ? of n 
A. The Old Teſtament, was moſtly conſined to the} C 

Js ; but the New extends to all nations, and many ru/: 

more are by it converted to Chriſt, Rev. vii. 9. but 

Q. How doth the New Teftament excel in gifts? * ( 

A. The gifts of the Spirit are more plentiful and - 

. under the New than under the Old, Acts ii. not 

Hau doth the New Teftament excel in worſhip? ( 

The Old-Teſtament-worſhip was more carnal and cau 

- burdenſome ; ; but the worſhip. under the New is more ©) 

free, ſpiritual, and eaſy, Gal. . 7. 
Q. For what end has God given us the ſerprarer? ? pas 

ie A. To be a rule ta direct us how to glo rify and enjoy ad 

im. no1 
Q. What kind of a rule is the holy ſeripture ? 
A. A perfect, plain, abſolute, infallible, and only rule. 52 

2. How is the ſcripture a perfect rule? A. As all th 

we are bound to believe or do, in order to ſalvation, is 0 

therein revealed, either in expreſs words, or by neceſſa- 

J conſequence, 2 Tim. iii. 15.---17. le 
'& How 4 You prove, that plain and neceſſary conſe- 

a x \ quences ; 
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ences, draaun 7 the expreſs words. LA "ſcripture, are 
a part of our rule ? A. Becauſe. Chriſt proved the 
reſurrection againſt the Sadducees by a ſcripture-conſe- 
quence ; and the apoſtles often reaſoned in eee, 
Matth. xxii. 31. Heb. i. and ii. Gg. | 
Q. How is the ſcripture a plain rule ? A. Be- 
cauſe all things neceſſary to be believed and done, in or- 
der to ſalvation, are ſo clearly revealed in ſome place 
thereof, as every man that has the exerciſe of reaſon, by 
z diligent uſe of the ſcripture, may know them, Pſal. 
cxix. 105. 130. 
Q. What ſhauld we 'e do thut aue may rigbily undenſtand 
? Wit: /cripture when we read, hear, or think of it ? 
A. We ſhould cry to God to open our eyes, that we 
ay behold the wonders of his.law, Pſal. cxix. 18. 
lf Q. How are the ſcriptures.an abſolute rule! 
dy 4. Becauſe the Spirit of God ſpeaking in them is the 
ſupreme judge of all controverſies, decrees, and doctrines 
of men, Matth. xxii. 29. 
the QC. May not the ſcriptures be tried and judged hy ather 
yl les? A. No; every thing is to be tried by them, 
but they are to. be tried by no ſtandard or rule. ' 
Q. How are the ſeriptures an inſallible rule? 
nd 7. Becauſe they contain the will of the God that-can- 
not lie, Tit. i. 2. 
7 Q. How are the ſcriptures the only rule? A. Be- 
nd cauſe nothing elſe can direct us aright how. to glorify, and 
ore WM enjoy God, Prov. xxix. 18, If. viii. 20. 
| Q. Why may not unwritten traditions be received as u 
part of our rule? A. Becauſe they are curſed that 
odd to, or tale rom the word of God; and ſuch as ſpeak ' 
nt according to it, have no light in 51 wary Rev. xxii. 18, 
Q. Why may not the ſpirit or light within men be à 


le. Vert of our rule? A. Becauſe every ſpirit and light 
alli that is without the word is darkneſs, and a ſpirit of er- 

SY Or, 1 John iv. 1. 6. | * 

a- Q. In what language were the ſeriptures firſt - writ- 


len? A. The Old Teſtament in ee and the 
e-WM New in Greek, 


u , | 
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Q Why muſt they be tranſlated into the languages 
every nation whither they come ? 

A. That all may read them. 

Q. Why ought all men to read the ſcriptures ? 

A. Becauſe God often commands it, and the knowledg 
of the ſcriptures is very excellent and uſeful, John v. 30 

Q. How doth it appear that the ſcripture is ſo excel 
lent and uſeful ? A. It contains all ſovereign re 
medies againſt diſtreſs, and all true comfort under it 
all ſpiritual armour for defence of our ſouls; and is a 
unerring guide to glory, 2 Tim. iii. 15. 16. 17. 

Q. Are the apocryphal books, as Tobit, Fudith, & 
any part of the word of God? A. No. 

Q. How prove you that? A. Becauſe the Jew 
iſh church, to which the oracles of God were then com 
mitted, never acknowledged them as the word of God 
nor have they the ſtamp of God upon them, but contaur 
. ſeveral things falſe, and diſagreeable to the word of God 
Q. How may the ſcriptures be more generally diſtin 
guiſhed? A. Into the law and the goſpel. 

Q What is the law of God? A. It is that de 
_ claration of his will to reaſonable creatures, whereby he 
ſhews them their duty, and binds them to it. 

Q. What parts of ſcripture belong to the law ? 

A. All theſe that require any duty to be performed by 
men, Exod, xx. 3.---17. 1 John iii. 23, If. IV. 6.7. 

Q. How are ſcripture-laws uſually diſtinguiſhed ? 

A. Into the ceremonial, judicial, and moral. 

Q. Which are the ceremonial laws ? A. Theſe 
that directed the Old-Teſtament church concerning the 
types and ceremonies uſed in their religious, worſhip. 

Q. Which are the judicial laws ? A. T heſe 
which directed the Jews concerning the affairs of their 
ſtate, as a nation ſeparated to the Lord. 

Q. What is the moral law? A. That which equally 
and always binds all men to the whole of their duty. 

Q. How is the goſpel uſually diſtinguiſhed ? 0 

A. Into the goſpel largely taken, and the goſpel MW? 
ſtrictly taken, Acts xvi, 31. Iſ. Iv. 4. 

| | . | Q. What 


hueſt. 2. Of the ſcriptures. Is 


Q. What is the goſpel flridly taken? A. It is the 
ad tidings of ſalvation to loſt ſinners through Chriſt. 
Q. What parts of ſcripture belong to this? 

J. All theſe that offer Chriſt, and promiſe any good 


edge ing through him to ſinful men, Rev. xxii. 19, 
z Q. herein do the law and the goſpel firidtly taken 
xcelWorce ? A. God is the author, his glory the end, 


nd Chriſt the confirmer of both, ' 

Q. Wherein do they differ ? A. The law re- 
wires good in and from us; but the goſpel declares 
hriſt has done, and will do all for and in us, and freely 
rings all good things to us, Rom. x. 4.5. 

Do not the law and goſpel concur with and pro- 
nate the honour of one another ? A. Yes. | 
Q. How does the law concur with the goſpel ? 

A. It drives men to embrace the grace of the goſpel, 
and teaches them how to improve it, and condemns them 
to more dreadful wrath if they light it, Rom. ui. 20. 

Q How does the goſpel honour the law ? A. It 
brings in Chriſt as perfectly fulfilling it as a covenant, 
ad (ſtrengthens and encourages us to obey it as a rule. 

Q. If the law and goſpel ſo auell agree, how is it that 
men, by cleaving to the lau as a covenant, flight the 
grace of the goſpel? A. Becauſe they abuſe the law, 
in ſeeking juſtification by the works of it. * 

I not law and goſpel ſometimes contained in one 
and the ſame ſentence of ſcripture ? 4. Yes, 

Q. What is the goſpel largely talen? 

A. The whole word of God. : | | 

Q. How can the whole word of Cod be called goſpel, 
good ridings, fince it brings many ſad tidings to An- 
ers, in requiring duties they cannot perform, and threat- * 
ning wrath they cannot bear? A. Becauſe all theſe 
tend to promote and maintain the honour of the free grace 
allyl of the goſpel, Heb. x. 29. 7 8 Wy > 

Q. How may the 4. 0-96 be more particularly divi- 
dd? A. Into hiſtories, prophecies, threatenings, 

ſpell nomiſes, commands, and doctrines. 
Q. Which are the hiſteries of ſcripture? A. Such 


as 
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as record the facts and events that have come to paſ; faitl 
Q Which are the prophecies. of ſcripture? mad 
A. Such as fortel what has or ſhall come to paſs, 0 
Q What are the threatenings ? A. All ſuch ſeriy a 

tures as denounce God's wrath againſt men for their Fa | 

Q. What are the promiſes ? A. All ſuch ſerip ( 
tures as ſignify God's. will to beſtow any good on us, 

Q. May the ſame ſentence be both a' promiſe andi mat 
threatening? A. Yes; every threatening to deſtroy Go 
2 believer's enemies is a promiſe to him. 

Q. How are the promiſes uſually diftinguiſhed ? 

A. Into abſolute and conditional. 

Q. What is a conditional promiſe ? A. That 
wherein God engages to do us ſome good, if we have 
ſome good quality, or do ſome good work, Acts xvi. 31, 

Q. What is an abſolute promiſe ? A. That where- 
in God engages to beſtow good upon us, without requi- 

ring any condition in or from us, If. xlv, 24. 

Q Which ſcriptures are commands or precepts ? 

A. Such as require us to be, do, or avoid any thing, 

Q. What call you doftrines ? A. All ſuch ſerip- 
tures as ſhew us the nature, qualities, and connec- 
tions between perſons and things; as what God, 
Chriſt, man, Cc. is; and how they ſtand related to one 
another. 

Q. Ir every word of ſcripture equally true, and of di- 

vine authority? A. Yes. Ie 

Q. lr every word of 2 ipture of equal weight and int: 
portance ? A. 

Q. Hoa are the 15 of ſcripture di Hinguiſbed with . 

reſpect to their weight and importance ? 

As. Into fundamental} and not fundamental truths. 
Q. Mbat mean ygu by fundamental truths? ' -_ e 
A. Such truths as we cannot be ſaved wi 

knowledge; belief, and improvement of. 

Q. What are fame of theſe truths ? 
there. is one God in three perſons ; that offs 
and cannot recover himſelf; that Chriſt h ned our 
nature, and paid our debt; that we ate j | 


pen 
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faith in his righteouſneſs; that being born again, and 
made holy, is neceſſary to our entrance into heaven, Cc. 
Q. Why call you theſe fundamental truths ? 
A. Becauſe other divine truths are built upon'them. 


QUEST. 3. What do the ſcriptures principally teach ? 

Answ. The ſcriptures principally teach, what 
man is to believe concerning God, and what duty 
God requires of man, | 


Q. What things do the ſcriptures chiefly teach? 
A, Matters of faith and practice. 
Q. What doth faith ar believing mean! 
A. An aſſenting to the teſtimony of another. 
31, Q. How may faith, as to the authority on which it de- 
ere 2:15, be diſtinguiſhed? A. Into human and divine. 
Jui- Q. Wherein do human and divine faith differ ? 
A. In their foundation and firmneſs. 
Q. How do they differ as to their foundation ? 
no. 4. Human faith believes a report on the teſtimony of 
p- man; but divine faith believes it upon the footing of 
ec-WM God's teſtimony. X 6 
od, Q. How do they differ in their firmneſs of aſſent? 
one A. Human faith admits, that what report it credits 
may poſſibly be falſe; but divine doth not, Tit. i. 2. 
di. Q. With what faith ought we to believe the whole 
ſcriptures, and them only? A. With a divine faith. 
Ms Q. How may faith as to its effects be diſtinguiſhed ? 
A. Into hiſtorical faith, the faith of miracles, tem- 
ith borary, and ſaving faith. 5 . 
Q. IWhat.is hiſtorical faith? A. The believing 
ſeripture- truths as we do hiſtorical reports, wherein our 
own welfare is not deeply concerned. 
he Q. What is the faith of miracles? A. The be- 
lieving that God will work ſuch a miracle por or for us. 
at Q. What is temporary faith ? A, An affecting 
n, berſuaſion of divine truths, and preſumptuous leaning on 
ir bhe promiſes for a time, without receiving Chriſt as our 
y WM 2ly Saviour, Matth. xiii, 20, ; 
h ; j +80 Q. What 
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Q. What is ſaving faith ? A. That whereby 
we credit the whole word of God, and receive Chriſt in 
it to the ſaving of our ſouls, | NE 
Q. What call you matters of practice or duty required 
of man? A. Whatever man owes to God, to him- 
ſelf, or to others, Mic. vi. 8. | 

Q. Whether muſt duty or faith be firſt in order? 

A. Faith : for till we believe the love of God, and re- 
ceive Chriſt as our ſtrength, it 1s impoſhble for us to 
pleaſe God, ; : 

Q. Will true faith produce true obedience ? 

A. Yes; faith worketh by love, Gal. v. 6. 

Q. Who ſhine moſt in obedience ? 

A. Theſe that are ſtrongeſt in faith, Rom, iv. 20. 


QuEsT. 4. What is Gd? 

ANs w. God is a Spirit, infinite, eternal, and un- 
changeable, in his being, wifdom, power, holineſs, 
juſtice, goodneſs, and truth. ; 


Q What doth the name Gop properly ſignify ? 

A. A being of infinite perfection. 
Q. What are we to believe concerning Cod? 

4, That he is, what he is, and what he has done. 

Q. What religious principle muſt we firſt in order be- 
lieve? A. That there is a God, Heb. xi. 6. 

Q What things teach us that there it a Cod? 

A. Both ſcripture and reaſon, Mal. iii. 6. | 

Q. Wherein are all men taught that there is a God? 

A. In the works of creation and providence. 

| Q How does creation- ort prove there muſt be 4 
Gods A. Becauſe nothing can make itſelf; and ſo 
there muſt be a God who has made all things, Rom. 1. 20. 
Q. Hoa do the works of providence prove there muſt be 
4 God? A. Becauſe ſo many, ſo vaſt and unruly 
things, could never be preſerved and guided to one com- 
mon end, if there was not a God to over-rule them. 

Q. How does our own being prove there is a God? 


A. The curious frame of our bodies, the noble power! 
| bl 


Un- 
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of our ſouls, our conſciences daily aecuſing or excuſing 


us, together with our inability to live, move, or do any 


thing of ourſelyes, clearly prove it. | 

Q. Can the works of nature now teach us what Cod is ? 

A. They may teach us ſome things darkly concerning 
God, but nothing ſavingly, Acts xvii. 27. 

Q What do the works of nature more darkly ſhenu 
Cod to be ? A, They ſhew that he is holy, juſt, 
wiſe, good, eternal, Ge. Rom. bo 20. . 

Q. Who only can teach us the ſaving knowledge of 
Cod? A. Chriſt, by his word and Spirit. 

Q. What does the ſcripture or word of Chrift declare 
God to be ? Light, love, and a Spirit. 

Q. Why is God called light? A. Becauſe of his 
purity, knowledge, and being the Father of light. 


Q. Why is God called love? A, Becauſe in Chriſt | 


all his other attributes are employed to exalt his /ove. 

Q. Why is God called à Spirit? 

A. Becauſe his nature and attributes are ſpiritual. 

Q What is a ſpirit ? A. It is a living, think- 
ing, and inviſible ſubſtance, without any matter or bo- 
dily parts, 2 

Q. 1f God be a Spirit, how are eyes, ears, arms, feet, 
face, fingers, mouth, lips, &c. aſcribed to him in . 
ture ? A, God, in eondeſcenſion to our weakneſs, 
does by theſe bodily members point out ſome property in 
himſelf, the work of which ſome way reſembles the uſe 
of ſuch members in man. | 8 

Q. What is meant by eyes and ears, when aſcribed to 
Cd? A. His knowledge, eare, and pity, Pſal. xxxiv. 17. 

Q. What ds face, noſe or noſtrils mean, when aſcri- 
bed to God? A. His knowledge, favour, or wrath, 
Pal. xvii, 8.; and face alſo ſignifies his. glory. 

Q. What is meant by month or lips, when aſcribed to 
God? A. His truth, word, authority, or love. 

Q. What is meant by arms, hands, and fingers, uber 
aſcribed to Cd? A. His power; and ſometimes arms 
and hands fignify his mercy and love, Deut. xxxiii. 27. 

Q. What does heart mean when aſcribed to God? 
| C 2 A, His 
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A. His love, approbation, or purpoſe. - * , A 
Q. What does boſom, when aſcribed to Cod, mean? ur. 
A. His love, care, and protection, If. xl. 11. Q 
Q. What do feet, when aſcribed to God, mean? alts 
A. His power and providential works. Q 
Q. What is meant by God's (ting ? A. His / 
authority, and undiſturbed happineſs, Pſal. xxix. 10. 
Q. What is meant by his ſtanding? A. His rea- 
dineſs to help his people, and deſtroy their enemies, perf 
, What is meant by walking, running, riding, or ffy- < 
ing, when aſcribed to God? A. The calm, ſpee- ect 


dy, or kind manner of his working. 
Q. Are there any other ſpirits beſides Cod? 

A. Yes; angels; and ſouls of men. 

Q. How do theſe differ from God? A. Theſe 
are finite, created, and changeable ſpirits ; but God is 
an infinite, eternal, and unchangeable Spirit. 

Q. What is meant by the attributes of God ? 

A. The properties or perfections of his nature. 

Q. Are all the properties of God the very ſame with 
his nature, and with one another? A. Yes; and 
ſo one cannot be ſeparated from another, as the divine 
nature is moſt ſimple and uncompounded. 

Q. Why then are they repreſented to us as different! 

A. Becauſe of their different reſpects to the creatures, 
and becauſe we cannot take them up as they are in God. 

Q. How may the attributes of God be diſtinguiſhed ® 

A. Into communicable; which may be ſome way re- Pr 
ſembled by creatures; and incommunicable, which can WW in 


no way be reſembled by creatures. th 
Q. What are the communicable attributes of God ? 15 
A. Being, wiſdom, power, holineſs, juſtice, &c. W 


Q. Which are his incommunicable properties? 
A. His independency, infinity, eternity, and un- 


changeableneſs. 7 
Q. What is proper independency ? A. It is to 
have in and of one's ſelf whatever is neceſſary for being, 
happineſs, and work. Fe - 


4, The 


* 


Q. How do you prove that God is independent 


neſt, 4. 


Of God's infinity, 21 


A. The ſcripture affirms, that he needs nothing from, 
wr can be profited by any creature, Acts xvii. 25. 

Q. Do all other things depend on God in being and 
4072 A. Ves, and cannot do otherwiſe, Rom. xi. 36. 

M hat is meant by God's being infinite? 

A. His being without bounds or limits, 

Q. How do you prove that God is infinite ? 

A. Becauſe he cannot by ſearching be found out to 
perfection, Job xi. 7. 

Q. Wherein is God infinite! A. In being, per- 
ſection, and preſence, Exod, iii. 14. Pſal. cxlvii. 5. 

Q. How is God infinite in perfection? A. The 
glory of his perfections can admit of no addition or in- 
creaſe, 

Q. How may God be ſaid to be infinite in preſence ? 

A. He is preſent in all his works; nay, the er of * 
heavens cannot contain him, 1 Kings viii. 7. 

Q How may the preſence of God be diſtinguiſhed? 

A. Into his eſſential and operative preſence. 

Q. Is God's effential preſence partly in heaven, and 
partly in earth, or partly within, and partly without the 
limits of creation! A. No; the whole being of 
God is equally every where, - 

Q. How may the operative preſence of Cod be diſtin- 
guiſhed? A. Into his natural preſence with all 
creatures, in preſerving and governing them; his /ymbo- 
lic preſence in the ordinances of his grace; his gracious 
preſence with his ſaints on earth, by the indwelling and 
fluence of his Spirit; his glorious preſence in heaven, as 
the bleſſed portion of angels and ſaints; and his vindic- 
tive preſence in hell, by taking e on devils and 
wicked men, 

Q. Ls there not, beſides all theſe, a /i * preſence 
Cd with the man Chriſt?ꝰ A. Yes; the fulneſs 


of the Godhead dwells in him bodily, Col. ii. 9. 

Q. How is God's infinity terrible to the wicked ? 

A. Their loſs of him as a portion is unſpeakable ; and 
his treaſures of wrath againſt them cannot be exhauſted, 
Rom. ii. 4. 5. 


» Q. How 


22 Of God's eternity and unchangeableneſs. Queſt, Mult 


Q. How is it faveet to believers? - A. Be 4. 
cauſe God is their ſweet and boundleſs portion and joy 
Q What is meant by the eternity of God ? A, Hi 
being without beginning, end, or ſucceſhon of duration 
Q. How do you prove that God is without beginning o 
end? A. He is ſaid to be from everlaſting to ever 
laſting God, Pſal. xe. 2. * 
Q. How prove you that Cod is without ſucceſſion of du 
ration ? A. Becauſe one day is with him as a thou- 
ſand years, and a thouſand years as one day. 
Q How doth eternity differ from time ? A. Time 
can be meaſured by days and years, and one part of it 
follows another; but it is not ſo with eternity. 

Q. any other beſides God eternal? A. An- 
gels and ſouls of men have a ſort of eternity, as they 
live for ever. 

Q. How does their eternity differ from that of God? 

A. Angels and ſouls of men have a beginning and ſuc- 
ceſſion of duration, which God has not, 

Q. How is the eternity of God terrible to the wicked? 


* 


A. It ſecures the eternal duration of their torments. 0 
Q. How is God's eternity ſweet to believers ? / 
A. It ſecures his being their everlaſting portion and joy, MW 
Q. What is meant by God's being immutable or un-W 
_ changeable ? A. His being always the ſame. lep 
Q. ow free you that God is unchangeable ? ( 
A. Himſelf ſays, I am the Lord, 1 change not. ſei 


Q. Can nothing be added to, or taken from the glorious fro 


perfedtions of God? , A. No. | 
Q. Why may not their glory be diminiſhed? ate 
A, Becauſe it is eſſential to God, THE 
Q. Why may not their glory be increaſed ? pl 


- A, Becauſe it is infinite. 
Q. Did not God change when he became a Creator, or WC 


when the Son of God became man? | in 
A. No; the change only reſpected the creature. ta 
Q. Here God's power and will to create or become 
man the ſame from all eternity ? A, Yes. 


Q. Cod change not, how is he ſaid to repent F 1 
W 0 A. 8 


* 


eſt, 4. | Of God's being. 23 
A. His repenting means only a change of his work, 
ut no change of his will, Gen. vi. 6. 7. 
Q. Why is this change of work called a repenting ? 
% In alluſion à0 the caſe of men, whoſe change of 
zork ſhews a change of their will. | 
Can a creature be by nature unchangeable ? © 
A. No; for as they have their being from the will of 
od, they may be changed as he ſees meet. 
hou- Q Are not holy angels, and glorified ſaints, unchange- 
ole ? A, Yes; but they are ſo by the gracious 
ill of God, not by nature, 


wicked? A. It ſecures the full execution of all his 
neatenings upon them, 1 Sam. xv. 28. 29. 

Q. How is it ſweet to believers ? A. It ſecures 
God's reſting in his love to them, fulfilling all his pro- 
is, and finiſhing the work of grace in them, 
uc- Wl C. Wherein is God independent, infinite, eternal, and 

unchangeable ? A. In his being, wiſdom, power, 
-d ? WMbolineſs, Juſtice, goodneſs, and truth, . 
Q. What is meant by the efence or being of God ? 
A, His very nature. 
or, WM Q. bat is the higheſt perfection of being ? 
n. 4. To depend on nothing, and have all ather beings 
dependent on it, 
Q. 1s God happy only in himfelf, * all in all to him- 
ſelf ang others ? A. Yes; and every being 1s 
ws Wirom him. 
| Q. Are they not then fool and brutiſh aubo prefer cre- 
ated beings ts God? A, Yes, Jer. ii. 13. 
Q. Does not the very being of God ſecure the accom- 
tlibment of all his promiſes : 2 A. Yes, Exod. vi. 3. 
Q. Wherein does the being of God differ from that of 
or Wcreatures? A. The * of God is independent, 
nfnite, eternal, and unchangeable; but that of crea- 
ures is dependent, ſinite, created, and changeable. 
Ve Q. How may the wiſdom of God be diſtingui a hel ? 
A. Into his omniſcience, and wiſdom ſtrictly fo called. 


Q. V. bat is the omniſcience 0 Cod? 
8 TR, A. That 


* 


Q. Hew it God's unchangeableneſs terrible to the 


\ | 


24 e God's wiſdom.) Queſt Wueſt. 
A. That efſential attribute whereby he knows all th Q. 


Q. How do you prove that God knows all things? A. 
A. Reaſon ſhews, and the ſcriptures expreſsly aſi Pwev 


it, John xxi. 17. 1 John iii. 20. Hel iv. 13. e go 
Q. Does God learn any thing by experience, inſom Q. 
tion, obſervation, or reaſoning, as aue do? A. Med 


he knows all things by the ſimple glance of his eye, pplic. 
Q What is the object of the knowledge of God? Q. 


A. Himfelf, and all things poſſible or real. ance 
Q. What doth God know of himſelf ? A. He knoceme 
his own nature, perfections, and decrees, rec 

Q. How prove you that ? A. * his M Q. 
derſtanding is infinite, Pſal. cxlvii, 5, ? 

Q. What things does God know ? ead, 


A. All paſt, preſent, future, and poſſible things, her, 

Q. How do you prove that God knows all paſt thing Q. 

A. Becauſe he never forgets any thing, Amos viii. Mice 

Q. Ho prove you that God knows all preſent thing iohe 

A. Becauſe nothing can be hid from him, and | 
ſearches our very hearts, Heb. iv. 13. 

Q. How prove you that God knows all things that i 
to come ? A. Becauſe known to God are all | 
works from the beginning of the world, and he has oft 
fForetold the moſt accidental of them, Acts xv. 18. 

Q. How prove you that God knows all poſſible thing! 
. A. Becauſe he knows his own power, and what it cand 
Q. Does God know all things particularly, in all th 


properties, relations, circumſtances, &c.? A. 1 Q 
Q. What is the wiſdom of God? A. His ſill haſ 
directing anchordering'all things to proper ends, ain 
Q. Wherein do wiſdom and knowledge differ ? ther 
A. Knowledge views things in their natures, qual Q 
ties, &c. ; but wiſdom directs things to their proper end i tion 
Q Wherein does God's wiſdom appear ? A. Wand 
the works of creation, providence, and redemption. rece 
Hou doth God's wiſdom appear in creation ® ' in tl 

A. In his framing ſo many creatures, ſo fit for ſne win and 
forth his own glory, and promoting their own and o, N 


another” s good, Plal, eiv. 24. 
Q. He 


veſt, 4. Of God's wiſdom. 25 
Q. How does it appear in the work of providence ? 

A. In God's directing all the motions of his creatures, 
d wever oppolite, to one common end, his own glory, 
e good of his pegple, and of one another. 

Q In what of redemption is the wiſdom of God diſ- 
ayed ? A. In the contrivance, purchaſe, and 
plication thereof, i wy 

Q. How is the wiſdom of God diſplayed in the contri- 
ance of redemption? A. In chuſing a moſt fit Re- 
eemer and ranſom, and moſt ſuitable objects and mean 
f receiving redemption, RT, 
Q. How is Chriſt a moſt fit perſon to be our Redeem- 
? A. He being the ſecond perſon in the God- 
ead, and Son of God, is moſt fit to be ſent by the Fa- 
her, ſend the Spirit, and make us the ſons of God. 

Q How is Chriſt's righteouſneſs a moſt fit ranſom or 
rice of redemption ? A. It at once brings the 
igheſt glory to God, and the greateſt good to men. 

Q. How are the elect moſt ſuitable objects of redemp- 
ion ? A. They being not angels, but men, and 
heſe commonly the meaneſt or worſt, the choice of 
em pours contempt on worldly greatneſs, and highly 
xalts free grace, 1 Cor, i. 24.---29, | 
Q How is faith a moſt fit means of receiving redemp- 


attributes of God; moſt deeply humbles man, and yet 
eſt ſecures his happineſs. _ We 
Q How is the wiſdom of God evidenced in the pur- 
baſe of redemption ? A. Sin at once lays, and is 
an by Chriſt ; and God's ſtri& juſtice and free grace 
therein meet together, and exalt one another, | 
Q. Hor is the wiſdem of God diſplayed in the applica- 
tion of redemption ? _ A. As, by occaſion of our fin 
and miſery, we are made to give moſt glory to God, and 
receiye moſt good to ourſelves; and are made glorious 
in the way of debaſing all our ſelf-righteouſneſs, wiſdom, 
and ſtrength, Rom. v. 20. 21. 2881 ö 
Q. Wherein does the knowledge and wiſdom of God dif- 
er from that of creatures ? A. The at" 
„ D and 
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ion? A. It moſt exalts the free grace, and other 


26 Of God's power, Queſt. 4. 


and wiſdom of God is independent, infinite, eternal, and 
unchangeable ; but that of creatures is dependent, finite, 
created, and changeable, . 


Q How is the knowledge and wiſdom of God faveet to 


believers ? A. As God knows all their concerns, 
and will make all things work for their' good, 

. . How are they terrible to the wicked ? A. As 
none of their fins can be hid from God's fight, and as he 
makes all things work for their ruin, 

Q What is the power of God? A. That attri- 

bute whereby he can do all things, Gen, xvii. 1. 
Q. Can God repent, lie, or do any thing ſinful ? 

A. No; for to be capable of ſuch things would evi- 
dence imperfection and weakneſs, 1 Sam. xv. 2 

Q. Could God's power do more than ever he will do? 

A. Ves; nothing is too hard for him, Jer. xxxii. 17. 

Q. Wherein is the power of God manifeſted ? 

A. In creation, providence, and redemption. 

Q. How does God's power appear in creation? 

A. 1n his bringing ſo many and powerful creatures out 
of nothing, in ſo quick and eaſy a manner, by a word. 

Q How doth it appear in common providence ? 

A. In upholding all things, and ordering all their 
motions, 

Q. How doth Ged. s power appear in his ſpecial provi- 
dence? A. In his working ſo many miracles for, and 
protecting his church amidſt ſo many dangers and-ene- 
mies, and at laſt making her to triumph over them all. 

Q. In what of redemption-work is the power of God 
manifeſted * A. In the conſtitution of Chriſt's per- 
. fon; in his ſufferings, reſurrection, and coming to, judg- 
| ment ; and on As, juſtifying, adopting, ſanctifying 
his people, & 

Q. How is. 2 s power manifeſted in the conflitution 
of Chrift's perſon ? A. In ſo cloſely uniting his two 
natures, though in themſelves at an infigite diſtance from 
one another, 1 Tim, iii. 16. 

Q. How is it manifeſted in | the ſufferings of Chriſt ? 

A. In laying ſuch a load of Wrath on him, fupporring 
im 


Ut 


Queſt. 4. Of God's hilineſs. 
him under, and making him victorious over it, and all 
his enemies, If. li. 11. 12. | | | 

Q. How's it manifeſted in Chriſt'mreſurrection? 

A. God thereby broke open the priſon of death, and 
exalted him to glory in name of his ele& ſeed, ; 

Q. How will it appear in Chriſt's judging the world? 

A. In his raiſing the dead, fiſting men and devils at his 
bar, driving all his enemies at once to hell, and perfe&- 
ing the happineſs of his people. | 

Q. How doth God's power appear in calling and con- 
verting ſinners ? A. In turning them from enmity 
to love, from filth to holineſs, from darkneſs to light, 
from death to life, by the word of his grace, Acts xxvi. 18. 

Q. How doth God's power appear in our juſtification ? 

A. In his ready and full forgiveneſs of ſo many and 
great offences, Numb xiv. 17.---20. | 

Q. How doth it appear in our ſanttification ? 

A. In keeping alive weak grace in the midſt of ſo ma- 
ny corruptions and temptations, and making it at laſt 
victorious over them all, 1 Pet. i. 5. | 

Q What are ſome of the more open diſplays of the 
power of God in favour of his church? A. Iſrael's 
deliverance from Egypt, and entrance into Canaan ; the 
deſtruction of the Aſſyrian army, Chaldean, Syrian, and 
Roman empires; the overthrow of Pagan idolatry, de- 
ſtruction of Antichriſt, cc. | 

Q. How is the power of God feet to believers ? 

A. As it is eaſy with God to perform all his promiſes, 
and ſupply all their wants. 


Q. How is it terrible to the wicked ? A, As it is 
to be glorified in their everlaſting deſtruction- 
Q. What is the holineſs of God ©. A. It is the 


purity of his nature, whereby he delights in whatever is 
pure and holy, and abhors every thing ſinful. | 
Q. What peculiar honour doth God put upon his holi- 
neſs ? A. He ſwears by it, calls every thing per- 
taining to him by its name, and counts it the beauty and 
glory of his other pᷣerfections, Pſal. Ixxxix. 35. 
Q. What things pertaining to God are called holy? 
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Of Ged's holineſs. Queſt. 4, 


A. His name, work, word, covenant, 8 dwell. 
ing-place, ange x people, and ſervice, Pfal. cxi. Ge. 
Q. How is God's holineſs the beauty of his other per- 
Jettions « ? A. As thereby they are all pure, glo- 
rious, and lovely, Exod. xv. 11. 
Q. Can any creature behold the full brightneſs of this 
beauty of God's holineſs ? A. No, Iſ. vi. 2. 
Q Wherein does the holineſs of God appear? 
A. In creation, providence, and redemption. 
Q. How did it appear in creation : ? A. In God's 
enduing all reaſonable creatures with perfect holineſs, 
Q. How doth it appear in providence? A. In God's 
giving holy laws, and ſtrong encouragements to keep 
them; and in ſeverely puniſhing angels and men for (in, 
Q. How doth God's holineſs appear in redemption * 
A. In his ſetting up Chriſt as a perfect pattern of ho- 
lineſs; in making vile ſinners holy by converſion and ſane. 
tifcation; and eſpecially in ſmiting, and hiding his fac: 
from his own Son, when bearing our iniquities. 
Q. What doth God only hate? A. Sin. 
In what manner - 4 God hate fin? A. With 
a boundleſs hatred, as a thing moſt abominable to him. 
Q. How then is God in ſcripture ſaid to bid men fin, 
and to harden them in it ? A. The meaning on! 
is, that he permits, and puniſhes men by fin, 
Q. If God hate fin ſo much, how can he permit it? 
A. His permiſhon does not in the leaſt effect or encou- 
rage ſin; nor would he have permitted it, but to diſplay 
his holineſs by occaſion thereof, eſpecially in puniſhing it 
upon Chriſt, 
Q. How do the power and holineſs of God differ fron 
that of creatures? A. The power and holineſs of 
God are independent, infinite, eternal, and. unchange- 
able ; but that of creatures is dependent, lite, created, 
and changeable. 3 
Q. How is God's holineſs feet to believers ? 
A. It ſecures the complete deſtruction of ſin, and per. 
| fection of grace in them, 
Q How is it terrible to the avicked ? A. It fe 
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Queſt. 4. Of God's juſtice, 29 
cures God's moſt fierce indignation againſt them for ever. 

Q. What is the juſtice of God? A. It is that attri- 

bute of his nature whereby he is diſpoſed to give himſelf 
and all creatures their due, 

Q. What doth God render to himſelf as his own due ? 

A. He makes his awn glory his chief end and motive, 
and his will his rule in all his works, Prov. xvi. 4. 

Q What is the common juſtice or due that God renders 
to all creatures ? A. His governing them according 
to their natures, and the law he has given them, 

Q. How may God's ſpecial juſtice, which reſpects rea- 
ſenable creatures, be diſtinguiſhed ?, 

A. Inta legiſlative and diſtributive juſtice, 

2 What do you mean by legiſlative juſtice ? 

A. The giving to rational creatures holy and good 
laws, "IE to their natures, powers, and circumſtances. 

QL it juſt to require obedience to theſe laws from 
creatures whom ſin has diſabled for it? A. Yes; 
for ſuch have loſt their power to obey by their own fault, 
and ſo God muſt not loſe his due. 

Q. What is the diſtributive juſtice of God ? A. It 
is his rendering to rational creatures the due wages of 
their works, 2 Theſſ. i. 6. 7. 

Q. How is diſtributive Juſtice uſually di Pinguiſhed ? 

A. Into remunerative and vindictive juſtice, 

Q. What is God's remunerative or rewarding juſtice ? 

A. That which gives rewards for keeping his law. | 

Q. What is God's vindictive or revenging juſtice : ? 

A. That which renders puniſhment for breaking his law. 

. According to what laws does God diſtribute juſtice 
to men? A. According to the law of works, and 
the law of faith, Rom. iii, 26, 27. | 

Q. What is a finner's due according to the Iaw or co- 
venant of works ? A. The eternal wrath of Gd. 

Q What is his due according to the law of faith, or 
covenant of grace ? A. Eternal life through Chriſt, 

Q. Can God pardon fin without ſatisfaction to his ju- 
ſlice ? A. No, Exod, xxxiv. 7. 

Q. How prove you that? A. Becauſe Yoo cannot 
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Jettions? A. As thereby they are all pure, glo- 


that of creatures ? 


Of God's holineſs. Queſt, 4, 


A. His nam aug work, word, covenant, rheny, dwell- 
ing-place, ang 8, people, and ſervice, Pfal. cxi. A Ge. 
Q. How is God's holineſs the beauty of his other per- 


rious, and lovely, Exod. xv. 11. 

Q. Can any creature behold the full brightneſs of thi 
beauty of God's holineſs ? A. No, Iſ. vi. 2. 

Q Wherein does the holineſs of God appear? 

A. In creation, providence, and redemption, 

Q. How did it appear in creation? A. In God' 
enduing all reaſonable creatures with perfect holineſs. 

Q. How doth it appear in providence? A. In God's 
giving holy laws, and ſtrong encouragements to keep 
them; and in ſeverely puniſhing angels and men for fin, 

Q. How doth God's holine 9 appear in redemption ? 

A. In his ſetting up Chriſt as a perfect pattern of ho- 
lineſs; in making vile ſinners holy by converſion and ſanc- 
zification ; and eſpecially in ſmiting, and hiding his face cr: 


from his own Son, when n our iniquities. for 
Q. What doth God only hate ? A. om. and 
Q. In what manner 2 God hate fin? A. Will 


a boundleſs hatred, as a thing moſt abominable to him. is 
Q. How then is God in ſcripture ſaid to bid men fin th 
and to harden them in it ? A. The meaning only 
is, that he permits, and puniſhes men by ſin. 
Q. If God hate fin ſo much, how can he permit it? 
A. His permiſhon does not in the leaſt effect or encou- 


rage ſin; nor would he have permitted it, but to diſplay 


his holineſs by occaſion thereof, eſpecially in puniſhing it 
upon Chriſt, 
Q. How do the power and holineſs of God differ fron ts 
A. The power and holineſs of th 
God are independent, infinite, eternal, and unchange- 
able ; but that of creatures is dependent, nite, created, WW v. 
and changeable. 
Q How is God's holineſs feet to believers ? Cc 
It ſecures the complete deſtruQion of ſin, and per. 


| fetion of grace in them, ſi 


Q How is it terrible to the awicked ? A. It ſe- 
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Queſt. 4. Of God's juſtice, 29 
ell · N cures God's moſt fierce indignation againſt them for ever. 
Sc. Q. What is the juſtice of God? A. It is that attri- 
ber- bute of his nature whereby he is diſpoſed to give himſelf 
glo- and all creatures their due, 
Q. What doth God render to himſelf as his own due ? 
this A. He makes his own glory his chief end and motive, 
and his will his rule in all his works, Prov. xvi. 4. 
Q. What is the common juſtice or due that God renders 
to all creatures ? A, His governing them according 
od to their natures, and the law he has given them, 
Q. How may God's ſpecial juſtice, which reſpedts rea- 
ſonable creatures, be diſtinguiſhed ?, 
A. Inta legiſlative and diſtributive juſtice. 
Q. What do you mean by le * Juſtice ? 
A. The giving to rational creatures holy and good 
ho- laws, ſuited to their natures, powers, and circumſtances. 
anc - Q. L it juſt to require obedience to theſe laws from 
face creatures whom fin has diſabled for it!? A. Yes; 
for ſuch have loſt their power to obey by their own fault, 
and ſo God muſt not loſe his due. 
vi Q. What is the diſtributive juſtice of God? A. It 
m. is his rendering to rational creatures the due wages of 
bn, their works, 2 Theſſ. i. 6. 7. 
on Q. How is diftributive juſtice uſually diſlinguiſhed ? 
A. Into remunerative and vindictive juſtice, 
P Q. What is God's remunerative or rewarding juſtice ? 
cou- A. That which gives rewards for keeping his law. | 
play Q. What is God's vindictive or revenging juſtice : 4 
1g it A. That which renders puniſhment for breaking his law. 
Q... According to what laws does God diſtribute juſtice 
ron to men? A. According to the law of works, and 
's ol the law of faith, Rom. iii, 26. 27. | 
ge- Q. What is a finner's due according to the laau or co- 
tech venant of works? A. The eternal wrath of Gd. 
1 Q. What is his due according to the law of faith, or 
covenant of grace ? A. Eternal life through Chriſt. 
per. Q. Can God pardon fin without ſatisfadtion to his ju- 
ſlice ? A. No, Exod, xxxiv. 7. 
ſe⸗ Q. How prove you that? 4 Becauſe God Fu | 
E | = 
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but hate ſin with an infinite hatred; and as ruler of th 


U] 


world, muſt puniſh what diſturbs it: and if he could ble, 
have pardoned fin without a ſatisfaction, he would n 57 
have expoſed his only and beloved Son, as our ſurety, 

to his moſt fierce wrath. N % 
Q Wherein dots God's rewarding Juſtice appear ? - 

A. In rewarding external obedience with temporal re. 9 
wards, and believers gracious obedience with gracious fe. | 
wards ; and rewarding Chriſt's rightevuſneſs with his om - 


exaltation, and his people's ſalvation. 
Q. Wherein does God's revenging juſtice appear? 
A. In the puniſhments of ſinners here and hereafter 
and eſpecially in laying on Chriſt all the wrath due to a 
ele& world, Rom. vin. 32. 
Q How is the juſtice of God feet to believers ? 
A. It ſecures to them, however unworthy, all the 
bleſſings Chriſt has purchaſed for them. 
Q. How is it terrible to the wicked ? A. 1t bind 
God to purſue them with his everlaſting wrath, 
Q What is the goodneſs of God? A. It is tha 
attribute whereby he is good, and the piver of all good. 
Q How is the goodneſs of God uſually diſtinguiſhed 
A. Inte his abſolute and relative goodneſs. 
Q. Wherein do theſe differ ? A. His abſolute 
goodneſs is an eſſential property in himſelf, and is the 
fountain ; but his relative goodneſs is that kindneſs which 
flows out from that fountain upon his creatures. 
Q. How is God's relative goodneſs diſtinguiſhed ? 
A. Into his common goodneſs, which he exerciſes to- 
wards good and bad; and his ſpecial goodneſs, which he 
exerciſes towards his elect only. 
. What are ſome branches of God's common goodneſi 
A. The exerciſe of his longſuffering patience towards Wl ( 
ſinful men, giving them the offers of ſalvation, and ſpace I, 
to repent of their fin, with corn, wine, oil, fruitful. ſea- Mm 
| ſons, and other temporal bleſſings. | i 
Q. What are the branches of God's ſpecial roodneſs ? mc 
A. Saving grace, and eternal glory, Pſal. 1 11. ,, 


Q. What are the properties of ſpecial goodneſs ? 
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A. It is unſpeakably great, ſweet, ſatisfying, ſeaſon- 

ble, unchangeable, and everlaſting, 

Q. Where is this goodneſs laid up for the ele? ? | 

A. In Chriſt, in whom all fulneſs dwells, Col. i. 19. 

, How is it brought near to us ſinners ? 
| A. In the promiſe and offer of the goſpel. 

Q. How doth it all become our own ? 

A. By our receiving Chriſt, in whom it is hid up. 

Q. What are the fruits and effetts of our receiving it? 
og . Wonder, | joy, delight, ſatisfaction, ſelf- abaſement, 
nd love to God, Chriſt, and the ſouls of men. 

Q. From what fountain doth this ſpecial goodneſs 


fte, ww? A. From God's love, grace, and mercy in Chriſt. 
1 . Wherein do love, grace, and mercy difer? 
A, They are much the ſame; only love views the 
left as creatures, grace views them as unworthy, and 
th ercy views them as in miſery, 
. il Q& What are the different adtings of God's Fes o- 
inc rd, the elect? 7 7 Chuſing, bleſſing, and de- 
00 ghting in them, Eph. i. 5. Zeph. iii. 17. | 
p Q. Wherein doth God's abſolute goodneſs appear ? 
1 . In creation, providence, and redemption. 


Q. How does the goodneſs of God appear in creation? 
A, In God's makang all things very good. 

Q. How does it a appear in the works of providence ? 
7 In God's preſerving and making plentiful provition 
or his creatures, Pſal. cxlv. 9. 16. 
Q How does it appear in redemption-work : 4 
A, In the gracious contrivance and execution of it. 
Q. How doth God's geodneſs appear in the contrivance 
redemption ? A. In his ſo early, freely, and 
indly remembering ele& ſinners, and- laying their help 


| g 

ef „oenone mighty to ſave, Pſal. cxxxv1. 23. 

* Q. How doth God's goodneſs appear in the execution 
125 redemption? A. In his ſending his Son to aſ- 


me our nature, and pay our debt; and in beſtowing all 

is purchaſed bleſſings upon us, 

I not mercy or goodneſs, as employed in redemp- 

on, God's darling attribute: P. A. Les. 
= 9g: Q. How 
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Q. How prove you that ? A. Becauſe God of. 
tener aſcribes mercy to himſelf than any other attribute; 
all the divine perſons, perfections, operations, and rela- 
tions, and all the ſervants of God, are employed in pro- 
moting the work of mercy; and the greateſt price was 
laid out in ſhewing mercy. | 

Q. How is God's goodneſs terrible to impenitent ſin- 
ners? A. Their contempt of it heaps up for them 
wrath againſt the day of wrath, Rom. ii. 4. 5. 
Q. How 3s it ſcueet to believers ? A. Becauſe 

they ſhall be for ever filled and ſatisfied with its rayiſhin 
pleaſures, Pſal. xvi. 11. 
Q. 1s it not very encouraging to ſuch as defire to be- 
lieve? A. Yes; for it runs to meet ſuch with 
mercy and kindneſs, Luke xv. 17. 20. | 
Q. What is the truth of God? A, It is that perfec- 
tion whereby he cannot but hate all deceit and falſehood, 
Q How may the truth of God be diſtinguiſhed? © 
A. Into ſincerity and faithfulneſs. 
Q What is the ſincerity or uprightneſs of Cod? 
A. His ſpeaking and acting as he thinks and deſigns, 
Q. How is God ſincere when he offers eternal life te 
ſuch as are in his decree appointed to wrath ? | 

A. He is really willing to give ſalvation to all to 
whom it is offered, if they would receive it; and his 


decree no way neceſſitates them to refuſe it, John v. 40. 


Q. Ho dan he be ſincere in offering reprobates a ſal- 
vation which was never purchaſed for them: 
A. The purchaſed ſalvation, and price thereof in it- 
ſelf, is equally applicable to every goſpel-hearer ; and 
therefore believe the goſpel promiſe and offer who will, 
he ſhall be ſaved, John iii. 16. | Hah th 
Q. What is the veracity and faithfulneſs of God ? 
A. That whereby he cannot but do as he hath ſaid. 
Q. Wherein is God's faithfulneſs manifeſted ? 
A. In the exact accompliſhment of all his promiſes, 
prophectes, and threatenings. 
Q. Did not God's word fail of accompliſhment, when 
Saul came nat dawn to Keilah, and Nineveh was not de. 
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ftroyed 


ou 


Queſt, 4. 
firoyed in forty days, as he had ſaid? A. No; for 


God's word bore no more than, If David ſtaid at Keilah, 
Saul ſhould come down; and if Nineveh did not repent, 
it ſhould be deſtroyed. - | . | 

Q. Do not unbelievers make God a liar, in ſtoppi 
the fulfilment of th# goſpel-promiſes ? A. They in- 
deed call him a liar, and refuſe the benefit of the promiſe 
to themſelves; but their unbelief cannot make the faith 
of God of none effect. 

Q. Wherein is God's faithfulneſs moſt brightly mani- 
feſted ? A, In his fulfilling the moſt improbable . 
promiſes and threatenings, though long ſuſpended. 

Q What was the moſt improbable promiſe ? = 

A. That of Chriſt's coming to die for us, 

Q. What made this promiſe appear difficult ? : 

A. It was aſtoniſhing that God ſhould ſtoop ſo low; it 
required great power to unite our nature to his ; and in- 
finite provocations had been given to cauſe him refuſe 
ſuch kindneſs, Jer. xxxi. 22. | * Wy 

Q. What appeared the moſt difficult thifeatening ? 5 

A. The threatening of God's wrach upon Chriſt as 
our ſurety, Zech. xiii, 7, * 6 8 

Q. What made this threatening appear difficult ? 

A. God's infinite love to Chriſt his beloved Senn. 

Q How does the accompliſhment of ſuch promiſes or 
threatenings, after being long ſuſpended, ſhew the faith» 
fulneſs of God ? A. As it ſhews, that God cannot 
forget his word, or change his mind. Me 

Q. When will God's truth (as well as bis other per- 
fetions be moſt openly manifeſted ? 

4. In the day of judgment. 

Q. How will God's truth be then manifeſted ? 

A. In his rendering rewards and puniſhments exaQly 
according to his promiſes and threatenings. * 

Q Wherein does God's juſtice, goodneſs, and trath, 
differ from that juſtice, goodneſs, and truth in creatures ? 
A. God's juſtice, goodneſs, and truth, is independent, 
infinite, eternal, and unchangeable; but that in crea- 
tures is dependent, finite, created, and changeable. 
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Q. How is God's truth ſueet to believers? 

A, It ſecures God's fulfilling all his promiſes to them, 

Q. How is it terrible to the wicked? A. It ſe- Nene 
cures God's executing all his threatenings upon them. | 

Q How does faith improve all the attributes of God? s 

A. It takes his wiſdom for its guide, his power for its ide 
ſtrength, his holineſs for its pattern, his juſtice for itz | 
advocate, his goodneſs for its portion, his truth for in *"< 
ſecurity; and all to be its plea before God, and the 


ground of its ee of grace and glory. cat 
QUuEsT. 5. Are there more gods than one ? ca 
ANSW. There is but one only, the living and 

true God, me 


Q. Whence do you prove that there is but one Ged ? 
A. From reaſon and from ſcripture. 


Q. How doth reaſon prove that there is but one Cod: ſl 
A. It ſhews, that if there were more gods than one, 

God could not be independent, infinite, almighty, Ge, 

and ſo not God at w_ he 
Q. Why might not God be independent, though thert th 


were more gods than one! A. Becauſe if ther: 
were more gods than one, each behoved to depend on, 
and be bounded by the will of another. 

Q. Why might not God be infinite, though there wert 
more gods than one ? A. Becauſe one infinite be. 4 

ing, poſſeſſing all divine perfections, ſets limits to the 
perfection of every other being, and excludes them from 
the poſſeſhon of divine perfections. 

Q. Why might not God be almighty, though there wert 
more gods than one? A. Becauſe each could. op 
poſe and hinder the deſigns of another. 

Q. Could the world be governed, if there were mort tl 
gods than one? A. No; for all things would be © 
directed to different and oppoſite ends at once, 

Q. Why may there not be three gods, as well as three 
fenſont in the Godhead? & A. Becauſe three gods 
could not be one and the ſame i in ſubſtance, as the three 
| divine perſons are. 

. Hes 
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Q. How does the ſcripture prove there is but one God ? 
A. It expreſsly affirms, the Lord our God is one Lord; 
and there is no other God but one, Deut. vi. 4. 1 Cor. viii. 4. 

Q Are there not others, beſide the true God, called 
gods in ſcripture ? A. Tes; angels, magiſtrates, | 
idols, mens belly, and the devil, are ſo called. 

Q. Why are angels called gods ? A. Becauſe they 
are moſt like God in ſpirituality, wiſdom, and power, 

Q. Why are magiſtrates called gods? A. Be- 
cauſe,” as God's deputies, they rule over others. 

Q. Why are Heathen idols called gods? A. Be- 
cauſe blinded ſinners worſhip and honour them as gods. 
Q. Why is mens belly called a god? A. Becauſe 

many are chiefly careful to ſatisfy and pleaſe it, 

Q. Why is the devil called the god of this world ? 

A, Becauſe he rules over, and is honoured and wor- 
ſhipped as a god by the moſt part of mankind. 

Q I not God ſufficiently diſtinguiſhed from theſe gods ? 

A. Yes; for he is the only living and traue Cod. 

Q. Why is he called the living God? A. Becauſe 
he has life in himſelf, and * to others whatever life 
they have, natural, ſpiritual, or eternal, 

Q. From whom doth this character, living God, e 
cially di ifinguiſh him ? A. From dead idols. 

Q. Why is he called the true God? A. Becauſe he 
is poſſeſſed of all perfections in an infinite degree; which 
diſtinguiſnes him from all others who are cal Is gods, 


QuesT. 6, How many pos are there in the 
Godhead ? 

Axs w. There are three perſons in the Godhead z 
the Father, the Son, and Cie Holy Ghoſt: . and 
theſe three are one God, the ſame in ſubſtance, 
equal in power and glory. 


Q. What is meant by the Godhead? 
A. The diyine nature or eſſence. | 

Q What is a. perſon? © A. A Sas ſublance, 
Which can think and at by itſelf, | 
N . Ar. 
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Q. Are then irrational creatures perſons ? 

A. No; for they cannot properly think. 

Q. 1: the human nature of Chriſt a perſon ? 

A. No; for it never thought or acted but in union to 
his divine perſon, 

Q Are men and angels perſons, notwithſtanding if 
their dependence on God ? A. Ves: for though they 
think and act dependently on God; yet their thoughts 
and actions cannot be properly called his, but their own, 

Q. What is a perſon in the Godhead? 9 A. Itis 
the divine nature, as 8 with a particular perſonal 
property. 

Q. What is the difference between a created and a di. 
vine perſon ? A. Beſides other differences, every 

created perſon has a different ſubſtance ; but all the three 
divine perſons are the ſame in ſubſtance. 

Q How is this diſtinguiſhing perfection of God, rela- 
tive to perſons in the Godhead, ordinarily called ? 

A. Trinity; which Genifies three in one. 

Q. Who are theſe 1 three perſons in the Godhead ? 

A. The Father, the Son, and the Holy Ghoſt. 

Q. [s the reſiding or ſub/iſting of the ſame divine na- 
ture in three diſtin perſons, as natural and neceſſary he 
thereto as the very exiſtence of it? of 

A. Yes; itis altogether as natural and neceſſary. th 

Q.. 1s it natural and neceſſary 4% the divine nature 4 Mb! 
re ſide in the firſt 17 as a Father, in the ſecond as a 

Son, and in the thirll as one proceeding from the Father ba 
and Son? A. Yes; there is nothing in the God- Wn 
head, or any perſon in it, that is not natural and neceſa- H 
7y in the higheſt ſenſe. | | 

Q. Are then theſe three divine perſons equally inde- 
pendent upon one another? * A. Yes. 

Q. Does the light of nature diſcover that the one divine 
nature J ir in three diſtinct perſons? A. No; the 

light of nature diſcovers no more of God's perfection than 
is neceſſary to our giving him that honour we owe him 
as the author of our being. 

Q C an the m_—_ 4 creatures comprehend the ſubfift- 


ence, 
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ence of one divine nature in three perſons ? A. No; 
no more than it can comprehend the infinity, eternity, 
Sc. of God. | 
1 to Q. Why have Satan and his inſtruments ſo much oppo- 
ſed the doctrine of the Trinity? A. Becauſe it is a 
fundamental truth, upon which the whole work of re- 
hey i demption, and all revealed religion, is founded. | 
hts Q How is the whole work of redemption founded on 
wn, :?? A. Becauſe if there had not been one divine 
th perſon to ſend, and be exacting judge, another to be ſent 
nal BY as atoning ſurety, and a third to apply his purchaſe, we 
could not have been ſaved, | 
di- Q. How is the whole of revealed religion founded on 


ery Wl the doctrine of the Trinity? A. Becauſe we muſt 


ree Wi worſhip the Father, in the Son, and by the Spirit. 
Ie the knowledge of the doctrine of the Trinity ne- 
la- ¶ ceſary to ſalvation? A. Yes, John xvii. 3. 

Q. How can that be, when it is ſo myſterious? 

A. So is every thing in God: and it is only neceſſary 
that we know and believe concerning it what the ſcrip- 
ture plainly reveals in 1 John v. 7. Cc. 

1. Q, How prove you there are three perſons in the God- 
ary lead? A. The ſcripture affirms, that in the name 
of three divine perſons baptiſm is adminiſtered ;' and that 
theſe three bear witneſs to divine truths, beſtow divine 
4 bleſfings, and acted different parts at Chriſt's baptiſm. | 
4 Q. What different parts did theſe perſens act at Chriſt"s 
ber Brin? A. The Father from heaven gave teſti- 
d- mony to Chriſt, the Son ſtood on Jordan's bank, and the 
/a- Holy Ghoſt deſcended upon him like a dove. re 
2. How prove you that theſe three are perſons, and 


e- t bare names or properties ? A. Becauſe think- 


ing, willing, and ſuch acts and relations as are proper 
only to perſons, are in ſcripture aſcribed to each of them. 

Q How do you prove that they are diſtinet 2 
rom one another? © A. Becauſe they have diſtinct 
offices in the work of redemption, and 'diſtin& peffpnal . 
properties, RE. PEE SOLD 
Q. What diſtinct office or agency have they in'the _ | 
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38 Of the Trinity, , Queſts, 
of redemption ? A. The Father propoſes, the Son 
purchaſes, and the Holy Ghoſt applies it. 

Q Whereby are theſe divine perſons properly diſtin: 
guiſhed ? A. By their diſtin perſonal properties, 

Q. What is the perſonal property of the Father ? 

A. To beget the Son, Pſal. ii. 7. dine 

Q. What is the perſonal property of the Son ? 

A. To be begotten of the Father, John i. 14. 

Q What is the perſonal property of the. Holy Ghoſt ? 

A. To proceed from the Father and the Son. 

Q. How prove you that the Holy Ghoſt proceeds fron 
the Son as well as the Father ? A, Becauſe he i; 
called the Spirit of the Son, and is ſent by him as well 
as by the Father, Gal. iv. 6. John xvi. 7. 

Q. When did the Father beget the Son, and the Spirit 
proceed from both ? A, From all eternity. 

Q. I it the divine nature or ſubſtance abſolutely con: 
ſidered, that begets, is begotten, or proceeds ? 

A. No; it is a divine perſon : the perſon of the Fa- 
ther begets, the perſon of the Son is begotten, and zhe 
perſon of the Holy Ghoſt proceeds from hoth. 

Q. Wherein doth a perſonal and an eſſential property 
differ ? A, An eſſential property is common to al 

the divine perſons ; but a perſonal property is peculiar to 
one perſon, and incommunicable to another. 

Q. Are the properties of abſolute independency, neceſ- Ml. 
ſary exiſtence, moſt high and only true God, equally a- Wi 
plicable to all the divine perſons? A. Yes; for theſe lth 

are abſolute and eſſential, npt perſ- I properties. 


* 


Q. Ls it then ſafe to call be F fountain of the 
_ Godhead? A. No. OG ol 
Q. it not apreferring c - 4 to another, to call 
the Father the firſt, the ,econd, and the Hol 
Ghoſt the third? | le, 
A. No; it only ſ oſiſt and act in that order. 


Q. 1s it ſafe to ſay. ather begets the Son by know 
ing himſelf, and that u. Holy Ghoſt proceeds from the Wre 
mutual love of Father and Son ? A. No; for God's e 

knowledge and love in himſelf are the very ſame. 
we e 
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* Q. Bow prove you theſe three 3 are one God ? 

A. There is but one God; and all theſe three are in 
2 ſcripture called God and one, 1 John v. 7. John x. 30. 
nes. Q. How can theſe three perſons be one God ? 
| A. By their being the very ſame in ſubſtance. 

Q. Has each of theſe perſons only a part of the divine 
nature, and a ſubſtance-perfettly like to one another? 
A. No: they have the very ſame divine ſubſtance, and 
ach the whole of it; for the divine eſſence is ſimple, and 
annot be divided. 

Q. If theſe perſons be the ſame, how are they ſaid to 
he equal 2 A. They are the very ſame in ene 
and nature, but are equal as perſons. 

Q. Wherein are they as perſons equal ? 

A. In all divine perfections and glory. 

Q How prove you that the Father is God? 

A. The ſcripture often affirms him to be God; and 
one but Atheiſts ever doubted of it. 
Q. 1s the Father only God? A. No. 
Q. How then is. he called the only true God? John 
xvii. 3. A. Though he be the only true God, ſo 
as to exclude all falſe gods; yet that does not infer that 
he only is the true God, ſo as to exclude the Son and 
% Holy Ghoſt from being God. 

Q. How do you prove that the Son is Cd? | 
ce A. Becauſe the names, attributes, works, and wor- 
40. ſhip proper to God, are given to him as well as the Fa- 
ele Wther in {cripture. 

Q. What divine names are given to the Son? 
the A. He is called Jehovah, the great God, the God of 

glory, Oc. If, xlv. 24. Tit. ii. 13. GCS. 
al Q. What divine attributes are aſcribed to the Son? 
A. Eternity, unchangeableneſs, almighty power, know- 
ledge of all things, and being every where preſent. - 
er, . What divine works are aſcribed to the Son? 
Creating and upholding all things, redeeming ſin- 
4 ners, forgiving ſins, raiſing the dead, judging the world, 
ec. John i. 2. Col. i. 17. Cc. 


Q. What divine worſhip is required and aſcribed 4 the | 
| on *< 


14 
_ | 


40 | Of the Trinity, 


u pon it, 


\ 


3 Queſt. 6, Qu 
Son? A. Honouring | him even as the Father, be-. 


heving, and being baptiſed in, and calling. on his name. poſ 
Q. How then is the Son called the Father's ſervant;Mtor 


and himſelf ſays, The Father is greater than I? cor 
A. The meaning 1s only, that the Son, (not as Son, 
but) as man and Mediator, is inferior to the Father, ( 
Q. How do you prove that the Holy Ghoſt is God? 
A. Becauſe the ſame divine names, attributes, works, WW « 


and worſhip, are aſcribed to him in ſcripture as to the bis 


Father and Son. of 1 
. What divine names are given to the H ly Ghoſt ? ( 
V He is called Jehovah, God, &c. Acts v. 4. 


Q. What divine attributes are aſcribed to him? 
A. Eternity, knowledge of all things, and being ever ; 
where preſent, Heb. ix. 14. 1 Cor. ii. 10. ( 
. What divine works are aſcribed to him? ; 

J. Creation, formation of Chriſt's human nature, te. 


generation, and ſanctiſication of ſinners, c. 1 
| Q What divine worſhip ts aſcribed to the Spirit? 
Prayer, praiſe, baptiſm in his name, &c. Rev.i., Ml - 

Q. Can the myſtery of the Trinity be illuſtrated by ,. 
militudes ? A. No: whatever ſimilitudes men have 
uſed to this purpoſe, have rather clouded than caſt light 


. What does the denial of any of the divine perſection, 
or of the divinity of any of the perſons in the Godhead, a. 


mount to? A. To blaſphemy and hereſy. 
Q. Wlihat is blaſphemy ? A. A reviling of God. 
Q What is hereſy ? A. The denial of # funda- 


mental truth by a profeſſed church-member, eſpecially i 
obſtinately perſiſted in. N 
Q. How is the myſtery of the Trinity terrible to tie 
"wicked ? A. Becauſe the wrath of all the three 
divine perſons ſhall be eternally poured out upon them. 

Q. How is it feveet to believers? A. Becauſe theſe eh 
three perſons do atteſt the goſpel-truths the ſaints be- 
hy and ſhall be cheir infinite and erernal portion. 


Vier. 7. What are the decrees of Grd ?- 8 
| 5 „ ANs w. 


. Queſt. 7. Of God's. deorees. 4x 
be. Answ. The decrees of God are, his eternal pur- 


me. poſe, according to the counſel of his will, whereby, 
ant; for his own gory, he hath foreordained whatſoever 


comes.to 


Q. What is that work of God we muſt. know and believe * 


A. His decree, and the execution of it. 

Q. Wherein do theſe differ ? A. His decree is 
his work within himſelf before time; but the execution 
of it is kis work without himſelf begun! in time. 


and in. vhat manner, things ſhall come 0 pals. 

| Q What hath God decreed ? 

ven 4. All things that come to paſs, As xv. 18. 
| Q. When did God decree all things ? | 

A. From all eternity, Acts xv. 18. Eph. i. 4. 


re- Q According to-what- rule bas God decreed all Ws 2 


A. According to the counſel of his own will. 
Q. For what end has God decreed all things " 
1. L fror his own glory, and his people's good. 
Q Are the decrees of God one-or many ? 
A. The decreeing act of God is one, but the things 
8 ecreed are many. | 
Q. How is God's e called in ſeripture? bs 
A. A counſel, purpoſe, appointment, or determination. 
Q. Why is it called a counſel ? A. Not as-if God 
ceded to deliberate ; but becauſe of the great wiſdom 
that is in it, Rom. xi. 33. 34. 


auſe God is fully reſolved to execute it, If. xlvi. 10. 


A. Becauſe it is fixed by the higheſt authority. 
Uree Q. What are the properties of the detrees of Cod? 
n. A. They are eternal, holy, wiſe, abſolute, and un- 
geſe changeable. 
be- % How do you prove God's decrees are ated ? 
The decree of our ſalvation was before the founda- 


tn of the-world ; all the works'af God were then known. 


te him, and are connected with our ſalyation. 


Q., What ii a decree ? A. A foreordaining what, 


Q. Why is the decree called a purpoſe ? A. Be- 


Q. Why is it called an appointment or determination 
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Q. How do you prove that God's decrees are holy and 
wiſe? A. Becauſe the holy and wiſe God is the 
author of them; and holineſs and wiſdom ſhine in the ex- 
ecution of them, Mark vii. 37. | „ 

Q. What do you mean by the decrees of God being ab. 
ſolute? A. That they are fixed by the will of 


| God, without any dependence on the creature. 


Q. How do you prove God's decrees are abſolute ? 
A. Becauſe God cannot but foreknow all events, can- 


not want power to perform his deſigns, nor can he ſub- 


ject his own will to a dependence on that of his creature, 
Q. Though the decreeing act depend not on any thing 


done by the creature, yet has not God in, the decree fixed 


an inſeparable dependence of the end upon the means in 
the execution of the decrees ? A. Yes; he at once 
ſo fixes the' end, and means of obtaining it, that if men 
neglect the means, they muſt come ſhort of the end, Ads 
xxvii. 24. 31. | | - 
Q. Ought we then to be as diligent in uſing the meant 
of happineſs for our ſouls and bodies, as if there were n 
decree ? A. Yes. | 
Q. What mean you by God's decree being unchange- 
able? A. That nothing can fall out, either as to 


means or end, otherwiſe than is ſettled in the decree. 


Q. How prove you that God's decree is unchangeable? 

A. Becauſe God himſelf is unchangeable ; and has ſaid 
his counſel ſhall ſtand, If. xlvi. 10. 

Q. Does not this force the will of creatures, and cauſ: 
them act contrary to it? A. No; the decree is ſo 
wiſely laid as it cannot be fruſtrate, and yet as full ſcope 
allowed to the will of the creature as if there was no de- 
eree, Acts xxvii. 27. 28. | 

Q. Are the meſt caſual events, and the preciſe tern 
of every man's life, immutably decreed ? A. Yes. 

Q. How prove you that? A. Becauſe ſuch events 


have been often foretold ; and man's days, and number of 


his months, are determined by God, and his bounds ap- 

pointed, that be cannot paſs, 1 Kings xxii. 34. Job xiv. 5: 
Q. How thenis God ſaid to ſhorten mens —_— A 
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A. Not by taking them away ſooner than the appoint- 
ed time, but by cutting them off ſooner than the conſti- 
tution of their bodies ſeemed to preſage. 


Q. Did not God add to Hezekiah's life after the ap- | 


pointed time of his death was come ? A. No; he 
only added fifteen years to his life, after he was ſtruck 
with a diſeaſe that threatened ſudden death. 


Q. How may the decrees of God as to their objects be 


diſtinguiſhed ? A. Into common and ſpecial. 
Afar; is God's common decree? 
A. That which'equally extends to all things. 


/ 


Q What did God decree about creatures themſelves ? 


A. To create, uphold, and govern them. 
Q. What did he decree about the matter and.goodneſs 


of ations ? A. To effect it. 
Q. What did he decree with regard to the finfulneſs of 
actions? A. To permit, bound, and over - rule it 


to his own glory, Acts xiv. 16. 
Q What is predeſtination, or Cad great and ſpecial 


decree'? A. It is the decree that unalterably ſettles 


the eternal ſtate of angels and men, and the means 9888 
of, Rom. ix. 22. 23. I Tim. v. 212. c 
Q. If the eternal ſtate of every man and angel be un- 


alterably ſettle, why need we pray, read, hear, &c. to 
make ſure our eternal happineſs * ? A. Becauſe the | 


right uſe of theſe means is the decreed way of receiving 
Chriſt, in whom we obtain happineſs; even as eating and 
drinking are the neceſſary means of our living a natural life, 

Q. What are the two branches of predeſtination ? 

A. Election and reprobation, Rom. ix. 22. 23. 

Q. What is the election of angels ? A. God's 


decree to continue and eſtabliſh ſuch particular angels 1 in 


eternal holineſs and happineſs. 


Q What is God i election of men? A. His chu- . 
ſing certain perſons of mankind from among the reſt, and 


giving them to Chriſt to be redeemed from wrath. 
% Who are the eleq ? 
A. Theſe that were choſen by God, 2 Thefl. ii. 13.14 
N To what were the elect choſen? 
| F 2 -" 0 
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A. To everlaſting life, 1 Theſſ. v. 9. . 

Q When were they choſen? A. From all eternity, 
Q. For what end were they choſen ? A. For the 
Praiſe of the glory of God's free grace, Rom. ix. 23. 

Q. What reaſon or motive made God to ohuſe any ? 

A. His own' free love, Deut. vii, 7. 8. | 

Q What made him chuſe ſome rather than others? 

A, His mere good pleaſure, Exod, xxxiii. 19, 

Q. How prove you we are not elected upon account of 

eur foreſeen faith and holineſc? A. Becauſe it i; 
not in him that willeth, or in him that runneth, but in 
God that ſheweth mercy : and faith and holineſs are the 
fruits of election; and ſo cannot be the cauſe of chuſing 
us, Rom. ix. 16. 2 Theſſ. ii. 13. 

Q. I. Chriſt as Mediator the cauſe of election or eledt. 
ing love? A. No; the Father himſelf loved us. 

Q. What relation then has Chriſt to our election? 

A. He is the head of it, in whom we are choſen, and 
the great mean of accompliſhing that purpoſe, 

Q. How do you prove that any men are elected? 

A. The ſcripture ſpeaks of ſome as veſſels of mercy 
afore prepared to glory, ordained to eternal life, ap- 
pointed and choſen to ſalvation, Rom. ix. 23. Go. 
Q. How prave you that particular perſons are elected! 
A. Becauſe otherwiſe Chriſt as an head might have iy 

ever been wholly without members, f 
Q. How ought wwe to improve the decree election! 

A. By taking encouragement to believe from the ſove- 
reignty of God's love, and ſtudying to have our election 
evidenced by our effectual calling and ſanctification. 

Q. What is reprobation ? A. It is God's decree 
ro permit unelected angels and men to fall into, and con- 
tinue in fin, and to punt them for the ſame, | 
Q. 1s fin the cauſe of reprobation ? A. Sin is 
the cauſe of damnation; but God's ſovereign will is the 
cauſe of reprobation. . e 

Q. 1s not God partial, in appointing ſome to auratl, 
amd others to bappineſs? A. No; for though 
he give the elect what they deſerve not, yet he infficts 
e Bina, TY votbinz 
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othing upon reprobates but -what they. well deſerve. 


y. Doth reprobation oblige any to fin In 
he 1. No; fin is wholly the creature's voluntary choice, 
Q. What is the-end of reprobation ? A. The 
glory of God's ſovereignty and juſtice, Rom. ix. 22, _ 
Q. How ſhould we improve this awful decree of re- 
probation ? A. By flying ſpeedily to Chriſt, that 
we may ſee we are not included in it, 
of 
is QuesT. 8. How dat) Cod execute his decrees ? 
in ANs w. God executeth his decrees in the works 
the of creation and providence. | 
ing 


Q. What do you mean by God's executing his decrees ? 
d. A. His doing what he purpoſed in the decree, | 
. When doth God execute his decrees ? A. He 
begins the execution in time, and continues it through 
and Weternity, 
Q. Does God fully execute all his decrees? A. Yes; 
he worketh all things according to the counſel of his will, 


rey Q. Wherein are God's decrees executed? 
ap- A. In the works of creation and providence. 

Q. To which of theſe doth-redemption-work belong ? 
ed? A. To providence, as the principal part thereof. 


for 0. Wherein do creation and providence differ ? 
4. In creation God gives a being to creatures, and 
7 works without means; in providence he upholds and di- 
ve - rects his creatures, and ordinarily works by means. 
tion Q. Can the execution of God's decrees be hindered ? 
A. No; the frequent eſſays of devils and men to hin- 
cree der it, are made means of promoting it. 


Qursr. 9 . What is the work of creation ? 
n 1s Answ. The work of creation is, God's making all 
the WF things of nothing, by the word of his power, in the 
{pace of ſix days, and all very good. 


ugh —— Wherein did Cod begin the execution of his Gecree 
flz&ts A. In the creation of che world. 
| Q.. When 
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Q. When did God create all things ? | 

A. In the beginning of time, Gep. 1. 1, 

Q. Was there no matter, or any thing elſe beſides Cod, 
before the creation ? A. No. 

Q. How prove you'that the world had a beginning ? 
A. Reaſon ſhews, and ſcripture aſſerts it, Gen, i. 

Q. How do you prove from reaſon, that the world dil 
not exiſt from eternity ? A. Becauſe it is finite and, 
changeable; hiſtory reaches but a few thouſand years 
backward; arts, ſciences, and many other diſcoveries, 
are but of very late, &c. . 

Q. Why might not the world come into being by mere 
chance? A. Becauſe chance, being the mere want 
of deſign, (or nothing), can produce nothing. | 

Q. Why might not creatures make themſelves ? 

A. Becauſe what makes a thing, muſt be before it. 
Q. Who then is the alone Creator of all things ? 
A. God, Father, Son, and Holy Ghoſt, Pſal. xxxiii. 6, 
Q. How do you prove, that no creature did or could 

aſſiſt God in creation-work? A. Becauſe, as there | 
is an infinite diſtance between nothing and being, creation- 
work requires infinite power, which no creature can have. 

Q. What is meant by Gad's creating of things ? A 

A. His making them out of nothing. # Sf 
QQ. What different kinds of creation are there? , 

A. Two, viz. creation out of mere nothing, and cre- 
ation out of unfit matter, _ 

Q. Whatwas created immediately out of mere nothing 

A. Heaven, earth, light, angels, and ſouls of men. 

Q. What did God create out of unfit matter ? 

A, Fiſhes, fowls, cattle, the body of man, &c. 

Q. Out of what were the fiſhes and fowls made ? 

A. Out of the waters, Gen. i. 20. 

Q. Of what were cattle and creeping things made? 

A. Of the earth, Gen. i. 24. | | 

Q In what ſpace. of time did God create all things? 

A. In the ſpace of fix days, Exod. xx. 11. 

Q. Could God have created all things in a moment? 1] 
A. Yes; there is nothing too hard for the Lord. | 


m 


* 


dueſt, 9. 
Q. Why tben tool he up fix days in creation-work ? 

A. That we might the better ſee the wiſe order of his 
ork; and might imitate him in working fix days, and 
eſting on the ſeventh, Exod, xx. 9.---11, 

Q. What «was God's work on the firſt day? 

A. He made the heavens, the earth, the light, an 
zrobably alſo the angels, Gen. i. 1. 3. 6-9 
Q. How does it ſeem probable that the angels were 
reated on the firſt day? A. Becauſe it is ſaid 
hey ſhouted for joy when God laid the corner-ſtone of 
he earth, Job xxxvin. 6.7. | | 

Q. What manner of creatures are angels? 

A. Spirits, who have great wiſdom and ſtrength. 

Q. Of what uſe are angelt? A. To attend God in hea- 


Q. In what eſtate were angels created ? 
A. In a moſt holy and happy eſtate, 


ge Q, Did they all abide in that eftate ? A. No; 
% many of them ſinned, and became devils, Jude 6. 

ere Q What did God upon the ſecond day? 

on- A. He made the air and firmament, Gen, 1. 6. 


* Q. What did God upon the third day? A. He ſe- 
parated the water from the earth, and made the herbs, 
graſs, and trees, Gen. i. 9. 11. 
Q. What did God _ the fourth day?. 
* A. He made the ſun, moon, and ſtars, and appoint- 
a ed them their motions and uſe, Gen. i. 14. 
p? Q. What did God upon the fifth day? . 
8 A. He made the fiſhes and fowls, Gen. i. 20. 


Q. What did God upon the fixth day? A. He 
made cattle, creeping things, and man, Gen. 1, 25. 26. 


Q. For what end did God make all things ? 
A, For the glory of his own perfections. | | 
Q What perfectiont of God were eſpecially glorified in 
creation? A. His eternity, ee Lil. 
om, power, holineſs, goodneſs, Oc. Pſal. civ. 24. 
Q. How was God's eternity manifeſted in creation ? 


A. His making all things ſhewed, that he was before 


all things, John i. 1. 2. 
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en, guard his people on earth, and deſtroy their enemies. 
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LE How war God's independency manifeſted. in eres 
tion ? A. His giving a being to all things ſhey, 
| - that all things depend on him, and that he is delt an 
1 cient, and depends on none, _ | 
| Q. By what did God make all things? , 
1 A. By the word of his power. | 
" Q. What was that word ? A. LET THEM vr, Wl ea 
Q. In what condition did God make all things ? 
A. He made all things very good, Gen. i. 31. 
4; Q. How were all things very good? 4. They WR Ge 
"lt were all perfect in their kind, and fit to anſwer the ends Ml x; 
| for which they were made. 
. How then are many things now very hurtful ? 
A. Sin has made them hurtful, Lam, iii. 39. 
Q. How hath fin made irrational creatures hurtful! g 
| A. Sin made man a rebel againft God; and therefore 
1 | God has made ſundry creatures to hurt him, or what be- 
| longs to him, Deut. xxviii. 15.68. | 
if Q. What evil is it that God is ſaid to create? be 
3 1 A. The evil of 5 but not the evil of ſin. ar 
18 Q. Who created fin? A. It cannot be created, ast Ml th 
bas no being; but the devil brought it into the world. 
Q. M hat did God upon the ſeventh day ? 
A. He therein reſted from all his work. 
Q. Was God wearied with his working fix days ? 
A. No; he fainteth not, neither is w— If, xl, 28. 
Q. W hat then doth his reſting ſignify ? A. His 
nm from creation-work, and rejoicing in it, Gen. i. 
. Has God created nothing fince the firſt fix days ? I 
Though he ſtill immediately creates: the ſouls of I A 
«+ infants, yet he has made no new ſpecies of creatures. 
. What may we learn from creation A. To 
humble ourſelves before God, and truſt in his power. 


* 5 


, QuzsrT. 10. How did Cad cneate man? 
As w. God created man male and female, after 
his own image, in knowledge, righteouſneſs, an 
halineſs, with dominion: over the creatures. 


Q 5 hich was the beſt and laſt c creature Cod made an 
earn 8 | A. Man, 
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A. Man, Gen. 1. 26. 

Q Why did God defer the eradtion of mi man 4 Hill all other 
things wete made ? A. That man might be brought 
into the world as a well furniſhed Babitation. 

Q. What peculiar ſolemmity did God uſe in making 
man ? A. A council of the divine perſons was 

called for that purpoſe, Gen. i. 26. 
Q. Why was this folemnity uſed in mating man ? 


A. Becauſe he only was to bear God's image; and be 


God's deputy on earth ; and in his nature the Son of God 
was to appear. 

Q In what ſexes did Cod create man ? 

A. Male and female, 


. Why wat man ſo made? For the propa- 


gation of mankind, and mutual — 
Q. H what parts doth the nature of man conjiſt ? 
A. Two, @ body and a ſoul, Eccl. xii, 7. : 
Q. Wherein do a body and a foul differ ? 


| 4 
body is an unthinking ſaþſtance, that may be ſeen, felt, | 


and divided into parts; but a ſoul is a chiaking ſubſtance, 
that cannot be ſeen, felt, divided-into parts, or die. - 

Q Whereof was the body of the man created ? 

A. Of the duſt of the ground, Gen. ii. T- 

Q. What doth that teach us? 

A. To be humble, and mindful of death, - 

Q Wheredf was the body of the woman formed ? 

A. Of a rib taken out of the man. 

Q. What deth that teach us? A. The great 
love, and near equality that ſhould take place between 
married perſons, Gen. ii. 23. 24 

Q Whereef were their ſouls ods . Of nothing. 

Q. How were they made? 

A. God breathed them into their bodies, Gen. ii. [: 
Q What- does that teach us ? A. How eaſi 
God creates; and that, with the ſame eaſe, he can call 

back our ſouls by death, Zech. xii. 1 


Q Whertin 40 the ſoul of a man, and that of & beaſt; - 
dier? / A. Bealts.have no 8 ſoul, 
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ge Of man's creatin. Queſt. 10 
ſubſiſt when ſeparated from his body, and lives for ever. 
Hoa prove you that man's ſoul lives for ever? 
FX. Chriſt paid an infinite price for its ranſom ; to it i 
made the promiſe of eternal life, or threatening of eter 
nal death; it cannot be killed with the body, but in death 
returns to God, Matth. x. 28. Eccl. xii, 7. Cc. 

Q., What doth this teach u- A. To be much 
more careful of our ſouls than of our bodies. 

. How is God as our Creator called in ſcripture? 

A,. The Potter, and the Father of ſpirits. 

D. Why is he called the Potter? A. Becauſe he 
forms our bodies out of clay, and can diſpoſe of us as he 
pleaſes, Jer. xviii. 6. | 

Q Why is he called the Father of ſpirits ? 

A. Becauſe he creates angels and ſouls of men. 

Q. How did God call the firſt man and woman when 
he had made them ? A. Adam, which ſignifies ei- 
ther red earth, or beautiful. | 
Q. Why did God call them both by this name? 

A. That they might continually remember their loy 
original; their near relation to one another; and their 
duty to God, to ſhew themſelves the beauty of this lou. 
er world, 

Q. How were they the beauty of this Iower world ? 

A. In them the beauty of the heavenly and earthly 
creation, a moſt elegant body, and rational An were 
united into one perſon, | 

Q After whoſe image was man crented 9 A 

A. After the image of God, Gen. i. 

Q. Whether was man's body or ſoul e made af- 
ter the image of God? A. His ſoul. 

Q. How prove you that his body was not properly mad: 
after the image of God? A. Becauſe God has no body. MW *? 

Q. Wherein was man's foul made like unto God? 

A. In its ſubſtance and qualities. | 0 

Q. How was man's ſoul made like Cod in its ubfance: f 
A. Godis a Spirit, and it was made a ſpiritual ſubſtance. 

—— In what qualities was man's ſoul made like God 

. In "ROO Roan, and holineſs. 


Q. What 
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Q. What knowledge had man at his creation? . 
A. Such a perfect knowledge of God, his will and 
n works, as rendered him happy, and fit for the whole of 
ter · his duty. ö 8 | 
eath Q. What righteouſneſs had man when created ? 
A. He was ſweetly diſpoſed, and perfectly able to 
ck render to God, and to others, whatever was their due. 
What holineſs had man at his creation? A. He 
9 was perfectly free from fin, loved and delighted in the 
holineſs, worſhip, and ſervice of God, | 
ehe Q. What flowed from Adam's likeneſs to Cd in know» 
s he edge, righteouſneſs, and holineſs ? | 
A. A likeneſs to God in honour and happineſs. 
Q. How was man like God in honour ® A. As God's 
deputy he had dominion over the creatures, Pſal. viii. 6, 
* Q. Had man dominion over the angels, and the hea- 
ei- venly bodies, as ſun, moon, ſtars, &c, ? A. No. 
Q. Over what creatures then had he daminion ? 
A. The creatures pn earth, as fiſhes, fowls, cattle, 
loy WM creeping things, &c. Gen. i. 28. | 2 
hot Q. What happineſs had man at his creation ? 
ow: A. He was free from all ſorrow and death, and had 
ſweet communion with God as his father and friend. 
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9 Q. Where was man placed when created? 
thy A. In the pleaſant garden of Eden, Gen. ii. 8, 9. 
Vere Q Who planted that garden ? 4, Gat. 4 


Q. Why put he man into it ? A. To heighten his 

earthly happineſs, and that he might keep and dreſs it. 

Q. Did not God a{low him to be idle in that eſtate ? 
af- A. No; all idleneſs is of the devil, 1 Tim. v. 13. 

Q Mat man's work then a toil to him? A. No; 
ad: it did not fatigue him, but was his pleaſure and happi- 
dy. neſs, as he ſaw and enjoyed God in every thing. 

Q. What influence ſhould the view of that holy and 
_ Wl *22py eſtate now have upon us? A. It ſhould make 
ce? us cry out with grief, Vo to us that aue have ſiuned. 


5 | Quzsr, it. What are God's works of providence ? 


ANnsw, God's works of providence are, his moft 
| . 


\\ 
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holy, wiſe, and powerful preſerving and governin 
all his creatures, and all their actions ; 


Q Wherein doth God ftill continue to execute bis de 
 crees? Þ | MA, In the works of providence, 
M bat call you the providence of God ? 
7 It is that care which he takes of his creatures. 
Q What are the properties of God's care or provi- 


dence? A. It is moſt holy, wiſe, and powerful. 
Q. Wherein does the holineſs of God's providence aps 
pear? © A. In its tendency to encourage holinels, 


filcourage fin, and bring glory to God out of it, 
Q. How does God bring glory to himſelf out of fin? 
A, In puniſhing it in ſome, - forgiving it in others, and 
making the chief of finners ſometimes become the chief 
of ſaints, 2 Chron. xxxiii. 11. 12. 13. : | 
Q How does the wiſdom of God's providence appear 
A. In his making all, even the worſt things, tend to 
his own glory, and the good of his people; and in cay: 
| fing one thing anſwer many ends at once, Rom. viii. 28, 
Q. Wherein doth the power fulneſs of God 's providentt 
appear ? A. In his irrefiſtibly bringing-about great 
eyents by weak, or no means, or in oppoſition to them. 
Q. What are the parts or branches of God*s providen- 
tial care ? A. Preſerving and governing. 

** What mean you by God's preſerving his ereature:? 
His upholding of them in their being and works. 
Q: What need is there of God's preſerving his creatures 
A. Becauſe otherwiſe they would return to nothing. 
Q. What is meant by God's governing his creature, 
A. Directing them to the ends he has appointed them. 
Q. What need is there of God's, overning all things* 
A. Becauſe otherwiſe they would run into confuſion. 

Q. Whence do you prove, that God preſerves * 
verns all jhings ? A. From ſcripture and reaſon. 
Q. How daes ſcripture prove it? A. It declares 
that God upbo/ds all things, and direct our 10257 and 
that ave live and move in him; and it foretold a multi 


ude of events before they took place, Heb. i. 3. Ce. 
age. of er N before they Face, . Hen 
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hat without God ſo many jarring creatures could never 
be preſerved in ſuch order, or directed to one common 
nd: nor could ſun, moon, ſtars, &c. obſerve ſuch exact 
order and revolutions, nor any miraculous event happen. 
Q. What is the object of God's providence ? 
A. All his creatures, and all their actions. | 
vi- WW Q. How is God's providence exerciſed about angels ? 
. A. In permitting ſome to fin, and lie therein; eſta- 
aj. bliſing the reſt in holineſs and happineſs, and employ- 
ls, Ning them in the adminiſtrations of his mercy and juſtice. 
Q. How is God's providence peculiarly exerciſed about 
| men ? A. In giving or with-bolding from them the 
and MW ordinary means of ſalvation, and enabling them to im- 
vief prove, or ſuffering them to abuſe theſe means, as he ſees 
W meet. | | Fo 
1? About whom is providence eſpecially exerciſed ? 
| to 75 About the church of God, — about Chriſt 
au · her head, and his real members, Iſ. xhi, 1. &c, 
28, Q How prove you that God's providence extends to 
ne Wl the meaneft creatures ? A. Becaule the hairs of 
eat WW our head are numbered, and ſparrows cannot fall to the 
n. ground without him, Matth. x. 29, 30. 
2 Q. 1s it nat mean for God to care for ſuch inconſider - 
able things ? A. No; whatever he hath made, 
ss not below his care: his care of high creatures ſhews 
. his majeſty, and his care of the meaneſt creatures ſhews 
10 his great condeſcenſfion, . - i | | 
? Q. Are not all creatures equally mean when compared 
? Wi God? A. Yes; for he is infinite, and they are all 
m. finite; and ſo equally at an infinite diſtance from him. 
of Q. What actions of creatures are the object of God's 


1. Providence? A. All their actions, whether natu- | 


70- Wl nal, accidental, or moral. 


n, Q. How is God's providence exerciſed about natura ! 


res 4% ion;? A. In exciting the natural inſtin&, and 
ad giving power and opportunity io follow RET 

tie Q. How is God's providence exerciſed about caſual or 
accidental actions, 44 killing a Man with a bow ſhot at a 


Q. How does reaſon prove it? „ PEE i 


venture, 
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venture, &,.%? A. In joining or disjoining the cir. 
cumſtances of theſe actions otherwiſe than the authors in, 
tended, Exod, xxi. 13. 

Q. How is God's providence more generally nr fre 
about moral and reaſonable actions? A. In preſcri 
bing a law to be the rule of them, and annexing reward: Wl 
and puniſhments thereto, 

Q. How may moral action, be di iſtinguiſhed ? 

A. Into good and evil. 

Q. Are no reaſonable actiont indifferent, that is, nei 
ther good nor evil? A. They may be indifferent 
In their nature; but with reſpe& to their manner and end, 
they muſt be either good or evil, 

Q. How is God's providence ſpecially exerciſed about 
good ations? - A. In ſtirring up to, directing in 
and giving power and opportunity for them. 

Q. How is God's providence exerciſed about finful ac- 
tions ? A: In concurring to the ſubſtance of the 
act; and in permitting, bounding, and over-ruling to hy 
own glory the ſinfulneſs thereof, Iſ. xxxvii. 29. 

Q. Doth this any way make God the author of fin? 

A. No; when God ſo hates and puniſhes lin, he cu 
never in any reſpect be the author of it. 

Does God's exciting or concurring in ations an 

away. check the free will of creatures ? A. No. 
Q Whence is it then that men raiſe an outcry 4 
8 gainſt God's providential concurrence with all, eſpecial: 
by finful ations, as if that and his decree put a force fr 
on the will of creatures? A. It ariſes from ther 
great pride and ignorance, in meaſuring God by them: 
ſelves: for becauſe they could not effect the matter of 
ſinful action, and not its ſinfulneſs, neither abſolutely-de- 
cree, or infallibly determine another to an action, with- 
out forcing his will, they conclude God is incapable to do 
it; forgetting that as the heavens are high above the 

earth, ſo are God's ways above our ways, Iſ. Iv. 9. 
: How is God's providence with reſpect to actions ot. 
dinarily called ? A. His providence about moral 


actions 1 is called his moral government and his, 2 
ence 
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lence about all other motions and actions is called his na- 
ural government, 2 
Q. How may the providence ef God with reſpect to its 
% be diſtinguiſhed? 
cri. J. Into ordinary and extraordinary, 
Q. What call you ordinary providence ? A, That 
hich produces common events by ordinary means, 
Q. What call you God's extraordinary providence ? 
A. That which produces miracles, | : 
Q. What is a miracle? A. An event beyond 
or contrary to the payer of ſecond cauſes, as raiſing the 
dead, healing the fick, by a word, G. . 
Q. Wherein is God's providence often dark and myſte- 
ious? A; In its ſecret tract, and outward-appearance. 
Q. How is it myſterious in its ſecret tract? 
A. In bringing about the molt glorious events by the 
oft improbable means. | 
Q. What are ſome inſtances of this ? A. Joſeph's 
lignity in Egypt was brought about by hatred, flavery, 
and impriſonment ; and Chriſt's exaltation, and his 
deople's ſalvation, by his curſed and ſhameful death, _ 
Q. What doth this teach us ? A. To believe al- 
ays that God is taking the beſt way to accompliſh his 
romiſe, though providence ſeem to contradict it, 
Q How is God's providence myſterious in its outward 
ppearance ? A. In the temporal proſperity of the 


cial Mvicked, and adverſity of God's deareſt ſaints. 

ue Q. Why does God take this courſe ? A. To ſhew 
heit Manis own contempt of worldly things, wean his people's 
em; Whearts from the world, and gain them to himſelf. 

of z Q. Whether are ſaints loſers or gainers when God emp- 
oy lies them of worldly good things, in order to gain them to 


imſelf? A. They are the greateſt gainers. 

Q. When ſhall all dark providences be cleared up! 

A. When we enter on'the ſtate 'of glory in heaven. 

Q. What will the ſaints then think and ſay of all pro- 
vidences? A. They will admire the love, grace, 
and wiſdom that ran through them all; and with joy and 
hankſgiving cry out, He bath done all things well. 

tl ; Q. 14 hat 
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Q What attributes of God are manifeſted in the un 


of providence ? A. His independency, . infin 
wiſdom, power, holineſs, juſtice, goodneſs, truth, 0 


Quxsr. 12. What ſpecial act of providence did 6; 
exerciſe towards man in the eflate wherein he was create! 
Answ. When God had created man, he enterd 
into a covenant of life with him, upon condition d 
perfect obedience ; forbidding him to eat of the tre 
of knowledge of good and evil, upon the pain of dest 


Qi What part of God's providence ſhould we cith 
confider ? . His previdence towards man. 


Q. In what different eftates is God's providence oſte 
ciſed towards man? A. In his primitive, fallen Q 


recovered, and eternal eſtate. 
Q.: What providence did God exerciſe towards man it 
bis primitive eſtate ? A. He inſtituted the Sabbath 
for his reſt, appointed marriage, and put him into the 
garden of Eden; and eſpecially he entered into a covenat 
with him, Gen. ii. : ſe | CIO 
Q. What is a covenant ? A. It is an agreement 
between two or more parties, upon certain terms. 
Q. What is requiſite to the making of a covenant ? 
A. That there be parties, a condition, and promiſe 
and alfo a penalty, if any of the parties be fallible. 
Q What underſtand you by the parties? A. Tit 
perſons who make the agreement with one another. 
Q What is the condition of a covenant = 
A. That which, when performed, does, according t 


paction, give right to claim the reward. 
Q. What tall you the promiſe of it ? A. Th 
engagement to reward the fulfilment of the condition. 


Q. What is the penalty ? A. That which is 3 
greed ſhall be inflicted upon the breaker of the covenant 
Q. Why has God all along dealt with men by covenant 

A. To ſhew his own condeſcenſion, and how ready Þ 
is to beſtow favours upon men; and to encourage 2 will 
ing obedience, by promiſing to reward it. a l 
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Q. How many covenants has God made for the 4255 
appineſs of men? MA. Two; the covenant 0 
orks, and the covenant of grace, Gal, iv, 24. | 
Q. How prove you that there are only two covenants 
eſpeting man's eternal happineſs? A. The ſcrip- 
re mentions only two ſuch covenants; and repreſen 
Il men as under the one or the other, Gal. iv. 24.—31. 
Q. How prove yon there was a covenant made with 
dam in his innocent eſtate ? A. In Gen. ii. 16. 17. 
e have all the requiſites of · a covenant, viz, parties, 
ondition, and penalty, which includes the promile : and 
of. vi, 7. margin, it is faid, they like Adam tranſgrel- 
d the covenant : nor could Adam's fin be charged on his 
olterity, if no covenant had been made with him. 
Q. Was Adam, by virtue of his creation, under this 
evenant ? A. No; he was only under the /aw of God. 
Q. Wherein did that law, and the cavenant made with 
im, differ?” A. The law made him God's ſervant, 
nd required perfect obedience, without promiſing any re- 
ard; but this covenant made him God's friend and al- 
7 and promiſed a glorious reward to his obedience. 
. How is this. covenant made with Adam ordinarily 

alled ? A, The covenant of works or life, the law 


Q Why is it called the covenant of works? A. Be- 
wſe man's good works was the condition of it. 1 
Q. Why is it called a covenant of life? A. Bee 
cauſe life was the reward promiſed for keeping it, 

Q Why is it called the law or legal covenant ? 

A, Becauſe it was not made between equals, but in- 
joined by the great Lawgiver to his ſubject. | | 
Q Why is it called the firſt covenant? A, Becauſe 

though Jaſt made, it was firſt made known to man. 
Q. Who were the parties in this covenant ? ; 
A. God and Adam, Gen. ii. 16. 17. 
Q. What moved God to enter into this covenant ? 
A. His own free favour and bounty, Job vii. 17. 
Q. How does that appear? A... Becauſe God as 2 
creator might juftly haye exacted all the ſervicè man was 
H 00s 
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| 38 orks.. 
capable of, without giving * reward and, notwith- : 
ſtanding, puniſhed him for diſobedience, | he, 


Q. Was very much grace manifeſted in the covenant of {Wn 
eworks ? A. Yes, very much free favour and bounty, for 


Q How ſo? . A. In God's not only promiſing . 
to reward man's obedience ; but alſo in ſo framing this ¶ u 
covenant, as to admit a covenant of grace, if it was broken, ( 

Q Why then is it not called a covenant of grace? 

A. Becauſe there is far leſs gtace manifeſted in it than ( 
in the ſecond covenant, Rom, v. 20. 21, 4 

Q. How could Adam be bound by this covenant, when WM Pro 
we never read of his conſenting tothe terms of it ? ( 

A. Being made perfectly holy, he could not with-hold MW - 
his conſent from any terms God propoſed to him. ( 


For whom did Adam ſtand bound in this covenant? a 
For himſelf, and all his natural poſterity, Rom, v. h. 


Q. Who are Adam's natural poſterity ? A. All ( 
mankind deſcending from him by ordinary generation. Ito! 
Did Adam ſtand bound for wy as man? ( 

A. No; for Chriſt deſcended not from him by ord- 
nary generation, and had not the perſon of man. „ Wi 
Q. How does it appear that Adam ſtood bound for all « 
bis natural ſeed ? A, They are often called by big“, > 
name Adam; and his. breach of covenant is charged up{W i: 
on them all, Rom. v. 12. 1 Cor, xv. 22. tot 
Q Hhy did God make Adam to ſtand bound for all io « 
poſterii s A: Becauſe this was a ſhorter and ſafety *g. 
way of ſecuring their happineſs, than if each man hadi cat 
ſtood bound for himſelf. | Fe the 
Q. How was it a ſhorter way of ſecuring their bappi < 


neſs ? A. Becauſe Adam's obedience being once f 22% 
niſhed, none of his poſterity could have ever fallen. Wa 
2. Hoa awas it a ſafer way of ſecuring their happiW nen 
neſs ? A. Adam was formed in an adult ſtate, en Q 
tirely capable of perfect obedience; and had not only . -4 
Proper regard to his own happineſs, but a fatherly con 
cern for his whole natural ſeed, to engage him to obedience 


Q How could Adam be juſtly bound for perſons wh * 
never choſe, nor conſented to his being their m—_— 7 , g 
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lead? A. He was the common father of them all; 


Q. For what was Adam bound in the covenant of 
works? A. For performing the condition of it, 


A. Perſonal and perfe& obedience to God's law, 
Q How was this obedience to be perſonal ? 4 
A. It was to be performed by Adam himſelf in his own 
zen proper perſon, Gen. ii. 16. 17. | 

Q. Wherein was Adam's obedience to be perfect 
old A. In extent, degrees, and duration. 

Q How was his obedience to be perfett in extent? 
nt ? A. His whole man, ſoul and body, was to obey the 
. hole of God's law, Gal, in, 10. 5 


al Q. How was it to be perfect in degrees? A. He was 


to loye and obey the Lord with all his heart and ftrength... 


Q. How was his abedience to be perfect in duration? 


A. It was to be conſtantly continued in till his time of 
trial was over, Gal, ii. 10. 85 . 
Q. Would Adam baye ever been freed from obedience 
toGod? As. He would have been freed from obe- 
dience to the law as a covenant, but never from obedience. 


to the law as an. eternal rule of righteouſneſs. 


require Adam to obey ?- A. The command of not 

eating the fruit of the tree of knowledge which grew in 

the midſt of the garden of Eden. 2 | 
Q. Why was this tree called the tree of knowledge of 


Adam's obedience ; and he, by cating it, knew experi- 
pi nentally the good he fell from, and the evil he fell into. 
en Q. by did God forbid Adam to cat of thit fruit? 
ly MW. 4. To manifeſt his own abſolute dominion over, and 
tereſt in all things; and to try whether man would o- 
bey out of regard to his mere will and authority or not. 


ant i fruit, but merely God's forbidding it ? 
% 4: No; the thing was quite indifferent in itſelf. 


Queſt. 12, Of the covenant of works. 59 


and God, who is wiſer than they, choſe him; and there- 
fore they could not without fin have refuſed their conſent. 


Q. What was the condition of the covenant of works ? 


Q. What command, befides the law of nature, did Cod 


pood and evil? A. Becauſe God thereby tried 


Q. Was there no other reaſon againſt man's cating of a 
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Mat God's forbidding Adam to eat of this fruit a 0 
ſnare to intrap bim A. No; it was in itfelfa frui 
means to ſecure him in holineſs and happineſs. bs and 
Q. How did it ſecure him in holineſs and happineſs ? C 
A. It ſhewed him, that he was but a ſubject, and in / 
danger of falling into ſin; and that his true happineſs Wl mar 


was in God himſelf, © | 0 
Q. Would any other fin, beſides eating this fruit, have WM Hos 
broken the covenant of works? A. Yes, Gal. iii, 10. Wl the 
Q. For what was God bound in this covenant ? juſt 
A. To fulfil the promiſe, if man kept it; and to exe- Wl dea 
cute the threatening, if he ſhould break it. M 
Q. What awvas promiſed to man in this covenant ? Wa 


A. Life, temporal, ſpiritual, and eternal, Gal, iii. 12, ( 
Q What was this temporal life * * A. The happy MW ved 


union and communion of ſoul and body in this world. ( 
Q Wherein did that ſpiritual life conſiſt? A. WM con, 
union to, and perfect fellowſhip with God in this world. ( 
Q. Wherein does eternal life conſiſt? A. In the p 
fall-enjoyment of God in heaven for ever, Pſal. xvi. I. ( 
Q. How could temporal and ſpiritual life be promiſed a 
to Adam, when he had it already * © A. The conti- obe 
nuance of this life was promifed to him while he did hs WM ( 
duty, and the beſtowing of it promiſed to his ſeed. cor 
Q. How prove you that eternal life was promiſed in  .. 
the' covenant of works ? A. Becauſe eternal death was 


included in the threatening: and Chriſt ſhews, that, ac-} vit. 
cording to the law of works, men would enter into eter- WW ow: 
nal life by keeping the commandments, Matth. xix. 16.17-WW wh 
Q. What was the penalty of the tovenant of works * WM «/ 
A. Death, temporal, ſpiritual, and eternal, Rom. v1. 
Q. What is that temporal death ?* A. The wrath-W en: 
ful ſeparation of the ſoul ffom the body, with much ſor- 
row and trouble while united together in this world. ( 
as is death ſpititual * © A. Separation of the 
ſoul from God, and ſoſs of his favour and image. 
bat in dith erernal!? A. The ſeparation o 
the Whole man frem God, and lying under his wrath it 
dell for eyer, Matth; Ay. 46. 5 
EP.. „ „r Nan en „ Q. Dia 
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Q. Did Adam die that very day he eat the forbidden 
fruit? A. He died n that very moment, 
and fell under the ſentence of temporal and eternal death. 
Q. Why was his natural and eternal death fuſpended? 
A. That the ſeed he repreſented might be born, and 
many of the human race ſaved by the covenant of grace. 
Q. Would Adam's fin have been puniſhed with death, 
though no covenant had been made with him? A. Yes; 
the ls of nature being connected with God's vindictive 
juſtice, requires that every fin be puniſhed with eternal 
death, Rom. vi. 23. Pſal. xi. 6. 7 $2148 | 
Q. Did then his obedience in 10 deſerve any re- 
ward ? A. No: man in his beſb eſtate is but vanity. 
Q. By what charter then had man his happineſs ſecu- 
red? A. Only by the promiſe of the covenant of works. 
Q. By what ſacramental ſeal was thit promiſe to be 
confirmed ?' A. By the tree of life, Gen. iii. 22. 
Q. How was this a ſacramental feal ?'—= © 
A. The eating of its fruit was a pledge of eternal life, 
Q. In what manner did this fruit ſeal that promiſe ? 


ed A. Only conditionally, if Adam continued in perfect 
ti- WF obedience till his time of trial was over, Gal. iii. 10. 
ys Q Adam had perfectly fulfilled the condition of this 


covenant, what title would he have had to the reward? 
A. A mere pactional title, ſecured by the promiſe of God. 

Q. Why might not Adam's vbedience have firidtly me- 
rited or deſerved a reward from God? A. Becauſe he . 
owed it wholly to God as the author of his being; and 
when he had done all, he would have been an wnprofit-- 


able ſervant, * © 
Q Was the obtaining of the reward to be Adam's chef 
end or motive in his abedience 

A. No; but the glory of God, Prov. xvi. 4. 

Q. I the covenant of works till birding ? © 

4, Yes; it is ſtill binding upon all out of Chriſt. 

Q. Does not man's breath" of it diſannul its binding 
force? A. No; it Hl continues to demand perfect 
obedience, and has a new claim of infigite ſatisfaction for 


offences committed, Gal. H. 10 | 
e a pi aan conc Q Doe 
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Q. Does not Chrift by his obedience and ſuffering, or 
believers by receiving that as their righteouſneſs, injure 


er deſtroy this covenant ? A. No; they fulfil, eſtz- 


bliſh, and exalt it, Rom, x. 4. -iii, 31, 
QUEST, 13. Did our firſt parents continue in the Wold 
eftate wherein they were created? | ( 
ANs w. Our firſt parents, being left to the freedom F 

of their own will, fell from the eſtate wherein they ( 
were created, by ſinning againſt God. by 
Q. Did the making of the covenant of works with A. | 
dam infallibly ſecure him in the favour of God? | 
A. No; it left him in a ſtate of probation, 711 
Q. What mean you by Adam's eftate of probation? cor 
A. His being left to the freedom of his own will, and 
having it in his own power to loſe or gain happineſs. tha 


Q. I any man ſince the fall properly in a ſtate of pro- th: 
A. No. | 2 


bation or trial? 2 
| Q. Haw prove you believers are not in ſuch a ſlate of | 


trial ? A. Becauſe their happy eſtate is infallibly WW Ad 
ſecured in Chriſt, Rom. viii. 1. Jude 1. ſho 
Q. How then are believers good works rewarded ? ha 
A. That reward is entirely of free grace, Rom. v. | 
Q. How prove you that unbelievers are not in it? na 


A. Becauſe they have deſtroyed themſelves, and can vr 
do nothing for their own relief, Eph. ii, 1. _ | 
Q How then are unbelievers puniſhed for their fin da 
A. Becauſe though in our fallen eſtate fin is our neceſ- WM tis 
ſary plague, yet we make it the object of our choice and | 
delight, Rom. iii. 12,---15. „ 8 4 
Q. What underſtand yau by freedom of will? ? 
A. A power to act or not act, to chuſe gr refuſe, /. 
without force from any other, Deut. xxx. 19. wh 
Q How many kinds of freedom of will are there 7 
A. Three; freedom only to good, freedom only to 
evil, and freedom to both good and evil. 
Q. M boſe auill is freely inclined only to good ? A. The 
will of God is neceſarily inclined to good; and the win 


of 
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of holy angels and gloriſied ſaints ĩs infallibh determined 
10 good, by the will of God. | 
Q. Whoſe will is free only to evil? 

F The will of devils and unregenerate men, 5 

Q. What freedom of will have believers in this world ? 

A. Their new nature is free only to good, ur their 
old nature only to evil, Rom. vii. 

Q. Whoſe will was free both to good and evil? 

A. The will of Adam before the fall. 

Q. Was Adam's will then equally inclined to good and 
evil? A. No; it was inclined only to good. 

Q. How then was his will free to evil? 

A. Its inclination to good was not confirmed. 

Q. Why might not God have made man by nature im- 
mutably good? A. Becauſe immutable goodneſs is 
contrary to the very nature of a creature. 

Q. Why might not God have confirmed Adam's will, 
that he could not have biaſſed it to evil? A. Becauſe 
that would have been inconſiſtent with his eſtate of pro- 
bation, and the nature of the covenant made with him. 
of Q. How ſo? A. That covenant required, that 
ly BS s right improvement of his original righteouſneſs 

mould be the A of his confirmation in holineſs and 
happineſs, Rom. X. 5. Gal. iii. 12. 
Q. Did God give Ilan full ability to heep this cove- 
nant? © A. Yes; he made bim upright, 3 and 
an Wl vrote his moſt perfect law in his heart. 
Q. How long did God continue this ability with A.- 
as CH A. Till Adam, by abuſing the freedom of 
ſ- his will, did forfeit it, Gen. i, 6. Pſal. XIix. 12. e 


nd C. Did God any way influence Adam to abuſe the Free- 
e of his abil!? A. No, nat in the leaſt. 

Q. What then is meant by God's leaving man to the 

ſe, Wl freedom of his owon vill? A. His with-holding 


vhat further grace would have confirmed him in holineſs. 
% How did Adam abuſe the freedom of his will? - 
A. By ſinning againſt God. 


he QUesT. 14. What is fin? 5 6 
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ANsw. Sin is any want of conformity unto, ot ( 
tranſgreſſion of, the law of God. n f 

2 How do you prove that there is. any ſin in te ſtic 
world? A. The ſcriptures, gur conſciences, and ( 


the outward calamities of life, clearly prove it. gui 
Q. How does the ſcripture prove it!? A. ltd en 
clares that all men have ſinned, Rom. iii. 10.23. 8 
J Q How does our conſcience prove it? A. By of. t 
ten filling us with ſhame and dread of God's vengeance 
when we break his law, Gen. viii. bon 
Q. How go the outubard calamities of life Prove it? | 
A. An infinitely good God: would not affli& the work ſet 
of his hands, if he was not offended by fin, Lam, iii. lay 


Q. By what rule and ſtandard muſt ae judge of the 
Jnfuneſt of qualities or actions? A, By the law of Cod. 
Can irrational creatures, who are under no law, 
fin? A. No; where no law is, there is no tranſgreſſon, de 
Q. How many ways do rational creatures fin” A. 
want of conformity to, or tranſgreſſion of God's law. * 

| Q. What mean you by want of conformity to God's Wl . 
lau? _ A, Our not having that purity of heart, and W 


holineſs of life, the law requires, Rom. Vii, 14. thi 
Q. What mean you by tranſgreſſion.of God's law ? fot 
A. The doing what it forbids, 1 John iii. 4. a 
Q. Why is this called tranſgreſſion of the law? = 


A. Becauſe hereby we paſs over the limits God has fix- 
ed for our conduct in his law, | 


Q. How many things are conſiderable in every fin * be 
A. Four; its filth, demerit, guilt, and ſtrength. 
Q. What is the filth of fi? A. Its contraricty 
to the holineſs of God's nature and law, whereby it ren - r 
ders the ſinner ugly and abominable in his ſight, ' * 
Q What is the demerit in??? 6 
A. Its deſerving infinite wrath at the hand of God. - 


Q. Can the demerit and filth of. An ever be ſeparated ? 

A. No, by no means, Rom. vi. 23. YES 
Q. What is the guilt of in? A. Its aRually £ 
binding over the ſinner to puniſhment, Ezek. _—_ 


Are 
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Q. Are the filth an 4 gpl Sj ugtureih connected? 
A. Ves; every blot of fin naturally binds oyer tg wrath, 
Q. Whence 2 that proceed? A. From 1 84 


tice of God, and ſentence of his law, Pfal. xi. Gal 
Can the froe grate of Cog ſeparate the filth end 
ry of ſen ? oe A. Yes, with reſpect to the pet ſen 
on whom they are found, Rom, vüi. 1. 2 Car. A ' 8 
Q. Who "= ha 8 Hing an om without b own; Lay bel: 
luted; yp when our ſus were laid on 

Q. Who — polluted ee in's flth, without being 
bound over to puniſhment ? A. Believers. 

Q. Haw was this ſeparation of /ip's filth 2 ullt ef- 
ſeted? A. Chriſt and his ele& being made ave in 
law, all their guilsavas laid over an him. ( 

Q. For what end was this ſedargtion viade ? | 

4. For the ſpeedy and full delfrutlion: « af Y 

Q. How is u deftrayed by this me ag In or- 
der of nature Chriſt firſt takes away | guilt his ſa- 
tisfactian in his own perſon, aud then by his Spirit Purges 
away its filth in oy 5 * | 83 FRY * 

What is the firength 0 A, gh ſin, 
0 i ect of its guilt, has a eopdemaing {trength z Jet 
the das of ſin moſt properly eopliſts in that 
force our indwelling luſts have 1 puſh us on to aduz 
tranſgreſſians, natwithſtanging of great oppolition from 
conſcience, and the Spirit, word, and pravidence of God. 

Q. To what iſue does this ait of fre tend ® _ 

4. To fix and bring forth more Gn, and incrgaſe qur 
bondage to it. 

Q. #hat is the princi F « of the Srength of fn ? 

A. The pure and boly law o of God, 1 Cor. xv, ${ 

Q How can the (am be the freaus of 1 4 oi 
flrength ? A. Sin is irritated, and occaſional 
ſtirred up by its precapts; but eſpecially its curſe Rxe 


ſinners under the dominion af N s the MSIE wn | 
of their puniſument. 
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66 Of man's firft ſm.  Quelt.1; 
Axsw. The fin whereby our firſt parents fel 


from the eſtate wherein they were created, was thei 
eating the forbidden fruit. 


Q. What was the cauſe of Adam's abuſing his Rank 
of will ? A. The temptation of Satan. 

Q Whom call you Satan? A. The prince of 
the fallen angels or devils, Matth. xxv. 41. 

Q. When did Satan tempt our firſt parents? A. Soon 
after they were created, and perhaps that ſame day, 

Q Why did the devil tempt them ſo ſoon ? A. He 
is full of malice, ſet upon miſchief, and will loſe no op- 
portunities of committing it, 1 Pet. v. 8. Job i. & ii. 

Q. What moved Satan to tempt mas? A. His 
enmity againſt God, and envy at man's happineſs. 

Q. Whether did be firſt tempt the mum or the woman ? 

A. The woman, in her huſband's abſence, Gen. ii. 2. 

Q. Why ſa? A. Becauſe ſhe was the weaker veſſel, 

Q. By what inſtrument did Satan tempt the 2 

A. By a ſerpent, Gen. iii. 1. 

Q. 2 made he uſe of a ſerpent as his zu brunn 

A. Becauſe the ſerpent being naturally ſubtile, and 
perhaps beautiful, the woman might not ſuſpect any thing 
uncommon in its ſpeech. 

Q. To what did Satan tempt our frft parents ? 

A. To eat of the forbidden fruit, Gen, iii. 

Q. How did be tempt them to eat of this fruit ? A. He 
ſuggeſted there was reaſon to queſtion God's command 
and promiſed ſafety and advantage in eating it, Gen, ii. 

Q: What advantage did he promiſe to them in eating 
this fruit? A. He ſaid they ſhould be as gods, 
knowing good and evil, Gen. iii. 5. 

Q. How did he confirm this falſe promiſe of advan- 
tage? A. By declaring that God knew the truth 
of what he ſaid, Gen. iii. 5, 

Q What ſucceſs had the devil in ehis temptation ? 

A. The woman coveted, took, and ate of this fruit; 


and gave to her huſband alſo, * he did eat, Gen. iii. 6. 


Q Was the cating of this fruit a great fin? LA 
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A. Yes; for it broke all the commands of God, and 
was attended with many grievous aggravations, | 
_ Q. How did our firſt parents eating the forbidden fruit 

WW break the firſt command? A. By unthankfulneſs, and 
unbelief, in diſtruſting and diſcrediting God, and belie- 
ving the devil; by making a god of their belly; and by 
pride, in ſeeking to render themſelves as wiſe as God. 

Q. How did it break the ſecond command? © 

A. God's ordinance of abſtaining from that fruit was 
not obſerved, and kept pure and entire, + | 

Q. How did it break the third command? 

A. God's attributes were hereby profaned ; his truth 
called a liar, his majeſty and holineſs affronted, his power 
and juſtice contemned, and Satan's profane appeal to him 
approved of. 

Q. How did this fin break the fourth command? 

A. It corrupted all the powers of their nature, and 
rendered them incapable to keep holy the Sabbath. 
Q. How did this fin break the fifth command ? 

A. The wife tempted her huſband to fin, and he, by 
yielding, encouraged her in wickedneſs ; both rebelled 
againſt their only parent God, and ſquandered away the 
eternal happineſs of their children intruſted to them. 

Q How did the eating of this fruit break the fixth 
command ? A. Hereby our firſt parents murdered 
themſelves and all their poſterity, ſoul and body. 

Q Hou did it break the ſeventh command? | 

A. The luxurious defire of this fruit begot in our firſt 
parents every unclean luſt. 8 

Q. Hou did it break the eighth command ? 

A, It was a ſacrilegious the and robbery of what 
was the ſole property of God, Gen. iii. 11. — 

Q. Hoa did it break the ninth command? A. Their 
eating this fruit, to render themſelves happy, falſely wit- 
refſed that God envied their happineſs 3 and brought the 
infamous character of covenant-breakers upon themſelves 
and all their poſterity. 1 

Q Homw did it break the tenth command? 

4, They were diſcontent with their lot, and co- 

N „ +. veted 


68 Of thr fall in Adam. Queſt. 16 
veted What God had denied to them, Gen. iti. 6, 11, 
Hody avas this fih of eating the forbifden frail 
aggravated? A. it was committed upoh 
All temptation; by man rely made after the itnage 
of God, and endued with ſifficient ftretigth to ref 
ternptations, expreſsly warned to avoid this fin, and ho- 
noufably admitted into covenant with God; and in Para. 
diſe, where ke had great abundance of pleafant frults, 
and other delights, Gen. i. li. & ii, © © 

Q. Wherein did nan, firſt fin begin? 

A. In Eve's liſtening to Satan as 4 teacher. 

Q. What ſhould this teach ut? A. To reſiſt the 
firlk motions of luſts and temptations; and to go cut 2. 
gainſt them bnly in the ſtrength of Chriſt, Eph. vi. 

Q. Did this fin of eating the farbidden fruit deſerve alli 
5 temporal, ſpiritual, and eternal death of Adam, and N beac 
a 


his natural ſeed ? | A. Les; being infinitely e- Q 
vil, it Well deferved infinite puttifhment, Rom. vi. 23. 4 
Q. What make; in 1 evil ? A. Its being but 
cotafiitted againſt an infitiitely great and holy God. 0 


dranſgreſſion ? | | 
As w. The covenant being made with Adam, not 7 
only for himſelf, but for his poſterity; all mankind, I bert 
deſcending from him by ordinary generation, ſinned 


of 18. Did all #iankind fall in Adam's fit Mon!) 


in bim, and fell with him, in his firſt tranſgreſſion. % 
Q. What was the He of Adam's eating +he forbidden F 
„ - N 1 He fell by it, Rom. v. 112. of! 
2. Wis fell with him? A. All his natural feed. 
Q fell they with bim? A. Becauſe they WW « 
ſinned in him in his firſt tranſgreſſion, Rom. v 4 
Q. How weyt they in him when he Anne d A. K ( 
their natural parent, and as their covenant-head. 4 
Q If. Adam zad flood, would all hit natural ſes ( 
have ſtood with him ĩ A. Yes, Rom. v. 12. tat 
Qn Whether would Adam's obedience, ar their on, ( 
de founded their legal claim to eternal life? 8 


A, Adam's 


Queſt. ty. Of man's fallen eſtate. "IM 
A. Adam's obedience : and their own vbedithce to the 
law as 4 rule would have been part of their happineſs, 

Q. Why did not Chriſt as man, being a fon of Adam, 
ull with bim? A. Chriſt was none of Adam's natu- 
ral ſeed deſcending from him by ordinary generation, 
nor repreſented by him as his covenant-head, Jer, xxxi. 
Q. Whetrein did the firſt Adam, and Chrift the ſecond 
Adam, agree ? : 
A. Both repreſented men in a covenant with God. 
herein did the firſt and ſecond Adam differ ? 
A, In dignity of perſon, the covenant they pertained 


6, 


44 


he Wo, and number and nature of theſe they reprefented. 

+ WW Q. How did they differ in dignity of perſon ? | 
A. The firſt Adam was a living ſoul, a mere man, and 

3! Wfallible creature; but the ſecond Adam is a quickening 

bead, a God-man, eternal, almighty, and unchangeable. 


Q. How do they differ in the covenant they pertain to? 

A. Adam was repreſentative in the covenant of works, 
but Chriſt is repreſentative in the covenant of grace. 

Q. How do they differ in the number they repreſented ? 

A. Adam repreſented all mere men, Chriſt repreſents 
only ele& men, Rom. v. 12. 19. | 

Q. How do they differ as to the condition of theſe they 


ot Wl repreſented ? A. Adam engaged only for innocent 
d, berſons, Chriſt engaged for dead and guilty ſinners. 
ed ä | ga 
gon: 17. Into what eftate did the' fall bring 
nan find? . | | 
r Axsw. The fall brought mankind into an eſtate 
of fin and miſery. | | 


e Q hy is man's apoſtaſy from God called the fall? 
| 4. Becauſe man is debaſed, bruiſed, and ruined by it. 
As Q. From what have all mankind fallen in Adam ? 
4, From a ſtate of perfect holineſs and happineſs. 
ed Q Into what have they fallen ? A. Ixto an e- 
late of fin and miſery, Eph; ii; 1.3. Rom. v. 12.19. 
4 h is man's fallen condition called an eſtate ſin 
1 niſery? A4. Becauſe fin and miſery a+ 
a $0 bound 


70 Of man's ſinfulneſt. Queſt, 18, 
bound with him, and he is flxed in 9 Zech. ix, 11, 

Q. How are men fixed in actual fins ? A. The 
guilt and ſtain they leave behind them is abiding. 

Q. What fixes man in this eftate of fin and miſery ? 

A. The threatening of the broken covenant of works, 
and the. nature of ſin, Gal, iii, 10, Eph. ii, 1, 

Q. How does the threatening of the broken covenant if 
works fix men in an eſtate of fin and miſery ? A. It 
engages the juſtice of God to lay them under the three- 
fold death threatened in that covenant, Ezek. xviii. 4. 

Q. How does the nature of ſin fix men in that eftate? 

A. Where-ever it reigns, it renders the perſon alto- 
gether incapable of delivering himſelf, and unwilling to 
be delivered by another, Rom. viii. 7. Eph. It. 1. 2. 

Q. How is our fallen eftate deſcribed in ſcripture? 
A. As a ſtate of diſtance from God, of condemnation, 
pollution, bondage, darkneſs, and death, Eph. ii. 12. 

* Whether is our fin or miſery worſt , A. Sin; 
for it immediately ſtrikes againſt God, and is the cauſe oſ 
miſery; whereas miſery only ſtrikes againſt ſinners, 

. 1s not. fin a miſery to man, as well as an offence ts 
God? A. Yes; to be under the reigning power of 
{in is the greateſt miſery, Eph, ii. 


QuEsT. 18, Wherein confy ifts the 7 nfulneſs of that 
eftate whereints man fell? 

Ans w. The ſinfulneſs of that eſtate whereinto 
man fell, conſiſts in the guilt of Adam's firſt fin, the 
want of original righteouſneſs, and the corruption of 
his whole nature, which is commonly called original 
ſin, together with all actual tranſgreſſions which pro- 
ceed from it, 


Q. How many kinds of fin are there? 

A, Two, original and | 

Q i berein do theſe differ 3 A. original ſin 15 
the /in of our natures, and actual i is the /n of our lives, 

Q. What is original ſin? A. The fin that is con- 


veyed. to us. by our parents from _ Rom. 2 Wh 


Queſt, 18. of man's finfulneſt. v 


zuntain of all our actual fin, Pſal. li. 5, | 
Q. How many parts does original fin'confift of ? 
A. Three; the guilt of Adam's firſt fin, the want of 
riginal righteouſneſs, and the corruption of the whole 
nature: the firſt is called original fin imputed, and the 
wo laſt original fin inherent,  _.. 
Q. What fin of Adam's are we guilty !? 
A. His firſt fin ozly, Rom. v. 16. | 
Q. Why are wwe guilty of this fin? A. Adam 
committed it as our covenant-head and repreſentative. 
Q How are we reckoned guilty of Adam's firſt fin? 
A. By imputation, Rom. v. 19. | 
Q. What mean you by God's imputing this fin to us ? 
A. His accounting it ours in law. 


our repreſentative is one with us in the eye of the law. 
Q. How prove you that Adam's firſt ſin is imputed to 
bis poſterity? A. The ſcripture declares, that by 
one man's diſobedience many were made finners. 
Q. Does the juſtice of God require the imputation of 
Adam's firſt fin to his poſterity? A. Yes; as well 
4 the imputation of Chriſt's righteouſneſs to believers. 
bat Q. Why are not Adam's other ſins, as well as his firſt, 
imputed to uf? A. Becaule after he had broke the 
ato Uh covenant of works by his firſt fin, he ceaſed to be our co- 
the Bi venant-head. 1 | 
of Q. How then did the broken covenant of works bind 
nal Wl nanking > © A. Every man ſtood bound for himſelf. 
ro- Q What is the ſecond part of original fin ? | 
A, The want of original righteouſneſs, Pſal. xiv. 
Q What do you underſtand by original righteouſneſs ? 
A. That ſpiritual knowledge, righteouſneſs, and ho- 
neſs man was created with, Eccl. vii. 29, 
Hao do you prove that we naturally want this ori- 
el righteouſneſs ? A. The ſcripture affirms there 
Lao man 2 no not one, Rom. iii. 10. 11. 


Auen 


Q. Why is this called original ſin? A. Becauſe we 
dave it from our conception and birth; and it is the 


Q Why is it in law accounted our fin? A. Adam 


May doth God with-held this original righteouſneſs. 
FF | h 
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when he creates our fouls ? A. He as a righteoy rut 
judge with-holds it as the puniſhment of Adam's firſt u our 
imputed to us, If, lix. 2. | bre 


Q. Why might not God create our fouls holy under tht MY anc 
guilt ? A. Becauſe the guilt of Adam's firſt fin ne- gel 
ceſſarily fubje&s us to the puniſhment of ſpiritual death. WM imi 

Q Why might not God then leave them uncreated, ra rup 
ther than form them without original righteouſneſs ? ( 

A. Beſides other reaſons, men muſt be brought into 7. 
being, either to be ſaved by Chriſt, or to beget, or be th 


uſeful to ſuch as ſhall be ſaved, If. liv. 1. for 
Q. Does God then make, any man out of a dejign ul ed 
damn him ? A. No; God makes all things for his 


own glory; and when man will not glorify God by obe-Wl con 
dience, it is neceſſary God glorify himſelf in man's pu- our 
niſhment. RES | | our 
Q. How prove you thenvant of original righteouſneſs WM ten 
a ſin? A. It is a want of conformity to God's law, 
Q. Under what penalty doth God's law demand origi: a 
wal righteouſneſs ? A. Under the penalty of eternal ( 
Wrath, Gal. iii. 10. | ONT. | 
Q 1s it not hard that Ged's law ſhould fo rigarouſi and 


demand original righteouſneſs, when man cannot af ( 
t? A. No; for man loſt it by his own fault. ed : 
Q. What is the third branch of our original fin? tru! 
A. The corruption of our whole nature, If. i. ( 
Q. What do you underſtand by the corruption of no - , 
ture ? A. It is that whereby all the powers of ou of 


ſoul, and members of our body, are indiſpoſed to good ger 
and defiled with, and diſpoſed to evil, If. Ixiv. 6. & i. 6 ( 
Q. Whence do you prove that man's nature is original ran 
ly corrupted ? A. From ſcripture and experience not 
Q. How does ſcripture prove it A. It declares of t 
that being brought out of unclean things, we mult be un lip} 


clean; that of feſh we are born fleſh ; that we arc be ( 
gotten in the image of fallen Adam, and are haben I vin, 
' conceived in fin, and by nature children of wrath, Jos ty t 
xiv. 4. John iii. 6. Gen. v. 3. Pſal. li. 5. Eph. fl. 3+ BF qui 


Q. Haw does experience prove our nature 40 1 
5 * — les 
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rupted ? A. The flood of miſeries upon infants, 
our univerſal and early inclinations to evil, and their 
breaking forth in oppoſition to the ſevereſt laws of God 
and men, and even to the ſtrongeſt reſolutions, and lar- 
geſt meaſures of grace here, and our natural readineſs to 
imitate Adam in his firſt fin, ſhew that our nature is cor- 


rupted. 


Q. Wherein do we naturally imitate Adam in his firſt 


fn? A. In our being more curious to know new things 


than to practiſe known duty; in our bias to evil becauſe 
forbidden; in our inclination to hear what is vain or wick- 
ed; and eaſy following of evil counſel rather than good. 

Q In what other things do we imitate Adam's finful 
conduct? A. In our anxious care for what is pleaſant to 
our eyes or other ſenſes, at the expence of our ſouls; in 
our diſcontentment with our lot; and hiding, excuſing, ex- 
tenuating, or laying the blame of our ſin upon others, &c, 

Q. What about every man is corrupted with fin ? 

A. His whole man, ſoul and body, I. i. 6. 

Q. Wherein is our ſoul naturally corrupted ? | 

A. In its underſtanding, will, conſcience, affections, 
and memory, If, i, Pſal. xiv. Jer. xvii. F 

Q. Wherewith is our RS or mind corrupt- 
ed? A. With ignorance of, and oppoſition to ſpiritual 


truths; and with proneneſs to vanity, pride, and lies. 


Q. Of what things is our mind naturally ignorant? 
A. Of God, of Chriſt, and the way of ſalvation ; and 
of the wickedneſs of our own heart and life, and our dan- 
ger on account of it, If, i. 3. 5 | 

Q Wherein does the darkneſs, blindneſs, and igno- 
rance of mens minds appear ? A. Few have ſound 
notions of divine truths, and fewer the ſaving knowledge 
of them ; but the molt part, even of ſuch as have goſpel- 
light, are like blind men, daily ſtumbling into fin, John i. 5. 

Q Hou dees the natural oppoſition of our mind to di- 
bine truths appear? .. © A. In the difficul- 
ly there is to teach many the principles of religion, who 
quckly learn other things; and in mens frequent apo- 

y from the truth, or living in ſuch a manner as ſhews 
* K they 


\\ 1, 
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they do not believe what they know, Iſ. xxviti, 9. 10, 
Q. How does the natural. vanity of out mind appear? 
A. In our early and general delight in folly, and in 
thinking on vain notions or projects, eſpecially when en- 
gaged in the worſhip of God, Prov. xxii. 1757. 
Q. How does the natural pride of man's mind appear 
A. In mens fondneſs of what makes them appear great 
or gay; and in their ſelf- conceit, and unwillingneſs' to 
believe what they really are, eſpecially before God. 
Q. Wherein does the natural pronenefs of our mind to 
lies and falſehood appear? A. In our early and art - 
fully deviſing lies; and loving to read, hear, or think of 
romances and fables, rather than the truths of God. 
Q. Wherewith is our will naturally corrupted? 
A. With a bias to every thing ſinful, enmity again 
every thing good, and a perverſeneſs with reſpect to our 
chief end, Rom. vi). 19. and vii.y, 
Q. Wherein does our natural bias or ſtrong inclination 
to evil appear? A. In our early going aſtray from 
the path of duty; in the ſudden expiring of our good 
motions and reſolutions ; and in the faint and iniperfet 
religious ſervice of believers themſelves. | 
Q. Wherein does our natural nfm and enmity a. 
gainſt that which is good appear? In the frowardnels 
of children ; the backwardneſs of our hearts to religious, 
and eſpecially more ſecret and ſpiritual duties; and our 
frequent ſinning over the belly of our convictions and 
_ conſcience, Deut. xxix. . . e | 

Q. What is our will naturally an enemy to? 

A. To God, to Chriſt, and to the Holy Spirit. 

Q. What of God is our will naturally an enemy to? 
A. To his being, perfe&ions, word; worſhip, ©c. 
Q. How does ment natural enmity againſt the being 
and perfection of God appear? 4. In their ſecret 
wiſhing there was no God to give laws, or puniſh for ſin; 
and in their profaning and abuſing his name when in pal- 
ſion, and often deliberately, without any provocation. 

Q. How does our natural enmity aguinſt the avord 2 
Cod appear ? A. In our perrerting and oppoſing bt 
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and improving its laws as irritations, and the goſpel as 
an encouragement to fin, Jude 4. 

, How does our natural enmity againſt the worſhip 
of Ged appear? A. Ia our univerſal and early in- 
clination to ſnift it, or diſturb others in it; and in our 
encouraging drouiſineſs, vain and unſeaſonable thoughts, 
when engaged in it, 1 Sam. xxi. 7, 

Q. What of Chrift as Mediator is our will naturally 
an enemy to? A. To all of Chriſt, particularly his 
offices of prophet, prieſt, and king, 1 Cor. i. 23. 

Q. How does our enmity againſt the | prophetical ver 
A riſt appear ? A. In our conceit 0; our on 

dom, however brutiſh we be; and in our *. and de- 

piling the inſtructions of Chriſt. 

i Q Wherein does our natural enmity againſt the prieſt- 
r ehice of Chrift appear? A. In our high eſteem of 
our own righteouſneſs, ſeeking ſalvation by it in whole 
or in part; in mens ſtrong oppoſition to the doctrine of 
God's free grace, and refuſing to receive Chriſt as their 
os Wl fly righteouſneſs ; and frequent ruſhing themſelves up- 
eg on eternal damnation, rather than be ſaved by him alone. 

| Q. Wherein does our natural  enngity againſt Chriſt's 
Li . office appear? A. In our readineſs to model 
of bis ordinances to our own taſte, to rebel againſt his laws, 
sud cenſure or oppoſe the diſcipline. of his church. 
** Q Againſt which of Chriſt's offices bave we the moſt 
nd en enmity? 4. Againſt his kingly office. 

Q. Againſt which of 22 5 offices have we the Prong- 
eſt ſecret enmity? A. Againſt his prieſtly office. 


Q. How does that appear? A. In our frequent 
; reſting in duties when we will not omit them, Rom. x. 3. 
6 Q. Why have aue the firengeft enmity againſt the prieſt- 
ing Mee of Cbriſt? It is no way diſcovered by the 


ret iht of our natural 1 moſt clearly diſplays the 
in; Aory of God, and the vileneſs of our own righte 
and is the foundation of the other offices.” - 
Q Do not many defire Aces by (Ori a a prief, 
that refuſe obedience to him as a king ? = 
uon ſuch defire is not the ſalvation of cit, = a 
K 2 | ſalvation 


— 
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falvation in ſin, and through their own good works, 
Q. Wherein lies the evil of defiring ſuch a ſalvation? 

A. It chiefly diſkonours God, and debaſes the prieſt. 
ly office of Chriſt, by attempting to render it needleſs, 
nay, the ſtrongeſt encouragement to ſth. 

Q. Hou does our natural enmity againſt the Spirit f 
God appear ? A. In our violent reſiſtance of his kind WWF / 
motions and operations on our heart and conſcience, be- Q 
fore or after conyerſion, Acts vii. 51. | / 

Q. Wherein does our natural perverſeneſs with reſpeũ a 

to our chief end appear ? A. In our making our own WI C 

intereſts, real or imaginary, our chief end, rather than W« 


the glory of God, Zech. vii. 5. ” / 
Q. How are our affetions naturally corrupted ? not 
A. They are wrong placed, and in a wrong bent. ( 


Q. How are they wrong placed ? A. Theſe that ur 
ſhould be placed on God, as love, joy, c. are placed Wl - 
upon fin; and theſe that ſhould be turned againſt fin, ¶ car 


are turned againſt God, Rom. viii. 7. app 
Q. How are our affedttions naturally wrong bended! ( 
A. Our right-placed affections, as love of parents, Wl © 
Sc. are always eithgr too ſtrong, or too weak. ( 
Q. How is our conſcience naturally corrupted ? mi 


A. It is ſo blind as not duly to perceive God's chal: 
lenges and commands; and is eaſily bribed by carnal ad- 
vantage, to call good evil, and evil good. 

Q. How is our memory naturally corrupted ? 

A. It readily forgets what is good, while it firmly re- 
members what is wicked or trifling, Jer. ii. 32. | 
* Hoau are our bodily members corrupted with jin* | 

They are ready inſtruments of unrighteouſneſs. 

Q What are our feet fwift to? A. To ran WM 

tan's errands, and do miſchief, Rom. vii. 15. 


Q. What is our mouth naturally filled with? et] 
A. Curling and bitterneſs, Rom. iii. 14. | ll 
Q. What are our eyes moſt ready to behold ? 
A. Objects of vanity, wickedneſs, and luſt. | vl 
Q. What are our ears moſt diſpoſed to hear ? gl 


A, Error, fally, and filthineſs, Prov. xix. 27- 
| | Q Heu 
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*. Q. How does it appear that original fin is very bei- 
mus? A. From the death of ſo many infants; from 
believers deep grief on account of it; and from jts more 
ſting and extenſive nature than other fins, being the 
fountain of all actual guilt, 
- Q. Does God implant original fin inherent in us? 
ind 4. No; it flows from original fin imputed. 
be. Q, How then is original fin conveyed to us ? 
A. By natural generation; we being degenerate plants 
e /a range vine, Pal. li. 5. Jer. ii. a 
un Q. Do the ſaints, who are in part ſanctifed, convey 
nan WY os 12uch natural corruption to their children as others? 
A. Ves; for they beget children according to nature, s 
not according to their grace, 1 Sam. ii. 12. and vin, 3. 
Q. How ſhould parents begetting their chjldren ſuch 
hat nnter of /in, and heirs of wrath, alfect them! | 
ced A. It ſhould ſtir them up to cry earneſtly to God for 
ſin, early regenerating grace to their children, and to uſe all 
appointed means for their ſalvation, 
* Q Whether do we make ourſelves better or worſe after 
ts, ur birth? A. Much worſe by our actual ſin. 
Q. What is actual fin? A. The fin we daily com- 
mit in thought, word, and deed, Rom. iii. 9.---21. 
al- Q. How may actual fin be diſtinguiſhed ? 
ad- A, Into fins of omiſhon and of eommiſſion. 
Q. What underſtand you by a fin of omiſſion? 
A. Our neglecting to perform what God's law requires. 
re- Q. What mean you by a fin of commiſſion ? 
A, Our doing what God's law forbids. 
1 Q. What connection has actual ſin with original? 

A. Original ſin is the curſed root and fountain; and 
da- actual fin the branches, fruit, and ſtream. \ 
Q. How may our luſts, by which our original fin work- 
eth towards actual, be diſtinguiſhed? A. Into the 

luſts of our fleſh, and the luſts of our ſpirit, 

Q. Which are the luſtt of the fleſh ? A. Theſe to 
vluch we are excited by the members of our body, as 
kluttony, drunkenneſs, uncleanneſs, Cc. 

Q. Which are the Iuſts of the mind or ſpirit ? 5 
W A. Theſe 
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A. Theſe that have their principal ſeat i 4 8 ſouls, ax 
pride, ambition, envy, malice, legality, & 

Q. How may our luſts,” in reſpect of their power and 
influence, be diſtinguiſhed i ? A. Into ſubordinate and 
predominant luſts, Heb, xii. 1. Matth. v. 29. 30, 

. What is a predominant luſt ? A. That which 
chiefly rules over, and ſways a perſon to fin, 

Have all men, or the ſame men at all times, the 
fame luft predominant in them? A. No. 

Q. Whente does that proceed? A. It proceeds 
from the different conſtitutions of their bodies, different 
ages, callings, opportunities, &c., 

By what marks may we know our ' predominant 
tuft : 7 A. That fin we moſt delight in, are molt ready 
to excuſe, moſt eaſily tempted to, and into which we 
moſt frequently fall, is our beloved luſt, 1 
| . What may ae learn from the nfulneſt of our nas 

tura Feat. ? A. That dur beſt works, while unre- 
generate, are filthy rags before God; that it is a wonder 
God ſpares us a moment out of bell; and that except ve 
| be born. again, we cannot enter into the kingdom of God. 


Quesr; 19. What is the miſery of that eſtate wheres 
into man fell? 

Axs w, All mankind, by their fall, loſt commu- 
nion with God, are under his wrath and curſe, and 
ſo made liable to all miſeries in this life, to death it- 
ſelf, and to the pains of hell for ever. 


What mean you by man's miſery? A. That which 
diſtreſſes and hurts him, Rom. ii. 8. 9. Deut. xxvili. 
Q. Wherein do fin and miſery as ſuch differ ? | 
A. Sin is the cauſe; miſery is the effect: ſin is odious 
to God, and pleaſant to ſinners; miſery is diſagreeable 
to finners, and agreeable to the juſtice of God, Rom. vi. 
Dees Cod take 7440 ſure in the miſery 0 of man ? 


+ He wies nd pleaſure in it as diſtreſſing to mat; 
1 he takes pleaſure in ir as the Juſt puniſhment of man 's 


ſin, Gen, ii. 17-19. Lam. ii. 33. 39. 7 Q Hew 


* 
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Q. How many parts does the miſery of our natural e- 
ate conſiſt of? A. Three; what we have loſt, what 
ve are brought under, and what we are liable to. „ 
Q. What have we loſt by the fall? A. The glorious 
mage of God, and moſt ſweet communion with him. 
, How mu you that the loſs of God's image is @ mi- 
ry as well as a fin? A. Becauſe to be hke God is 
ur higheſt honour, and to be unlike hita is our greateſt 
gnominy, Hab. i. 13. John viii. 44. N 
Q. Has man loſt his likeneſs to God in the ſpiritual na- 
0" re and ſubſtance of his ſoul? A. No, but the 
image of the devil is drawn on it; it is become a ſlave to 
or body, and a reſting - place for God's wrath, | 
— Q. How do you prove man has loſt communion with 
Cod? A. The fcripture teſtifies, that God hates the 
wicked, and will not ſuffer them to dwell in his preſence, 


ws or ſtand in his fight; and that men are naturally without 
* Cod, and eſtranged from him, Pſal. v. 4. 5. Eph. ii. 12. 
we Q. How can the boſs of communion with God be a mi- 
W WW” when we naturally Slight and ſhun if? A. Be- 

* Wczuſe God is the only ſufficient portion of our ſouls ; and 
a. oching can ſupply the want of him, Jer. ii. 13. 


Q. Why then do we flight and ſhun communion with 
Cod? A. Becauſe we are diſtracted fools, who for- 
wy ſake our own mercy, Jonah ii. 8. FN PO” 

* Q Shall all men at length know the value of commu- 
1. non: and fellowſhip with God? A. Yes. 

Q. When ſhall this be? A. Either when they are 
ich WW vverted, or when they are caſt into hell. ES 
Q. Under what has the fall brought mankind ? 

A. Under the wrath and curſe of Gd. 

Q How prove you that? A. The ſcripture af- 

vie WY bins, that we are by nature children of wrath ; that he 
that believeth not, is condemned already,' and the wrath 

if Ged abideth on him, John iii, 18. 36. \ 

i; W % hat are we to underſtand by the wrath of God? 

* A. His holy diſpleaſure with ſin, Hab. i. 15; - * 

| Q. Why is this called wrath? A. Becauſe it 

Noduces the molt terrible elleQs, Deut. xXXXIIi. 22. 

O. Wherein 


- wrath for them; and his power is engaged in ſmiting 


\ 
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Q. V. —_ is the wrath of God againſt the wicked? 
A. In his heart, face, mouth, and hand, _ 
Q. How is wrath againſt them in the heart of God? 

A. His ſoul deſpiſes, lothes, and abhors them, and 

all their works, Pſal. cxxxviii. 6. xi. 5. and vii, 11, 
Q. How is wrath in the face of God againſt them? 
A. In wrath he hides his gracious countenance from 

them, frowns on them, and ſets his eyes on them for e- 

vil, If; lix, 2. Pſal. xxxiv. 16. Amos viii. 4. 

Q. How is wrath in his mouth or lips againſt them? 
A. His word condemns and curſes them, and all their 
works; his breath ſlays them, and kindles Tophet for 

them, Gal. iii. 10. Rev. ii. 16. If, xi. 4. and xxx. 33, 
Q. How is wrath in his hand againſt the wicked ? 
A. In the hand of the Lord there is a cup of unmixed 


them with more ſecret or ſenſible ſtrokes of wrath. 

Q. What are the properties of God's wrath? 

A, It is irreſiſtible, inſupportable, unavoidable, power- 
ful, conſtant, eternal, and moſt juſt wrath. 

Q. How is God's wrath irreſiſtible ? 

A. There is no prevailing againſt the force of it. 

| % How is it inſupportable? A. No creature 

is able to ſtand under it without ſinking. 

Q. How is it unavoidable? * A. There is no fly- 
ing from it, if we continue without Chriſt, Heb. ii. 2. 

Q. How is this wrath powerful ? A. It reaches 
both ſoul and body, and deſtroys to the uttermoſt. 

Q. How is it conſtant ? A. It lies on the wick 
ed without interruption, Pſal. vii. 11. 

Q. How is the wrath of God eternal ? 

A. It ſhall ever, never have an end. 

Q. How 7s it moſt juſt wrath? 

A. Our ſins well deſerve it, Pſal. xi. 5. 6. 7. 

Q. On what of the ſinner does God's wrath lie? 

A. On his perſon, name, eſtate, actions, and relations. 

Q. Wheat is the curſe of God? A. The threatening 
or ſentence of his law denouncing wrath on ſinners. 

Q. Has God ſet up any glaſſes in this world 2 4 
N | | Pia) 
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playing the terrible nature of bit wrath and curſe ? 


A. Yes; Tach as, the drowning of the old world, rain« 
ing fire and brimſtone upon Sodom and Gomorrah, Se. 
but eſpecially the death of Chriſt, Gets, vii. & xix, 

Q. How it the death of Chrift the tlenreft glaſs for 
diſplaying the wrarh of God? A. Therein we be- 
hold God bruiſing the only Son of his love, and execu- 
ting upon him the fierceneſs of his wrath, till his ſoul 
was exceeding ſorrowful even anto death; Rom: viii. 32. 

Q. What is man by the fall linble to? 2 

A. To all the effects of God's wrath and eurſe. 

Q. In what different periods are av liable to theſs ? 

A, In this life, at the ed of it, and through eteritity. 

Q. What are aue by fin liable to in this life ? 

A, To all the miſeries of this life, whether on our 
ſoul, body, name, eſtate, or relations, Deut. xxviii. 

Q. What ſpiritual miſeries is tran lidble to in this lift ? 

A. To judicial blindnefs of mind; hardnefs of heart, 
ſcaredneſs and hortor of confcience, vile affectlons, flave - 
ry to gata, weaknefs of memory, Ge. | | 

Q. What is judicial blindneſs of mind? A. It eon- 
ſiſts in God's giving up men to ignordhce and de luſton, 
and blaſting the means of inſtruction to them. 

Q. What is judicial hardneſs of heart? A. It ia 
when our heart is neither awakened by judgments, nor 
moved by mercies, to repent of ſin, but imboldened ih it. 

Q. What is ſearedneſs of conſciencs? A. It is to 
be without fear or ſhame in committing known fin. 


Q. What is horror of cohſeience ? A. It conſiſts 
in our being rettified with apprehenfions of God's wrath, 
Q. What call you vile affettions ? A. Strong in- 


clinations to unnatural wickedneſs, eſpecially ſuch as re- 

ſpects fleſhly luſts, Rom: i. 26. 27. Eph. iv. i9. - 
Q. What is meant by the thraldont br flavery of Satan? 
A. Our want of ability to oppoſe; and ready com- 

Plance with Satan's vileſt temptations, 2 Tim. ii. 26. 
Q. Wherein ds the blindneſs of mintl, haruneſ of heart, 
ſearedneſs of conſcience; vile affeftions, and ſlavery of 
Satan in reprobates, differ from the reſemblancts of theſe 
'L plagues 


* 
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plagues and maladies in believers? A. In repro- 

bates theſe plagues are their pleaſure, but they are the 

belieyer's heavy burden, Rom. vii. 14. 24. a 
Q. Wherein does a wicked man's horror of conſcience to 


differ from that of a believer? A., Apprehenſions of 
God's wrath are the ſpring of the wicked man's horror; 
but ſin, and dread of ſeparation from God, are the ſpring 


r 
of the behever's terror, Gen. iv. 13. Pſal. Ixxxviii. . 
Q. To what bodily miſeries is man by fin liable ? 

A. To deſolation, captivity, ſword, famine, peſti- | 
lence, perſecution, ſickneſs, infirmity, and toil, &c, a 

Q What miſery on his name is man by ſin liable ts? 01 

A. To infamy and reproach, Deut. xxviii. 37. | 

Q What miſery is man by fin liable to in his eſtate? 

A. To poverty; or to have his riches turned into 2 
curſe, or means of fattening. him for the flaughter of e- w; 
ternal wrath, Pſal. xxxvii. 20. | 

Qt What miſery is man liable to in his relations ? Fr 


A. To loſe them, or be afflited by them. 

Q. Wherein do the affidtions of the godly and wicked G 
in this life differ ? A. The afflictions of the godly gc 
proceed from God's love, and promote their intereſt; 
but theſe of the wicked flow from God's wrath, and are 
their puniſhment, 8 NS 

Q What is man by fin liable to at the end of this life? 
A. To death itſelf. | : 
Q. How prove you that? A. The ſcripture faith, 
The wages of fin is death; The ſoul that finneth ſhall 
die; and, It is appointed for men once to die, &c. al 
Q. Hoa can it be appointed for all men to die, when 
Enoch, Elias, and theſe found alive at Chriſt's . ſe 
coming, die not? A. Theſe did, or ſhall undergo 2 


| change equivalent to death, 1 Cor, xv. _” th 

1 Q. What is death to a wicked man? A. A paſſage m 

| from all his joy and happineſs to eternal miſery. | 80 
Q. What makes death terrible to a wicked man! 


A. It robs him of all his beloved enjoyments, tears his 
ſoul from his body, drags it to God's tribunal, and caſts 


ir into the priſon of hell, Prov. xiv. 32. | G. TOP ty 


Queſt. 19. Of man's mifery. _ 83 
Q. What is the fling of death? A. Sin. 

Q. How is fin the fling of death? A. It makes 
à man unwilling to leave this world, and is his paſſport 
to the bottomleſs pit, Prov. xiv. 322: | | 
Q. Whatis the grave to a wicked man? 

A. A priſon to retain his body till the judgment of the 
great day, Rev. xx. 13. | 
Q. What is man by jin liable to after his death? 

A, To the pains of hell for ever, Luke xvi. 22. 23. 

Q. How is hell called in ſcripture? A. Tophet, 
a priſon, a lake of fire and brimſtone, a bottomleſs pit, 
outer darkneſs, &c: If. xxx. 33. Rev. xx. 3. 10. 
Qi. For whom was hell originally prepared? _ 

A. For the devil and his angels, Matth. xxv. 41. 

Q. Why then are men caft into it? A. They joined 
with the devil and his angels in rebellion againſt God. 

Q. How may the pains or puniſhments of hell be _ 
guiſbed? A. Into the puniſhment of loſs, and of ſenſe. 

Q. What do theſe in bell loſe? A. The enjoyment of 
od and Chriſt, the happineſs of their ſoul, and every 
5 good thing. f e . 
5 Q. How are the damned affected with this lofi ? 

e A. They are filled with anguiſh and grief. 
Q. What is the puniſhment of ſenſe in hell? © 
A. The moſt terrible torments in ſoul and body, 
Q. Who torments the damned in hell? 
A. God, the devil, and their own conſcience. 
ll Q. How does God torment them? A. By makin 
all the arrows af his wrath ſtick faſt in them. —_ 


a Q. How does Satan torment them ? A. His pre- 

id ſence is a burden, and he inſults them jn their miſery, &c. 

L. Q Hon does the gnawing worm of conſcience torment 
them? A. It N05 the eternity and juſtice of their 


e R fry, laſhes them for their former ſins, and eſpecially 
goſpel-hearers, for refuſing Chriſt, + — © ' 

Q What are the properties of bell-torments? | 
A. They are inconceivably ſevere, conſtant, and eternal. 
Q. Ho prove you they are eternal? A. The ſerip- 
ure calls them everlafting puniſhment and deſtructien. 
L 2 Q. 


— 
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Of the equenant of grace. Qpeſt. a0, 
Q. Why muſt the puniſbments of the wicked be ter- 
wal? A. Becauſe their hn is infigitely evil. " 
Q. Why might not God lay all the infinite wrath their 
fins deſerve upon them at once A. It is impoſſible 
for creatures to bear it, and therefore it muſt be conti - 
Byed upon ſinners through eternity. | 


* 


Q. What attributes of God are chiefly glevified ip bell. 
torments? A. His holineſs, juſtice, and power, 
Q. How is God's bolinefe glorified in bell-torments ? 
A. in caſting the wicked out of his graciqus preſence, 
Q. How is Ged's juftice glorified in hell-tarments? 
A. In rendering to ſinners. aceording $0 their crimes, 
Q. Hom is God's pawer glorified in hell-tormont; ? 
A; It ypholds the damned in being with one band, and 
laſhes them with the other, 2 Theſſ. i. 8. 9. 
Q What doth this view of our miſery teach us ? 
A. To fly ſpeedily out of our natural eſtate to Chriſt, 
if in it; and if delivered, to extal the Lord that plucł · 
ed us as brands out of the burning. 


Qurs r. 20. Did Cad leave all mankind to periſh in 
the eſtate of ſin and miſery ? 
good pleaſure, 


As w. God having out of his mere 
from all eternity, elected ſome to eyerlafting life, did 
enter into a covenant of grace, to deliver them out 
of the eſtate of fin and mifery, and to bring them in- 
to an eftate of falvation by a Redeemer. 


Q. What became of the angels that finned? IT 

A. God left them to perifh in their ſin and mifery. 

Q. Do any of mankind, by their prayers, fincere refo- 
Iutions, or Mamelteft liver, deferve mare pity at the hand 
God than fallen angels? A. No: the beſt works 
of unregenerate men deſerve hell; for the.prayer of the 
wicked is an abomination to the Lord, and their pleauing 
| is in, Prov. xv. 8. xxi. 4. & xxylii. 9. 

Q. Har Gd jhey left all men to perifh in the eftate if 
fn and miſery? A. No; he delivers ſome, Tech. ix. 
0 Whom doth he deliver? A. The elect = 


4 
/ 


dueſt, 20, Of the covenant of grace, _ 85x 
7 Q. What moved God to deliver theſe ele men? 

4, His own free love, John iii. 16, 1 John iv. 10 
ir Q. What moved God to deliver men rather than fallen 
le age,? A. His ſovereign good pleaſure, 
ti- Q. By what means does Cod deliver the eledt ? 

A. By the covenant of grace, Zech. ix. 11. 

Q. Might not the broken covenant of works have been 
renewed ? A. No; it was a covenant of friendſhip, 
ind could never reconcile enemies, - | 

Hou is the covenant wherehy ſinful men are deli- 
vered, called? A. The covenant of grace, promiſe, 

„ Peace, reconciliation,. or redemption, and the ſecond or 
new covenant. 
nd Q. Why is it called the covenant of grace? A. Be- 
tauſe free grace moved God to make it; and all the bleſſ» 
 Wiogs thereof are freely beſtowed upon unworthy ſingers. 
l, Q. What is meant by grace? A. Either the unde- 
k- WT ſerved love and good will of God, or the effects of that 
good will beſtowed on undeſerring creatures, . 
Q. How ts God's free grace manifeſted in this cove- 
in ? A. In bis freely providing and furniſhing his own 
Son to be our Mediator, accepting his righteouſnels in our 
e, W6*2d, and ſending che Spirit to apply his purchaſe to us, 
id Q. Why is it called a covenant of promile ? - : 
ut A. Becauſe it is diſpenſed to us in free promiſes. 
n- Q Why is it called a covenant of peace? 
A, Becauſe it brings about peace and rectnciliazion 
between God and rebellious ſinners, 2 Cor. v. 19. 
Q. Why is jt called the covenant of redemption ? 5 
4. Becauſe thereby loſt and inſlaved finners gre bought 
e- back, and delivered from their bondage, Zech. ix. 11. 
ud Q. ts the. covenant of grace, and that of e, | 
ks Wl © and the fame covenant? A. Les. . 
the Q. How prove you that? A. The ſcripture men- 
ng tions on] y two covenants that regard man's eternal ſtate, 
of which the covenant of works is one, and therefore the 
of MW vievant of grace mult be the other: and the blood of 
x. Ckriſt is in feripture called the blood of the Teen, | 
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ſuffering the infinite wrath contained in its penalty.” 
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86 Of the covenant of grace. Queſt, 20. 


Q. How do you further prove, that what ſome al 
the covenant of grace made with believers, and diſlin 
from the covenant of redemption, is no proper covenant? 

A. Becauſe it has no proper condition, faith being u 
much promiſed as any other bleſſing. "EY 

Q Why is the covenant of grace called the ſecond ani 
new covenant? A. Becauſe though it was firſt made, 
it was laſt execute, and is everlaſting. 

Q. Did the covenant of grace diſannul the covenant if 
works? A. No; it honoured and eſtabliſhed it. 

Q How did it honour and eftabliſhit? A. ks 
the condition of the broken covenant of works was made 
the condition of the covenant of grace, 

. What was the condition of the broken covenant if 
works? A. Perfect obedience to its precepts, and 


. Why was the condition of the broken covenant 0 
works made the condition of the covenant of grace? 

A. Becauſe God's holineſs, juſtice, and truth, were con; 
cerned in the honour of the broken covenant of works. 
Q. How were God's holineſs and juſtice concerned in 
the honour of the covenant of works ?*% A. They re- 
quired, that the breaker of ſo juſt and holy a law ſhould 
be expoſed to infinite wrath, Pſal. xi. 6. 7 

Q. How was his truth concerned? A. It had en- 
gaged that the breaker of the precept ſhould ſurely die. 

Q. How many things are in general. conſiderable with 
reſpect to the covenant of grace? = : 

A. Two; the making, and the adminiftration of it. 
I the making of it the ſame that ſome divines call 
the covenant of redemption ** A. Yes, Pſal. Ixxxix. 3- 
QI it the adminiſtration of it that ſame call the co- 
venant of grace made with believers? A. Les. 
Q When was the covenant of grace made? 
From all eternity, Tit. 1. 2. XY f 
Q. Why was it ſo early made? A. Becauſe of God's 
eternal and infinite love to ele ſinners, Jer. xxX1. 3 · 

Q Who are the parties in the covenant of grace 

A. God and Chriſt, Pſal, Ixxxix. 3. Zech. vi. 13. 
e ; £ Q. Whether 


— 


\ueſt, 20, Cf the covenant of grace. 87 


Q. Whether did God eſſentially conſidered, or the per- 
„ the Father, make this covenant with Chriſt ? 


fended with ſin, and yet moſt merciful to ſinners, | 
Q. How prove you the covenant of grace was made 
ith Chriſt ? A. The ſcripture afhrms it; and he is 
alled the covenant itſelf, Pſal. IxxXix. 3. If. xlii. 6. 

Q. Why is Chriſt called the covenant itſelf? A. He 
the matter of it, and ſtands in manifold relations to it. 
Q. In what relations does Chriſt fland to the covenant 


urety, and ſacrificing prieſt of the covenant. 

Q. In what relations does he ſtand with reſpec to the 
1dminiſtration of the covenant ? A, He is the 
ruſtee, teſtator, prophet, interceding prieſt, and king 
pf the covenant, Col, i. 19, Heb. ix. 16. &c. 

Q. In what relations does he fland with reſpect to both 
the making and adminiſtration of the covenant ® A. In 
Ile relation of Mediator and Redeemer, Heb. ix. 1. 
te. Q Did Chrift in this covenant ſtand bound for himſelf ? 
A, Not for himſelf, but only for others, Iſ. Iii. 4. 

Q. What was the neceſſity that this covenant ſhould be 
made with a repreſentative? A. The perſons cho- 
len to ſalvation could do nothing for themſelves. 

Q. How do you prove that Chriſt repreſented others in 
this covenant ®&= A. Becauſe to him the promiſes 
thereof were firſt made; and he is called the ſurety of it. 
Q What is in general meant by a ſurety * A. One 
3. bat engages to pay debt, or perform duty, in the ſtead 
co- Nof another; or to ſecure the other's payirig or perform- 

ng it himſelf, Prov. xxii, 26. & xx. 26. 


Q What for a ſurety is Chriſſ? A. One that 


pages to pay all the elect's debt to God himſelf. 
ds Q& What debt did the elect owe to Cod! . 
| A. Perfect obedience to his law, and infinite ſatisfac- 
on for fin to his juſtice, Gal. iii. 10. 12. 7 
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A. God eſſentially conſidered in the perſon of the Father. 
Q. Under what view dves God appear in the mating 
this covenant ? A. As moſt high, holy, and juſt; 


f grace, as to the making of it ? A. He is the 
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88 Of the covenant of grace. Queſt. 2 
arice ? A. No: for Chriſt's ſuretiſhip belongs u 
the condition of the covenant ; whereas his people's fa 
and repentance belong to the promiſe of it. 

Q. ts Chriſt properly a ſurety for God's performing the 
promiſes to us? A. No; though Chrift as a prg6 
phet atteſt the promiſes, yet the all-fufficiency aud ut: 
changeableneſs of God exclude any ſurety for hi | 

Q. Why was-the covenant of grace made with ſuch i 
infutely ſtrong ſurety ? That he might not fal 
in performing its infinitely difficult condition, II. xlu. 4, 
Qn what manner did Chrift engage in this covenant? 

A. With full knowledge of his undertaking, and yet 
with the utinoſt chearfulneſs and reſolution, Jer. xxx 21, 

Q. Whom did Chriſt repreſent or ſtand bond for i 
the covenant of grace ? A. The ele u. 

Q. How' prove you that? A. The elect on) bear 
his name and image; they only are called his ſeed ; and 
they ond partake of the ſaving bleſſings of the covenant, 
_ Q. Why are the elect called ChrifPs ſeed? _ 
A Becauſe in regeneration he begets them again b 
his word and Spirit, 1 Pet. i. 3. 23. James i. 18. 

Q. Why is Chrift ſaid to take hold of the ſeed of Abia- 
ham, and not of the ſeed of Adam? A. Toſhev 
that he repreſented only a part of Adam's ſeed. 

Q. il any diſhonour to Chrift to repreſent à leſſ 

umber than Adam? A. No; for Chriſt had infinite 
ly more to do for the falvation of oe fhner, than Adat 
had to do for the happineſs. of inndcent mankind. | 
 Q How are the elect conſidered in the making of thi 
covenant? A. As loft ſinners, wholly unable to help 
themſclves, and yet as objects of the free and fovereigh 
love of God, 1 John iv. 9. 10. 3 
Q. WVherein does the freedom of this love appeat 7 
A. In pitching upon objects altogether unlovely. | 
Q. Verein does the ſovereignty of the Father bt 
appear ? A. In chufing ſome, while others no worſe 
are left to periſh in their fin, Rom. ix 22 
Q Hau did God make this covenant with 4 of 
A. IIe propoſed to him the perſons to be ſaved, tog 


the 


1 


au ther with the parts of the covenant; and Chriſt acce ted | 
ih thereof, Zech. vi. 13. John XVII, 6. WETISE 193, 
Q. What are the parts of the covenant of grace ? 
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n tional to Chriſt, Matth, iii. 15. l 
Q. What is the condition of the covenant of grace? 

A. Chriſt's ſurety · righteouſneſs. n 

Q. What do you mean by the righteouſneſs of Chriſt ? 

A. The holineſs of his human nature, the righteouſ- 
neſs of his life, and his ſatisfactory death. y 

Q. Why was ſatisfattion required from Chriſt, when 
it was not required from Adam as our public head? © 

A. Becauſe Adam engaged only for an innocent ſeed, 
but Chriſt engaged for guilty ſinners. 41. 

Q: Why was the perfect holineſs of Chriſt's human na- 
ture neceſſary ? A. To anſwer for the original righ- 
teouſneſs demanded of us by the law, Rom, v. 19. 

Q. Why was his D of life neceſſary ? 
A. To anſwer for that perfect righteouſneſs of life de- 
manded from us by the law, Rom. x. 4. £8 

Q. Why was his ſatigfactory death neceſſary ? 

A. To atone and ſatisfy the juſtice of God for our fin, 

Q For what was Chriſt to ſatisfy divine juſtice ? 

A. For all the fins of an ele& world, If. li. 6. 

Q, How was he to make ſatisfation? A. By ſuf- 
fering the very ſame infinite puniſhment we deſerved; 

Q. How prove you that Chriſt fulfilled the whole con- 
dition of the covenant of grace? A. He was hoh, 
tarmleſs ; became obedient unto death; and gave himſelf 
to be a ſacrifice of a ſweet-ſmelling ſavour unto Cod. 

Q How do you prove Chriſt's righteouſneſs fo be the 
/ only proper condition of the covenant of grace ? l 
vor 4. Becauſe it is the only pleadable ground of the be- 
| liever's title to eternal life, Rom. v. 21. and vi. 23. 

Q + not faith the proper condition of this covenant'?. 
J. No; for it can no way anſwer the demands of the 
| | 9. | broken 


the A, The condition, and the promiſe of it. . | 
pros Q How can this cavenant have a condition, when it as 
un" is a covenant of grace? A. Though it be abſo- 9 
lutely of free grace to the elect, yet it is fire Sondi⸗ | 
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of the covenant of grace. Queſt. 20. 
broken law; and it is a b leſſing promiſed i in hs covenam 
of 2 Gal. iii 1 oi 1.29. | n 

re then 5 . in 75 7 wwho call. 
ed 77170 the condition the the covenant of; race ? J. No; 
for they bo. ch meant that it was the in rument whereby 
we are erb fly. intereſted j in the « covenant, and 1 brenn 
the bleſſings o , 

Q. What is the promiſe, of the. covenant of grace ? 

A: It is the Father's en gagement to beſtpw good things 
upon Chriſt, and his elect ſeed, If. Ui. 11. 

Q. 1s the promiſe. of the covenant 17 great import. 
ance ? A. Yes; for it is confirmed'by the oath 
of God; and his glory, the honour of Chriſt, and the 
happineſs of the elect, depend on the fulfilling of it. 

Q. How many kinds of promiſes are there in the cove- 
nant of grace? A, Two kinds, -viz. ſuch as direct 
reſpect Chriſt's perſon, and ſu ch as relate to his people. 

Q How may the rene re ecting Chriſt's perſon be 
diſtinguiſhed? to abſolate and co ditional, | 

Q. What are the 446 promi iſes reſpecting Chriſt? 

A. The promiſes of fyrniture for and aſſiſtance 1 in his 
work, 

Q. What is the only cauſe of the falflmen of theſe pro. 
miſes? A, The infinite ſovereign love of God. 

1 What furniture was promiſed ; to Chriſt ? 

The human nature, filled with He Holy Ghoſt, 
4 united to his divine perſon, Heb. x. 5. If. xi. 

. What aſſiſtance was promiſed to Chrif * 

As The continual influence of the 8 Spirit, and the mi- 
niſtration. of angels, &c. II. xi. 2. Pal. xci. 11. 

What are. the promiſes reſpe@ing Chriſt's 2 
which depend: upon the condition of his righteouſneſs * 

A. The promiſes of acceptance, and reward for his work. 

, What acceptance bat promiſed to Chri wp 
I. That God ſhould declare fümſelf wel D for 
his righteouſneſs ſake, and with him as Mediator, an 


Q What reward aba. promiſed, to vit, 2 * The 
highc 


| Quett 20, Of the covenant of grace. 88 91 


higheſt exaltation of his perſon as God-man, and a nu- 
Nt meroys, ſeed to ſerve and praiſe him, Tf. litj. 10. 

1 . What 15 the promiſe immediately reſpecting the e- 
V. kt : Fe vg 'The promiſe | of eternal life, Tit. i. 2. 

0; Q Met is included i in thil eternal life? A. All 
by true appineſs i in this life, and that which is to come; 
ve or the life of grace here, and of glory hereafter. 

; Q What js one of the moſt en ve promiſes of 
the covenant of grace made to the ęlect in Chriſt ? 


19s A. I will be your Cod, and ye ſhall be my people. 
Q. What be that part of the } Yromiſe, I will be your 
2 God, mean? A. That God himſelf ſhall be their e- 
ith verlaſting portion, 152 perfections exerted for their in- 
he tereſt, and all his works tend to their eternal —— of 


Q. What does that part of it, Ye ſhall be my people, 
ves mean ? A. That all grace and glory ſuiting the dig- 
ily nity of God! eople ſhall be given them. 

% Q To whom Were the promiſes of our eternal life made ? 
Primarily to Chriſt as our head, and to us in him. 
Q. How ries you they were primarily made to Chriſt ? 
f 7 The promiſe of eternal life was made before the 
his world began, when it could not be made to any but Chriſt, 
I. not this very comfortable fo believers ? 
2 J. Yes: for whatever cauſe we "nia give God to de- 
ny his proviſo bleſſings ; j yet Chriſt, to WHOm they were 


originally promiſed, never gave him aby cauſe for it. 
lt, Q What are the properties of the promiſes of the cove- 
nant of grace ? A. They are exceeding great 
: and precious,' well ordered, free, and ſure. 
mi- Q. How are they great * ? A. Theyare the promiſes 


N of the great God, and pregnant with boundleſs bleſſings 
on, to man, 
| .  Q. How? are they precious ? A. The Sod they con- 
ck. tain is purchaſed with the precious blood of Chriſt. 
Q. Ho are they well ordered? A. They are 
for beautifully connected with one another, and ſuited to 


nd our various needs. ; | 

4 Q. How are they free? A. They flow from free | 
| grace, and are Freely made out to belierers. 9 
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99. Of the covenant of grace. Queſt, 20. 
broken law; and it is a bleſſing promiſed in the covenant 
of grace, Gal. iii, 10. Phil, i. 29. WERE WE doing 

Q. Were then theſe godly divines in an error, who call. 
ed faith the condition of the covenant of grace ? A. No; 
for they only meant that it was the inſtrument whereby 
we are perſonally intereſted jn the covenant, and receive 


the bleſſings of it. 3 
Q. What is the promiſe, of the covenant of grace? 
A: It is the Father's engagement to beftow good things 


* 8 


upon Chriſt, and his elect ſeed, If. Iii. 11. 
Q. 1s the promiſe. of the covenant of great import. 
ance? A. Yes; for it is confirmed by the oath 
of God; and his glory, the honour of Chriſt, and the 
Happineſs of the elect, depend on the fulfilling of it. 
Q. How many kinds of promiſes are there in the core- 
nant of grace? A. Two kinds, viz. ſuch as direct) 
reſpect Chriſt's perſon, and ſuch as relate to his people. 
Q. How may the promiſes reſpecting Chriſt's perſon be 
diſtinguiſhed? A, Into abſolite and conditional, 
Q. What are the abſolute promiſes reſpecting Chriſt * 
A. The promiſes of furniture for, and aſſiſtance in his 
work, ee e | 
Q. What is the only cauſe of the fulfilment of theſe pri 
miſes? A, The infinite ſoyereign love of God. 
Q. What furniture was promiſed to Chriſt ? 
A. The human nature, filled with the Holy Ghoſt, 
and united to his divine perſon, Heb. x. 5. If. xi. 
Q What aſſiſtance was promiſed to Chriſt ? ; 
A, The continual influence of the Spirit, and the mi- 
niſtration of angels, &c. If. xi. 2, Pſal. xci. 11. 
 Q. What are. the promiſes reſpecting Chriſt's perſon, 
which depend upon the condition of his righteouſneſs * © 
A. The promiſes of acceptance, and reward for his work. 
Q. What acceptance was promiſed to Chriſt ? 
A. That God ſhould declare himſelf well pleaſed for 
his righteouſneſs ſake, and with him' as Mediator, and 
believers in him for it, If, Iii. 8. 11. | 
. What reward was promiſed td Chriſt ? 4 . * 
| EY 11 ighelk 
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higheſt exaltation of his perſon as God-man, and a nu- 
merous ſeed to ſerve and praiſe him, If. Iiii. 10. 

Q. What is. the promiſe immediately reſpecting the e- 
led? A. The promiſe of eternal life, Tit. i. 2. 
Q. What is included in thii eternal life? A. All 
true happineſs in this life, and that which is to come; 
or the life of grace here, and of glory hereafter. 

Q. What is one of the moſt comprehenſive promiſes of 
the covenant of grace made to the eled in Chriſt? 

A. I will be your Cod, and ye ſhall be my people. 

Q. What does that part of the promiſe, I will be your 
God, mean? A. That God himſelf ſhall be their e- 
verlaſting portion, his perfections exerted for their in- 
tereſt, and all his works tend to their eternal advantage. 

Q. What does that part of it, Ye ſhall be my people, 
mean? . That all grace and glory ſuiting the dig- 
nity of God's people ſhall be given them. 

Q. To whom were the promiſes of our eternal life made? 

A. Primarily to Chriſt as our head, and to us in him. 

Q How prove you they were primarily made to Chriſt ? 

A. The promiſe of eternal life was made before the 
world began, when it could not be made to any but Chriſt, 

I. not this very comfortable to believers ? 

A. Yes: for whatever cauſe we may give God to de- 


ny his promiſed bleſſings ; yet Chriſt;*to wkom they were 


originally promiſed, never gave him any cauſe for it. 

Q. What are the properties of the promiſes of the cove- 
nant of grace ? A. They are exceeding great 
and precious, well ordered, free, and ſure. 

Q How are they great? A. They are the promifes 
of the great God, and pregnant with boundleſs bleſlings 
to man, | : 

Q. How are they precious? A. The good they con- 


tain is purchaſed with the precious blood of Chriſt, 


Q. How are they well ordered? A. They are 


beautifully connected with one another, and ſuited to 


our various needs. | | 
Q. How are they free? A. They flow from free 
grace, and are freely made out to believers. I 
"M2 Q. How 
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Aue 
Q How can they be abſolutely free, when many of / 
them require ſome condition to be performed by us? C 
A. Nothing is required as a condition in one promiſe, Moes 
but what is abſolutely promiſed in another. = 77 
Q. Why then has God made many of his promiſes to run pf ſ. 
in a conditional form ? A. To-excite us to ho- Nur. 
lineſs, and teach us to apply ſundry promiſes at once, 0 
Q. How are the promiſes ſure? A. They are con» Nen 
firmed by the oath of God, and blood of Chriſt, iis 
Q. Has the covenant of grace any penalty ? ( 
A. No; for both parties are infallible, Pſal. Ixxxix. 19, Wh: 
Q. Are not believers fallible?? © A, They are falli- What 
dle in their actions; but their gracious ſtate is infallibly ( 
ſecured in Chriſt, Rom. viii. 39, | = 
Q. Are not their affiictions a proper penalty ? r 
A, No; they are a privilege promiſed in the new co- W/av: 
venant, and do tend to their good, Heb. x1. 6, 11. ( 
Q. What ſecurity have believers from any proper pe. Wete? 
nalty for in? A. Chriſt's everlaſting righteouſneſs, Wand 
Q. What is the adminiſtration of the covenant of grace? Wend 
A. The diſpenſing and applying it to men for the pur- ( 
poſes it was made, 11, Iv. 3. 11, of 1 
Q. Who is the adminiſtrator of it? A. Chriſt. ( 
Q. Who appointed him adminiſtrator of it? A. God, . 
Q Wherein do Chriſt's relations of ſurety, and ad- ing 
. miniſtrator, dilfer? A, Chriſt as a ſurety ſerved in ( 
our law-ſtead; as adminiſtrator, he only acts for our 
good: the york of ſuretiſhip was his humiliation; but ( 
the work of adminiſtration is his honour and reward. ver 
'Q. Where does Chriſt adminiſter the new covenant ? ( 
A. Both pn earth and in heaven, Rev, xxii. 2. N 
QQ Wherein do Chriſt's adminiſtration of it on earth, 
and that in heaven, dier? A. In heaven Chriſt ad- 70 
miniſters it perſonally, without ordinances, and to the e- he 
lect only; but on earth he adminiſters it in ordinances, | 
and partly by inſtryments, and partly to reprobates. c 

| 0 


Q. To whom does Chriſt adminiſter the covenant on 
earth? A. To ſinners of mankind in general. | bs 
Q Wherein does be adminiſter ibe Awenant t 9 | 
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A. In the general offer of the goſpel, Rev. xxii. 17. 
Q. Why is the covenant of * adminiſtered to finful 
© When in general, when the elect only are repreſented in 
A. Becauſe Chriſt's righteouſneſs, the only price 
f ſalvation, is in itſelf equally ſufficient and ſuitable to 
durchaſe ſalvation for all men, Acts xx. 28. 
Q. How is it ſufficient to purchaſe ſalvation for all 
nen? A. Its infinite intrinſic worth renders it of ſuf- 
icient value to purchaſe ſalvation for millions of worlds. 
Q. How is it ſuitable to purchaſe ſalvation, for all 
9. When ? A. It is a righteouſneſs fulfilled in the human 
li- Nature, which is common to all men, Heb, ii. 14. 
ly Q. How long will Chriſt continue to adminiſter the co- 
ent of grace? A. Forever; for he ſhall reign 
ir ever; and he eve: liveth to make interceſſion, and 
0- Wave to the uttermaſt, Heb. vii. 25. 8 
| Q. How will Chriſt adminiſter the covenant through 
e Weternity ? A. He will be the eternal bond of union, 
s. and medium of communion between God and the ſaints, 
ef Fand will lead them to living fountains of waters. . _ 
u. Q. What is Chriſt's primary relation as adminiſtrator 
of the covenant? = A. He is the truſtee of it. 
| Q What is his office as truſtee of the covenant ® _ 
d, A. To be the repoſitory or ſtorehouſe of all the bleſſ- 
1d- ings of it for the good of his people, Col. i. 19. 
in Q Who lodged all the bleſſings of it in Chriſt's hand ? 
ur A. God the Father, John iii. 35. | | 
put Q. Why did beſo? A. To exalt Chriſt, and pre- 
rent the elect from loſing theſe bleſſings. 1 5 
4 Q In what relations does Chriſt give us theſe bleſſings ? 
A. As the teſtator, and the executor of his teſtament. 
th, Q How does Chriſt adminiſter the new- covenant ai a 
d- Mar? A, He diſpones and bequeaths all the bleſſ- 
e- ngs of it in the way of legacy to men, Luke xxii. 29. 
es, Q. Wherein do a teflament and a covenant differ ? © 
| A. In a covenant, good things are beſtowed on account 
en of ſome price or valuable conſideration ; but in a teſta- 
ment, good things are diſpenſed freely. | | 
Q When was the new covenqnt firſt clothed * the 
5 orm 
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form of a teſtament? . A. That ſame day Adam fel 
Q. Why was it not clothed with a teſtamentary ſim 
from eternity? _ A. Becauſe till Adam fell, no nu 
needed the legacies of it, Gen, iii. 15. (nodes + 4 
Q. How could Chriſt's teſtament be of force before hi 
death? A. He was the Lamb ſlain from the foundy 
tion of the world, and in the ancient ſacrifices confirmed 
his teſtament, Rev. xiii. 8g. 1 
Q. What legacies does Chriſt diſpone in his teſtament! 
A. Himſelf, and all things in and with him, Rev, xxi 
Q What.are ſome of theſe all things Ghrift diſpone:? 
A. Conviction, converſion, pardon, peace, accept 
ance, adoption, ſanctiſication, and glorification, &c. 
Q. To whom doth Chriſt bequeath theſe bleſſings ? 
A. To ſinful men in general as his legatees, Prov. vii. 
Q. Wherein does Chriſt, begucath theſe bleſſings to « 
nen? A, In the promiſes and offers of the goſpel, 
Q. Have all Chriſt's legatees an equal title to bis pri 
Miſes and legacies? A., No; all men in general hay 
a right of acceſs to them, but belieyers have alſo a rig! 
* of poſſeſſion. WS I OG Coon 
Q What do you mean by a right of acceſs to. Chri 
promiſes and legacies? , A. A full warrant to 
hold of them as our own, If. lv. 1. 2, 32. 
Q: What do you mean by a right of intereſt or ole 
ons A. The actual having of Chriſt, and all thin 
in him, as our own, Song ii. 16. 1 Cor, iii. 22. 23. 
Q. Who is the executor of Chriſt's teſtament ? 
A. Chriſt himſelf, John xiv. ii. 
Q. May not the Holy Ghoſt alſo be called the exequl 
of Chriſt's teſtament? A. Chriſt executes it by 
Holy Ghoſ}, John xvi, 13. 144. oy 
How can Chriſt be the executor of his own tf 
ment ? A. Becauſe though he died to confirm it, 
he roſe again, and lives for evermore to execute it. 
Q. In wvhat relations does Chriſt execute his own it 
ment? A. As a prophet, interceding prieſt, and kit 
Q. For what end is the covenant of grace made 


 adminiftrate ? A. For the glory of God, oy. 


\ * 


9 inging elect finners out of an eſtate of fin and miſery, 


o an eſtate of ſalvation, If, #lii, 5.---16. 


oft happineſs to all eternity, If, xlv. 17. 

Q. How are ſinners brought into an eftate of ſalva- 
m? A. By their being perſonally and ſavingly 
tought into the bond of the new covenant, 2 Sam. xxiii. 5. 
Q. What is the means and inſtrument of. intereſting 
nners in the covenant of grace? A . Faith, or be- 
eving in the Lord Jeſus, Acts xvi. 31. 

Q. Why has God appointed faith the inſtrument of in- 
ereſting us in the new covenant? | A. Becauſe it 
oft illuſtrates the free grace of the covenant, and beſt 
nſures the promiſes of it, Rom. iv. 16. 


nant? A, By receiving all bleſſings as God's free gifts. 
Q. How does faith inſure the promiſes of the covenant ? 


rree? A. God was the maker; his glory, and the 
happineſs of man, the end; and eternal life the thing 
promiſed in both, A, „ 


575 5 Wherein do the covenant of works and of grace dif- 
8/7 A. In the party contracted with, adminiſtrator, 


nature, properties, conditions, promiſes, order of obe- 
dience and execution; ends, and effects. | 
Q How do they differ with reſpect to the party con- 


wth Adam, a mere man, and all his natural ſeed in him; 
but the covenant of grace was made with Chriſt, who is 
Cod-man, as head of his ele ſeed, 1 Cor. xv. 47. 


frator? A. The covenant of works was adminiſter- 


miniſtered by Chriſt as Mediator, Gal. iii. 10. 16. 19. 
Q How do they differ in their nature? A. The 
Ovenant of works was a covenant of friendſhip ; but the 
coyenant of grace is a covenant of reconciliation. 
5 | Q. How 


Q. What is meant by ſalvation? A. A deliverance | 
om fin, and all its fatal effects, and poſſeſſion of the ut- 


Q. How does faith illuſtrate the grace of the cove» 


A. It employs God's power and grace to perform them. 
Q Wherein do the covenant of works and of grace a- 


trated with ? *, A. The covenant of works was made 


Q. How do they differ with re pect to their admini- 


& by an abſolute God; but the covenant of grace is ad- 
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Q. Haw do they differ in their properties? A. Ty WM ©; 
covenant of works was eaſily broken, and is flow a cur. 
ſing and condemning covenant ; but the covenant of prace ll .,; 
cannot be broken, and is ſtill pregnant with bleſſings ad WM th 
ſalvation to men, Gal. iii. 13. 14. be 
Q. How do theſe covenants differ in their condition 
A. The original condition of the covenant of works 
was the perfe& obedience of a mere man ; but the con- 


dition of the covenant of grace is the perfect obedience, Lc 


and infinite ſatisfaction of a God-man, Matth. iii. 15, Ge 
Q. How do they differ in their promiſes ? G 
A. In the covenant of works all the promiſes were f 


are abſolutely free to man, Rom. iv. 4. 16. 

Q. How do they differ in the required order of ole. bec 
dience ? A. In the covenant of works duty went be- 4 
fore privilege, and acceptance of the work before ac- tak 
ceptance of the perſon ; but in the covenant of grace pri- 
vilege goes before duty, and acceptance of the perſon be-M the 


fore acceptance of his work, | wit 
Q How do they differ in their order of execution? 
A. The covenant of works was made in time, and firlt ( 


execute; but the covenant of grace was made from eter· /a/: 
nity, and is laſt execute, x | 


Q. How do they differ in their end and deſign ? 

A. The end of the covenant of works was to ſhew man = 
his duty to God; but the great end of the covenarit on ( 
grace is to ſhew the greatneſs of God's grace to man. Chr; 
Q. How do they differ in their effets? A. Tie Q 
covenant of works terrifies a guilty finner, and binds E Cr 
over to hell; but the new covenant comforts and ſtrength·¶ natu 
ens him, by opening the gates of heaven to him, bons 
Q. How may we know if we are ſavingly intereſted nl Q 
the covenant of grace? A. If we have ſeen ourſelve = 
wholly ruined by the covenant of works, and are conten Q 
to be entirely indebted -to the free grace of God for uy 4 
falvation, Phil. ii. 8. 9 e 0 

Q. What ſhould we do if aue find ourſelves without thi eiern 
covenant ? A. Cry earneſtly to Chriſt to bro! Q 


1 


8 
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us into it; and eſſay to take hold of the promiſes of 3 it. 

Q. What is our 15 if uur And ourſelves in this co- 

venant? y A. To admire and atlore-God's free grace 

that brought us in; and to improve the fulneſs of * co- 
venant, living like the children f God. 


QUEST. 21. Who is the Redeemer of God's ehet?ꝰ 
Ne Axs w. The. only Redeemer of God's elect is the 
e, Lord Jeſus Chriſt, who, being the eternal Son of 
God, became man, and fo was and continveth- to be 
God and man, in two diſtinet natures, and one per- 
5 ſon, for ever. 

* QUEST. 22. How did Chrift being the Sen f Cod, 
„become man? 

„ ausw. Chriſt "the Son of God became man, by 
cM tiking to himſelf a true body and a reaſonable ſoul, 
pri- being conceived by the power of the Holy Ghoſt, in 
be te womb of the virgin _— and born of her, yet - 


without ſin. 


fil Q. By whom Fern God bring hi. elect ae 4 . of 
ter Wi [alvation ? A. By the Redeemer with whom the-cd- 
renant of grace was made, If. zlii. 6. 7. Matth. i. 21. 
Q IWho is the only Redtemer of God's elect? _ 
A. Chriſt, che eternal and only begotten Son of God. 

Q Has God any other who are called bis ſons bafides 
Chriſt? OA. Yes; angels and believes. 

Q. Wherein dees their fonſhip differ from that of 
Chriſt. ? A. Chriſt is God's eternal, neceſſary, and 
natural ſon; but angels and believers are only mage the 
ſons of God in time, by a mere act of his will. . 

Q. How are angels the:fons of God ? | 

A. By immediate creation; Pſal. civ. 

Q How are believers the ſons of Goth 

A. By regeneration and adoption, 1 Johh i. ail, 1. 9. 

Q How is Chriſt the Son of God?. | A. By 
eternal generation, and therefote.called his 0 Son. 
I Chriſt the Son 7 0 God 26d h office and erna, 
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tion? A. No; he is the Son of God by nature, 
Q. How prove you that ? A. Chriſt ſays, I ard 
my Father are one, John x. 30. 1 | 
Q Why may aue not ſay, that Chriſt is the Son of Cu 
chiefly by virtue of his mediatory office and exaltation ? 
A. Becauſe that would make Chriſt's proper ſonſhip 
and perſonality dependent on the Father's will, as li 
mediatory office and exaltation are, 3 | 
Q. Does Chriſt diſtinguiſh his ſonſhip from his medic 
tory miſſion ? A. Yes: for he ſays, I am from hin, | 
(viz the Father, by eternal generation); and he hath bot 
ſent me, (with reſpect to office), John vii. 29. for 
Q What did the eternal Son of God become, that le 
might redeem man? A. He became man; which vf 
the greateſt wonder che world ever ſaw, 1 Tim. iii. 16. Net 
Q. What was Chriſt's becoming man a wonder of ? 


A. A wonder of love, wiſdom, power, faithfulneſs, C 
Q. How was it a wonder of love? A. As Ce. 
took on him the likeneſs of ſinful fleſh, out of infinite pi del 
to poor, vile, rebellious men, John iii. 16. ( 
Q. How was it a wonder of wiſdom? A. It wa” 
the moſt curious work of God, and a proper means off de 
bringing the higheſt glory'to God, and greateſt good whe 
men, out of ſin the greateſt evil, Jer, xxxi. 22; | ( 
Q. How was it a wonder of puer? A. Heri“ 
the moſt diſtant natures were cloſely joined together. aa 
Q How was it a wander of divine n ns 
A. Herein the moſt difficult promiſe was fulſi led, Q 
Q. Did Chriſt ceaſe to be God when he became nan 
A. No; but he became Inmanuel, God-man, 1." inte 
Q. Was Chriſt as God in the leaſt changed when.he 0 af 
came man? A, No; neither in perſon nor nature. 5 Q 
Q. How many natures has Chriſt? A. Two; U al 
nature of God, and the nature of man, Rom. ix. 5. * 
Are theſe two natures in Chriſt mixed together, mg! 
turned into ont another ? A. No; they are 83 
ſtia& natures, 1 Pet. iii. 18. Rom. ix. 5, Q 


Q. What do you underſtand by their being diſtin# 
h tures ? f | | 2 A. ; 


=y 


* 
' 


each of them ſtill retains its own eſſential properties. 

Q. IL Chriſt's divine nature, by its union with the hu- 
man, become finite, dependent, or ſubjed to ſuffering or 
notion? A. No, John iii. 13. If, xl. 28, , 

Q. L the human nature of Chriſt, by its exaltation and 
union to the divine, infinite, independent, almighty, 
tnowing all things, or every where preſent? A. By 
no means; for that would infer, that a creature might be 
made God; than which nothing can be more abſurd. 

Q Why was it neceſſary that our Saviour ſhould be 
both God and man ? A. That he might be qualified 
for executing his general and particular offices. 5 

Q. Why was his being God and man neceſſary to his Be- 
ing our Mediator? A, That he might be nearly inter- 
eſted in, and have due zeal for the rights of both parties, 

Q Why was his beirts God and man neceſſary to his be- 
ing our Redeemer ? A. That he might have a ſuffi - 
cient price to give, and almighty power to exert for our 


1 


deliverance, Heb. vii. 2g. and ix. 14. | 
Q. Why was it neceſſary he ſhould be God to execute his 
prophetical office ? A. That he might at once know 
the whole will of God, be preſent with his diſciples every 
where, and teach them to profit, 7 
Q. Why was Chriſt's being man neceſſary to his being 
our prophet ? A. That he might teach us in a way 
adapted to our weakneſs, and exemplify the truths he 
taught in his own life, John xin. 15. 
Q. Why was it neceſſary Chriſt ſhould be God to exe» 
cute his prieſtly office ? A. That he might bear infi- 
nite wrath, give worth and efficacy to his obedience and 
ſuffering, and render his interceſſion ever prevalent, | 
Q. Why was it neceſſary he ſhould be man to execute 
bis prieftly office? A. That in his obedience and ſuf- _ 
kring he might pay that very debt we owed to God; 
might, in our nature, appear in the preſence of God for 
us; and experimentally ſympathiſe with us in trouble, 
Q avas it neceſſany he ſpould be God to execute hit 
gh o ice? A. That he might know the 
es, and ſubdue the hearts of his ſubjects; rule, 1 | 
| * ö 
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Q. Why was it neceſſary Chriſt ſhould be man to ext. 
eute his kingly office * A. That he might inforce g- 


der -y for his ſubjects. ="; 
- herein are Chriſt s divine and 1 uni- col. 
3 ? A. In his perſon; II. ix. 6. | Q 


Q. How many perſons has Chris? A. Ons only, e. 
Q. Whether i is the perſon of Chrift a divine.s er humu the 
A. A divine perſon, If. ix. 6. God 

Q. What is the difference between a human. nature and Q 

a human perſon? A. A human perſon ſubſiſts by it- d 
ſelf, but a human nature ſubſiſts in a perſon. * natu 
Hou can Chriſt have the nature of man without e: 


the perfor of man? A. Becauſe bis human nature Q 
never ſubſiſted by itſelf, but was, in its very formation, Wl i? 
B — into his divine perſon. ſons 


I not Chrift's human nature, by the want of its 0 
proper perſonality, rendered more imperfect than the hu- ang. 
nan nature in other men ? A. No; it is hereby < 
highly dignified, as the want of an bunu is ſupphed ſin! 
with 2 divine-perſonality.” 0 

Q. I Chriſt then the ſame perſon he was from eternity * 4 

A. Yes; thqugh a human nature is united to that perſon. 0 

Q. Whether is Chrift's human nature united immi- af 


Aiately to his perſon, or to the divine natur??? of | 
A. It is united immediately to his perſon, and to the for 
divine nature, as ſybliſting in his perſon: 5 0 
Q. How prove you that ? A. Ifit was l im- 4 


mediately to the divine nature, it would be equally uni- I bea 
ted to the Father and Holy Ghoſt with the Son, fince WW y! 


- the nature is the ſame in all the divine perſons. * ( 


'Q. H G Was 2 union between Chriſt's inuo natures fro 
conftitute ? * Chiiſt's 2.77 the human na: Uni: 
ture into his Aide wp bo Heb, ii. 14. ce 

Q. Wherein' did Chrift s aſſumption of the lane, na- tar 
iure differ from the union of his tao natures ® A. Aſ- nat 


ſumption is a tranſient act of his divine nature only, and ( 
5 * . 1 union ; p But Fits. N is e. 1 


hs 


* 


Dueſt. 21. 22. aud incarnatian. x,” © 
an eternal mal relation of both his natures: 


Q. How can the human nature by untted to the divine, 
ich exiſts every where? A. Though Chriſt's di- 


ine nature trapſcends the human in reſpect of its inſini- 


y; yet it Wally dwells in it in reſpect af its ſpirituality, 
Col. it. 9. John i. 14. 
. How do you prove that Chriſt's two natures are Us 


wted, and do ſulſiſt in one perſon ? A. Becauſe 


the ſame perſon is called the child born and the mughty 
Cod, If. ix. 6. See alſo Luke i. 35. Rom. ix. 5. 

Q. Why was it. neceſſary our. Redeemer ſhquld be God 
and man in one perſon ? - A. That the works of each 
nature might be accepted of- God, and reliect on by us a. 
the works 'of his whole perſon, Heb. ix. 

Q. What are the Properites of the 92 Chriſt's 
two natures ? + ＋ lt is an incomprehenſible, per- 
ſonal, everlaſting, , and inſeparable union. 


Q. How is is incomprehenſible ? A. No man or 


angel can fully underſtand the myſteries of it. 


Q. How is it a perſonal union? A. The two di- 


ſin& natures are united, and ſubſiſt in one perſon. 


Q. How is this union everlaſting and inſaparable? 
A. It never will, nor can be difgiyed, 


Q. How prave you that? A. From the eternity 


of Chriſt's prieſthood, which - requires the eternal union 


of his two natures to appear with in the preſence of God 
for us, Heb. vii. 25. Rev. i. 18. 
Q What other wonderful unions beſides this are there ? 
A. There is the union of the three perſons in the God- 
head, the natural union of our ſoul and. body, and the 
myſtical union of believers with Chriſt, 


Q. How does the union of Chriſt's tao natures differ | 
from the union of perſons in the Godhead? — A. The 


union of perſons 1 in the Godhead is an uncreated and ne- 
i/ary union of, diſtinct perſpns in one nature and ſub- 
ſtance; but this in Chriſt is a created union of diſtinet 


natures i in one perſon, © 


Hou does the union of Chriſt” 5 natures 72 from ö 
the urion of our fag and . | 4. The union of gu 
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102 Of Chriſt's pern Queſt, 21. 22. 
ſoul and body is natural, and can be broken ; but this u- 
nion of Chriſt's natures is ſupernatural and inſeparable, 

Q. How does the union of Chriſt's natures differ. from 
the union of believers to Chriſt ? A. Notwithſtanding 
of believers union to Chriſt, he and they remain diſtin? 
perſons ; but the union of Chriſt's natures makes both 
one perſon. F 

Q. What follows upon the union of theſe two nature; 
in the perſon of Chriſ} ? A. That the properties and 


works of both natures may be aſcribed to his perſon: ſo 


we may ſay, the Son of David or Mary is God, infinite, 
eternal, &c.; and that God, or the Son of God, is man, 
was born, died, ſhed his blood, roſe again, &c. 

Q. May we ſay, Chriſt as God is man, was born, died, 
&c. or that Chriſt as man is God, infinite, &c, ? A, No; 
this would confound the properties of Chriſt's natures, 

Q. When did the Son of God aſſume our nature, and 


Become man? A. About 1762 years ago. 


Q. How prove you that Chriſt is already come? 

A. Becauſe ſundry events have happened, that God 
declared ſhould not take place till his Son became man. 

Q. What are ſome of theſe/events ? A. The de- 
parture of the ſceptre from Judah, the deſtruction of the 
ſecond temple, the lofs of David's line, the end of Dz- 


viel's ſeventy weeks, and ceaſing of the daily ſacrifice, Cc. 


Q. Who is the promiſed Meſſiah, or incarnate God? 

A. Jeſus of Nazareth, the Son of Mary, John i. 

Q. How prove you that? A. All things foretold 
concerning the Meſhah, were exactly fulfilled in him. 
Q. What was foretold concerning the Meſſiah ? 

A. That before the church and ſecond temple of the 
Jews were deſtroyed, or their nation diſperſed, he ſhould 
ſpring out of the family of David; be born at Bethlehem 
of a virgin, in a low condition; work many miracles; be 
deſpiſed, crucified, and buried; riſe again, and erect 2 


_ glorious church among the Gentile nations, ©c. 


Q. How is the time of Chriſt's coming deſigned in ſeri! 
ture? A. It. is called the fulneſs of time, Gal. iv. 4+ 
Q. Why is it called the fulneſs of time? 42 


v 
af 
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Queſt. 21.22. and incarnation, 103 


A, It was the time fixed in God's decree, foretold by 
the prophets, and when the world was in the moſt pro- 
per condition for his coming into it, | 

, When was the world in the moſt proper condition 
for Chriſt” s coming? A. When it had been ſuffi- 
ciently warned of, and ſtrongly expected his coming; 
and when Satan's power over it was at its height, igno- 
rance and knowledge jointly ſubſerving his intereſts, 

Q. Why was'it neceſſary the world ſhould be well warn- 
ed concerning Chriſt ere he came? A, That he might 
come with due honour ; and that many ſigns of his co- 
ming might be underſtood, whereby it might be tried 
whether he was the true Meſſiah, and no impoſtor. | 

Q. Why was it neceſſary the world ſhould be in great 
expedtation of Chriſt when he came? A. That all 
might be ready to examine his character and conduct, 
and be rendered inexcuſable, if they did not receive him. 

Q Why was it neceſſary that Satan's power over the 
world ſhould be very firong when Chriſt came 

A. That the love of God in ſending him, the need of 
his coming, and its powerful influence in deſtroying Sa- 
tan's kingdom when at its height, might be the more 
viſibly diſplayed, 1 John iv. 9. and iii. 8. 

Q. How did Chriſt, the Son of God, become man? 

A. By taking to himſelf a true body, and a reaſonable 
ſoul ; which are the two parts of an human nature, 

Q. How prove you that Chriſt took to himſelf a true 
body, and not the mere ſhape of the human body ? 

A. Chriſt ſays, A ſpirit hath not fleſh and bones, as ye 
ſee me have; neither could he have been born, hunger- 
ed, thirſted, or died, &c. without a true body. | 

Q. Was Chriſt's body framed in heaven, or created im- 
mediately out of duſt? A. No; it was made of the ſub- 
[tance of a woman; and ſo he was the ſeed of the woman. 

Q. Why was it neceſſary it ſhould be made of the ſub- 
tance of mankind ? A. That he might be our bro- 
ther and kinſman, and the right of our redemption be his. 
Q. Of whom was he born? A. Of the virgin Mary. 
Q. Why avas Chriſt born of a virgin? 3 

8 | r A. That 
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ment name? A. The Lord jeſus Chriſt. 
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104 Of Chrifs | perſon, Kc. Queſt. 21. 1,0 Que 


A. That he might be free from original fin, Luke i. 3; Q 
Q. Vi behoved Chriſt human nature 1e be free of his | 
fin? A. Becauſe it was ſo cloſely united to his di. 0 
vine nature; and becauſe otherwiſe he could not have ano 
been a N for our fins, Heb. vil. 26. 0 
Q. How could Chriſt be born of a virgin? the 
A. He was conceived by the power of the Holy Ghol. > 
Qt is this work of the Holy Ghoſt called an over- 4 
ſhadowing of the virgin? A. Becauſe of the prett 0 
myſterlouſneſs of it, Luke i. 35. 5 
Q. How prove you Chriſt alſumed a Feaſorable ſoul? abo 
A. He cried out, My foul is troubſed, ant exceeding ( 
6d made bis ſoul ah: offering for for f 
Q. Had all the three perfons of the Gothead an attive ¶ ces 
concern in the Son's becoming inan? A. Yes. ( 
Q. What diſtin concern had they in it? A, The 
Father prepared this human nature, the Spirit formed, ( 
and the Son aſſumed or put it on, and wears it fbr ever. ll i 
Q. What were the Old. Teſtament names of our Re- ( 


deemer ? A. Shiloh, Meſſiah, Immanuel, David, , 
the Branch, the Meſſenger or Angel, G. a 

Q. Why is he called Shilon? A. Properly becauſe 
he is our peace, ſalvation, ,and reſt. "he del 

Q. Why is he called Meſſiah? A. Betcauſe he is 5 
the anointed of God, Pſal. IxxXix. 20. ſta 
2. Why is he called Immanuel? A. Becauſe he WH anc 
is God with us in our nature, and on oũr fide. _ | 

Q. Why & he called David? . Becauſe he is 2 Wl © 
man after God's heart, and king of his true Iſrael. * 


Q. Why is he called the Branch? "Ms Becauſe in Wi "© 
our nature he is a ſtem growing out of the root of Jeſſe, 
which bears fruit of glory to God, and good to men. | 

Q. Why is he called the Angel and Meſſenger of the il © 
covenant? . A, Becauſe God ſent him on the errand 
of our redemption, and he proclaims his covenant to us. fc 

Q. What is our Redeemer's maſt ordinary New-Tefta- 


Q. Why it he called Lord. A. Becauſe he is the 
true God, and rules over all, Acts x. 36. a A 
| \ . | | 5 | 5 
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Queſt. 23. Of Chrift's offices in general. rog 
Q. Why # is he called ſeſus? A. Becauſe he ſaves 


of his peo le from their fin and miſery, Matth. i. 21. 
ti ' Why # is he called Chriſt ? A. Becauſe he was 


anointed by God to his mediatory offices, John x. 36. 

Q. Wherewith was Chrift anointed by God? A. With 
the oil of the Holy Ghoſt, If. Ixi. 1; 2. Pſal. xlv. 7. 

In what proportion was Chrift anointed? 
4. He had the Spirit given him above meaſure, | 
Q. Ir his human nature filled with an infinite fulneſs 7 
of 2 x pot ? A. No; but he is anointed with it 
above the meaſure of believers, who are his fellows. 

Q. What do you underſtand by the anointing of Chriſt ? 

A. God's giving him a commiſhon and call to his offi- 
ces, with proper furniture for the execution of them. 

Q. When did God Arft call Chrift to his oſſicen? 

A. From all eternity, Prov, viii. 23. 

58 When did God firft furniſh Chriſt for executing his 
fee? A. In his incarnation. 

85 When _ God publicly inſtal Chrift in bis offices ? 

At his baptiſm, Matth. ii; 16. 17. 
Q. How was Chrift then inſtalled in bit offices ? 

# The Father ſolemily atteſted him, and the Spirit 
deſcended on him, to furniſh him for his work. 

Q. Why are New-Teftament believers called Chri- 
ſans? A. Becauſe they follow Chriſt, and are 
anointed with his Spirit, 1 Cor. xii. 12. 13. 1 John ii. 20. 

Q_ What improvement ſhould we make of Chriſt's in- 
carnation and unction? A, We ſhould admire, love, 
adore, marry, and truſt in the perſon of Chriſt as our 
near kinſman ; and cry for his Spirit to anoint us. 


QuesT, 2 3. What offices doth Chrift execute as cur 
Redeemer | 9 

Axsw. Chriſt, as our Redeemer, vkecurerh the of- 
lice of a prophet, of a prieſt, and of a king, both in 
bis eſtate of humiliation and exaltation. 


Q. To — — different kind: of offices was 22 anoini- 
df? A. Ts general and patticillat offices. 
O N IFherein 
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106 Of Chriſt's offices in general. Queſt. 2; 


Vue 
Q Wherein do Chriſt's general and particular office 4 
differ? - A. Chriſt's general offices are exectte in Wl cc 
every thing he does for our ſalvation; but his ſever] Q 
particular offices are execute only.in part of his work, that 
Q. To what general offices was Chriſt anointed? nd 
A. To the offices of Mediator and Redeemer, upo 
Q. What is the buſineſs of a Mediator ? ture 
A. It is to reconcile parties at variance. 800 
Q. Between whom is Chriſt Mediator ? ( 
A. Between God and ſinful men, 1 Tim. ii. 5. 5 
Q. Gan there be any other Mediator between Cod ani ( 
nan? A. No; for none other has a proper intereſt Wl ;-, 
in both parties; nor can any lay his hand upon them both Wl pri- 
for their reconciliation, Job ix. 33. ( 
Q. How has Chriſt a proper intereſt in both parties : 
A. He is God's Son, and our brother and kinſman, ( 
Q. Whereby does Chriſt remove God's legal enmity a- ; 
gainſt us? A. By his righteouſneſs and interceſſon. ma 
Q. How doe, Cr, lay our real enmity againſt Cod! 6 
A. By enlightening our minds, and ſubduing our wills, | 
Q. What do you mean by a Redeemer ? A. One his 
that recovers back what was forfeited and inſlaved. 
Q. Whom does Chriſt, redeem ? A. Sinful men, 
| Q. From what does he redeem us ? | and 
A. From our ſpiritual ſlavery and bondage. 
\ Q. To whom are we naturally in bondage ? 
| A. To law and juſtice, fin and Satan, Iſ. xlix, 
Q By what does Chriſt redeem ſinners ? co 
A. By price and power, or by purchaſe and conqueſt. 
Q. How does he redeem us from the law and. juſtice ¶ be 


God? A, By the infinite price of his blood, 1 Pet. i. 19- 
Q. How does Chriſt redeem us from fin and Satan! 
A. By the infinite power of his Spirit, in teaching, 

ſubduing, ruling, and defending us, Pſal. cx. 


Q. Why is not a price given to fin and Satan, as Wa 17 
as to law and juſtice? A. Becauſe fin and Sata ve 
have no ju right to inſlave ſinners, except what depen bl 
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on the law and juſtice of God, 


Q. Who typified Chriſt as our Redeemer? | - 4. Th 


Queſt, 23. 07 Chrift's offices in general. 107 


4, The kinſman-redeemer under the law, in his re- 
deeming his brother or near kinſman. Rs 

Q. Wherein does our redemption by Chriſt reſemble 
that A. Chriſt buys back our perſons from ſlavery, 
and our inheritance from mortgage ; avenges our blood 
upon Satan our murderer ; and by marriage with our na- 
ture and perſons, raiſes up a ſeed of ſaints, and fruits of 
good works. / : | 

Q. To what particular offices was Chriſt anointed ? 

A. To the offices of prophet, prieſt, and king. 

Q. Did ever theſe three offices properly meet in any o- 
ther? A. No; but Chriſt is the way to God as a 
prieſt, the truth as a prophet, and the life as a king. 

Q. How do you prove that Chriſt is a prophet? 

A. The ſcripture calls him a prophet like to Moſes. 

Q. How do you prove that Chriſt is a prieſt ? 

A. He is often ſo called in ſcripture, and God ſwears 
that he is a prieſt for ever, Pſal. cx. 4. "WT: 

Q. How do you prove that Chriſt is a king ? 

A. The ſcripture often affirms it, and God calls him 
his king ſet upon his holy hill of Zion, Pſal. ii. 6. | 
Q. Why behoved Chriſt to have all theſe three offices ? 

A. To cure our threefold miſery of ignorance, guilt, 
and bondage, Acts xxvi. 18, Col. i. 13. 

Q. How does Chriſt cure our ignorance? 

A. By becoming the wiſdom of God to us as a prophet. 

Q. How does Chriſt cure our guilt ? A. By be- 
coming the Lord our righteouſneſs as a prieſt. g 

Q. How does Chriſt deliver us from bondage? A. By 
becoming our ſandification and redemption as a king. 

Q What connection has our ſalvation with theſe offices 
of Chriſt? A. He purchaſed our ſalvation as a prieſt, 
reveals it as a prophet, . and applies it as a king. . 

Q What connection have the goſpel-promiſes in gene- 
ral with theſe three offices of Chriſt ? A. Chriſt re- 
veals the promiſes as a prophet, confirms them by his 
blood as a prieſt, and applies them as a king. 

Q. Are Chriſt's offices the proper fountain of the go- 
ſpel-promiſes in the original making of them # 
F O 2 A, Noz 
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108 of Chriſt's offices in general. Queſt, 23. 


A. No; but rather Chriſt's offices flow from the ori- 
ginal making of the promiſes. 

Q. What then is the proper Hasta of the promiſes in 
the original making of them ? 

A. The infinite, free, and ſovereign love of God, 

. Does not the accompliſhment of the promiſes on ui 
flow from the offices of Chriſt ? A. . 

Q What promiſes are accompliſhed by Chriſt's execu- 
ting the office of a prophet ? A. The promiſes of 
light, leading, knowledge, and inſtruction. 

. What promiſes fand immediately connected with 
Chrift s prieſtly office ? A. The promiſes of pardon, 
peace, reconciliation, acceptance, c. 

Q. What promiſes are accompliſhed by Chriſt's execu- 
ting his kingly office ? A. The promiſes of regenera- 
tion, ſanctification, defence and preſervation from ene- 
mies, and victory over them, c. 

Q. In what different orders do Chriſt's offices ſtand re- 
lated to one another ? A. 1n their natural order of 
dependence upon one another, and their order of execu- 
tion upon the hearts of ſinners. 

Q. How do they ſtand in their natural order? 

A. The prie/tly office poſſeſſes the firſt . the pro- 
phetical the ſecond, and the kingly the af. 

Q. Why my Chrift s prieftly office fland firſt in the na- 
tural order? A. Becauſe divine juſtice cannot ad- 
mit of our being blefled with inſtruction or deliverance, 
till firſt in order of nature our fins be atoned for; and 
God, as reconciled through Chriſt's death, muſt be the 
matter which he as a prophet doth teach; and | his blood 
muſt be the price of his kingdom, If. li. 


Q. id by muſt Cbriſt's pr N e office ſtand before bit 
kingly ? A. Becauſe his ſaving inſtructions are the 


| means of our ſubjection to him as our kin 


Q. Where is this natural order of Chrith's offices clear- 
ly repr eſented ; RS the 22d Pſalm; where Chriſt 
firſt ſuffers as a prieſt, then declares God's s name to his 
brethren as a prophet, and at laſt becomes goyerndr 4 


— the nations as a King. Q What 


Dueſt. 23. Of Chriſt's offices in general. 109 


Q. What is the order of Cbriſt's offices in their execu- 
jon upon us ? A. The LN office poſſeſſes the 
irſt place, the prieſtly the ſecond, and the kingly the laſt, 

Q. Why muſt his prophetical office be firſt execute on 
uw? A. Becauſe till we are ſavingly taught by him 
as our prophet, we can neither know, nor believe on him 
as our prieſt for remiſſion and acceptance. 

Q. Why muſt the prieſily office tand before the kingly in 
this order of execution upon ug? A. Becauſe till 
the death of Chriſt as a prieſt is applied to our conſcience, 
for removing our guilt, and flaying our enmity againſt 
God, there can be no deliverance from the bondage of 
ſn, or ſubjection to Chriſt as a king. 

I it very * to invert the due order of 
Chriſt's offices? . Yes; it is ruining to our ſouls, 

Q Who invert this order? A. Such as place 
Chriſt's kingly office before his prieſtly, by teaching, 
that Chriſt in the goſpel has given us a new law of ſin- 
cere obedience, by obſervance of which, we become in- 
titled to Chriſt and his righteouſneſs. 

Q. What is the danger of that doctrine? A, It 
makes our juſtification to depend on the works of the law. 
Q Do finners cloſe with all Chriſt's offices at once? 

A. Yes; Chriſt cannot be divided, 1 Cor. i. 13. 

Q. To which of theſe offices muſt we fly for juſtifying 
righteouſneſs ? A. Only to the prieſtly, Rom, iii. 24. 

Q Does Chrift fully execute all his offices , A. Les. 

Q. What mean you by Chriſt's executing his offices ? 

A. His doing the work that belongs to each of them. 

Q In what eſtates does Chrift execute his offices? 

A. In his eſtate of humiliation and of exaltation. 

Q. Why did he firſt in order of nature execute them in 
an eflate of humiliation ? A. Becauſe by his humi- 
lation he procured to himſelf the honour of executing: 
them in an eſtate of exaltation, Phil. ii. | 

Q. How long ſhall Chriſt continue to execute his offices © 

4. To all eternity. 8 | 

Q. How prove you that Chriſt will be a rophet for e- 
ter ? A. From the Lamb's (or Chriſt's) bang 
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called the light of heaven, which is everlaſting, If, lx. 10. 
Q How prove you that Chriſt will be a prieſt for e. 
ver A. God ſware to him, Thou art g prieſt for 
ever, Pſal. cx. 4. | 
Q. How prove you that Chriſt ſhall be a king for ever? 
A. Of his kingdom there ſhall be no end; and be ſhall 
reign for ever, Iſ. ix. 7. Luke i. 33. 
Q How ſhould we improve theſe offices of Chriſt ? 
A. By receiving and employing him in them all in their 
due order, for wiſdom, righteouſneſs, and ſanctification. 


QuesT. 24. How doth Chriſt execute the office if « 
prophet ? | 
Answ. Chriſt executeth the office of a prophet, 


in revealing to us, by his word and Spirit, the will 
of God for our ſalvation. 


Q. thy is Chriſt called a prophet? A. Becauſehe 
reveals and teaches men the will of God, Deut. xvii, 18. 
Q. Has Chriſt any other names relating to this work 
and office ? A. Yes; he is alſo called an apoſtle, 
interpreter, witneſs, and the Word of God, Heb. ili. &. 
Q. Why is Chriſt called an apoſtle ? A. Becauſe 
he is ſent of God to make a perfect revelation of his vill 
and to ered his church on earth, Heb. i. 1. 
Q. Why is Chriſt called an interpreter? A. Becauſe 
he explains the myſteries, or hidden things of God. 
Q. Why is Chriſt called a witneſs ? 
A. Becauſe he atteſts the truths of God, John xvii. 3]: 
Q. Whereby does he atteſt them ? A. By his pet- 
fon, declarations, miracles, death, and ſacraments. 
Q How does Chriſt atteſt divine truths by his perſon® 
A. The great truths of God are clearly . 
t 


and have their certainty evidenced in the conſtitution 0 
his perſon as God-man, 1 Tim. iii. 16. John i. 14. 
Q. How does Chriſt atteſt divine truths by his decla 
rations ? A. He affirms them by his word, and con 
firms them by his oath, 2 Cor. i. 20. Heb. vi. 17- 
Q. How does Chriſt atteſt divine truths by his N | 
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A, He ſuffered it from men for his adherence to truth; 
and the leading truths of God are clearly exemplified and 
lifplayed in his death, Rom, viii. 32. 33. 

Q. How does Chriſt atteſt them by his ſacraments ? 

A. The ſacraments repreſent the doctrines, ſeal the 
romiſes, and bind us to obey the commands of God. 

Q. Why does Chriſt atteſt divine truths ? 

A. They are wonderful; and ſinners are flow of heart 
to believe them, | 
Q. Why is Chriſt called the Word of God? A. Be- 
cauſe by him the mind of God is made known; and he is 
the matter of his word, 2 Cor, i. 20. Heb. i. 1. 

Q. Why was Chriſt made a prophet ? A. Becauſe 
none elſe could teach ſinners to profit, John i. 18. 

Q. What does Chriſt teach us * A, The will of God. 

Q What of God's will does Chriſt teach us? 

A. Whatever is needful for our ſalvation. 

Q In what periods does Chriſt teach men the, will of 
Cod? A. Under the Old and New Teſtament, 

Q. How prove you that he taught it under the Old Te- 
ſtament? A. The ſcripture affirms he preached to 
the old world, and ſpake to Moſes in mount Sinai. 

Ho prove you that Chriſt continues to teach it un- 
Jar the New Teſtament ? A. The ſcripture repre- 
ſents him as yet ſpeaking from heaven, Heb. xii. 25. 
Q. By whom has Chriſt revealed the will of God to 
nen? A, By himſelf, and by others, Luke xx. 9. 13. 
Q. How has he revealed it by himſelf? A. In voices, 
riſions, dreams, and his perſonal miniſtry on earth. 

Q How has he revealed the will of God by others ? 

4. By qualifying and ſending angels, prophets, apo- 
lles, and ordinary paſtors and teachers, to declare it. 

Q Wherein does Chriſt as a prophet excel all theſe ? 

A. Chriſt is their Lord, has all furniture in himſelf, 
and teaches effectually; others are ſervants, receive their 
furniture from him, and cannot teach to profit. 

Q By what means does Chriſt reveal the vill of God 
to nen? A. By his word and Spirit, Luke v. 17. 

Q. 1s the word alone ſufficient to teach us the WW 

God : 
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God? A. No; fot it cannot give the blind their fit 
to diſceth the glory of divine truths, 

Q May men have the goſpel faithfully preached 5 
them, and yet not profit thereby ? A. Yes; nothin 
| is more common: Many are called, hut few choſen. 

x Q. Whence does this proceed ? A. From mens not 
mixing faith with the word when they hear it, Heb. iv, 2, 

Q. When God's word does not profit hearers, what ef- 

fed has it on them ? A. It hardens their hearts; and 
becomes the ſavour of death to them, If. vi. 10. 

Q. What then can make the teaching of the word ef. 
fectual to ſalvation? A. Only the teaching of the Spirit, 

Q. How does Chriſt teach us by his Spirit? A. He 
opens our underſtanding by the word, and makes us ſee 

the beauty of divine things, and fall in love with them, 

Q. Does ever the Spirit teach men without the word? 

A. No, in ſuch as are capable to heat it, 
| Q. Can then ſuch as want the word of God be ſaved 
| by the light of nature ? A. No: where no viſion ts, 

the people periſh, Prov. xxix. 18. Acts iv. 12. Rom. x. 14. 
Q. Why will not we'd Spirit teach men without th 
word? A. To put honour upon the word, 
1 35 At what ſchools does Chriſt teach men? A. à 
the ſchools of the law, the goſpel; and affliction. 
Q What does Chriſt each us at the ſebool of the law ? 
The great evil and danger of ſin, Rom. iti. 20. 
Q What does he teach us at the ſchool of the goſpel? 
A. That our falvation is wholly in Chriſt, and freel) 
offered to us, Hoſ. i. 7. Rom. v. 21. Ns 
Q. What does he teach us at the ſchool of afflittion* 
A. The bitterneſs of fin, the vanity of this world 
and the exerciſe of juſtifying God, reſignation to his vill 
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| and defire to be with him, Hoſ. ii. 6.16. 

Q Wherein dees Chriſt's ſaving teaching and all othe E 
teaching differ? A. Chriſt's ſaving teaching diſcover 
to us our vileneſs and ignorance, humbles us in 'the 
duſt, and makes ws defire to be like Chriſt in holinels pr 
and with him in glory, | \; 


| Q. Does Chriſt mate all men welcome to * te 2 * 
; ruciten 
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Hructian! | A. Yes, Prov. viif. 4. and ix. 4. 
. Q. For what end daes Chriſt teach faful men? 
A. For their ſalvation, II. liv. 13. 
Q. Are then all ſaved who are taught by Chriſt's word 
„ Spirit? A. Yes, John xvii. 3. 
Q. What ſhall become of ſuch as refuſe to hear Chriſt s 
"8 12rd and Spirit? A. They ſhall be deſtroyed. 
Q. How ſhould we improve Chrift as a prophet ? 
a A. By believing our own ignorance, and applying to 
kim for inſtruction; Pſal. exix. 18. 


QUEsT. 25. How deth Chrift execute the office of a 
| FE 

: Axsw. Chriſt executeth the office of a prieft, in 
na once offering up of himſelf a ſacrifice, to ſatisfy 
dune juſtice, and reconcile us to God; and in ma- 
king continual interceſſion for us. 


Q. What do you mean by a prieft 4 A. One who, 
by virtue of God's appointment, offers up ſacrifice to him, 
in the room of guilty ſinners. 

Q. What is a proper ſacrifice? A. An holy offer- 
ol ing of ſome life to God in the ſtead of guilty men, upon 

an altar, and by a prieſt of his appointment, ; 
5 Q. Why call you it an holy offering? 2 A. Becauſe 
it was to be made to an holy God, in a holy and reverend 
manner, Lev. x. 3. 

Q. Why call you it the offering of a life ? 

4, Becauſe the life of the thing offered was to be ta- 
ken from it in the ſacriſice, Lev. xvii. 11. 

Q. V was the life of the thing offered to be taken 
from it ? A. Becauſe without thedding of blood 
there can be no remiſſion of fin, Heb. ix. 22. | | 

. Why ſo? A. Becauſe man's fin is an attack up- 
on the life of the moſt high God, Job xv. 26. > 

Q. Wherein doth Chriſt's. priefty office differ From his 
prophetical and kingly offices ? 

4, Chriſt, in the execution of bis prophetical and 
lingly offices, deals with creatures; but in the execu- 
P tion 
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tion of his prieſtly, he deals immediately with God, 
Q. What are the two parts of Chriſt's prieſtly office ? as 
A. His offering ſacrifice, and making interceſſion, 
Q. What ſacrifice did Chriſt offer up? fee 
A. He vffered up himſelf, | Heb. ix. 14. | 
Q. Which of Chriſt"s two natures did he offer as a fi. | 
crifice? . A. His human nature, 24 
Q Whether did he offer his foul or his body in ſacri- - 
fice? A. He offered both his ſoul and body, 
Q. How prove you that he offered his ſoul ? 
A. It is ſaid, Thou ſhalt make his ſoul an offering for th 
fin : his ſoul was troubled and forrowful : nor could he 


have atoned for the ſin of our ſouls, if he had not offered a 

his own in ſacrifice, If. lin. 10. &c. | 
Q. How prove you that Chriſt's divine nature was nit 

properly offered in ſacrifice ? | Y 


A. Becauſe his divine nature cannot ſuffer, 

Q. How's it then ſaid, He gave himſelf for us? 

A. Becauſe his divine perſon gave infinite worth to the 
offering of his human nature, Acts xx. 28. | 

Q On what altar did Chriſt offer his ſacrifice? 

A. On the altar of his divine nature, Heb, ix. 14. 6 

Q. Of what uſe was the altar in ſacrifices ? 8 

A. It ſanctiſied, and made valuable the gift. 

. Hoa prove you the croſs could not properly be the 

altar whereon Chriſt offered his ſacrifice ? | 

A. Becauſe it could not give value to his offering. 

Q How long did Chriſt continue in offering himſelf? 

A. He began his ſacrifice in his incarnation, continued 
it through his life, and completed it in his death, 

Q. When did he moſt remarkably offer himſelf ? 

A. In his agony in the garden, and on the croſs. 

Q. What was the ſword that killed, and fire that con 
fumed this ſacrifice ® A. The juſtice and wrath of God. 

Q. Did not divine juſtice make uſe of men and devils 
as inſtruments in flaying this ſacrifice ? 

A. Yes, but not in the ſevereſt part of its work. 

2 Why did not an angry Ged make uſe of them in th 
whole of that work ? A. Becauſe they 92 
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not aMi& Chriſt with ſuch ſeverity as his juſtice required. 

Q. Who was the prieft that offered up Chrift in ſacri- 
fee ? A. It was himſelf, Heb. ix. 14. 

Q. Why was it neceſſary Chriſt ſhould offer himſelf ? 

A. Becauſe a voluntary death was eſſentially neceſſa- 
ry to the acceptance of this ſacrifice : and none elſe could 
preſent this offering to God, John x. | 

Q. Where did Chrift offer himſelf ? A. On earth. 

Q. Why upon earth ? A. Becauſe the earth is the 
theatre of man's rebellion againſt God which he atoned 
for; and it was neceſſary God ſhould be glorihed by 
1 Chriſt's death, where ſin had diſhonoured him. 

Q. How often did Chriſt effer himſelf a ſacrifice ? 
, A. Only once, Heb. ix. 28, Rev. i. 18. 

Q. Why no oftener than once ? A. Becauſe his 
one offering, which comprehends his whole ſurety - righ · 
teouſneſs, fully ſatisfied the law and juſtice of God, 

In whoſe ſtead did Chriſt offer himſelf ? 

A. In the ſtead of the eled only. 

Q. How prove you that Chriſt died in the room of the 
let? A. The ſcripture affirms their fin was laid on 
bim, and be bare it, and laid down his life for them. 

Q. How prove you that he died in the room of the elect 
„h? A. Becauſe he prayed for, and ſaves the elect 
only, John xvii. 9. and x. 15. Rom. xi. 7. | 

Q Why then do other men ſhare of goſpel-offers, com- 
mon operations of the Spirit, and much temporal happi- 
% A. Though Chriſt repreſented the perſons of 

the ele only in his death; yet others, for the elet's -' 
ſake, receive theſe good things as the conſequence of his 
death, Matth. xxiv. 22. Iſ. Iii. | 

Q. To whom did Chriſt offer himſelf? A. To God. 
| Q For what. end did Chriſt offer himſelf? _. 
; A To ſatisfy divine juſtice, and reconcile us to God, 

Q. Why did divine juſtice require a ſatisfadtion ? 

A. Becanſe the .ele& had diſhonoured God, and bro- 
ken his law, If. Iii. 6. Rom. iii. 9.---26. 


A. That the curſe of God's law ſhould be execute, ei | 
| 555 cher 


Q. What did divine juſtice require as a ſatirfattion® 
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ther. upon the elect themſelves, or a ſurety in their room, 
Q. Why might they not have ſatisfied for themſelves ? 

A. Becauſe they were wicked, and could not ceaſe 
from fm ; and were finite, and could not give the mfinne 
ſatisfaction divine juſtice required, Mic. vi. 6. 7. 

Q. Why did divine juſtice require an infinite ſatisfac- 
tion for the ſin of finite creatures? A. Becauſe it 
had given infivite offence to God, Jer, xliv. 4. 

Q. How could divine juſtice demand that ſatisſadtiin 
from Chrift ? A. Becauſe he had engaged to pay all 
the debt of the ele& world, Pſal. xl. 6. 7. 4 

Q. How could Chrift lawfully give away his life for 
athersr? A. He was God, and his life was wholly his 
own, which he might diſpoſe of as he pleaſed. _ 

Q Has Chriſt fully ſatisfied divine juſtice for our fins? 

A. Yes; his ſacrifice was to God of a fweet-ſmelling 
favour, and ſavour of reſt, Eph. v. 2. Heb. ix. 12. 
Q. Why is Chrift*s ſacrifice ſo called! A. Becauſe 
it entirely overcame the abominable ſavour of fin, and 
gave God's juſtice the ſweeteſt reſt, If. xlii. 21. 
Q. How do you further prove that Chriſt ſatisfied di- 
vine juſtice ? A. From his ſaying on the ctoſs, II i: 
finiſhed; and from. his Father's raiſing him from the 
dead,' and exalting him to his right hand, John xix. 30. 

Q. What is the effect of Chriſt's ſatisfying divine Ju- 
ice A. Our reconciliation to God, Rom. v. 10. 

Q. Did Cbriſtis offering bimfelf change God 2 diſpoſi- 
tions towards ws A. No; but it removed out of the 
way whatever hindered the manifeſting of his love to us. 

QQ. Hoo doth the death of Chriſt reconcile mens hearts 
to God? A. When it is applied to their conſcience, 
the love of God ſhines ſo brightly in it, that it Nays their 
pumity againſt God, 1 John iv. 9. 10. 19. 3} 
. I me the fordding of Chriſt's blood ſufficient i 
ſade uu A. No; it muſt alfo be applied to, ot 
ſprinkled on our conſciences: and hence it is called //* 
blood of ſprinkling, Exek. xxxvi. 23. I Pet. i. 2. 

2 . When are = reconciled to Co? A. When 
Chriſt's dlood is firſt ſprinkled op our W PLA 
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Q. How may we know that we are reconciled to Cod? 
4, If we are made heart-enemies to all fin, Pſal. cxix, 
Q What is the ſecond part of Chriſt's priefily work ? 
A. His making interceſhon for us, Heb. ix. 24. 

Q. What do you underſtand by Chriſt's interceſſion ? 

A, His willing the application of his purchafed re- 
:mption to his people, John xvii. | 

I Chriſt's interceſſion in heaven any part of bis 
urety-righteouſneſs ? A. No; it is a part of his glo- 
ious reward, Heb. i. 3. and ix. 24. 

Q. Might not his interceſſion alone have ſaved ſin- 
rs? A. No; for it could not ſatisfy divme juſtice, 

Q. If God's juſtice is ſatisfied, and all bleſſings pur- 
baſed by his ſacrifice, what need is there of his interceſ- 
an? A. That he may procure the poſſeſſion of 
theſe bleſſings to the ele& in ſuch a way as beſt ſecures 
the glory of God, his own honour, and our welfare. 

C How does Chriſt's interceſſion ſecure the glory of” 
Cod? A. As by this means he has no gracious deal- 
ugs with ſinners but through a Mediator, 

Q. How does it honour Chriſt? A. In this way 
delicvers have immediate dependence on Chriſt for ever. 

Q. How does Chriſt's interceſſion ſecure the welfare of 
tis people ? A. It renders them bold before God; 
and ſecures their grace and glory, notwithſtanding of 
their great careleſſneſs and folly, Heb. iv. 14.16. : 
: Q. For whom does Chriſt make interceſſion ? 

: A, For the elect only, John xvii. 9. | 
Q. For what does he intercede to them in their uncon- 
red tate? A. For their preſervation from hell, 
„add iabringing into the bond of the new covenant, 
phat intercedes he for after their converſion ?. 
J. For their continuance in the covenant, and the 
conſtant communication of I it to them. 

Q. How doth be obtain this ? . By anſwering all 
cuſations againſt them, removing new differences be- 
cen God and them, and procuring the acceptance of- 
Waat ſervice they perform in faith, 1 John ii. 1, | 

Q Who accuſe believers before Co?? ; 

; WY A. Satan, 
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A. Satan, and their own conſciences, Rev. xii, 10. 
Q. What do they accuſe believers of ? 

A. Of continual departures from God, Zech. iii. 
Q. How does Chriſt @ 1 theſe accuſations ? 
A. By continually preſenting his righteouſneſs as theirs 
before God, Heb. ix. 24. | 
Q. How does he take up the new differences that fin 
makes between God and them? A. By procuring new 
application of his blood to their conſciences. | 
Q. What in believers worſhip tends to render it unac- 
ceptable to God? A. The unworthineſs of their per- 
ſons, and the ſin and weakneſs that attend their worſhip, 
Q. How does Chriſt cure theſe defects? A. By ap- 
pearing in their name, and preſenting his atoning blood 

to God for the perfuming of their ſervices, Rev, viii. 4. 
Q. What doth Chriſt by his interceſſion procure to his 

people at death ? A. Abundant admiſſion to glory. 
Q. For what does Chriſt intercede after their death? 

Bs For their reſurrection, and eternal continuance in 
glory. 8 
' Q. How long will 2 intercede for his people? 

A. For ever: he ever liveth to make interceſſion. 

. Upon what plea or ground does Chriſt intercede? 

. Upon the footing of his own merit or blood, which 


purchaſed eternal redemption for us, Heb. ix. 12. 17 
Q. Where does Chriſt now intercede ? A. Within , 
the vail in heaven, the true holy of holies. bot. 
2 In what manner does Chriſt intercede for ui? ( 

. Continually, diſtinctly, carefully, and ſucceſsfully. cri 

Q. How is Chriſt's interceſſion continual ® fee 
A, He never ceaſes from his interceding work. ente 
Q. How is it diſtin ? A. He repreſents his ( 
people's caſe preciſely as it is, Zech. i. 12. 2 ? 
Q. How is it careful? A. He intercedes with the il 
greateſt earneſtneſs and zeal for our good, John xvll- ( 
Q How is Chriſt's interceſſion ſucceſsful ? 55 
A. The Father hears him always, John xi. 42. our 


Q. Can angels, er faints departed, aſſiſt Chriſt in his 0 
interceſſon? N 9 re,” 


. k N A. Na; 
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A. No; Chriſt is the only advocate with the Father. 
Q. Wherein do the interceſſion of Chriſt and of the Ho- 
V Ghoſt differ © A. The Holy Ghoſt intercedes with- 
in us, by ſtirring us up, and directing us how to plead 
with God for ourſelves ; but Chriſt intercedes without us, 
and preſents our petitions to God, Rom. viii. John xvii, 


Q. What ſingular honour has God put upon the prieſt- 


hood of Chriſt ? A. He made him prieſt with an oath 
and appointed more types to repreſent his prieſthood than 
ay of his other two offices, Pſal, ex. 4. 
Q. Why was this peculiar honour put upon Chriſt's 
prieftbood ? A. Becauſe it is moſt above the light of 
nature, moſt oppoſed by carnal men, gives the brighteſt 
view of the perfections of God, is the foundation of the 
| Wother two offices, and has the moſt difficult work belong- 
ing to it, 1 Pet. i. 10. 11, If, hii, £4 

| Q. What types under the Old-Teſtament repreſented 
Chriſt's prieſthood? A. The molt of the types; but 
eſpecially the ſacrifices, altars, and prieſts. 

Q. What was typified by all the proper ſacrifices ? 

A. The ſufferings of our Lord Jeſus Chriſt, 

Q. What was typited by the pouring out the Blood of 
the ſacrice, burning the fat, and ſometimes the whole 
beaſt? A. The ſeverity of Chriſt's ſufferings, | 

Q. What was ſignified by the blood of the ſacrifice he- 
7 /rintled both on the altar, and on the perſon for auho ne 
uit was offered ? A. That Chriſt's ſufferings ſhould 
boch appeaſe God, and purify ſinners. | | 

Q. What was ſignified by the feaſting on the fleſh of ſa- 
crifices after the fat was burnt ? A. That the ſacri- 
lice of Chriſt is moſt proper, quickening, and nouriſhing 
entertainment for our ſouls, John vi. 53. 

Q What did the ſalting of the ſacrifices typify ? 

A. The everlaſting ſweet ſavour, reconciling, and ſin- 
killing influence of Chriſt's death. | | 
Q. What did the offering of ſacrifices every day figni- 


1s 


our daily need of applying it, Gal. ii. 20. 
Q. What were ſome of the moſt diſtinguiſhed typical 
a; facrificer f 


5 A. The conſtant virtue of Chriſt's blood, and 
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ſacrifices ? MA. The facrifice of the birds for the lepe 


of the red heifer, and eſpecially that of univerſal aton c 
ment on the-tenth day of the ſeyenth month. * 
Q. What did the ſacrifice of the birds typify ? i 
A. The bird ſlain over running water typified Golf; 
holy child Jeſus dying for our fins ; and the living hi 0 
flying away after it was dipped in the blood of the u ol 
bird, typified his rifing and aſcending to glory, to preſe p 
his blood before God for our juſtification, Rom. iv, 2;, Mien: 
Q. What did the burning, &c. of the red heifer front 0 
5? A. That Chriſt's ſufferings ſhould perfume n- 
purify all his people in every generation, hin 
Q What did the ſacrifice of univerſal atonement gui c 
5? A. The laying of one goat for all Iſrael type / 
Chriſt's bearing all the ſins of the ele in his death; Hen 
the ſending the other goat into the wilderneſs, ſignißet 0 
Chriſt's taking away, and making an end of our fins b; i ; 
Q. What did the burning of ſacrifices with holy fre Hof o 
pify ? A. That Chriſt as a ſacrifice, offered by wor 
eternal Spirit, ſhould be ſcorched and melted in the il 
of the Father's wrath. - y / 
Q. What did the altar typify ? ſinft 
A. Chriſt's divine nature. 3 ( 
Q. What did the altar's being made of ſtone, bra eta 
&c. typify ? A. The ſufficiency of Chriſt's dau; but 
nature to ſupport the human in his ſufferings. . 0 
Q What did the prieſts, and eſpecially the high pri- p 
typify? A. The perſon of Chriſt as our prieſt. he i 
Q. What did the waſhings, and freedom from blemiſhe 0 

in prieſts and ſacrifices, typify ? A, The perfeq _ 
tion and purity of Chriſt and his righteouſneſs. Q 
Q. What was typified by the vaſt number of prieſts ? dur. 
A. The great extent and iniportance of Chriſt's wog , 
as our great high prieſt, Heb. vii. viii. & ix. ea; 
Q. What did their robes, eſpecially thiſe of the bij ( 
prieſt, typify'? A, Chrilt's glorious righteouſneſs. 4 
Q. What did the high prieſts mitre typify © 0 
A. That Chriſt is both king and prieſt. 0 


Q. What did his Urim and Thuremim fignify 4 1 
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A. The infinite knowledge and perfection of Chriſt, 
Q. What did the high prieſts bearing the names of all 
he tribes of Iſrael on his breaſtplate fighify ? 

A. That Criſt has all the elect's names ingraven on 
is heart, and continually repreſents them before Gd. 
Q. What did the high prieſts going in once a-year ta the 
holy of holies, to preſent the blood of atonement; pi 
A, Chriſt's aſcending once for all into heaven, to * 
ſent his ſacrifice to God in the name of his people. 

Q. Why might not one type- have ſufficed to repreſent 
brit? A. All types were created and imperfe&t 
hings, whereas Chriſt's perſon and work was divine. 

Q. Wherein did Chriſt reſemble the Old- Teſtament 
rieſts? A. He, like them, had God's call; was ta- 
ken from among, and repreſented his guilty brethren.” - 

Q. Wherein did Chriſt excel the Old- Teſtament prieſts ? 

A. In his perſon, inſtalment, order, and duration 
of office; and in the nature, extent, and efficacy of his 
work, 

Q. How does Chriſt excel zem in bis perfor? 
A. He is Immanuel, God-man ; ; and they were but 

linful men. N 
eB How does he * them in his inſtalment into bis 

He? A. He was inſtalled by God, with an cath : 
bot they by men, wirhvnt an cath,  \- 
Q. How does Chriſt excel them in order of offi ? | 
i They were prieſts after the order of Aaron; but 
eis a prieft after the order. of Melchizedek. 
Q. Wherein did Melchizedek typiß es * 
A. In. the dignity and eternity of his 
| Q. How does Chrift excel the 22 9 prieſt in 
duration of office ? A. They did not continue 
reaſon of death, and their prieſthood is now aboliſh- 
ed; but Chriſt's prieſthood iy eternal and unchangeable. 
Q. Hom does he excel tbem in the nature of his work ? * 
A. They offered eaſt, & c.; Chriſt offeted himſelf. 
% How does he excelrthons In the extent of bir mor 
4. They were many, and each had! but a ſmall 
bare of work; but Chriſt alone _ the whole 
„ / work | 
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work of the prieſthood for all the elect, Heb. x. 1 
Q. Why then are believers called prieſts unto God ? 

A. Becauſe they are clothed with Chriſt's righteouſ. 
neſs; and in his name offer ſacrifices, not of atonement, 
but of praiſe and thankſgiving to God, Rev. i. iv. & v. 

Q. How does Chriſt excel the Old. Teſtament prieſts in 
the efficacy of his ſacrifice ? A. Their ſacriffces ig 
themſelves never pleaſed God, nor took away fin; but 

Chriſt's ſacrifice perfectly ſatisfied divine juſtice, and Wil 
made an end of our ſin, Heb. x. 1. 14. 

Q. How ſhould we improve the prieſthood of Chriſt * Wo: 

4. By making his righteouſneſs and - interceſſion the | 
only ground of our confidence before God; and by bold-W 
ly aſking in his name whatever bleſſings we need. 
4 QuEesT. 26. How doth Chriſt execute the office of i be 
ng ? . 3 
Axs w. Chriſt executeth the office of a king, in e 
ſubduing us to himſelf, in ruling and defending u, 
and in reſtraining and conquering all his and our 
enemies. | | 


Q. Why is Chriſt called a king? A. Becauſe he 
gives laws to, and rules over many ſubjects. 
Q What different kingdoms has Chriſt ? 

A. An effential and mediatorial kingdom. S Hh 
Q: What is the eſſential kingdom of Chriſt ? 
A. That dominion he as God has over all things. 
Q. What is his mediatorial kingdom? A. That do 
minion he has over the church, and all the concerns of it 
Q. Wherein do theſe two kingdoms differ ® _ 
A. He has the effential kingdom by nature; but h 
has the mediatorial kingdom by his own purchaſe, anc 
his Father's gift, Phil. ii. 9.---10. bias +. 
Q What enfigns of royalty or kingly honour are aſeri 
Zed to Chriſt in ſcripture? A. A palace, throne 
ſceptre, ambaſladors, armies, tribute, and laws, Oc. 
Q. What ir Chriff's palace? A. Heaven. 
bat thrones bas Chriſt, and where do 2 2 
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A. Chriſt has a throne of grace in his church on earth, 
a throne of glory in heaven, and a throne of judgment, 
probably in the air, at the laſt day. | 
Q. What ſceptre has Chrift A. The golden ſceptre 
of the goſpel, and the iron ſceptre of his wrath, 
1 Q. Of what uſe is his golden ſceptre ? A. To. 
«Weather, ſubdue, ſtrengthen, and o_—_ his, people, 

, Of what uſe is his iron ſceptre A. To pu- 
nh ad deſtroy Ei. eugbl⸗ enemies, Pſal. ii. 9. 2 

Q. Who are Chriſt's ambaſſaders ? A. Sometimes 
angels, but eſpecially goſpel-miniſters, 2 Cor. v. 20. 

Q. 1s it not high treaſon for any to intrude themſelves 
into this office without Chriſis call? „ 

Q. What armies has Cbriſt? A. The heavenly 
armies of angels, ſaints, ſtars, ©c. and the armies of 
bell and earth. 5 | 83 | 

5 What is Chriſt's tribute or revenue? A. All 
oi the ſervice and praiſe of angels and ſaints; and he makes 
„even bis enemies wragh to praiſe him. | 
. Of what nature is Chriſt's mediatorial kingdom ? 

A. Of a ſpiritual nature, and not of this world. | 

Do civil magiſtrates derive their authority from 
Chriſt as Mediator? A. No; for God acknowledges 
the authority of Pagan magiſtrates, Jer. xxvii. 17. 

Q. How may Chriſt's mediatorial kingdom be diſtin- 
guiſhed? A. Into his kingdoms of grace and of glory. 

Q. How do theſe differ® A. His kingdom of grace. 
is on earth, amidſt enemies, and conſiſts of imperfect 
oi fubjefs ; but his kingdom of glory is in heaven, and 
12 conliſts only of perfect ſubjects, e 

Q. For what different ends bas Chriſt erected his kings 
doms of grace and glory? A. His kingdom of grace is 
erected for gathering and gaining ſubjects to him; but his 
kingdom of glory is for making them fully happy. xp. 

Q. How is Ghriſt's kingdom 0 0 diſtinguiſped? 


e A. Into his viſible and inviſible kingdom, 
Q. What is Chriſt's viſible kingdom or chuvch ? 
A. The ſociety of them who, in all ages and places, 
do profeſy the true religion, and their children, _ . -' 
RR, Q Hat © 
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Q. What is Chriſt s invifeble kingdom of grace? he | 
A. True believers, in the hidden man of whoſe heart 

Chriſt reigns, Luke xvu. 20.21. 
| Q Are not the unconverted elect members of this in- 
viſible kingdom of grace? A. They are intended, 
but not actual members of it, Col. i. 13. ing | 
Q. Why is Chriſt's church on earth called militant ? n 01 

A. Becauſe the members of it are duly called to fight 

with ſin, Satan, and the world, Eph. vi. a 55 

Q. Why is his church in heaven called triumphant ? an 
A. Becauſe their only work is to fing and ſhare of 
Chriſt's viRories, Rev. vii. & xv. 
Q. When did Chriſt enter on the diſcharge of his king- 
ly office? A. When he publiſhed the firſt promiſe, 
Q. When wa: he moſt ſolemnly inflalled in this office ? Wha! 
A, When he aſcended into heaven, 
Q When will he moſt fully diſplay his royal power ? 
A. At the laſt day. 5 TS, 
Q. Over whom. does Chriſt exerciſe his kingly office ? 

A. Over his people, and his and their enemies. 

Q. How does he exerciſe it aver his people? 

A. In ſubduing, ruling, and defending them. 

Q. Hew does he deliver them from bondage by theſe 
act? A. He brings them out of bondage by ſub- 
duing them, he prevents their voluntary return to bon- 
dage by ruling them, and ſaves them from being driven 
back to bondage by defending them, Pſal. cx. Jer. xxxi. 
Q. Why muſt Chriſt firſt in order ſubdue his people ? 

A. Becauſe by nature they are his enemies. 

Q. By what means does Chriſt ſubdue us to himſelf * 
By his word and Spirit, Pfal. cx. 3. 

Q. How do theſe ſubdue us to Chriſt? A. The 

Spirit, by the word, applies the blood of Chriſt and love 

of God to our conſciences, renews our hearts, ſlays our 
enmity, and conſtrains us to yield ourſelves to Chriſt. 

Q What is the language of the foul, when thus melted 

and overcome by the love Crit; A. I i, Truly 
1. am thy ſervant : thou haſt laoſed my bonds. | 
Q. What bands doth Chriſt loofe us. from? A. "Ihe p 
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he bonds of the guilt, filth, and power of fin, which 
bind us in the kingdom and priſon of Satan. 
Q. How does he looſe the bond of fing guilt ? A. By 
applying his blood to our conſcience for juſtification. 
Q. How does he loofe the bonds of fin's filth and reign- 
ing power ? A. By ſhedding abroad the love of God 
n our heart, for melting, purging, and renewing it. 
Q. What is the eſfect of this looſing of bonds ? 
A. We are hereby tranſlated from the kingdom of Sa- 
an to the kingdom of Chrift, Col. i. 13. 5 
Q. How does Chriſt exerciſe his dominion over theſe he 
ar ſubdued ? A. He rules in and over them. 
Q. Does he free them from their obligation to magi- 
rates, maſttrs, and other ſuperiors? A. No; he 
requires that ſuch be obeyed in all things lawful. © 
Q. Whereby does Chrift rule his peoples 
A. By his word and Spirit, Jer. xxi. 33. | 
Q. How does he rule them by his word ? 
A. By giving them laws to direct their converſation, 
Q. What laws does he give them? A. The law 
of the ten commandments as a rule of life, 1 Cor, ix. 21. 
Q. With what motives does he excite them to obedience ? 
A. With the motives of gracious rewards when they 
vey, and af heavy chaſtiſements when they offend. 
Q How does Chriſt rule his people by his Spirit? 


A. He thereby gradually writes his law upon their 


hearts, and excites and enables them to keep it. . 
Does not he ſometimes make providence a means ef 
ruling them ? A. Yes; he thereby often hedges 
hem in to their duty, Hol, ii. 6. 7. N ‚ 
Q How are believers ſafe in the paths of duty ? 
A, By Chriſt's defending them. 
Q From whom does Chriſt, defend his people? 
A. From all their enemies, Pfal. xci. 10 _ 
Q. Who are their enemies ® A. Sin, Satan, the 
vorld, and death; the worſt of which is indwelling fin. 
Q. How dbes Chriſt defend believers from fin ? 
A. By keeping alive the ſpark of their grace in an 06> 
an of cortuption, till it be quite dried up, | 
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'Q How does he defend them from Satan? A, By 
a cloſe application of his own blood to their conſcience 
for the quenching of his fiery darts, and by ſtrengthen- 
ing their graces in oppoſition to his temptations, 
Q. How does he defend them from the world? 

A. By outward diſpenſations of providence, and ſuch N 
powerful impreſſions of his love on their hearts, as over- 
| Sen the influence. of the ſmiles or frowns of the world, 
Q. How does he defend them from the hurt and fear 
of death ? A. By ſecuring their eternal life, and gi - 
ving them comfortable views of it, 2 Cor. v. 1. 

Q. How does Chriſt exerciſe his dominivn over his and 
our enemies? As. In reſtraining and conquering them. 

Q Whence is it that Chriſt and his people's enemies 
are the ſame? h 
A. From Chriſt and his people's being one. 

Q. How does Chriſt reſtrain his and our enemies? 

A, By hindering them, even while their ſtrength i 
mains, to execute their attempts any further than he ſees 


in 


meet for his glory and our good, Pſal. Ixxvi, 10. 

Q Wherein does Chriſt limit the attacks of his thts 
mies? A, In their kind, number, degree, and duration 
Q. How does Chriſt conquer his and our enemies? en 
A. By taking away their power and ſtrength; and in 
puniſhing them, if reaſonable creatures, | 
Q. In what different ways does Chriſt conquer his e. 0 
nemies ? A. Two ways; in his own perſon, and in the 
the perſons of his people. r | 
In what periods are they eſpecially conquered in bit H. 
own perſon? A. At his death, and at the laſt da. n 
Q How does Chriſt in his own perſon conquer fin* WW 
A. By fulfilling the law, and ' ſo 'rempying the curſe, | 

which is the ſtrength of fin; and by condemning fin pu- 
blicly at the laſt day, Rom. viii. 3. Matth. xxv, 41- ® 
Q. How does Chriſt in his own perſon conquer Satan? | 
A. He in his death ſpoiled him of hjs, warrant to de V 
the executioner of God's juſtice; and he will condemn of 
him to hell at the laſt day, Heb. ii. 14. ' bu 
Q How does Chriſt in hit own perſon conguer A ü 


world 


= 


Queſt. 27. Of Chriff's humiliation, 127 
ld? A. In his life he deſpiſed it; in his death he 
ruciſied it to us, and delivered us from it; and he will 
ondemn the men of it to hell at the laſt day. 
Q. How does Chriſt in his own perſon conquer death ? 
A. In his death he unſtinged it; and in his reſurrec- 
ion he opened the gates of its priſon, Hoſ. xiii, 14. 
. Shall all his people alſo conquer theſe enemies? 
A. Yes; in him they ſhall be more than conquerors. 
Q. Why ſay you they are conquerors in him? 
| A. Becauſe it is only in a ſtate of union to Chriſt, and 
in his ſtrength, that they conquer, 
Q. How are they more than conquerors in him? 
A. They loſe nothing, their conqueſt is eaſy and com- 
; Wplcte, and they gain even when they ſeem to be conquered. 
| Q How does Chriſt conquer Satan in his people ? 
A. By enabling them to oppoſe and baffle his tempta- 
gans, Rom. xvi. 20. 
- WH Q. Hu does Chriſt conguer fin in bis people 5 
1 ny pardoning their guilt, and making grace in their 
hearts prevalent over all their luſts. 
o Q. Hou does Chriſt conquer the world in his people ? 
A4. By raiſing their affections above it, and fixing them 
on heavenly things, Pſal. iv. 6. 7 
in Q. How dves Chriſt conquer death in his people ? 

4. By makiog it a great gain to them, enabling them 
-o triumph over it, and freeing them from its bonds at 
ide reſurrection, 1 Cor. xv. 54. 55. 

Q. How ſhould we improve Chriſt as a ting? 
is A. By ſubmitting to, loving, glorying, and truſting 
5. Ii him ; zealouſly maintaining his rights of government, 
and bahting under his banner againſt his enemies. 


u- QUEST. 27. Verein did Chriſt's humiliation conſiſt ? 
Answ. e riſt's humiliation conſiſted in his being 
born, and that in a low condition; made under the 
v, undergoing the miſeries of this life, the, wrath 
mu for God, and the curſed death of the croſs; in being 
buried, and continuing rand the paves of death for 


a time. 
2 What 
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man ! the Father of eternity a creature of time! the An- 


of Ifrael? A. Yes: and to ſhew this, the evange- 
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Q. What is Chriſt's eftate of humiliation? 
A. The vailing of his divine glory for a time, and ay. 
pearing in this world as 2 mu of ſorrows and ſuffering, 
Q What moved Chriſt to humble himſelf ? 
A. His great love to elect ſinners, Gal. ii, 20. 
y Wherein did Chriſt humble himſelf ? 
A. In his birth, life, death, and after his death. 
Q. How did he humble bimſelf in his birth? 
A. In his being conceived, and born in a low condition, 
Q. Was it great humiliation in Chriſt to be thus bern! 
A. Yes: how wonderful for the great God to become 


cient of days an infant! and the holy One of Iſrael to aſ- 
ſume the likeneſs of finful fleſh! 

Q tn what low condition was Chriſt born? 

A. He was born of a mean woman, in Bethlehem a 
mean place, in a ſtable, and laid in a manger, 


Q Was he not deſcended of the family of David king 


liſts give us the hiſtory of his pedigree. | \ 
Q. How then was be born in ſuch a low condition? 
A. At that time the family of David had loſt its lu- 


ſtre, and was ſunk into a very low ſtate, be 
Q How was Chriſt humbled in his lifg? 
A. In being made under the law, and undergoing the bu 
miſeries of this life, Gal. iv. 4. 5 # | 
Q. Under what. law was Chriſt made? the 
A. Under the ceremonial and judicial, but eſpecial | 
under the moral law, Matth. iii. 15. ys | Wl 
Q Why was he eſpecially made under the moral law i e 

. Becauſe this was the matter of the covenant which 
Adam broke, and we in him, Gal. it. 
Q. For what end was he made under the lau! | 
A. Toredeem them that were under the law. 
Q Are then believers not bound to obey God's law? fo 
A. They are bound to obey it as a rule; but not di. | 
covenant, to procure life by it, Gal. ii. 19. 1 
| 


Q. Whether was Chriſt made under the law as a c 
 zant, eras a rule of life ? 


A. As a covenant © 
1 works; 
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yorks; for he was made under that law which he in- 
tended to redeem his people from, Gal. iv. 4. 

Q. Why might he not intend to redeem us from the luau 
15a rule? A. Becauſe that would make his righ- 
teouſneſs the price of licentiouſneſs. | ; 

Q. Under what of the law as a covehanit was Chriſt 
made ? A. Under the command and curſe of it. 

Q. Why was he made under the command of it ? 

A. That he might perfectly obey it in our ſtead. . 

Q. Why uus he at the ſame time made under the curſe 
of it ? A. That he might fatisfy the juſtice of Gud 
for our diſobedience, Dan, ix. 24. 

Q. If Chrift was made under the curſe, how is it that 
le was not brought under the defiling ſirength sf in? 

A. The infinite holineſs of his perſon prevented it. 

ll Q. Was it not great humiliation in Chrift to be mad? 
under the law ? A. Yes: it was aſtoniſhing for the 

vi great Lawgiver to become the law's bond-ſervant ; and 

ef God bleſſed for ever, to be made a curſe for us, 

Q. What miſeries of this life did Chrift undergo ? 

A, Such as were finleſs and common, 
uM Q. /f Chrift did not undergo ſinful plagues, how did 
Wb ſuffer the ſame puniſhment which we deſerved ? | 
A. Sinful plagues are not of the eſſence of puniſhment, 
ne but only fpring from the curſe as it lies on a finner, | 
Q. How then was Chriſt made fin for us? A. All 
the ſin of an ele world was laid on, and puniſhed in him. 
e. Did Chrift undergo the finleſs infirmities of deaj- 
eſs, blindneſs, &c. A. No; theſe ate not common, and 
» WF yould have hindered him from duly executing his office, 
ch. herein did Chriſt undergo the miſeries of this lift ? 
A. In his ſoul, body, name, eſtate, and relations. 
Q What miſeries did he undergo in his foul ? | | 
A. The temptations of Satan, with much grief and 
no from the world, Matth. iv. I. Iii. 1 
40 Q. hat chiefly ecenfioned this grief and ſorrow? 
4. The wickedneſs of men, and their oppoſition po his 
tunſtry, Heb, xii; 3. Luke xix, 41. 42. * 
Q. What bodily miſeries did he undergo ? 
R 
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A, Cold, hunger, thirſt, wearineſs, ſweating, bleed. 
ing, Oc. 
Qs What miſery did he undergo in his name ? 
The vileſt calumny and reproach, Luke xxiii, 
Hou was he reproached ? A. He was called a 
glutton, drunkard, blaſphemer, Sabbath- breaker, a ſe. 
ditious perſon, a companion of profligates, and one i 
compact with the devil, Matth. xi. 19. Cc. 
Q. How did he undergo miſery in his eſtate ? 
A. Though the foxes have holes, and the birds of the 
air have neſts, yet he had not where to lay his head. 
Q. What miſery did he undergo in his relations ? 
A. His own friends and countrymen diſbelieved, de- 
ſpiſed, hated, and otherwiſe injured him, Luke iv. 
Q. Was it not aſtoniſhing humiliation for God infinite: 
ly rich, glorious, and happy, to become thus poor, re- 
' proached, and miſerable ? A, Yes, 2 Cor, vii. , 
Q. Why did Chriſt undergo theſe miſeries of this life * 
A. That he might unſting them to his people, and the i 
better ſympathiſe with us in trouble. 6 
Q. How was Chriſt humbled at his death ? 
A. By undergoing the wrath of God, and the curſed 
death of the croſs, II. liii. 10. Phil. ii. 8. 1 
Q. Had not Chriſt undergone the wrath of God all tis fer 


lifetime ? A. Yes; but he ſuffered it more ſeverely Nen 
at his death, Phil. ii. 8. Matth. xxvi. & xxyii. 6 
Q. From whom did he ſuffer at his death? A. From uur 
devils, diſciples, malicious men, and an angry God. 


Q. What did he ſuffer from devils ? A. Great ba- and 
raſſment of his ſinleſs ſoul, John xiv. 30. Luke xxii. 53. Noir 


.Q. What did he ſuffer from his diſciples ? tor! 

| A. Judas betrayed, Peter thrice denied, and ney al W 
forſook him, Matth. xxvi. : 

Q. What did he ſuffer from malicious men? Woeſ: 


A. They preferred a thief and murderer to him; M e 
crowned him with thorns; reviled, buffeted, ſcourged, Nof t 
condemned, and crucified him, Matth. xxvi. & xxvü. for 

Q. What did he ſyffer from God? A. The hiding ift. 


2 his 5 and direful Aren of his wrath, _ "0g 1150 ( 


| 
! 
: 


| 


| 
; 
þ | 
i} 


— _— 
* — 8 bo = 
— — — - 


_ —— - 


— 


. 2 ³¹ 7˙ I» EEO =_ 


_) 
( | 


Queſt. 27.” Of Chrift's humiliation. 131 
Q. Where did he eſpecially ſuffer the wrath of God? 
A. In the garden, and on the croſs, Matth. xxvi. xxvii. 
Q. How know you "that he then ſuffered the wrath of. 

God? + A. By his bloody ſweat, and the words he 

ſpake at theſe times, Luke xxii. 44. | by 
Q. What did the preſſure of God's wrath make Chriſt 

ery out in the garden? A, He cried out in an agony, 

My foul is exceeding forrowful even unto death; and, V 

it be poſſible, let this cup paſs from me. 

. What did it make him cry out upon the croſs ? 

A. My Cod, my God, why haſt thou forſaken me? 

. How could God thus lay his wrath upon Chriſt, his 
holy and well- beloved Son! A. Becauſe he was now 
ſtanding in the law- room of elect ſinners, | 

Q. Did Ged ſpare Chriſt any more than he would have 
done ſinners ? A, No, not in the leaſt; but deliver- 

ed him up to the death for us all, Rom. vin, 32. 

Q. To what death did God deliver Chriſt up? 

A. To the death of the croſs, Gal. iu, 13. 

Q. What kind of death was that ? 
A. A curſed, ſhameful, and painful death, 

Q. How was the death of Chriſt a curſed death? 

| A, God, to teſtify his diſpleaſure at man's fin by the 

"WM fruit of a tree, had ſaid, Curſed is every one that hangeth 

7 We a tree, Gal. iii. 13. FE Re 


Q. How was it a ſhameful death ? A. He was 


n bung up naked, as a vile ſlave and malefactor. 8 
Q. How was it a painful death? A. His hands 
l and feet were nailed to the croſs; his bones drawn out of 


joint; and he expired, in a lingering manner, in theſe 
tortures. * EW | 
Q. What was the type of Chriſt's death on the croſs ? 
A. Moſes lifting up the braſen ſerpent in the wilder - 
neſs, John Ill, 14. El OE ut 5 
Q. How did this typify his death? A. This ſymbol 
of the ſerpent, a curſed creature, was lifted up on a pole 
for the healing of Iſrael; ſo Chriſt, made a curſe, was 
lifted up on the croſs for the healing of ſinners, _ 
Q. Why did Chriſt die a curſed death? A. To 
| R2 redeem 
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redeem them that were under the curſe, Gal. iii, iz. 


| Ungs were juſt then finiſhing. 
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Q. Did Chriſt's death ſeparate his. foul or body from 
his divine nature? A. No, Rev. i. 18. / 

Q. What became ＋ his ſoul when it was by death ſepa 
rated from his body? A, It went to heaven, 

QQ Why did not Chriſt ſuffer eternal wrath ? 

A. The divinity of his perſon gave infinite value tg 
what he ſuffered; and therefore the law could not re- 
quire the eternity of ſuffering. 

Q. How was Chriſt bumbled after his death? 

A. In his being buried, and continuing under the 
power of death for a time, Pal. xvi. 10. 

Q. How could Chriſt ſay on the croſs, It is finiſhed, 
when he was humbled after his death? 

A. His meaning was, that his ſenſible and ſoul- ſur 


Q. I/ hy was Chrift buried? A. To ſhew that he 
was really. dead, and perfame 0 grave for his people. 

Q. Who buried Chriſt's body ? 

A. Joſeph of Arimathea, and Nicodemus, John xx. 

Q. Where did they bury him ? A. In Joſeph's 
new grave in his garden near mount Calvary. 

Q. Wh q id God 2 order it, that Chriſt aas buried 

where never man was laid? A. That there might 
be no room to ſay, another had riſen in his ſtead, 

- Q. Why did he ſuffer his agony, and was buried in a 
garden ? A. Man firſt ſinned in a garden. 

Q. What gave death and the grave dominion ove 

Tn for us. 
*. vp long did Chrift”s body continue in the grave © 
the third day after his death, 1 Cor. xv. 

Y What was the type of Chriſt's lying ſo long in ' 
grave? A. Jonah's being three days and three nights 
in the whale”: s belly, Matth. xii. 40. 

-Q. Hom can it be ſaid, Chriſt aua, three days. and thre 

nz hts. inthe grave, When be lay only about thirty-f0u 
bete, iazit? A. He was in it a 15. of three natural day 
Q. Did be ſes cerruption in the grave? A. No. 
Rp? 4. Kel he had wore no 
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and his body was ſtill c/o/ely united to his divine nature. 

Q. Was it not infinitely amazing, that the Lord of life 
ſhould thus die, and he buried ? A. Yes. 

Q. What are the glorious properties of this humiliation 
and death of Chriſt ? A. It was voluntary, accept- 
able, meritorious, and victorious. 

| Q. How was it voluntary? As. Chriſt undertook 

| and underwent it with the utmoſt chearfulnefs. 

Q. How was it acceptable! A, God took infinite 
pleaſure and delight in this ſervice of Chriſt. 

' Q Whence did the acceptableneſs of Chriſt's death 
flow ? A. From its being infinitely valuable and vo- 

WH luntary ; and its being commanded of God. 

Q. How was it ſtrictly meritorious? A. He never 
owed it for himſelf; and it was as valuable as the reward 
of our eternal life, and his own glorious exaltation. 

9 Q. How was it victoricus? A. Chriſt hereby van- 
quiſhed and triumphed: over fin, devils, and death; and 
opened an abundant vent fer God's love to us. 

Q How ſhould we improve the humiliation of Chriſt ?. 

; A. By believing and admiring his love; by bumilty 
2nd contentment under the heavieſt afflictions; and by 

JW boldly craving and expecting the bleſſings our brother 

ll Chriſt has, by his humiliation, purchaſed. for us. © 


4 QugsT. 28. Verein conſiſteth Chriſt's exaltatian? 
AxNs w. Chriſt's exaltation conſiſteth in his riſing 
again from the dead on the third day, in aſcending 
up into heaven, in ſitting at the right hand of God 
1 A and in coming to judge the world at the 
5 Fee 


Q. Did Chriſt always continue in Ms eſtats of humni- 
lation? A. No; having ſuffered, he entered intq 
his gloxy, or eſtate of exaltation, Luke xxiv. 26. 

Q. A, or can Chriſt's divine nature be exalted in it» 
felf? A,. No; for it is infinite, Acts vii. 2, 

Q How then is Chrift exalted? A. His perſon as 
Cad. man ia highly glorified by the ſhining forth the 


— 
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glory of his divine nature in a new manner, through his 


human nature, whereby great glory is added unto hi Q 
human nature, Phil. ii. 9. 49 
Q. Why was Chriſt exalted ? A. That God migh Q 
be honoured, Chriſt rewarded, and his people ſaved. b 
Q. How does the exaltation of Chriſt honour God? Su 
A, It ſhews his infinite love, juſtice, faithfulneſs, and Q 
bounty to Chriſt as Mediator, and his people in him. 2d 
Q How is it a reward to Chriſt? A. Hereby Q 
the ignominy of his croſs is wiped off, the fulneſs of his WT 
ſatisfaction evidenced, and he is filled with joy, and 0 
crowned with glory and honour, Heb. xii. & ii, 2 
Q. How i Chriſt's exaltation a reward to him, when ſpec 
his human nature had a natural right to it, by virtue f ſup] 
its union with the divine ? A. The human nature : 0 
of Chriſt enjoys its exaltation, both as a reward, and in“. 
the way of natural right, 0 
Q. How de, Chriſt's exaltation render his people bap- X 
þy ? A. He was exalted on high to give gifts to men; in 
and that our faith and hope might be in Cod. ſal 
Q How many fleps does Chriſt't exaltation conſiſt of * 0 
A. Four; his reſurre&ion, aſcenſion, fitting at the “ Jl 
right hand of God, and coming to judge the world. - ; 
Q. Why could not death and the grave detain Chriſt ? for 
A. Becauſe he had perfectly ſatisfied for our fins, 2 
Q. How prove you that Chriſt roſe from the dead? * 
A. His reſurrection was prefigured and foretold, and ap 
atteſted by many credible witneſſes, 1 Cor. xv. | 
Q. How was Chriſt's reſurrection prefigured ? * 
A. By the types of Iſaac's eſcape from death, Jonah's 4 
coming out of the whale's belly, Oc. Gen, xxii. Jon. li. 1 
Q. By whomwas it foretold? A. By himſelf, A 
and the prophets, David, Iſaiah, Jeremiah, G. 
Q. How did the prophets foretel it ? A. David ; 
ſaid, Thou wilt not ſuffer thine holy One to ſee corrup- 
tion; and Iſaiah, He was taken from priſon, ; c. al 
Q How did Chrift himſelf foretel it? ' A. He ; 


declared he would raiſe up the temple of his, body in 


three days; and that he ſhould be killed, and riſe v4 
| | gain 
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ain on the third day, John ii. 19. 21. Matth. xvi. 21. 
Q. By what witneſſes was Chriſt's reſurrection atteſt- 
1 A. By angels, diſciples, and his enemies. 
Q. How did the angels atteſt it? A. They ſaid to 
he women that came to ſee his ſepulchre, He is not here, 
e is riſen, as he ſaid, Matth. xxviii. 6. 

Q. How did the diſciples atteſt it? A. They affirm- 
d Chriſt was riſen, and had often appeared to them alive. 

Q. To whom only did Chriſt ſhew himſelf after his re- 
urrection? A. To his followers, Acts 1, 3, 

Q. Why did not Chriſt ſhew himſelf to the prieſts, &c. ? 

A. To puniſh them for their former unbelief ; and e- 
ſpecially, that the report of his reſurrection might not be 
ſupported with the countenance of worldly power. 

Q. How often did he ſhew himſelf after his reſurrec- 
tion? A. We read of ten or eleven ſeveral appearances, 

Q. To whom did he firſt appear? A. To the women. 

Q. Why did he firſt appear to women ? A. That as 
ſin had entered by a woman, the firſt news of a finiſhed 
ſalvation might be reported by women. 1 

Q. Of how many was ever Chriſt ſeen at once after his 
reſurrection? A, Of above five hundred, 1 Cor. xv. 

Q How long did Chriſt continue on earth after his re- 
ſurrection? A. Forty days, Acts 1. 3. 

Q. How was he employed during that time? A. In 
giving proofs of his reſurrection, and inſtructing his diſ- 
ciples in things pertaining to the kingdom of God, Acts i. 

Q. How does it appear, that Chriſt's diſciples teſtimo- 
ay of his reſurrection deſerved the fulleſt credit? 

A. They had the fulleſt proof of what they atteſt- 
ed; did openly declare it amidſt his enemies, in the 
place where, and within a few days after the event hap- 
pened; and had no temptation of carnal advantage, but 
were hereby expoſed to the ſevereſt ſuffering and: death. 

Q What enemies of Chriſt atteſted his reſurreftion ? 

A. The band of ſoldiers that were ſet to guard his ſe- 
pulchre, at firſt atteſted it, Matth. xxviii. 11, _ | 

Q. Why do you ſay, they at firſt atteſted it? A. Be- 
cauſe afterwards the prieſts and elders hired mm to 
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136 Of Chriſts exaltation, Queſt, 2g, 
fay, that his diſciples ſtole him away while they ſlept, 

Q. Could any reafonable man believe this forged ſtory? 

A. No: for how could the whole watch fleep, whe 
it was death for ſoldiers to fleep on guard? and if aſleey, 
how could they tell who ſtole away his body? 
Q. By whoſe power did Chriſt rife ? A. By hi 
own, and by that of the Father and Holy Ghoſt, 

Q. How do you prove Chriſt roſe by his baun power ? 

A. He declared he had power to take his life again; 
and hy his reſurrection from the dead, he was declared t 
be the Son of God with power, John x. 18. Rom, i. 4, 

Q. What ſelemnities attended Chriſt's reſurrection! 

A. A great earthquake, appearance of angels, &c, 

A. Why did God fend an angel to roll away the ſr 
from the grave's mouth? A. To ſhew that Chriſt was 
ſolemnly releaſed from priſon, as one that had fully ſatiſ- 
fied law and juſtice, If. liti. 8, 

Q. Why were Chriſt's grave-cloaths left in the grave, 
and why in ſuch order? A. To ſhew that he ſhould 
die no more ; and that he roſe with-great deliberation. 

Q. On what day did Chriſt riſe ? A. On the third 
day after his death, and firſt day of the week; which is 
fince called the Lord's day, in honour of our Redeemer, 
who thereon entered on his glorious reſt, and appointed 
it to be kept as a memorial of his reſurrection. 

Q. In what capacity did Chriſt riſe from the dead! 

A. As the head of an ele& world, 1 Cor. xv. 20. 

Q. For what ends did Chtiſt riſe ? A, For God's 
glory, his own honour, and our advantage. 

Q. How was it for the glory of Cd? A, That, 
being the God and Father of Chriſt, he might be the 
God, not of a dead, but living Redeemer, Matth. xxl. 

Q. How was it for 2 own honuur ? 

A. That, having in his death paid his elect's debt, and 

urchaſed a kingdom, he might come out of priſon to 


Q. How was it for our advantage? A, Therein 
our debt was legally diſcharged, and Chriſt took poſſel- 


ſion vf eternat life in our name, Rom. iy, 25. 
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Queſt. 28. Of Gris exaltation. 139 
Q. What is the-neceſary fruit ef Chriſt's reſurrection 
to the elect! A. Their juſtification, quickening in 
grace, ſupport againſt enemies, and glorious reſurrection. 

Q. What is the ſecond ſtep of Chriſt's exaltation ? 

A. His aſcending into heaven, Pſal. xlvii. 5. 

Q. According to what nature did Chriſt aſcend? 

A. According to his human nature; for his divine, be- 
ing every where at once, can neither aſcend nor deſcend. 
Q How then is Chrift, in reſpect of his divine nature, 
id to deſcend into the lower parts of the earth? | 

A, Deſcending there is only to be underſtood of his 
condeſcenſion in aſſuming our nature, Eph. iv. 9. 
Q. To which of Chriſt's offices does his aſcenſion relate? 
A. To all the three, Pſal. Ixviii. 18, of 
i Q. How was it an act of his prophetical office ? 
' A. It confirmed his doctrine; and he aſcended to fend 
the Spirit to convince and inſtruct us, John xvi. 7.10. 
N Q. How was it an act of the prieftl A. He thus 
entered into the holy place to preſent his blood before God. 
Q. How was it an att of his kingly office ? | 
A. He triumphed over his enemies in it, Pſal. xlyii, 

Q. Whence did Chriſt aſcend? - A. From about 
mount Olivet, near, if not exactly from the place where 
he had his bitter agony, Acts i. 12. | 3 

Q. Whither did he aſcend? A. To heaven. 

Q. Who ſaw him aſcend ? As His diſciples, 
| Q. What was Chrift doing when he aſcended ? 

As. Bleſſing his diſciples, Luke xxiv. 51. | 

Q. What was one of his parting words ? 

A. Lo, I am with you alway eve unto the end of the 
world, Matth. xxviii. 20, 5 5 
» Q. In what capacity did Chriſt aſcend? A. As head 
, and forerunner of his people, Mic. ii. 13. Heb. vi. 20. 

Q. In what manner did he aſcend? A. In a moſt 
glorious and triumphant manner, leading captivity captive. 

Q. What do you mean by his leading captivity captive? _ 

4. That Chriſt, in his afcenfion, chained and triumph? 
ed over Satan, who had taken his elect captiye. RS 
Q. Who attended Chriff in bis aſcenſion? _ | 
65 8 A. Thouſands , 
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'#lted to ſuch power and glory there, 1 John ii. 1. 
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Q. What is the fourth "Reb of Chriſt's exaltation ? 
Q. How does ſcriptnre prove it? A. It affirms, that 


mes the wicked are now. happy, and the godly in diſtreſs 
| * * * * ** N 22 f g ? 2 
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A. Thouſands of angels, with ſhouts of praiſe, the 
Q. Who welcomed him into heaven? A. . 
Father, and all the inhabitants of heaven, Dan, vii, 1 J for 
Q. How did Chrift prove his aſcenſion ? A. By E 

| ſending down the Holy Ghoſt a few days after at Pentecoſt, it 


Q. Did this deſcent of the Spirit prove the perfectiu | 
of Chriſt's righteouſneſs? Þ A. Yes; for if Chriſt had Ch 
not been perfectly righteous in his perſon and office, he ha 
would never have been received up into heaven, nor ex- 


Q Why did Chriſt aſcend to heaven ? A. Tore- 
ceive to hynſelf a kingdom, prepare manſions for his 
people, and ſend his Spirit to fit them for theſe manſions, 

Q. What is the third ſtep of Chriſt's exaltation ? 

A. His ſitting at the right hand of God the Father. 
Q. What is meant by the right hand of God ? 

A. A ſtate of the higheſt honour and authority. 
Q. What is meant by fitting at God's right hand! 
A. Chriſt's ſecurity and reſt in that glorious ſtate, 
Q. For what end does Chriſt fit at God's right hand? 

A. To repreſent his people, and make his enemies his 
footſtool, Heb. ix, 24. and i. 13. | . 

Q., How prove you that he there repreſents his people? 
A. Becauſe while on earth they are ſaid to /t in hea: 
venly plates in Chriſt, Eph. ii. 6. 3 

Q How ſhall he make all his enemies his footſtool! 

A. By covering them with ſhame and terror, and 
cruſhingithem down to hell at the laſt day, Rev. xx. 

Q. How long ſhall Chriſt fit at God's right hand? 

A. For ever, Pſal. cx If. ix. 7. | 


A. His coming to judge the world at the laſt day. 
Q. How do you prove that the' world ſhall be judged* 
A. From ſcripture and reaſon, | 


Coed has appointed a day for judging the world; and that 
every work ſhall be brought into judgment, Acts xvii. 31. 
. Hou does reaſon prove it? A. It ſhews, that, 
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the juſt and good God will at length call men to an ac · 
count, and render the godly happy, and the wicked mi- 
ſerable. | | 

Q. Who ſhall judge the world? A. God ſhall judge 
it by Chriſt Jeſus, Acts xvii. 31. John v.22, 

Q. Why is the judging of the world committed ta 
Chrift ? A. That we may have a viſible judge, whe 
has obeyed the law by which he will judge; that Chriſt 
may be honoured, his ſaints encouraged, and his enemies 
confounded, Rev. i. 7. John v. 27. 

Q. What are Chriſt's qualities as a judge? A. Hg 
is a righteous, inexorable, all-ſeeing, and almighty judge. 

Q. hen will Chriſi come to judge the world? 

A. At the laſt day, John xii, 48. Matth. xxv. 

Q. Why is that time called the laſt day ? A. Be- 
cauſe after it the wicked ſhall have one everlaſting night 
of darkneſs, and the ſaints one eternal day of glory. 

Q. Has God fixed the time of the laſt day? A. Yes, 

Q. Does any man know when it ſhall be? A. No, 

Q. Why has God fo concealed the time of it from us ? 

A. That we may be always watching, and ready for it, | 

Q. What will be ſome of the forerunners of that day? 

A. The fall of Antichriſt ; the general converſion of 
Jews and Gentiles to the Chriſtian faith, followed with 
a general apoſtaſy from the ſame, Rev. xx. | 

Q In what manner will Chriſt come to judgment? 

A. In a moſt unexpected, ſudden, and glorious manner. 

Q. Wherein will his ſecond coming differ from his firſt ? 

A. His firſt coming was obſcure and debaſed, in the 
likeneſs of ſinful fleſh 5 but he will come again without 
lin, and with power and great glory, | 


* * ” 


Q. In what glory will Chriſt come to judgment? | 

A, In his own and his Father's glory, Matth. xvi. 27, 

Q. Who will attend him as his retinue from begven? _. 

A. All the holy angels, and glorified ſaints, | 

Q. For what end will Chriſt come again? 

' A. To judge the world, Matth. xxv. 31.46. 

, Q. Whom will he judge? A. Men and devils, 

e Q. How can all the dead be judged at ibat day? _ 
0 $2 4̃̃. They 
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140 Of Chrift's exaltation. Queſt, 28, 
A. They ſhall be raiſed up out of their graves: for wy 
muſt all appear before the judgment-ſeat of Chriſt. 

Q. By what ſhall men be ſummoned to Chriſt's bar? 
A. By the voice of the archangel, and trump of God. 

Q. Who will bring them to the bar? A. The angels, 

Q: Shall the * Jane be then fully and finally ſepara- 
ted from the wicked ? A. Yes, Matth, xxv. 32. 

Q.. How will all men be claſſed at Chriſt's bar? 

A. The ſaints or ſheep ſhall be placed on his right 
hand, and the wicked or goats on his left, Matth. xxv. 
Q Why are the wicked called goats? A. Becauſe 
of 8 filthineſs, ill ſavour, and feeding on the poiſon 
of ſin. | 6 F 

Q Why are the righteous called ſheep? A. Becauſe 
of their innocence, purity, and having many enemies, 

Q Who will be countet righteous at that day? A. On- 
Iy fuch as are clothed with the righteouſneſs. of Chriſt, 
> OQ. What ſhall be judged at that day? A. All our 
thoughts, words, and actions, Eccl, xii. 14. Matth. xii, 

Q. In what manner ſhall theſe things be judged? 

A, Moſt exactly; for the books ſhall be opened. 

Q. What books, ſhall be opened for judging the world ? 

A, The books of God's remembrance, of conſcience, 


* 


and the law, and the book of life. 
Q. What is the book of God's remembrance ? 
A. His infinite knowledge of all mens ſtate, thoughts, 
words, and actions, Heb. iv. 1i12. | Ao 
Q What will this book ſerve for? A. As 4 libel 
of wicked mens bad works, and a memorial of ſaints good 
works, Matth. xxv. 35. 36. 42. 433. . 
Q What is the book of conſcience? A. Mens know- 
ledge of their on ſtate, thoughts, words, and deeds; 
accompanied with a felf-cqndemnation of every bad, and 
approbation of every good thing about them. 8 
2 What will this book ſerve for? A. It will fully 
atteſt the records of God's book of remembrance, con* 
found the wicked, and comfort the ſaints . 
Q. Why /hall the book of the law, or covenant of works, 
be epermed? A. To be the ſtandard of right and mw 
; 7 . 4: io a a 1 | 9 q W's 116% ** . , 


"RE. 
s .v 1 


— 


Dueſt. 28, Of Chrift's exaltation, 141 


ad of the ſentence pronounced againft the wicked. 
Q. By what law ſhall the Heathen world be judged? 
A. By the law manifeſted bx, the light of nature. ; 
Q. By what law ſhall wicked Jews, and nominal 
briſtians, be judged ? A. By the law revealed in the Bible. 
Q. Will the righteous be judged by this law or covenant 

of works ? A. No; they ſhall be judged by the 

Lamb's book of life. | 

Q. Why are they not judged by the law as a covenant ? 

A. Becauſe they are not under it. 

Q. not the ſentence of the righteous, in reſpect f 

heir oneneſs with Ghrift, according to the terms of the 

aw ? A. Yes; and it greatly honours the law. 

Q. What is the book of life ? A. It is God's eter- 
nal purpoſe to ſave the elect in Chriſt. | 
Q. Why ic it called the book of life ? A. Becauſe 

all whoſe names are in it, are ordained to eternal life. 
Q Whoſe names are written in this book of life ? 
A. The names of all the ele&, Rev. xx. 15. 
Q. Why is it called the Lamb's book? A. Becauſe 
it is lodged in the hand of Chriſt the Lamb of God. | 
Q. What do the righteous ſee by the opening of this 
book ? A. That their eternal ſalvation flows through 
Chriſt from God's moſt ancient love, Jer. xxxi. 3. 
Q Who ſhall be firſt judged at the laſt day ? 
A. The righteous, Matth. xxv. 34. with 41. 
Q Why ſhall they be firſt judged ? A. To ſhew, 
dat God more delights in mercy than wrath ; and that 
bey being openly acquitted, may, together with Chriſt, 
judge devils and wicked men, If. xxviii, 1 Cor. vi. 
| Q What will be the ſentence of the righteous ? | 
A. Come, ye bleſſed of my Father, inherit the kingdom 
| Wfrcfared for you from the foundation of the word. 
Q. Why calls he them bleſſed of his Father? | 
A, To refreſh them with the views of his and their 
Father's early and everlaſting love, John xvi. & xx. 
Q Why calls he them to inherit the kingdom ? . | 
4. To ſhew, that they come to the kingdom of glory 
1 heirs, not as purchaſers of it, Rom, vüi. 17. | RY 
1 „„ EIN Q. What _ 
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an holy kingdom, Rev. xxi. Rom, v. 21. 
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Q. What is the ground or foundation of this happy ſen. 
tence? A. God's free grace reigning through thy 
righteouſneſs of Chriſt, Rom. v. 21. and vi. 23. 
Q. How then is every man judged according to hi 
works? A. The ſaints are judged according to the nature, 
but not according to the merit or deſert of their works, 

Q. How are the ſaints judged according to the natur: 
of their works *® © A, As their works are gracious and 
holy; ſo they are adjudged, by a gracious ſentence, to 


Q, Why then are their good works mentioned, Matth, 
XXV. 35. 36. as if grounds of their ſentence? - | 

A. Theſe works are not mentioned as the foundation 
of their ſentence," but as evidences of their union to 
Chriſt, and title to heaven, 1 John iii. 16. 17. 

Q. Why are works of charity to the ſaints only mention- 
ed? A. God much regards theſe works; and they 
ſhew a man to be born of God, Heb. vi. 9. 10. 

Q. Why are the ſaints repreſented as not knowing of 
their good works ? A. To ſhew how much they are 
denied to them, Luke xvii, 10. 

Q. What will be the ſentence of the wicked? 

A. Depart from me, ye curſed, into everlaſting fre, 
prepared for the devil and his angels, Matth. xxv. 41. 
Q. L it not moſt dreadful to be thus doomed to hell by 
the Saviour of the world? A. Yes. AER 

Q What is the ground of this ſentence of the wicked ? 

A. Their wicked ſtate and works, Rom, ii. 8. 9. 

Q. Why are fins of omiſſion only mentioned as the ground 
of the ſentence of damnation ? A. Becauſe men ge- 
nerally eſteem fins of omiſſion as but trifles, < 

Q. Why is omiſſion of charity to the ſaints particular 
mentioned as the ground of eternal damnation ? 

A. To deter men from this great and common evil, 
which clearly ſhews our hatred of Chriſt himſelf. 

Q. Will the devils alſo be then judged? A. Les; 
and ſhall thenceforth be confined to hell, and have their 
torments increaſed, 2 Pet. ii. 4. Rev. xx. 10. 

Q How jhall the righteous judge the world? 4 By 
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A. By ſaying Amen to the ſentences which Chriſt ſhall 
aſs on devils and wicked men, 1 Cor. vi. 

Q. What ſhall follow immediately after the judgment ? 
A. The wicked hall go away into everlaſting puniſh» | 
went; but the righteous into life eternal, Matth. xxv. 

Q. What ſhall Chriſt do after the judgment ? 

A. He ſhall deliver up the kingdom to the Father, and | 
je qa to God who put all things under his feet. | 

How ſhall he deliver up the kingdom to the Fa- 
ler? A. He ſhall lay aſide all the ordinances of the 
militant church; and preſent all the ſubjects of his invi- 
ble kingdom before. the Father without ſpot, and with 
great joy, Jude 24 : 

Q. How will 72 Son then be ſubiect to the Father ? 

A. His ſubjection to him as man and Mediator will be 
more clearly 3 than before. 
Q. How ſhould aue improve the exaltation of Chriſt ? 
A. By ſeeking after ſpiritual quickening and juſtifica- 
tion; by honouring Chriſt, truſting in him, ſetting our 
affections on things above; and in waiting, preparing, 
looking, and longing for his ſecond coming. 


QuesT. 29. How are we made partakers f the re- 
demption purchaſed by Chriſt? 

Answ. We are made partakers of the redemption 
purchaſed by Chriſt, by the effectual application of 
it to us by his Holy Spirit. 8 | 
QuesT. 30. How doth the Spirit apply to us the re- 
iemption purchaſed by Chriſt ? | 

Axsw. The Spirit applieth to us the redemption 
purchaſed by Chriſt, by working faith in us, and 
thereby uniting us to Chriſt, in our effectual calling. 


Q. What is the general end * fruit of Chrift « under- 
lating, incarnation, offices, and ſlates, with reſpect, to. 
is people? A. Their eternal redemption. -/ 
| Q. What call you their redemption ? Their de- 
irerance from all evil, and poſleſſion of happineſs. - 
&/ Wi '» it our . ues to be EL 4 8 8 
A. Becauſe 
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A. Beeauſe Chriſt gave the price of his blood for it, 
Q. Have we by nature any intereft in this redemption) 
A. No; we are without God in the world, 

Q. Are we by nature inclined, or able to receive an 


intereſt in it ? A. No, we for/ake our own mercy, 


Q. How then do aue become ſharers of redemption ? 
A. We are by God made partakers of it. 
Hou are we made partakers of it ? 

A. By the application of it to us, If, 1x1, 10. 

Q. What do you underſtand by the application of te. 
demption? A, The making of it ours in poſſeſſion, 

Q. Wherein do the purchaſe and application of redeny- 
tion differ ? A. The purchaſe is Chriſt's work with- 
out us, and is the cauſe; the application takes place up- 
on and in us, and is the effect of the purchaſe, 

Q. When did Chriſt's redemption begin. to be applied? 
A. Soon after the fall of Adam, 

Q. How was redemption applied before Chrift purcha- 


fed it by his death ? A, It was applied upon the cre- 


dit of Chriſt's engagement to purchaſe i it in due time, 
Q: Can we profit by Chriſt's purchaſe, if it is not ab. 


plied? A. No; no more than by buying food and 


cloaths, &c, without uſing them. 
Q. How was the a ee of redemption typifed 1 
old : by A. By Rn prinkling of the blood of the facn: 


ice upon the pe 


Q. What po ” different kinds of the application 
redemption ? A. An outward application of it in bap- 
tiſm, and an effectual application of it, 

Q. Can the outward application alone do-us good? 

A. No; for it changes not our nature or ſtate, 

Q. What is an effettual application of redemption 4 

A. That which gives us a real and actual ſhare of it, 

Q Who is the effettual applier of redemption? 

The Holy Spirit, John xvi, 14. 
Q. Do not the Father and Son alſo apply it ? 
2 Ves, but they do ſo by the Holy Choſt. 


6 WY nenn and it in. 
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office to make us holy, in applying redemption to us, 

Q. Why is he called the Spirit of Chriſt? A. He 
proceeds from Chriſt ; and Chriſt purchaſed his coming, 
and ſends him to apply redemption to us, John xvi. 7. 

Q Did Chriſt purchaſe the Holy Spirit? A. He pur- 
chaſed his giſts and influences in applying redemption ; 
but not his being, which is independent. 

Q. To whom does the Spirit apply redemption? 

A. To the elect only, for whom only it was purchaſed. 

Q. How does he apply it to converted infants ? 

A. Immediately by himſelf, without the word. 

Q. How does he apply it to ſuch as have the uſe of rea- 
ſon ? A. By means of the word of God, | 

Q. What does that teach us ? A. To cry, that 
God's word may, by his Spirit, be made effectual for our 
ſalvation, _ | | 

Q. How does the Spirit apply redemption to us ? 

A. By uniting us to Chriſt, in whom it is lodged. 

Q. To whom are we by nature united ? A. To 
the firſt Adam as fallen, Rom. v. 12, 1 Cor, xv. 22. 

Q. By what bond are we united to him ? | 

A. By the bond of the broken covenant of works, 

Hou is our union to fallen Adam, and to the law, 
the devil, the world, and our luſts, diſſolved? A. By 
our ſpiritual marriage and union to Chriſt, Rom. vii. 4. 

Q. To what of Chriſt doth the Spirit unite us ? 

A. To his perſon, Rom. vii. 4. If. liv. 5. 

Q. Why cannot we ſhare of redemption without union 
to Chriſt's perſon ? A. Becauſe all the bleſſings. of re- 
demption are lodged in his perfon, and received with him, 

Q What do you underſtand by union to Chriſt ? 

AJ. Our being joined to, or made one with him. 

Q. Does this union make believers one efſence or indi- 
vidual perſon with Chriſt ? A. No, Rev. iii. 20. 
Q. How then does it make Chriſt and believers one ? 

A. It makes them one body myſtical, of which he is 
the head, and they are the members, 1 Cor. xii, 12. 
| Q. How can we be united to Chriſt, «when bis human 
ol "ture is in heaven, and we onearth? _ N 

| TS: A. We 
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A. We are united to his perſon, which is every where, 

Q. Does this union unite us to the other perſons in the 
Godhead? A. Yes, in and through Chriſt, John xvij, 

Q. 1s there any other union between Chriſt and hir 
people, beſides this myſtical union? 

A. Yes; there is alfo a legal union, or union in lay, 

Q What call you the legal union? A. That which 
is between Chriſt as a ſurety and his ele& ſeed. 

Q. What is the connection of theſe two unions ? 

A. The legal union is the foundation of the myſtical, 

Q. Wherein do this legal and myſtical union differ ? 

A, In their order of nature and time, relation of the 
parties united, and bonds of union. 

Q. How do they differ in their order of nature and 
time? A, The legal union is the cauſe, and was made 
up from all eternity; but the myſtical is the effect, and 
is made up in the moment of converſion. 

Q How do they differ in the relation of the parties u- 
nited ? A. In the legal union, the elect, as bankrupt 
dyvours, are united to Chriſt as a ſurety ; but in the my- 
ſtical union, the elect, as Chriſt's purchaſed bride, are u- 
nited to him as their husband and head f influence. 

Q What are the bonds of the legal union? A. God's 

everlaſting love, and covenant- tranſaction with Chrilt, 

Q What are the bonds of the myſtical union? 

A. The Spirit on Chriſt's part, and faith on our part, 

Q. Wherein does Chriſt come near us, in order to make 
up the myſtical union? A. In the goſpel, Rom. x. 8. 

Q In whoſe fide does the uniting work begin? 

A. On Chriſt's fide, not on ours, 1 John iv. 19. 

Q. How does it begin? A. Chriſt's Spirit, by the 
word, enters into our heart, and takes hold of it in his 
name. pn 5 

Q. Can our ſoul give the Spirit any actual welcome 

, when he firſt enters our heart? A. No; our ſoul is 
then quite dead in fin, and can do no good thing. 
Q. What is the immediate effect of the Spirit's enter- 
ing into our ſoul?. A, He quickens it, forming faith, 
and all his other graces, in our heart, Eph, ii. | 
EL a Q. How 
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Q. How can the werd be a means of our firſt guicten- 
ing in regeneration, when we have no faith to receive it? 

A. The Spirit, as he in the word enters our heart, 
gives faith much in the ſame way as God created the 
world, by ſpeaking to nothing, and calling it into being 
and exiſtence, Eph. ii. 5. Rom. iv. 17. 

Q. What is the immediate effect of the Spirit's quick- 
ening us ? A. We believe the quickening word of 
the goſpel-promiſe, and receive Chriſt in it, 1 Theſſ. ii. 

Q. At what time does the Spirit enter into, and quicken 
the elect's fouls ? A. At the time fixed in the decree 
of election and covenant of grace, Ezek. xvi. 8. 

Q. Whether are we united to Chriſt as ſaints or as ſin- 
ners ? A. In the very uniting a& we are changed 
from ſinners to ſaints, Ezek. xxxvi. 26. 27. 

Q. What of a believer is united to Chriſt ? 

A. His whole man, ſoul and body, 1 Cor. vi. 15. 19. 

Q. What are the-properties of this unian which the Spi- 
rit makes up between Chriſt and his people? A. It is 
a real, ſpiritual; myſtical, cloſe, and indiſſolvable union. 

Q. Why call you it a real union? A. Becauſe be- 
lievers are as truly united to Chriſt, as the members of our 
natural body to the head, 1 Cor, xii. 12, 

Q. Why do you call it a ſpiritual union? A. Becauſe 
he that is joined to Chriſt is one ſpirit with him. 

Q. How are believers one ſpirit with Chriſt ? 

A. The ſame Spirit dwells in both; and they have the 
ſame mind in them that was in Chriſt Feſus, 

Q. Why is it called a myſtical union? | 

A. Becauſe it is ſo wonderful, and full of myſteries. 

Q What are ſome of the myſterfes in this union? 

A. Hereby Chriſt lives and dwells in believers; and 
they live in, and on, apd walk in Chriſt, and dwell ig 
God, 2 . 8 9 

Q. How is it a cloſe and intimate union ? : 

. It is cloſer than all unions among natural things, 
and like the union of Chriſt with his Father. 

Q. Why is it called an indiſſolvable union? 

A, Chriſt and believers can neyer be ſeparated, 
no $ oo B| nor 
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nor the bonds of their union be broken, John x. 28. 
Q. How is the Spirit an inviolable bond of union ? 


A. He never departs from believers after his entrance the 
into their hearts, John xiv. 16. If. lix. 21. 

Q How is our faith an inviolable bond of union? 

A. The Spirit preſerves its habit from ever failing, and x 
influences it to acts in time of need, Luke xxii. 32. rit, 

Q, Whether does the habit or ad of faith bind the ſoul lig 
to Chriſt ? A. Both; but chiefly the habit. anc 

Q What is this myſtical union compared to in ſcrip- ble 
ture? A, To the union between huſband and wife, head the 
and members, root and branches, foundation and building, 

Q. How does this myſtical union reſemble the union if ( 
husband and wife ® A. The marriage-union is volun- cha 
tary, and pives each an intereſt in the other, and what- cat! 
ever belongs to them; ſo is the union between Chriſt and ( 
believers, | | con 

Q How does it reſemble the union of root and branch- ( 
es? A. The root bears the weight of, and gives ſap 4 
to the branches; ſo does Chrift to believers, John xv, ( 

Q How does it reſemble the union between head and , 
members ? A. The head governs, and gives light MW reg 
and life to the body; ſo does Chriſt to believers. ( 

Q. How does jt reſemble the union of foundation and 4 
building? A, The foundation ſupports the building; 0 
ſo does Chriſt the believer. | | 6", 

Q. How are * that are united to Chriſt ordinarily ( 

called? AA. Believers, ſaints, godly, righteous, e. Chr 
Q. Why are they called believers? A. Becauſe they 4 
credit or believe God's word, and live by faith. 0 
QQ. Why are they called ſaints ? A. Becauſe the 4 
are made holy in . and life, 2 Pet, i. 4. 0 
Q. Why are they called godly ? © A. Becauſethe 4 
fear God, and ſtudy to be like him, Matth. v. 48. 
Q. Why are they called righteous? A. Becauſe 4 
they are clothed with Chrif's righteouſneſs, and ſtud) Q 
to practiſe what is juſt and righteous, 1 John iii. 7. 4 
Q. How ought ſaints to improve their union to Chr 7 f 

A. In ſtudying holineſs, and intimate fellowſhip W119 2%. 
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Queſt. 31. 
Q. What ought ſinners to do auith reſpect lo it? 


A. To lament over their union to Satan, the law, and 
their luſts, and ſeek after a ſpeedy marriage with Chriſt. 


Quxsr. 31. What is effeftual calling ? 

ANs w. Effectual calling is the work of God's Spi- 
rit, whereby convincing us 4" our ſin and miſery, en- 
lightening our minds in the knowledge of Chriſt, 
and renewing our wills, he doth perſuade and ena- 


ble us to embrace Jeſus. Chriſt, freely offered to us in 
the goſpel. 


Q. Wherein does the Spirit apply the redemption pur» 


chaſed by Chriſt ? A. In our effectual calling, juſtifi- 
cation, adoption, ſanctification, and glorification, 
Q. Wherein is the union between Chriſt and his people 
conſtitute ? A. In their effectual calling, 
Q Whether is eſſectual calling a work or an act 
A. It is a work, Eph. i. 18, 19. 
. What is the diference between a work and an att : ? 
An act is done in a moment; but a work often 
requires more time, and conſiſts of ſundry acts. 
10 Whoſe work is effettual calling ? | 
It is the work of God's Spirit, John xvi: 
Q 1s it not alſo a work of the Father and Son ? 
A. Yes, but they work it by the Spirit. 
Q. How does the Spirit conſtitute the union between 
Chriſt and us in our effeftual calling? 
4. By perſuading and enabling us to embrace Chriſt, 
Q. What do you mean by our embracing Chriſt ? 
A. Receiving him by faith, and with great delight. 
Q. Into what do we by faith receive Chriſt ? 
A, Into our heart, Eph. iii. 17. 
Q Wherein do we by faith receive Chriſt ? 
A. In the promiſe of the goſpel, Rom. x. 8. 9. 
Q Whether is it in the goſpel ftrittly or largely talen? 
A. In the goſpel ſtrictly taken, Iſ. Iv. 1. | 
Q. What warrant have we to embrace Chriſt in the 
89/pel ? | A. The F ather's gift « 
Chriſt, 
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1 50 Of effefual calling. | Queſt, 31, 


Chriſt, and Chriſt's offer of himſelf to us, If. xlii. & ly, 
Q. What do you underſtand by the Father's gift of Chriſt ? 
A. His ſetting forth Chriſt as the great means of (al. 

vation, which every one of mankind has a right and wel. 

come to receive, John iii. 16, : 

Q. Can any man receive Chriſt but upon the footing of 
this gift ? A. No, John iii. 27. | 

Q. Does God command every man that hears the goſpel 
to take his gift Chriſt out of his hand? AJ. Yes, un- 
der pain of his moſt dreadful wrath, 1 John iii. 23. 

Q. What mean you by Chriſt's offer of himſelf ? 

A. His holding forth himſelf as able and willing to 
ſave, and inviting ſinners to receive ſalvation from him. 

Q. To whom does Chriſt offer himſelf? A. To every 
one that hears the goſpel, without exception, 

Q. In what manner is Chriſt offered in the goſpel? 

A. Fully, freely, earneſtly, and indefinitely, Iſ. ly, 

Q. How is he offered fully? A, He is offered in his. 
whole perſon, offices, relations, righteouſneſs, and bleſſings, 

Q. How is he offered freely? A. No condition is re- 
quired from ſinful men to give them a right to the offer, 

Q. How is Chriſt offered earneſtly? A. All the di- 
vine perſons do often, in the moſt engaging terms, and 
with the moſt powerful motives, beſeech, intreat, and 
command us to embrace Chriſt, If, lv, 1.13. Rev. xxii. 

Q. How is Chriſt offered indefinitely ? 

A. The goſpel-offer of him ſuits every hearer's caſe 
as exactly as if he were named in it. 

Q. What do you underſtand by embracing Chriſt as ,. 
fered in the goſpel? A. A particular perſuaſion that 
Chriſt in the promiſe is ine; and made of God to me 
wiſdom, righteouſneſs, ſanctification, and redemption. 

Are all the effectually called equally ſenſible of 
their embracing Chriſt? A. No; ſometimes Chriſt 
is embraced in the way of bold claiming of the promiſes, 
and ſometimes in the way of deſire, attended with much 
fear and doubting, Pſal. xlii. 1. 2. 5. 8. ONES 

Q. How is Chriſt embraced by a bold claiming fuch a 
promiſe as that, Though your fins be as ſcarlet, they ſhall 
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be as ſnow, c.? A. By replying with our heart, 
« Lord, my fins are indeed as ſcarlet ; but ſince thou haſt 
« thus promiſed, on the footing of thy word I am verily 
te perſuaded, that thou ſhalt make them white as incw, 
« by purging them away.” 

, How is Chriſt embraced in this promiſe, in the way 
of 40% ire, attended with much fear and doubting ? 

A. By replying with our heart, “ Lord, I prize this 

« promiſe as infinitely ſuited to my monſtrous guilt; and, 
« Oh! for Chriſt's ſake, do as thou haſt ſaid.” 

Q. What is the principal thing we take hold of in em- 
bracing Chrift ? A. His perſon, Acts xvi, 31. 

Q. Have finners always the perſon of Chriſt moſt di- 
rectly in view when they firſt believe ? A. No; but 
often ſome particular bleſſing, as pardon of lin, a new 
heart, drawing grace, ©c. Acts xvi, 30. 

Q. How then do we principally receive the perſon of. 
Chriſt? A. As we only believe, expect, and defire that 
bleſing in and through Chriſt, Acts xvi. 30. 31. 

Q. In what manner do we receive Chriſt ? 

A. As he is offered in the goſpel, John lil. 27. 

Q. How do we receive Chriſt fully? A. By em- 
bracing him in his whole perſon, offices, relations, and 
benefits, as our all, Song it, 16. and v. pi 7 

Q. How ds wwe receive him freely ? By re- 
ceiving him in the view of our being utterly Bae y of 
any good, and moſt worthy of eternal ruin, 1 Tim. i. 15. 

Q. How do we receive him in agreeableneſs to bis be- 
ing earneſtly offered? A. By receiving him with great 
earneſtneſs, and moſt fervent deſire. 

Q. How do aue receive him in 8 to his be- 
ing indefinitely offered ? A. By applying the offer 
4s particularly to ourſelves as if it had pointed us out by 
name, and were not tg another, Gal, ii. 20. 

Q When is the word of the goſpel thus believed? 

4. When Chriſt applies it by the power of his Spirit 
te our hearts, John v. 25. 

Q. How does the Spirit make us to embrace Chriſt ? 

4, By perſuading and * us to it, John vi. 

| Q. Mat 
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Q What need is there of his perſuading us to embrace f 
Chriſt ? A. Becauſe we are naturally averſe to it, 

Q Cannot men effeftually perſuade us 4% embrace t 
Chriſt? A. No, not in the leaſt, Heb. iv. 2, e 

Q. How does the Spirit perſuade us to embrace Chriſt? 

A. By ſhewing us ſtrong reaſons for it, and anſwering 1 
all objections againſt it, If. Iv. 1.13. b 

Q. What powerful motives, and ſtrong reaſons, far 
embracing Chriſt, does the Spirit ſhew us? A. Our t 
great need of him; his infinite excellency, love, and 1 
earneſtneſs to become ours; the great advantage of re- 07 
ceiving, and danger of refuſing him, &c, Song v. 

Q How does he remove all obje@tions againſt our pre- th 
ſent receiving of Chriſt ? A. By convincing us, ſe 
that the leaſt delay may ruin us for ever ; that fears of 
our day of grace being paſt, of our reprobation, or ha- 
ving committed the unpardonable fin, ought not to hin- er 
der, but excite us to a preſent embracement of Chriſt, L 


Q. Why muſt the Spirit enable us to embrace Chriſt * 
A. Becauſe by nature we have no ſtrength to do any 
thing ſpiritually good, Rom. iv. 6. Eph. ii. 1. 


Q. How does the Spirit enable us to embrace Chriſt * th 
A. He conveys ſtrength into our hearts, by the per- lut 
ſuaſion of the word of the goſpel, If. xl. 31. 
Q. By what means does the Spirit perſuade and ena- 
ble us to embrace Chriſt ? A. By convincing our con- na 
ſciences, enlightening our minds, and renewing our wills; 
which are the three parts of effectual calling: vi⸗ 


Q. What is the firſt part of the Spirit's work upon us? nel 
A. Conviction, John xvi. 8. Rom. vii. 9. | 


Q. What is in general underſtood by convidtion ? fin 
A. The preſenting a thing ſo clearly to our view, that 
we muſt ſee, and be affected with it. 2 
Q. What does the Spirit convince us of ? * 6 
A. Of our fin and miſery, Rom. iii. John xvi. 5 


Q. What in fin does he convince us off A. Of the ſpir 
guilt, filth, ſtrength, number, and aggravations of our ſin. WM and 
Q. What do awe think of ourſelves when convinced of the * ( 
guilt of fin ? A. We ſeeThat we are * 
| of 
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for ever, if God's rich and free grace do not prevent it, 
. What do we think of ourſelves when convinced of 
the filth of in? A. We ſee ourſelves, and our works, 
even the beſt, to be vile and abominable before God. 

Q. What do we think of ourſelves when convinced of the 
flrength of our fn? A. We lee we can do nothin 
but fin, and cannot ceaſe from ſinning, Rom. vii. = 

Q. What do. we think of ourſelves when convinced of 
the number of our int? A. We ſee that none can 
underſtand our errors, which are more than the hairs of 
our head, Pſal. xix. 12. and xl. 12. 

Q. What do we think of ourſelves when convinced of 
the aggravafions of our ſins ? A. We look on our- 
ſelves as the very chief of ſinners, 1 Tim. i. 15. 

Q. With what fins do convictions ordinarily begin? 

A. With outward acts of ſin, chiefly theſe of the groſſ- 
er kind, John iv. 16. Acts ix. 4. | 

Q. Do right convictions of ſin flop there? A. No, 
but proceed to more ſecret and refined fins, John iv. 29. 

Q How may we know if our convictions are carried to 
@ proper length? A. If we have been convinced of 
the great vileneſs of our unbelief, original fin, beloved 
luſts, and beſt duties, John xvi. 9. Pſal. li. 5. 

Q What miſery does the Spirit chiefly convince us of ? 

A. Of the ſpiritual miſery we are under, and the eter- 
nal miſery we are liable to, Eph, ii. 12 

Q. What concerning our miſery does the Spirit con- 
vince us e A, Of the certainty, greatneſs, near- 
neſs, and juſtneſs thereof, Acts xvi. 30. 388 

Q. By what does the Spirit convince us of the filth of 
fn? A. By the command of the law, Rom. iii. 20, 
Q Whereby does the Spirit convince us of our guilt and 
miſery? A, By the threatenings of the law, Rom, iu. 

Q. Hom does be convince us of our fin by the law ? | 

A. He preſents to our conſcience the law of God in its 
ſpirituality and breadth, and the contrariety of our heart 
and life to it, Rom. vii. 8. Matth. v. | | 
Q. What is the fruit and ec of theſe eonvitlions ? 
A, Great ſhine and fear, Acts i. 37. and xvi. 30. 

3 . 
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. * Q. Why cannot other men convince us of 2 

A. Becauſe they cannot awaken our conſcience, 
Q. Why cannot we convince ourſelves ? | 
A. By nature we are blind, and full of ſelf- conceit. 
Q. What effett has this 'ſelf-conceit upon our convic- 
tions 2? A. It tends to ftifle them, Deut. xxix. 
Q How do we often ſtifle our convictions? 
A. By confining our thoughts to the badneſs of our ac- 
tions, without impreſſions of the badnefs of our ſtate; 
rebelling againſt: convictions, or diverting them by vain 
projects or company; or bribing our conſcience with du- 
ties, and legal reſolutions, as an atonement for our 
faults, &c. Deut. xxix. Acts xxiv, 
Q. Do convictions of themſelves make us any better? 
A. Though they may produce outward reformation of 
life, yet our heart is occaſionally made worſe by them. 

Q Hau are convictions the occaſion of our heart beco- 
ming worſe? A. This flows not from their own na- 
ture; but fin takes occaſion thereby to fill us with wrath 
againſt God for the ſtrictneſs of his law, and diſpoſes us 
to ſeek to eſtabliſh our own righteouſneſs, in oppoſition 
to the righteouſneſs of Chriſt, 

Q. Why is conviction neceſſary ? A. To makeus 

ſee our abſolute need of Chriſt for ſalvation; Gal. iv. 24. 

Q What meaſure of convidtion-is neceſſary? © 
A. So much as to render us ſenſible, that we are ut- 
terly loſt and undone without Chriſt, Acts ii. 37. 
Q. Who have ordinarily the ſharpeſt convidtions ? 
A. Such as have been moſt hardened in fin, guilty of 
many groſs fins, or are deſigned for ſpecial uſe in the 
church of God, Rom. vii. 8. c. Ro $i 


" Q: Are convictions neceſſary to give us a title to Chriſt ? 

A. No; but to ſtir us up to fly to Chriſt, Gal, iv. 

Q.. May wwe have ſtrong convictiont, and yet be damn- 
ed? A. Yes; as Cain, judas, &c. were. 

Q. What more is then neceſſary to ſalvation ? bed 
A. The enlightening of our mind, by enabling it to 
diſceri᷑ ſpiritual things, 2 Cor, iv. 6. 

-Q, Wherein does the Spirit enlighten our mind? © 


* 


Queſt. 31. Of effetual calling. r 
A. In the knowledge of Chriſt, Gal. i. 16. 
Q. What of Chriſt is our mind enlightened in the know- 

ledge of ? A. In the knowledge of his perſon, offi- 

ces, relations, righteouſneſs, fulneſs, love, Cc. 

Q. What are we made to know concerning his perſon ? 

A. That he is infinitely glorious, and fit to be match- 
ed with us, as he is God's Son, and cur near kinſman, 

Q. What are we made to know concerning his offices 
and relations ? A. That they are wonderful and ex- 
cellent, ſuited to our caſe, and ſhall be infinitely well 
filled up and-execute by Chriſt, Song v. 10.---16. 

Q What are we made to know concerning his righ- 
teouſneſs ? A. That it is infinitely perfect, law- 
magnifying, and God-exalting, ſuited to the chief of ſin- 


ners, and to us in. particular; that it.merits all bleſſings, 


and endures for ever, If. xlii. 21. Dan, ix. 24. Rom. v. 
Q. What are we made to know concerning his fulnefs 
of grace and glory ? A. That it is infinite, . precious, 


and ſuitable ; is lodged in our kind brother, and brought 


near to us in the goſpel, Col. i. 19. Iſ. xlvi. | 
Q. What are we made to know concerning his love? 


A. The antiquity, freedom, ſovereignty, greatneſs, 


and everlaſting duration of it, John iii. 1. and iv. 10. 5 
Q. Are aue not then made to ſee all the attribute of 


God ſhining gloriouſly in Chriſt? A. Yes, 2 Cor. iv. 


Q. What are.the properties of the ſaving knowledge 
of Chriſt ? A. It is an humbling, ſanctifying, 
and growing knowledge, If, vi. 5. Job xl. 3. 1 Pet. iii. 18. 

Ho is it humbling? A. It makes us more than 
ever ſee ourſelves and our fin to be vile and ugly. | 

Q. How does the Anoauledge of Chriſt make us-diſcern 
greater uglineſs in ſin ? A. Hereby we ſee how 
fooliſh it was to prefer other things /to Chriſt ; and that 
every act of our ſin was a rebellion againſt.a God of infi- 
nite love, Phil. iii. 8. 9. 

Q. What effect has this knowledge upon us with reſpect 


4 Chriſt ? A. Our ſoul wonders at, and eſteems him 


as the chief among ten thouſand, and altegether lovely. 
Q. What think we of the world when we thus diſcers 
U2. Chrift® 
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188 Of fectual calling. Queſt, 31, 
Chriſt? * A. We count all things lofs and duog to 
win Chriſt, Phil. iii. 8. 9. 

Q. What do we think of our own righteouſneſt when 
"ve thus ſee Chriſt ? A. We count it abominable and 
filthy rags, If, Ixiv. 6. 

For what end is this enlightenin of our mind ne- 
cefary ? A. To cure our natural blindneſs and igno- 
rance, and to engage our ſouls to embrace Chriſt, 

Q. May one have pleaſant views of Chrift, and yet be 
damned? As. Les; it is the caſe with many go- 
ſpel-hearers, Matth. xiii, 20. Heb, vi. 4. Numb, xxiii, 

Q. What then, beſides conviction and illumination, is 
neceſſary to ſalvation? A. The renewing of our will, 

Q. What do you mean by renewing of our will ? 

A. The making itaverſe fromevil, and inclined to good, 

- Ge Does God renew our will by force ? A. No; 

tly changes it, by means of the pleaſant and at- 
tracting 8 he makes of Chriſt, Pſal. ex. 
Q. Are then all who are ſavingly enlightened alſo re- 
newed in their wills ? A. Yes, 71 ex. 3. 
Q. What need is there of the renovation of our will 
A. Becauſe our will is naturally full of enmity againſt 
God, and we cannot renew it pre! le Rom. viii. 7. 
Q. Why then does God call us to make to ourſelves 2 | 
new heart and a new ſpirit ? A. It is to ſhew us our | 
duty, and convince us of our inability, that we may ap- | 
' ply to Chriſt for the promiſed vew heart. | 
Q. How is this work of God's Spirit, in uniting 17 to | 
Ebrift, ordinarily called? A. A calling, regeneration | 
or new birth, converſion, refyrre&zon, and new creation. e. 
. Why is it termed a calling? - A. Becauſe the | 
Work is performed by the invitation and voice of Chriſt | 
in . 8 go/pel, Rom. iv. 17. Prov. viii. | 
What are the properties of this ca ling ? 4. It 4 
is an . high, heavenly, and holy calling. Le. 
Q. Why is it termed an effectual calling? = 
A. Becauſe our ſoul is made to anſwer the call. DJ 
7 What males gur foul to anfaver the call ? of 
The drawing power of Chrilt that ane it. 11 | 
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Q. I, there any call that is not effetual ? | 

A. Yes; the mere outward call of the goſpel. 

Q. Whether is the leaſt, or greateſt part of goſpel- 
hearers effectually called? A. The leaſt part by far: 
Many are called, but few are choſen, Matth. xx. 16. 

Q. Why is it termed an high calling ? A. It is of 
God ; and calls us to high honour and happineſs, 

Q. Why is it termed an heavenly calling? 

A. It is moſt glorious; it comes from heaven, and 
draws up our heart to heavenly things, Heb. xu. 25. 

Q. Why is it termed an holy calling? 

A. Becauſe thereby we are made partakers of God's 
holineſs, being made holy as he is holy, 2 Pet. i. 4. 

Q. From and to what are we hereby called? 

A. From the power of fin and Satan to God; from 
darkneſs to light; from death to life; from bondage to 
liberty, Cc. Acts xxvi. 18. Col. i. 13. 1 Pet. ii. 9. 

Q. Why is this work called a new birth or regenera- 
uon? A. Becauſe therein, without our own agency, 
and with ſome pain, we are made partakers of the divine 
nature, imperfectly conformed to God as our Father in 
our whole man, and brought into a new world. 

Q. What new world are we bronght into ? 

A. Into Chriſt's inviſible church, the world of grace. 

Q. Who are the inhabitants of this new world!? 

A. All ſaints, 1 Pet. ii. 9. . 

Q. By what door do men enter into this new warld ? 

A. By Chriſt, the door, the way, the truth, andthe life. 

Q. What is the fun, light, food, raiment, &c. of this 
new world? A. Chriſt is the all and in all of it. 

Q. Why is this work of the Spirit called converſion ? 

A. Becauſe therein we are turned from fin to Gd. 

Q. I not converſion often uſed to ſignify only the foul's 
actual motion towgrds God, after it is quickened or re- 
generated by bim? H. Yes, If, vi. 10. 
% Why is this york called a reſurrection? ; 

775 Becauſe therein we are brought out of the grave 


of im to newneſs of hfe, Rom. vi. 4. 5. | 
QQ ii it called a creation? A. Becauſe there- | 
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in God forms (not new ſubſtance, but) new qualities ig 
our heart by the word of his power. 

Q Why is the perſon thus changed called a new eres. 
ture ? A. Becauſe all things in him are made neu. 
Q. What in us is made new' in effeftual calling? 

A. Our mind, will, conſcience, affections, memory, 
body, and converſation, 2 Cor. v. 17. 
| Wherein is our mind made new ? A. In in 
apprehenſion, judgment, eſtimation, thoughts, devices, 
and deſigns, Mic. vii. 18, Pſal. cxix. 128. Cc. 

Q. How is our mind made new in its apprehenſion ? 

A. It now apprehends a beauty, lovelineſs, honour, 
and advantage in ſpiritual things; and an uglineſs and 
danger in fin, Song v. 10.---16. If. vi. 5. | 

Q. How is our mind made new in its judgment ? 

A. It now aſſents to God's truths, and diſſents from 
the ſuggeſtions of fin, Satan, and the world, 

Q. How is our mind made new in its thoughts? 

A. Now our meditation 1s in God's law ; and our me- 
ditation of him is ſweet, Pal. civ. 34. 

Q. How is our mind made new in its devices, deſipns, 
and inquiries ? A. We now inquire what we ſhall 
do to be ſaved; when God will come to our ſoul; how 
ſin may be effectually ruined in us, &c, Pal. ci. 

Q. Wherein is our will made new in converſion ? 

A. In inclination, aim, delight, choice, and purpoſe. 

Q. How is it made new in its, inclinations ? 

A. Our will is now freely, powerfully, and conſtant- 
ly inclined towards God in Chriſt, Pſal. xviii. 1. Xlii. 1. 
Q. How is our will made new with reſped to aim? 

-A. Now its chief aim is to be like God, and to be 

- with him; and to promote his honour in the world. 
Q. How is our will made new as to delight and reſt * 
A. Its chief delight is now in the law of God, and in 
_ fellowſhip with him; and not in worldly honours, riches, 
or pleaſures, Pſal. iv. 17. and cxix. 16. 
Q. How is our will made new in its choice? A. It 
now chuſeth the reality of religion rather than the ſhew 
of it, and to enjoy and obey God rather than any other. 
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Q. How is our will made new in its purpoſes ? 
A. It now purpoſes to leave all, eſpecially ſecret and 
beloved ſins, and to practiſe every known duty. 

. How are our affeftions made new? 

A. They are rightly placed and bounded, 

Q. How are our affedtions rightly placed? 

A. Love is ſet upon God, and hatred againſt fin, &c. 

Q. How are our lawful affettions rightly bounded ? * 

A, We are in ſome meaſure determined to love crea- 
tures in that degree God's law requires, and out of re- 
card to his authority and honour, Matth. x. | 

Q. How is our conſcience made new? A. It is ſof- 
tened by Chriſt's blood, enlightened by his Spirit, and 
ſtirs us up againſt ſpiritual fins, and to ſpiritual duties. 

Q. How is our memory made new? A, It is weak- 
ened with reſpect to things finful and trifting, and ſtrength- 
ened to remember the word and works of God. 

Q. How is our body made new ? A. It is made 
new in its uſe, being dedicated to, and a ready inſtru 
ment in the ſervice of God, Rom. vi. 13. | 
| Q. How is our converſation made new ? 

A. We now chuſe the fearers of God for our compa- 
nions, are concerned for the church of Chriſt, and zeal- 
us in good works, Pſal. cxix. 63. and cxxxvii. 4. 5. 
Q. What is the neceſſity of this great change ? 

A. Except we be thus barn again, we cannot enter in- 
to the kingdom of God, John iii. 3.5. Rev. xxi. 

Q. Can we have any communion with Cod, or receive 
any ſpiritual bleſſing without this change? A. No. 

Q. What is all our religion, if we want this great 


change? A. An abomination to God, Prov. xv. 8. 
»W Q Thats would heaven be to us, if we could get thi- 
i ther without this change? A. The holineſs of it 
7 vould make it nauſeous, and a burden to us. 


bat is the beſt ſeaſon for getting this great change 

wrought in us? A. The ſeaſon of youth.. 

Q. Ho is youth the fitteſt ſeaſon of converſion? . 

| A. Then our luſts are leſs ſtrong, ' conſcience more ea- 

„I rouſed, affections more pliable, carnal cares leſs he- 
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vy; and God has promiſed ſpecial encouragement to a 
early conc in about our. ſouls, _ * 
Q. What ſpecial encouragement has Cod promi ed to a 
early concern about our ſouls? A. He has ſai id, They 
that ſeek me early ſhall find me; and, Suffer little chil 
dren to come to me, &c. Prov. viii. 17. Mark x. 14, 
Q. 1s any ſuch promiſe made to ſuch as wilfully deln 
ſeeking of God till old age ? A. No; God rather ſay; 
of ſack, They ſhall ſeek me, but. they ſhall not find me, 
Prov. i. 24.---28; ſui 
Q. Has not an early convert more time to get communion 
with God on earth and is not early communion with bin Wl c: 
1 ſweet and pleaſant ? A. Yes, Jer. ii. 2, frc 
Q. Vit not great folly and madneſt to beſtow the 
Ss of youth upon 22 the ſervice of Satan? A. Les. 
Q. How may we know if we are effettually called? we 
A. If we love all that bear Chriſt's image; countour- 
felves vile and worthleſs before God; and deſire above 
all things to be like him, and with-him, 1 John iii. 16, 
Q. What is our duty if we find this change has not been 
wrought in us? A. Carefully to wait on the ordi- 
nances of God's grace, and cry for the Spirit to apply 
them with power unto our hearts. 
Q. What is our duty if we are thus changed? A 
A. Greatly to bleſs the Lord for it; and to walk it 
holineſs as the children of God, Pſal, Citi, 16. 


( 
QvesT. 32. What benefits ds they that are ef es io 
, called partake of in this life ? the 
Axsw. They that are effectually called, do, il 0 
* this life, partake of juſtification, tion, ſanctiſi 75. 
cation, and the ſeveral benefits which in this life d 2 
either accompany or flow from them. c 
Q. What is the fruit of our uon awith Chrift in A 
efeual calling? A. Communion with him; whe 
Q. How may communion with Chriſt be diftingu! as ri 

A. Into communion of intereſt and of in e. 


Q. What is the communivn-of intercourſe ? A. Th 
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A. That near intimacy and ſweet freedom Chr iſt and 
his people have with one another, If, Iviii. 9. 
. What is the communion of intereſt ? 
4. Our actual title to, and poſſeſſion of Chriſt him- 
ſelf, and his purchaſed bleſſings, Song ii. 16. 1 Cor. i. 30. 
Q., In what periods are we made ſharers of his bleſ- 
ings? A. In this life, at death, and at the reſurre&ion, 
Q. What bleſſings do believers Sure of in ibis life ? 
A. Of juſtification, adoption, and ſanctiſication, and 
ad benefits as in this life flow from them. | 
. How are the benefits believers receive from Chriſt 
connefted with effetual calling ? A. They all flow 
from our union with Chriſt obtained in it. 
Q. How does Juftification flow from union to Chrift ? 
A. By our union to Chriſt, the Lord our . 
we become the righteouſneſs of God in him. . 
Q. How does adoption flow from union to chi 9 
A. By union to Chriſt the Son of God, we are made 
the children of God in Chriſt Jeſus, Gal. iii. 26. 


| Q. How does ſanctiſcation flow from union to Chriſt E: 


A. By our union to Chriſt as an head of influence,” he 
becomes our ſtrength and ſanctiſication, 1 Cor. i, 30. 

Q. How does an happy death flow from this union“ 
A. This union draws, our departing ſouls to Chriſt's 
preſence, and renders the grave a perfumed bed for our 

bodies, Rev. xiv. 13. If, xxvi, 19. 


nion? A. Being one with Chriſt, che reſurrection and 
the life, we mult be raiſed as members of his body. 
Q How does our eternal happineſs flow from this u- 


ve muſt live for ever in and with him, Col: iii. 3. 4 


QuesrT. 33. What is juſtification. ? 

Answ. Juſtification is an act of God's free grace, 
wherein he pardoneth all our ſins, and accepteth us 

4 Fe righteous in his ſight, only for the op Fant alone: 
ot "Os imputed to * and received by fai 


Q How does our happy reſurreltion flow from this u- | 


nion? 4. Being one with Chriſt, the eternal li * Fog 


ith alone - 
3 Bs, : Q What | 
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Q. What benefit 4 firſt in order flow from our union 
to Chriſt ? A. Juſtification. | 

Q. What in general is meant by juſtification ? © 

A. Not the-making our natures holy; but the hold- 
ing and declaring our perſons righteous in law. 

Q. To what is juſtification oppoſed in ſcripture ? 

A. To condemnation, Prov. xvii. 15. Rom. viii. 1. 

Q. Why is our juſtification called an act? 

A. Becauſe it is perfected in an inſtant, | 

Q. Who is the author of our Juſtification? A. God 

eſſentially in the perſon of the Father, Rom. viii. 33. 
Hou 7 1 does Chriſt as a Prince exalted give re- 
ui ion of fins ? A, He iſſues forth the ſentence in his | 

Father's name, Acts v. 31. Mark ii. 5. 10. 
Q. How does the Spirit juſtify us? A. He applies 
the righteouſneſs of Chriſt, and juſtification through it, 
to our conſcience, 1 Cor. vi. 11, Luke xv, 22. 

Q. In what flate are the elect before juſtification? 
A. Though God loves them with an everlaſting love, 
and his providence ſecretly makes way for their union to 
Chriſt ; yet, in reſpect of the law, and of God as a judge, 

they are in a ſtate of wrath and condemnation, Eph. i. 

Q What moves God to juſtify fuch perſons ? 

A. His own free grace, Rom, iii. 24. Eph. i. 7. 

Q. What are the parts of our Juſtification ? 

A. Pardon of fin, and accepting us as righteous, 

Q. What is the pardon of fi n? A. The taking a- 
way the guilt of ſin, or removing our obligation to pu- 
.niſhment for fin, Rom. viii. 1. Pſal. xxxii. 

Q. How is the pardon of fin deſcribed in ſcripture f 

A. As a blotting it out, forgiving, covering, and re- 
miſſion of it, purging it away, caſting it behind God's 
back, or into the depths of the ſea, &c. 

Q What fins are pardoned in juſtification ? 

H. All our fins, paſt, preſent, and to come. 

Q. How are our paſt fins pardoned ? A. Ther 
guile is formally removed from off our conſcience. 

Q How is the fin Y our nature, which is till pre- 


ent, pardoned? 4. Juſtification tranſlates us my 
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under the law as a covenant, ſo that our indwelling fin, 
being no longer a breach of that covenant, it no more 
ſubjects us to eternal wrath, Rom. viii. 1. Jer. I. 20. 

. How are our fins committed after juſtification 
pardoned in it? A. Juſtification prevents the im- 
putation of them as to the guilt of eternal wrath. 5 

Q. Do not our fins after juſtification deſerve eternal 
wrath as well as theſe before it? A, Yes, and more ſo. 

Q. Can then theſe ſius bring us under God's wrath ? 

A. No; there is no condemnation to them that are in 
Chriſt ; and he has ſworn he will not be wroth with them, 

Q. Whence does this proceed ? A. From our being 
no more under the law of works, which denounces wrath, - 

To what then do believers ſins bind them over? 

A. To fatherly chaſtiſements, Pſal. Ixxxix. 32. 

Q. Do believers need the pardon of NN and ace 
tual ſin every day they live? A. Yes; they daily 
need a fatherly,, but no new legal pardon. 

Q. Wherein does a fatherly pardon, and the legal par- 
don in juſtification, differ ? A. Legal pardon in ju- 
ſtification is an act of God as a judge, forgives fins as a- 
gainſt the covenant of works, frees from obligation to 
eternal wrath, changes our ſtate, and is the ſource of go- 
ſpel-repentance ; but fatherly pardog is an act of God as 
2 Father, forgives ſins committed againſt the law as a rule 
of life, frees Each ent, makes no change in our 
ſtate, and is the conſequent of goſpel- repentanee. 

Q. How prove you, that repentance fer fin is not a 
condition of our.pardon in juſtification ? A. Becauſe 
repentance is a work of the law, by which none can be 
juſtified z nor can: an unpardoned inner perform goſpel 
repentance, 1 Cor. xv. 56. e TY . 

Q. Does not a legal repentance often go before juſtifi- 
cation? A. Yes; but that is an abomination to God, If. i. 
 Q. What ſcriptures- prove, that goſpel-repentance fol- 
lows our legal pardon in juſtification ? A. Ezek. 
Xvi. 62. 63, and xxxvi. 25. 31. Luke vii. 42. 47. Cc. 

Q. How do you prove it impoſſible to perform goſpel- re- 

pentance before juſtification? A, Till the curſe is.xe-. 
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moved in juſtification,. we continue under the rei 
power of ſin : nor can we turn to, but fly from God as a 
enemy, till his pardoning love encourage and inflame our 
heart, and melt it into godly ſorrow for fin, 1 Cor. xv, 56. 

Q. How then is repentance ſometimes in ſcripture u. 
preſented as going before pardon of ſin ? A. In the 
texts, either repentance means only legal repentance, « 
pardon muſt be underſtood of fatherly pardon, or of the 
declaration of our pardon at the laſt day; or the connec: 
tion between pardon and repentance is imply affirmed, 

e Q. Can there be any pardon without true repentance! 

A. No; no more than the ſun can riſe without light, 

if * is it that believers ean repent before receiving 
fatkerh pardon ? A. They are not under the curſt, 
_ which is the ſtrength of fin ; nor are their chaſtiſement; 
evidences of God's wrath, bt of his love. 

Q. Gan pardon of fin be the whole of our juſtification? 

A. No; for it includes not a title to eternal life, 

Q. What then is the ſecond part of Juſtification * 

A. God's accepting us as perfectly righteous in lau. 

Q. Wherein de pardon and acceptance differ ? 

A. Pardon ſuſtains us as innocent in law, and frees u 
from the ſentence of death; but acceptance ſuſtains us a 
politively and perfectly righteous | in law, and intitles us 

do eternal life. + 

Q. In whoſe fight are que accepted as righteous * 

A. In the fight of God as a juſt judge. 

Q. Fou cas God ſuſtain us as perſecily righteour in in 
law, when we ara ungodly? A. He ſuſtains us righ- 
teous in law oily as we are one with Chriſt, 

Q. What about ws is in juſtification accepted as truly 
and perfectly righteous ? A. Ourperions. 

Q. Ir nit a foundation laid for God's acceptance of out 
good works ? A. Yes, for the acceptance of all the 


works we perform in faith, the bond which unites. our 7 
perſons to Chriſt, If, Ivi. 7 8 
u 


Q. Upon what ground or cauſe does. God burden our 
ſin, and accept us as perfectly righteous : ? 
. 9 for the ene of Chriſt, Rom. ini. 24. 
7 2 Hau 
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How then is our juſtifcation an act of free grace? 
. God freely provides and beſtows this righteouſneſs 
of Chriſt upon ps, 2 Cor, v. 21. If, Ixi. 10. 

Q. How do you prove, that we are juſtified. oN for 
the righteouſneſs of Chriſt? A. The ſcripture declares 
all our own righteouſneſs flthy ragt; and that by the 
deeds of the law, no fleſh ſhall be juſtified in God's fight. 

Q. What is the . of Chriſt ? 

A. His obedience and ſuffering, Phil. ii. 8. 

Q. How is it ordinarily diſtinguiſhed ? A. Into 
his obediende active and paſſive, Dan. ix. 24. Cc. 

Q. What is his active obedience ? . 

A. His holineſs of nature, and righteouſneſs of life. 

Q. What is his paſſive obedience? A. His ſatisfac- 
tory ſufferings, which are a full compenſation of all the 
injury done to the honour of God by our fin. | 

Q. Why are Chriſt's ſufferings called obedience ? 

A. Becauſe he ſuffered willingly, out of regard to 
God's authority, and with a view to his glory, John xvii. 

Q Why is our juſtifying righteouſneſs called the righ - 
teou 


and God the Holy Ghoſt applies it, If, xlv. 24. xlii. 21. 
Q. {Chriſt's righteouſneſs merely the price, condition, 
and meritorious cauſe of our uſtifcation, as it is of out 
regeneration, ſandtification, &c. . A. No; it is alſo 
the matter of our juſtification, which enters inte it, as 
that very righteouſneſs whereby we are n 
fectly righteous before God, and have the righteouſneſs 
of the law fulfilled Ja us, Rom. v. 19. viii. 4. and x. 4. 
Q. How is the righteouſneſs. of Chrift applied to us ? 
A. God gives and imputes it to us, and we receive it 
by faith, If. xlv. 24. xlvi. 13. and lxi. 10. | 


neſs of Chriſt? A. It receives it from God as his fred 
gift ; and, by uniting us to Chriſt as our huſband, gives 
us an intereſt in it as his, Rom. v. 17. Phil. iii. 9. | 

Q. What mean you by God's imputing the righteouſneſs 
of Ghrift ? A. His accounting it to us, as if we had 


neſs of God? A. Becauſe God the Father devi- 
ſed, accepted, and beſtows it; God the Son fulfilled it; 


Q. How does faith give us an intereſt in the righteouſ+ 
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obeyed the law, and fatisfied the juſtice of God n our 
own perſons, Rom. viii. 4. 2 Cor. v. 21. 

Q. How prove you, that Chriſt's righteouſneſs i is in- 
puted tous? A, The ſcripture declares, that it is ante 
and upon all them that believe ; and that we are mad: 
the righteouſneſs of God in him, Rom. iii. 22, 2 Cor. v. 21, 

Q How prove you, that Chriſt's active obedience it 
imputed tous? A. Becauſe otherwiſe the righteouſ- 
neſs of the law could not be fulfilled in us; and it is by 
the obedience of one, (Chriſt), many are made righ- 
teous, Gal. iii. 12. Rom. viii. 4. and v. 19. 

Q. How can Chriſt's active obedience þe imputed, when 
his human nature owed obedience for itſelf? A. Adam's 
owing his obedience for himſelf, hindered not the i impu- 
tation of it to his ſeed : moreover, Chriſt's obedience im- 
puted to us, being an obedience to the law as a broken 
' covenant of works, is ſuch as an human nature, united to 
a divine perſon, could never ewe for itſelf, Gal. iv. 

Q. I. the righteouſneſs of Chriſt itſelf, or only its ef- 
feats imputed to us“ A. His'righteouſneſs itſelf is 
| imputed, and its effects are imparted to us, Rom. v. 19. 
|  Q, For what end is the righteouſneſs of Chriſt imputed 
to us? A. His paſhve obedience is imputed to found 
our legal ſecurity from eternal death; and his active to 

found our legal title to eternal life, John x. 10. 
QI Chriſt's righteouſneſs imputed partly to one, and 
partly to another; or his active and paſſive obedience es 
parately 7mputed, the one to procure pardon, and tbe o- 
ther acceptance? - A. No; his whole undivided righ- 
teouſneſs is, in both its parts, jointly imputed to every 
believer as one complete righteouſneſs, conſtituting him 
perfectly righteous before God, Iſ. Ixi. 10. 

Q. Upon what ground is the righteouſneſs of Chrift im- 
puted to us? A. Upon the footing of our union to 
him as our ſurety and huſband, If, liii, 4. 5. 6. 

Q. Wherein do the imputation of our fins to Chrif, 
and that of his righteouſneſs to us, differ? _ 

A. Our ſin was im puted to him, that he, by bearing it 
for a time, might deſtroy it; but his righteouſneſs i is im- 
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puted to us, that we may wear it for ever, Ban. ix. 24. 

Q. What are the inflrumental tauſes of juſtification ? 

A. The goſpel-promiſe on God's part, and faith on ours, 

Q How is the g 540 ſpel an inſtrument in juſtification ? 

> 4 reveals, offers, and makes over to us Chriſt and 
his 4 and juſtification through it, Iſ. xlv. 24. 

Q. How is faith an inſtrument in our juſtiſcation? 

A. It receives Chriſt's perſon and righteouſneſs, and 
juſtification through it, as offered in the goſpel, 

. 1s the receiving act of faith, or our new obedience, 
imputed to us as our goſpel-righteouſneſs, or condition of 
right to Chriſt's righteouſneſs « ? A. No; only the 
righteouſneſs of Chriſt, which faith receives, is nga | 
in our juſtification, Rom, iv. 5. 

Q. How then is it ſaid, Abraham believed God, and 
it was imputed to him for righteouſneſs? - A. The 
meaning is not, that Abraham's a& of faith, but that 
what he believed on was imputed to him for righteouſneſs. 

Q. 1s faith the alone inſtrument of juſtification on our 
fide? A. Yes; we are juſtified by faith, without the 
deeds of the law, Rom, iii. 28. Phil. m.8.9, 

Q. Are all our good works and reſolutions deeds of the 
law ? A. Yes; for they are all obedience to it. | 

Q. How then is it ſaid, Jam. ii, 24. By works a man 
is juſtified, and not by faith only? A. That is to 
be underſtood of the juſtification of our faith before men, 
and not of that of _ perſons before God, | 

Q. Can we be juſtified, and yet neglect the Study "" 
good works ? A. No; faith witbout works is dead. 

Q. 1F our good works are no cauſe of juſtification, 
what connection have they with it? A. They flow 
from it, and evidence and teſtify our thankfulneſs to God 
for it, Jam. ii. 18. 

Q. 1s not faith itſelf a good rk 4 A. Yes; but 
it juſtifies not as a good work, but only as an inſtrument x 
receiving Chriſt and his righteouſneſs for W of 
life, Acts xxvi. 18. If. xlv. 24. 25. 

Q. Why has God made faith alone the inflrament on our 
part in uiiter ? A. That his free grace might clear- 
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ly ſhine, and all pride and boaſting of man be excluded, 
| Q. When are we juſtified? A. The ſentence of 
juſtification was conceived in the mind of God from eter. 
nity ; but is not actually applied to our perſon and con- 


- ſcience, till the moment we firſt believe in Chriſt. 4 
Q. How does God intimate the ſentence of juſtifica- 
tion ? A. tn the powerful application of his pro- F 
miſe to our conſcience ; which is manifeſted in our good 
works: and he will publicly declare it at the laſt day, fl 
Q: Were believers under the Old Teſtament juſtifed in 
the ſame manner as we are uow ? A. Yes. tf 
Q How ſhould we improve the doctrine of juſtifica- 
tion? A, By renouncing all dependence on our works, d 
and leaning on Chriſt as our only righteouſneſs, 
QUEST. 34. What is adoption? NE: : 
ANs w. Adoption is an act of God's free grace, 
_ whereby we are received into the number, and have 
a right to all the privileges of the ſons of God. m 
Q. What is in general meant by adoption? 4: 
A. The taking a ſtranger into our family, and dealing 
with him as a ſon born in it, Gen. xv. 3. Sh 
. Wherein does adoption among men dgffer from God's 
adoption of children ? A. Men adopt becauſe they ur 
want children, or ſee ſomething lovely in the adopted; 
bur'it is not ſo with God, 1 John iii. 1. an 
Q How many kinds of adoption art aſcribed to Cod! 
Two kinds, common and ſpecial. _ m 
. * What is God's common or general adoption? 
A. His taking ſome part of mankind into his family of ſel 
the viſible church, Rom. ix. 4. | ſp 
Q. What is the badge of thi; general adoption 
A. Circumciſion under the Old Teſtament, and bap- 
tiſm under the New, Gen, xvii. Matth. xxviii. 
Q. What is God's ſpecial adoption? A. His 2 
ing a child of the devil into his family of the inviſible WF of 
church, and giving him a right to all the privileges of 1 
n 


the ſons of God, Col. i. 13. Gal, iy. 5. 6. 
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. Whithe? in tdofitiont d wotk of q at A. An ad, 
mus moves God to adupt any of nun bin,, 

F. H own rich and free grace, f John Mi. I. 
95 1 chllares art 730% by natate ben God 4. 
K. = rp * gs . ii. 
"os nen ths are ddopred by Cod any Better 

CEL. Hitth Hhofe that dre tif? A. No. 

Q What then nove Cod to adopt forme, and faſt by o- 
thers 19 worſe? A. Mis mere good pleaſtire. 

. Whofe ard ir adoption ? A. It is am act of od 

* $0tt, 444 f y Ghoſt, Rom. vitt, 33. 

Q. How is ir art alt of the Father? A: lle 

iefihares us to the adoption of ſons, Rom. vm. 29. 
Q. How tr aupptiom un at? of the Sor? 

gives us, whom He redeented with' Ms bloed, bewer or 

Privilege to become the ſons of God, fohi i. 12. 

Q. How ir adapt ion art act of the Holy Ghoft ? 
A. He _— our foul ay a Spirit of adoption, and 


makes us cry, Abha - , Father, Noth of Mit. 15. 
. What is the „er Meritoriony eduſe of ont a- 
tiprion ® A. Fc neſt of Chriſt alone. 


Q Mat it the intrumental cuuſs of our adofiient? 
A, We are the chruren of 2275 ts * * 
Q. How is faith the aubprn? A. It 
unites us to Chriſt; awe te becottte heirs of God, 
. whom ir adofit tovr intinute ? A. To-koly | 
angels, and to the adbpret-perſons chemtſelves. 
| Q. Whris it intimute fo the ars A. That they 
my rejoice over, anc midiffer tb the new heirs of God. 
Q How is # intimate m the aubpted perſont them. 
ſelves ? A. By dite Vl ahi with their 
ſpirirs, chat they are the childten of God, ot Hir. 17. 
Q. What Honour have theſe font Golf 
288 received n_ S is | children. 
r hitppi ave" the 7 atlofpts ? 
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170 Of adoption. Queſt. 34. 
A. The right given us in juſtification is a law- right of 
purchaſe; but that in adoption is a right of inheritance. 
Q. What privileges have the ſons of God a right to? 
A. A new name; new honour; a.new ſpirit ; God's 
fatherly protection, proviſion, correction, direction, and 
hearing their prayers ; ſpiritual liberty; boldneſs and fa- 
miliarity with God; and an everlaſting inheritance, 
Q. What was Gad's childrens old and former name? 
A. It was rebellious, ſtrangers, foreigners, unrigh- 
teous, children of wrath, of diſobedience, and of the de- 
vil, having no hope, without God and Chriſt in the world, 
Q. What new name are God's children called by ? 
A. Chriſt's new name is written on them, Rev, iii. 
Q. How is Chriſt's new name ritten on them? 


A. They are called the redeemed of the Lord, and 


the righteouſneſs of God in him; the ſiſter, ſpouſe, love, 
and dove of Chriſt, Ge. If. Ixii. 4. 12. Song v. 2. 

Q. How is this new name put on them? A. Itis 
conveyed to them in the ſentence of their pardon, 

Q. Are we then quickened, united to Chriſt, juſtified, 
and adopted, in the ſame moment of time, and by means 
of the ſame word of promiſe ® = A, Yes. 

Q. What new honour do God's children receive? 

A. They are made kings and prieſts unto God. 

Q. What new ſpirit of adoption have they ? 

A. The Spirit of Chriſt dwells in them, Rom. viii. 9. 

Q. Whether does the Holy Ghoſt dwell in them in bit 
perſon, or in his influence? A, In both, 2 Tim, i. 14. 

Q How can the one 2 of the Spirit dwell in each 
zeliever? A. His perſon is every where, and he dwells 
in all believers as the one myſtical body of Chriſt. 

Q. Of what uſe is the Spirit of adoption to believers? 
A. To ſanctify, direct, comfort, and aſſiſt them. 

Q. What divine protection have God's children ? 

A. God's fatherly eye is ſtill on them, his arms about 
them, and his angels ſurround them, Pſal. xxxiv. 

Q. Of what uſe are angels. to the children of God? 
A. They attend, guard, ſupport, and direct them. 

Q. What proviſion has God made for his n ? bh 
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A. All things neceſſary for their ſoul and body. 

Q What proviſion is ſecured by promiſe for their bo- 

dies? A. Bread and water, If, xxxini. 16. 

Q. Why is no better proviſion ſecured for their bodies? 

A. To wean them from this world, and make them 

feed more largely on their ſpiritual proviſion. 

Q, What is = or the fouls of God's children? 

A. All the fulneſs of God, Eph, iii. 19. 

Q. What ſpiritual food is provided for believers ſoul: ? 

A. The fleſh and blood of Chriſt, John vi. 53. 

Q. What eee is provided for believers fouls ? 

A. The righteouſneſs and image of Chriſt, | 

Q. What bed has God provided for his childrens ſouls ? 

A. His boſom of love, and covenant of grace, Song i, 

Q. What houſe is provided for their ſouls? 

A. God in Chriſt, and the heavenly manſions. 

Q What teachers are aſſigned to their ſouls ? 

A. God their Father, Chriſt their brother, the Spirit 

their gueſt, and miniſters their ſervants, If. xIvii. 

Q. What direction have God's children a right to? 

A, To God's gracious leading and drawing them in 

the paths of duty and happineſs, Pſal. Ixxiii. 24, 

Q. What correction have God's children a right to? 

A, To the rod of both outward and ſpiritual troubles. 

Q. What moves God to gorrect his children for their 

faults ? A, His great love to them, Heb. xii, 6. . 

Q. How may we know if our afflittions ſpring from 

God's love? A. If they are attended with reſignation 

to his will, and earneſt defire after holineſs. 

Q. For what end does God correct his children? 

A, To drive folly out of their hearts, and make them 

partakers of his holineſs, Heb, xii, 10. 

Q. How ſhould believers behave when God correct. 

them ? A. They ſhould neither deſpiſe his chaſten: 

ing, nor faint under it, Heb, xii. 5. | 

Q What is meant by God's hearing their prayers? . 

A, His kindly accepting and anſwering them, 

Q. What ſpiritual liberty have the children of Co 

A, Freedom from the power of fin, Satan, death, 7 
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the law as 4 covenant ; and ſweet pleaſyre in running 1 
courle of ahedience to the Jaw as & rule. 

. What ſpiritual beldneſt bavg believers @ right to? 

A. They may boaſt in God as their own, and boldly 

ſeek, and firmly expe all his bleſſings, Pal. Ixii. 
Q What is the ground of our holy beldneſs toward. 
Ged? A. Chriſt's righteouſneſs and interceſſion, 
Q. What familiarity with God haue believer a right 
ta? A. They may freely repreſent their caſe to him 
as a Father, whole ear is open to hear, and his heart full 
of pity ; and may take his word as a Father's language 
to them, Job xxiii. 
7 What inheritance are God's abildren heirs of? 
7. Of ſalyation, righteouſneſs, Gp, and glory, | 
Q. By what marks are God g children diftinguiſbed? 

A. By a deſire to be like God their Father iy holineſs, | 
to be in his company, and hear his voice; zeal for his 
honour ; and a love to all his children, ordinances, G. 

Q. Haw /bould we improve this benefit of adaption? 
A. By refuſing to be at eaſe will we poſſeſy it; and by 
wondering at the loye of God maniſeſted in it, Gr, 


QUEST. 35. What is fanftification ? 

Apsw. Sanctiffcation is the work of God's free 
grace, whereby we are renewed in the whole man, BF | 
after the image of God, and are enabled more and 
mars ta die unto (in, and live unto righteouſnels. j 

Q. Mat does aur ſandiifcetion generally inchude ? 

A. Our being made be/y in nature, and ed from 
the world to the bely fervice of G ũl. 

Q. Are aur juftificatiar and ſaudification inſeparabl) l 
linked together? A. Yes, I. lx. 12. . 

Q. Wherein age juflifcation aud ſandtification linked 
together *® As. In God's decree and promiſe, in the WF 
offices of Chriſt, and end of his death, in the goſpel - of- . 
fer, na the experience of all : Ane 
Q Daar qur fandifeation depend an cur Jufpificats 
and adopt ian? „„ 5 
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A. It is the natiye fruit of the removal of our guilt, 
and a neceſſary part of the happineſs we are adjudged to 
in juſtification, Acts xxvi. 18, 

Q. How does ſantification depend on adoption ? 

A. It is the natural fruit of God our Father his holy 
Spizz dwelling in us, 1 Cor. vi, 11, 

Q. Wherein do juftification and Jandifcetion differ ? 

A, In their nature, order, matter, form, properties, 
ſubject, extent, ingredients, evidence, relation to fin, to 
the law, to God, to the offices of Chriſt, and in their 
uſe to believers, 

9 How de they differ in their nature? 

A. Juſtification changes our law-ftate ; ſanctification 
changes our heart and life. 

Q How do they differ in their order? A. juſti- 
fication is firſt; and ſanctiſcation follows as its fruit. 

Q. Haw go "they differ in their matter! | 

A. The righteouſneſs of Chriſt imputed is the matter 
of juſtification z but the grace of Chriſt implanted 1 in our 
heart is the matter of ſanctiſication. | 

Q. How de they differ in their form ? 

A, Juſtification is an act; but ſanctiſication is a = 

Q How do they differ in their properties ? 

A. Juſtification is cooſtantly equal in all belieyers, and 
perfect at firſt ; but ſanRification is unequal in different 
believers, and in the ſame believer at different times, and 
is never perfect in any till death. 

Q. How de they differ in their ſubject? 

4. The righteouſneſs of juſtification is ſubjectively in 
Chriſt, and on believers as a robe; but fanQtification i is in 
believers as a new nature, 2 Pet. i, 4. 

Q. How do they differ in their extent * | 
A. Though juſtification reſpect our whole perſon, yet 
it cipecially aftets our canſcience ; but ſanftification e- 
qually affe&s aur whole man, 1 Thefl. v. 

Q. How do they differ in their ingredients? A. In 
Juſtihcation only the love of God is manifeſted to us; 
but in ſan&tification our love to God is a/ſo manifeſted. 

N | 
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A. Juſtification is in itſelf a moſt ſecret act; but 
ſanctiſication is an evidence of our juſtification, 

Q How do they differ in their relation to fin ? 

A, Juſtification removes the guilt of ſin; but ſanctiſi- 

cation removes the filth of fin, 

Q How do they differ in their relation to the law? 

A, Juſtification frees us from the /aw as a covenant; 
fanRification conforms us to the /aw as a rule, 

. How do they differ in their relation to God ? 
A. Juſtification inſtates us in God's fayour ; ſanctiſica- 
tion conforms us to his image. 

Q. How do they differ in their relation to the offices of 
Chriſt ? A, Juſtification is immediately founded on 
the righteouſneſs of Chriſt as a prieſt ; ſanRification im- 
mediately flows from the ſubduing, ruling, and defend- 
ing influence of Chriſt as a king. > 

Q. How do they differ in their uſe to believers ? 

A. Juſtification frees us from hell, and intitles us to 
heaven; ſanctification makes us meet for heaven. 
Q. Is it very dangerous to confound juſtification with 
ſanctifcatiun? A. Yes: for it either tempts men 
to turn the grace of God into ſloth and licentiouſneſs, or 
place their own holineſs in the room of Chriſt's righteouſ- 
neſs; and it leads believers into the practical error of 
Judging their ſtate by their frame, Jude 4. 

Q. Whoſe work is our ſanctiſcation? 

A. It is the work of God's Spirit, 1 Cor. vi. 11. 

Q. I it not alſo the work of the Father and Son? 

A. Yes; but they work jt by the Spirit, Phil, ii. 13. 
Q. Cannot believers, who have received grace, ſancti- 
fy themſelves ? A. No; without Chriſt they can do nothing. 

Q. Do not believers good works deſerve God 2 
ing grace? A. No; when we have done all, we are 
but unprofftable ſervants, Luke xvii. 10. 

Q. What then moves God to ſanctiſ his people? 

A. His own free grace, reigning through the righ- 
teouſneſs of Chriſt, Tit. iti. 5. 

Q How may our ſantification be 2 4 
A, Into ſanctiſication of nature, and * 
a ages Pry cg ey 
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life, 2 Cor. vii. 1. Matth. v. 17. Ezek. xxxvi. 27. 

Q. What is ſanctiſication of nature? A. The re- 
newing of our whole man after the image of God. 

Q. After what pattern is our whole man renewed in 
ſanttification ? A. After the image of God, * iv. 

Q. Whoſe image is defaced in our ee 

A. The image of the devil, and fallen Adam. 

Q. Wherein does the renewing of our whole man in 
ſandtification differ from the renewing of it in effeftual 
calling ? A. In effectual calling the renewing is be- 
gun, and the new creature is begotten and born in us; 
but in ſanctification this renewing is carried on more and 
more, till our new nature become fully perfect. 

Q What is the fruit ſanctiſcation of nature? 

A. Sanctification of our life, Matth. vii. 17. and v. 17. 

Q. What do you mean by ſandification of life ? 

A. Our being enabled more and more to die unto fin, 
and live unto righteouſneſs, Rom, vi. 11. and viii. 13. 

Q. Wherein n of nature and life differ ? 
A. The firſt ſtrengthens us in holy and gracious diſ- 
poſitions ; but in the /aft we exert that ſtrength in holy 
thoughts, words, and actions, Matth. xii. 35. 

Q What are the parts of ſandtification of life ? 

A. Our dying to fin, and living to righteouſneſs. 

Q. What is meant by our dying to fin? A. Our 
ceaſing more and more from the love and practice of it. 

Q. Do not the remains of ſin in our whole man oppoſe 
this death ? A. Yes, moſt vigorouſly, Rom. vii. 23. 

Q. How do they oppoſe it ? A. By ſecret luſting, 
and violent fighting againſt grace in our heart, Gal. v. 

Q Does indwelling fin ever prevail againſt our grace? 

A. Yes, very often, and very far, Rom. vii. 19, 23. 

Q. How far may indwelling fin prevail againſt our 
grace? A. So far as to bring it to the brink of de- 
ſtruction, and keep it long ſo, Rom. vii. 23. 

Q Can indwelling ſin utterly deſtroy our grace? 

No. 

Q. Why ſo ? A. Not becauſe our grace itſelf is ſtrong- 

er than ſin; but becauſe God is the ſtrength of our grace. 
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. If God be the ſtrength of our grace, how can fin . 
SA againſt it ? * A. 64 often hides 2 
and we neglect to improve his ſtrength for ſubduing fn, 
Q. Whether does Fn or grace prevail at laſt ? 
A. Always grace, Rom. viii. 13. 37. 
Q. Who affift fin in its oppoſition Fi ineplanted grace ? 
A. Satan and the world, Eph. vi. 1 John v. 4. 
Q Who affiſts our new nature or grace in its exerciſe ? 
The Spirit of God, by whom we wortiß and kill 
the deeds of our body, or remainders of luſt, Rom. vii. 13. 
Q. May not there be an inward ſiruggle with fn, 
where there is no real grace? A. Yes, it is often ſo. 
Q. Wherein does this differ from the firuggle berwren 
in and grace in believers ? A. In unbdeRevers the 
ſtruggle about fin is only between the mind or confcience, 
and the wilt and affections; but in believers che inelina · 
tion to good in the will and affections ftrives againſt the 
inclination to evil in the fame faculties. 
. What ts meant by our living to righteonſneſs ? 
| % Our becoming more in — and I. con- 
ſtant and active in the practice of it, Job xvii. 9. 
Q. What righteouſneſs da believers live to? 
A. To 4 tra of obedience to all God's commands. 
Q. In what manner dv we die to fin, and live to righ- 
teouſneſs? A. By degrees, or more and more. 
Q. Can ue die to fin, or live to 4 gory efr of our- 
ſelves? A. No; the Spirit of God muſt enable us to 
db it, Ezek. xxxvii. 29, John xv. 5. | 
Q. How does the Spirit enable us to die to fin, and live 
to righteouſneſs * A. By conveying new ſtrengtli 
through the promiſe into our heart, and ſtirring us up to 
the ſtudy of more holineſs. | 
Q Ir the wark of our ſantHification often interrupted? 
A. Yes, in our apprehenfion ; bur God ſtill carries on 
his work, even by means of the prevalency of ſin. 
Q. When is our ſanctiſation im heurt and life comple- 
ted ? A. At death, Heb, xii. 23. Eph. v. 7. 
Q. Why does God ſuffer fir is remain in bis people till 
death? A. To ſſiew the riches of his grace 1 
| | donin 
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doning ſo much ſin; to try and exerciſe their grace; to 
render heaven more ſweet; and that ſin may die in them 
in a lingering manner, as Chriſt did. 

Q. From what about Chriſt does our ſandification flow ? 

A. From his death and reſurrection, Rom. vi. 4. 

Q. How does it flow from his death ? A, His 
death purchaſed it; and when applied to our conſcience, 
frees us from the curſe of the law, which is the ſtrength 
of ſin, and ſtirs us up to the love of God, 2 Cor. v. 

Q. How does it flow from his reſurrettion ? 

A. In his reſurrection he took poſſeſſion of ſpiritual life 
for his people, to be beſtowed on them, | 

Q. What is the inſtrument of our ſanttification ? 

A, Faith in Chrift Jeſus, Acts xxvi. 18. 

Q. How does faith ſandify us? A. By recei- 
ring the comfort and cleanſing virtue of the promiſes into 
our hearts, 2 Cor, vii. 1. John xvii. 17. | 

Q What is the only rule of our ſanctifcation? 

A. The holy law of God, Pſal. cxix. 1. 9. 

Q. What pattern muſt we ſtudy to imitate in our anc- 
tifcation® A. The example of God and Chriſt. 

Q Why is ſandification neceſſary ? A. Not to be 
2 condition of our ſalvation ; but to evidence our faith 
and union to Chriſt, glorify God, adorn our profeſhon, 
promote our peace of conſcience, make us meet for hea- 
ren, gain others to Chriſt, &c, Matth. v. 17. 

Q. What are the chief motives to ſanctiſicatiu? _ 

A. The holineſs, command, and love of God; Chriſt's 
dying to ſave and ſanctify us; and the great dignity of 
holineſs, | 

Q. Is ſandification a great privilege, as well as duty? 

A. Yes: it is a great duty as required from us by the 
law; and a rich privilege as promifed in the goſpel, and 
produced in us by the Holy Spirit, Phil. 11. 13. | 

Q. Hoav prove you, that ſanctißcation is a moſt excel- 
leut privilege and duty? A. It is the end of Chriſt's 


offices, death, and exaltation; and of our election, ef- 


fectual callipg, juſtiſication, and adoption; and of all 
the work of the Spirit; and alkthe precepts, promiſes, 
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and providences of God, Tit, ii. 14. Heb. ii. 10. 11. Ce. 
Q. What are 2 marks of our ſanctiſication? 
A. A Deep ſenſe of our vileneſs, love to God's lay, 
and earneſt deſire after growth in grace. | 
Q. How ſhould we ſtudy ſanttification® A. By ma- 
king ſure our union to Chriſt ; by watchfulneſs againſt 
ſn; and a believing attendance on- God's ordinances, in 
order to gain more near communion with Chriſt, 


QuEsT. 36. What are the benefits which in this life 
do accompany or flaw from juſtification, adoption, and 
ſanctification? | 

Answ. The benefits which in this life do accom- 
pany or flow from juſtification, adoption, and fanc- 
tification, are, aſſurance of God's love, peace of con- 

ſcience, joy in the Holy Ghoſt, increaſe of grace, and 
perſeverance therein to the end. 


Q. Do juſtification, adoption, and ſanctifcation come 
alone to the people of God? A. No; many rich blel- 
ings attend and flow from them, Rom. v. 1.---5. 
Q. What benefits flow from the knowledge of our juſli 
fication, adoption, and ſandtification ? S 
A. Aſſurance of God's love, peace of conſcience, and 
Joy in the Holy Ghoſt, Rom. xiv. 17. 
Q What benefits flow from the being of our juſtißca- 
tion, adoption, and ſanctification? A. Increaſe 
of grace, and perſeverance in it, Prov. iv. 18, | 
Q. Have all believers always aſſurance of God's lov, 
peace of conſcience, and joy in the Holy Ghoſt ? 
A. They have them always in the root, but often want 
the ſenſible experience of them, If, liv. 8.13. 
Q. How many kinds of aſſurance of God's love ma) 
believers have? A. Two; an aſſurance of faith, and 
an aſſurance of ſenſe, Job xiii, 15. Song ii. 16. 
Q. Wherein do the aſſurance of. faith, and that of ſenſe, 
differ * A. The aſſurance of faith is a firm perſuaſion o 
God's love to us, founded on his promiſe ; the aſſurance 
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of ſenſe is a perſuaſion that we have already taſted of his 
love, 1 John v. 9. 10. 20, 4258 | 

Q. Have all believers the aſſurance of faith ? 

A. Yes, they all have it in ſome meaſure, Song viii. 5. 

Q. Have all believers the aſſurance of ſenſe ? 

A. No, many want it; and ſuch as have once obtain- 
ed it, may again loſe it for a time, Heb. ii. 15. 

Q. Do aſſured believers ſee God's love in the whole be- 
nefits of juſtification, adoption, and ſanttification ? 

A. Yes; they ſee his love to be the ſource, matter, 
and end of theſe privileges, 1 John iii. 1. 2. Rev. i. 6. 

Hoa prove you, that believers may attain ſenſible 
aſurance of God's love? A. God commands us to 
ſeek it ; has given many marks to try ourſelves by ; and 
many ſaints, as David, Oc. have attained it, 2 Pet. i. 10. 

Q By what means is aſſurance of ſenſe attained ? 

A. By a holy walk, diligent ſelf- examination; and e- 
ſpecially by the Spirit's bearing witneſs with our ſpirits, 
that we are the children of God, Rom, viii. Kol 

Q. What may comfort believers when they have loſt the 
aſurance of ſenſe ? A. That God's love is unchange- 
able, and will again be manifeſted, Mal. iii. 6. 

Q. Does God always love believers alike ? A, He al- 
ways loves their perſons alike, but not their works, 

. Why doth he not always love their works equally ? 

A. Becauſe frequently their works are ſinful ; and ſuch 
as are good, are not equally good, Gen. xxvii. & xxxii. 

Q. Doth God always evidence his love to believers in 
the ſame manner? A. No; he ſometimes manifeſts 
his love in correcting, and ſometimes in comforting them, 
Heb. xii. 6. If, liv. 11. 

Q. How may ſenſible aſſurance of God's love be reco- 
vered when laſt? A. By the lively exerciſe of faith, 
repentance of our fin, juſtifying God's hiding, waiting 
and praying for new tokens of his love. 

Q What is the advantage of ſenſible, aſſurance of God's 
love ? A. It ſtirs up-to duty, comforts under trials, 
and fills our heart with love to God, Rom. v. 
Q. May not men falfely perſuade themſelves . od 
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loves them, when he does not ? A. Yes, many do ſo. 
Q. Wherein do true and falſe aſſurance differ? 


A. True aſſurance humbles men, begets ardent deſires 
after holineſs and communion with God, ſtirs up to all 


known duty, and loves to be tried; but falſe aſſurance . 


encourages pride, ſloth, and fin, and ſhuns trial, II. vi, 
Q. What is peace of conſcience ? A. An holy quiet 
of mind, ariſing from the views of our being in fayour 
with God, Rom. v. 1. Pſal. cxvi. 7. 
Q. Can unbelievprs have true peace of conſcience ? 
A. No; but moſt of them have a falſe peace, 1, Ivii, 
. Wherein do true and falſe peace of conſcience dif- 
fer? A. True peace of conſcience ſtrongly ſtirs uy 
againſt fin ; falſe peace encourages in fin, 2 Cor. i. 12. 
Q. Does all true peace of conſcience flow from juſtifi- 
cation, adoption, and ſanctification? A. Yes, Rom, v. 1. 
Q When have we the peace that flows from j uſtifca- 
tion ? A. When our conſcience, ſprinkled with the 


blood of Chriſt, is ſet free from the fears of God's re- 


venging wrath, Heb. x. 22. 

Q: When have we that peace that flows from adoption 4 

A, When we calmly view God as our Father in Chriſt, 

Q. When have we that peace that flows from ſandif- 
cation? A, When our conſcience bears witneſs to our 
ſincerity and uprightneſs i in the Lord's way, 2 Cor. i. 12. 

Q. Whether is the peace of conſcience flowing from ju- 
Rification, or that flowing from ſanctifcation, moſt firn 
and laſting : ? A. The peace flowing from juſtification. 

Q. Why is this peace moſt firm and laſting 

A. It is immediately founded on Chriſt's perſeck eter- 
nal, and unchangeable righteouſneſs, Rom. v. 10. 

Q What is joy in the Holy Ghoſt? A. A ſpiritual 
pleaſure in feeding on, and walking with Chriſt. 

Q. Why is this called joy in the Holy Gholt ? A. Be- 
| cauſe i it flows from hig 14 bod and work in our heart. 
Q. What is the matter and ground of this joy . 


A. God in Chriſt as our eternal portion, Pſal. xvi. 5. 


Q. What are the properties of this joy ? A. It is a 
ſpiritual, hidden, abiding, and unſpeakable j Joy- & 
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Queſt. 36. Of joy in the Holy Cheſt. 3 


Q. In what ſeaſons do believers often receive this Joy ? 
A. At converſion, after ſignal deſertion, under heavy 
perſecution, and about the time of their death. 


Q. When have we the joy flowing from juſtifcation! 


A. When we can come with boldneſs to God through 


the blood of Chriſt, Heb. iv. 16. Rom. v. 11. 
Q. When have we the joy that flows from adoption ? 
A. When the Spirit enables us to cry, Abba, Father. 


Q When have we the joy flowing from ſanctifcation? 


A, When the Holy Ghoſt makes every duty ſweet and 
pleaſant to us, Pſal. cxix. 32. 


Q. May unbelievers have ſome kind of ſpiritual joy ? 
A. Yes; many have a falſe joy, Matth. xiii. 20. 
Q. Wherein do falſe and true ſpiritual joy differ? 


A. True joy in the Holy Ghoſt makes us holy and 


humble; but falſe joy encourages pride and ſpiritual ſloth. 
Q. What is meant by increaſe of grace? A. Recei- 
ving new meaſures, and more active exerciſe of it. 
Q. What is growth in grace compared to in ſcripture ? 


A. To the light that ſhineth more and more unto the * 


perfect day, Prov. iv. 18. 


% 


Q. What is the ſpring of our growth in grace? 

A. Union to Chriſt, and influences from him, John xv. 

Q. For what end muſt believers grow in grace! | 

A, That they may arrive at the fulneſs of the ſtature 
of perfect men in Chriſt, Eph. iv. 123. : 

Q. How does growth in grace flow from juſtification ? 

A, As therein we receive a law-right to grace 1n its 
derfection, Rom. v. 1.---5. 

Q. How does growth in grace flow from adoption? 

A. Believers, as God's babes, ſuck the fincere milk of 
his vord, that they may grow thereby, 1 Pet. ii. 2. 

Q. How does growth in grace flow from ſanttification * 

A, As therein we are renewed more and more. , 

Q. Do ſaints grow in grace at all times ? . 

A. They have a conſtant diſpoſition to grow, but do 
not always actually grow in grace, Pſal. xxxii. 3. 4. 


Q. In avhat graces do ſaints grow ? A. In all 
graces; ſuch as, faith, hope, love, repentance, zeal, 


patience, 
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Queſt. 36, 
patience, humility, brotherly kindneſs, &c. 2 Pet. i, 5, 
Q. Are theſe particular graces different parts of the 
new nature ? A. No; they are only the new nature 
exerciſed in different ways, | | 
Q By which of theſe grates is the growth of the reſt 
chiefly promoted ? A. By faith, Pſal. xxvii. 13, 
Q. How does faith make our other graces to grow? 
A. By drawing in virtue from Chriſt in the promiſe, 
and receiving out of his fulneſs grace for grace. 
Q What ſtops our rr in grace? A. Our 
neglect of the exerciſe of faith on Chriſt our liſe. 

Q. May not hypocrites grow in the appearance of 
grace ? A. Yes, Matth. xiii. 26. If. Iviii. 2. 
Q. Wherein does the religious growth of hypocrites and 
ſaints differ ? A. Hypocrites grow only in ſome 
things, as head- knowledge, and external duties; but 
believers grow up in all good things in heart and life. 

Q In what different ways do believers grow in grace? 
A. Inwardly, outwardly, downwards, and upwards. 

Q. How do the ſaints grow inwardly ? A. Byu- 
niting more cloſely with Chriſt, and becoming more like 
him in their hearts, Eph. iv. 15. 2 Cor. iii. 18. 

Q How do they grow outwardly? A. By abound- 
ing more and more in good works, Tit. in. 8, 

Q. How do they grow downwards ? A. By beco- 
ming more humble and ſelf-denied, Eph. iii. 8. 

Q. How do they grow upwards ? A. By beco- 
ming leſs carnal, and more heavenly minded, Phil. iii. 20. 

Do ſaints often miſtake their growth? A. Les. 

In what manner do ſaints miſtake their growth * 

A. By thinking themſelves growing when they are 
not, or not growing when they are; and not regarding 
their downward growth, becauſe they cannot perceive 
their upward growth, Pſal. xxx. & xxxi. 
Q. How may we know if aue have any grace, though 

of a ſmall growth ? A. If we deſire growth in grace, 

and love all that have the appearance of it, 1 John, iii. 14. 
Q What is perſeverance in grace? | 

A. Our conſtant continuance in it, John x. 28. 
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Queſt. 36. © Of perſeverance. + 183 


Q. May not believers fall from ſome degrees of grace 
they once attained * A. Yes; but they can 
neither fall totally nor finally, Jer. xxxii. 40. 1 Pet. i. 5. 

Q. What do you mean by falling totally from grace? 

A. The falling from every degree of grace, 

Q What do you mean by falling finally from grace? 

A. Falling ſo from grace as never to be recovered. 

Q. What are the bonds that ſecure believers perſeve- 
rance in grace ? A. The unchangeable love, cove- 
nant, promiſe, and infinite power of God ; Chriſt's infi- 
nite merit, and eternal interceſſion; their union to him, 
and his Spirit dwelling in them, Jer. xxxi. 3. 1 Pet. i. 5. 

Q What has God promiſed with reſpect to the ſaints 
perſeverance? A. That he will never turn from them; 
and that they ſhall never depart from him, Jer. xxxii. 40. 

Q. What is the meritorious _ of believers perſeve- 
rance in grace ? A. Chriſt's perſeverance in obe- 
dience and ſatisfaction till he finiſhed his work. 


Q. Do not ſome that once appeared to be ſaints fall a- 


way totally and finally from their profeſſion ? 

A. Yes; but theſe are ſuch as never had real grace. 

Q. {f believers cannot fall away from grace, why are 
they called to beware of falling ? A. Becauſe they 
may fall from many degrees of grace; and if left to 
themſelves, would totally fall away from it. 

Q Who preſerves the ſaints in grace? A. God. 

Q. How does God preſerve the faints in grace? 

A. By continued influences of his grace, and continued 
pardon of their daily fins, If. xxvii, 3. 

Q. Why are continued influences of grace neceſſary to 
believers ? A. Becauſe without theſe their ſtock of 
grace would ſoon waſte and die, John xv. 6. | 

Q Why ts continued pardon neceſſary to them ? 

A. Becauſe though their daily fins do not bind them 
; over to God's judicial wrath, yet they much hinder the 
communications of his love and favour to them. 

Q. When do believers receive God's fatherly pardon? 

A, As often as they exert new acts of faith on the blood 
of Chriſt, and repent of their ſin, x John i. 7. & ii. 1. 2. 
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Of benefits at death. Queſt, 37, 


184 ( 
Q. How does our perſeverance in grace flow from juſti. 
fication? A. As juſtification ſecures our eternal K 
and is an act that can never be recalled, Rom. xi, 29. 

Q. How does our perſeverance flow from adoption? ] 


A. God being our everlaſting Father, we mult abide 
in his houfe for ever, John viu. 35. £ 

Q. How does perſeverance flow from ſanification ? 

A. As God's fanQifying Spirit is in us a well of water 

ſpringing up to everlaſting life, John iv. 14. 

Q. How ſhould we improve this variety and connection 
of benefits ? © A. By ſtudying to be among the happy u 
number of ſaints; and admiring the wiſdom and grace of Wl ; 
God, in linking ſo many privileges together. 


QUEST. 37. What benefits do believers receive from Wl © 
Chriſt at death? © 3 

Answ. The ſouls of believers are, at their death, 
made perfect in holineſs, and do immediately paſs in- 
to glory; and their bodies, being ſtill united to 
Chriſt, do reſt in their graves till the reſurrection. f, 


Q. What different kinds of benefits do believers receive 
from Chriſt at their death? A. Benefits to their ſouls, 
and benefits to their bodies, Heb. xii. 23. Iſ. Ivii. 2. hi 

Q. Do the Jets of the ſaints die with their bodies ? 

A. No; they go to an houſe eternal in the heavens, 

Q. How prove you, that our ſouls cannot properly die? Wl «: 

A. They are ſpiritual, and not conſtitute of parts, and 
ſo cannot be diffolved, Matth. x. 28. th 
Q. How prove you, that God will not ſuffer our ſouls 
to return to nothing? A. He has promiſed eternal life WI /; 
to ſaints; and threatened eternal death to the wicked. a1 

Q. What benefits do believers fouls receive at death * 

A. They are made perfect in holineſs, and do imme- 
diately paſs into glory, Heb. xii. 23. Phil. i. 23. 1 
Q. What do you mean by being perfect in holineſs ? 

A. Our being fully freed from all ſin, and made per- | 
fectly like unto God, Rev, xxi. 4. 1 John iii. 2. W. 
Q. Are the ſaints made infinitely holy, as God is? 

A. No; but they are made as perfect in holineſs as 
their finite natures are capable of, Q. V 
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Queſt. 37. Of benefits at death, 18; 


Q. Why are ſaints made perfect in holineſs at death? 

A. Becauſe no unclean thing can enter into heaven, 

Q. What do the ſouls of believers paſs into when they 
leave the body ? A. Into glory, Jude 24. 

Q. What glory do they paſs inte? A. To a glo- 
rious place, a glorious company, and a glorious ſtate, 

Q. Into what glorious place do the ſouls of believers 
paſs at death ? A. Into the third heaven, 2 Cor, v. 1. 

Q. How is that glorious place deſcribed in ſcripture ? 

A. As Chriſt's palace, an houſe not made with hands, 


the better country, the New Feruſalem, the throne of God, 


Paradiſe, the inheritance of the ſaints in light, &c. 

Q. Why is it called Chriſt's palace? A. Becauſe 
Chriſt there dwells and reigns 1n a glorious manner, 

Q. Why is it called an houſe not made with hands ? 

A. Becauſe God himſelf built it for his own dwelling ; 
and it cannot be deſtroyed, Iſ. Ixvi. 1. 

Q. Why is it called a better country? A. Becauſe 

its inhabitants, manners, privileges, exerciſes, &c. are 
far better than theſe on earth, x Cor, xiii. 

Q. Why is it called the New Jeruſalem ? 


A. Becauſe there all the holy tribes of God meet with 


him, and with one another, Heb. xii. 23. 
Q. Why is it called the throne of God ? 


A. Becauſe there God moſt brightly ſhews his glory 


and authority, Rev. xxii. 3. 4. Iſ. Ix. | 

Q. Why is it called Paradiſe ? A. Becauſe, like 
the garden of G6d,' it is full of pleaſure, 

Q. What for an inheritance is that of the ſaints in 
light ? A. An inheritance incorruptible, undefiled, 
and that fadeth not away, 1 Pet. i. 4. 

Q. To what glorious company do believers go at death? 

A. To the company of God, Father, Son, and Holy 
Ghoſt, and of holy angels and glorified ſaints, Heb. xii. 

Q. From what company do believers go to theſe? 

A. From the company of a deceitful heart, devils, 
wicked men, and imperfect ſaints, Eph. v. 


Q. To what glorious ſtate do the ſouls of believers go 8 


at death ? A. To a ſtate of reſt and royalty. 


Aa Q. What 
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186 Of benefits at death, Queſt, 37 
Q. What do they reſt from? A. From ſin's ſugge- 
| ſtions, Satan's temptations, the world's perſecutions, and 
all the grief and ſorrow ariſing therefrom, If, Ivii. 
Q. Where do believers ſouls reſt ? A. In Chriſt's 
boſom of love, and on his throne of glory, Rev. iii. 21, 
Q. How is their ſlate a kingdom or ſtate of royalty? . 
A. Becauſe of their kingly honour and happineſs, 


| Q. What are they as kings crowned with ? g 
A. With crowns of glory, life, and righteouſneſs, 

| Q. When do believers fouls paſs into this glory? 
[ A. They pals into it immediately after death, 

] Q. What do you mean by believers ſouls paſſing imme- 


; diately into glory? A. That they pals into it as ſoon 
as out of the body, without going through any middle Wh 
ſtate by the way, Phil. i. 23. 
\ Q. How prove you there is no purgatory, or midal * 
fate ? A. The ſcripture ſpeaks nothing of it; bu WW” 
| repreſents the rich glutton in hell, and the believing beg. 
gar and thief in heaven, as ſoon as they died, Luke xv.” 
& xxiii. | | I 
| Q. Why do believers par immediately into glory ? P 
! A. Becauſe heaven is fully ready for them, they are mad: 
ready for it, and Chriſt longs for their coming thither. . 
Q. How does Chriſt evidence his longing for them? 
A. In his conſtant pleading, that theſe the Father hu 
given him may be with him, to behold his glory. 
Q. Who carry the ſouls of believers into Abraham's bv 
. ſom, or heaven? A. The holy angels, Luke xvi, 2 
F Q. What benefits do believers dead bodies ſhare of ? 


| A. They are ſtill united to Chriſt, and do reſt in thei C 
| graves till the reſurrection, 1 Theſſ. iv. 114. | 
| Q. How prove you, that the dead bodies of believe u; 
| are ſtill united to Chriſt ? A. The ſcripture repre qi 
ſents them as dying and ſleeping in the Lord, and cal b. 


them his dead body, Rev. xiv. 13. 1 Theſſ. iv. 14. 
Q. I it not diſhonourable to Chriſt to be united to b 
dies rotting in the duſt ? A. No; it is an evidend 
of his glorious condeſcenſion and love, Rom. viii. 38. 
Q. What is the grave to believers? 1 
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Queſt. 38. Of benefits at the reſurrection. 

A. A bed of reſt, perfumed by Chriſt, If. Ivii. 2. 

Q. What do their bodies reſt from in the grave? 

A. From all toil and trouble, Job iii. 17. 

Q. How long ſhall the bodies of believers reſt in their 
graves ? A. Till the reſurrection, Job xiv. 12. 

Q. May not the view of theſe benefits make believers 
greatly rejoice in the proſpect of death ? . 

Q. What may be the ſaints dying ſong? A. O death, 
where is thy ſting? O grave, where is thy victory? 

Q. What diſarms death of its ſting to believers ? 

A. Chriſt's ſuffering and vanquiſhing death. 

Q. What ſecures believers immediate paſſage into glo- 
ry? A. Chriſt's being accepted of God after his death. 
Q. What ſecures the perpetual union of the bodies of 


111: believers to Chriſt ? A. The perpetual union of our 
but WF nature to his divine perſon, Rev. i. 18. | 
ez. Q. Wherein do the death of believers and of wicked 


men differ? A, The death of believers is unſtinged; 
is a promiſed bleſſing, tranſlating them from miſery to 
perfe& happineſs : but that of the wicked is armed with 
the ſting of fin; is a dreadful puniſhment, forcibly car- 
rying them from their preſent happineſs to eternal wrath, 

Q. What js the difference of the grave to believers and 
to the wicked? A, To believers the grave is a bed 
of ſweet reſt ; but to the wicked it is a priſon, wherein 
their bodies are reſerved for hell. _ 


QuesrT. 38. What benefits do believers receive from 
Chriſt at the reſurreftion ? _ Ne oy 

Answ. At the reſurrection, believers being raiſed 
up in glory, ſhall be openly acknowledged and ac- 
quitted in the day of judgment, and made perfectly 
bleſſed in full enjoying of Gad to all eternity, | 


Q When is the third period of believers receiving be- 
nefits from Chriſt ? A, At the reſurrection. | 
Q What do you mean by the reſurrection? | 
A. The general tifing of the dead from their graves, 
Q Who are the dead that ſhall be then raiſed ? 
A a 2 | 


4. All 
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188 Of benefits at the reſurrection. Queſt, 38. 


A. All men, good or bad, who are in the grave at 
Chriſt's ſecond coming, Acts xxiv. 15. John v. 29, 

Q. How prove you, that all the dead ſhall be raiſed ? 

A. God has declared he will raiſe them; and he is 
able to perform his word, Matth. xxii. 23. 29. 

Q. How: prove you, that Cod can raiſe the dead? 

A. Becauſe nothing is too hard for him ; he has created 
all things, and raiſed ſundry dead perſons already. 

QM bat dead perſons has he already raiſed ? 

A. The ſons of the Shunamite, and of the widows of 
Sarepta and Nain, the man caſt into Eliſha's grave, Dor- 
cas, Lazarus, the daughter of Jairus, and many ſaints 
about the time of Chriſt's death. ' 

Q. When the bodies of men and beaſts are mingled to- 


- gether, and have perhaps eaten one another, how can God 
reſtore to each man his own body; A, God, by his, 


infinite power, wiſdom, and knowledge, can eaſily ſepa- 
Tate theſe mixed particles of duſt from one another. 

Q. How prove you, that God will raiſe the dead? 

A. The ſcriptures often affirm it, by declaring, that 
all that are in their graves ſhall come forth, &c. John 
v. 28. Dan, Xi. 3. Luke xx. 37. 38. 


Q Will the ſame body that died be raiſed? A. Yes, 


the ſame body in ſubſtance, though different in qualities. 
Q., How prove you that? A. Riſing from the dead 
is called an awakening from ſleep, and ri/ing again: nor 


would it be juſt, that one body ſhould fin, and another 
be eternally puniſhed for that fin ; nor meet, that one bo- 
dy ſhould: do and ſuffer for Chriſt, and another receive 


* = 


| the glorious reward, 1 Cor. xv. 53 


Q. By what means ſhall the dead be raiſed? 

A. By the power of God attending the voice of the 
archangel, and ſound of the laſt trumpet, 
Q. What ſhall become of theſe who are alive when 


. Chriſt comes to judgment? A. They ſhall be chan- 


ged in a moment, and have their bodies made like theſe 
that are raiſed from the grave, 1 Cor, xv. 51. 

Q Wherein will the reſurrectian of the ſaints, and 
that of the wicked, Gifer ZE on nant 
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A, In their cauſe, order, and manner, 

Q. How will they differ in their cauſe ? A. Be- 
lievers ſhall be raiſed by Chriſt's Spirit dwelling in them, 
and making them ene with him; but the wicked ſhall be 
raiſed by him as an angry judge, Rom, viii. 11. Johnv. 28, 

Q. How will they differ in their order ? A. The 
righteous, the dead in Chriſt, ſhall riſe firſt, and be 
caught up to meet the Lord in the air, 1 Theſſ. iv. 16. 

Q How will their reſurrection differ in the manner? 

A. The righteous ſhall be raiſed in glory and triumph, 
but the wicked with trembling and horror, Dan. x1. 

Q. With what honourable qualities ſhall the bodies of 
the ſaints be raiſed? ' A. They ſhall be raiſed glo- 
rious, powerful, ſpiritual, and incorruptible bodies. 

Q. What glory ſhall be then put on the bodies of ſaints ? 

| A. They ſhall beautifully ſhine as the ſun or ſtars. 

Q. What power ſhall the ſaints bodies be endued with ? 

A. They ſhall be able to bear up under the exceeding 
and eternal weight of glory beſtowed on them. 

Q. How will the ſaints bodies be ſpiritual ? 

A. Not that they ſhall be turned into ſpirits ; but that 
they ſhall be active as angels, and have no need of the 
natural ſupports of meat or drink, Matth. xxii. 

Q. How will the ſaints bodies be incorruptible ? 

A. They ſhall be no way liable to diſeaſes or death. 

Q. After what pattern ſhall believers badies be glori- 
fed? A, After the pattern of Chriſt's glorious body. 

Q With what bedies will the wicked be raiſed from 
their graves? A. With ugly and lothſome bodies. 

Q. What does this teach us? A. That to negle& 
dur fouls, and beautify our bodies in this world, is the 
certain way to ruin both our ſoul and body hereafter, 

Q. What benefits ſhall believers when raiſed receive 
rom Chriſt? A. They ſhall be openly acknowledged 
nd acquitted by Chriſt, Matth. xxv. 23. * | 

Q When, ſhall the righteous be acknowledged and ac- 
futted by Chriſt ? A. In the day of judgment. 

Q What is meant by being acknowledged by Chriſt ? 

A. Our being owned by him as his brethren and bride. 

| 1 | r Q. Whom 
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190 Of benefits af the reſurrection. Queſt, 38. 


Q. Whom will Chriſt thus act noabledge? A. His 
friends and children, who were not aſnamed uprightly to 
confeſs him on earth, Luke xii. 8. 

Q. What are we to underſtand by Chriſt's acquitting 
us in the day of judgment ? A. His declaring the 
pardon of all our inquiries, and the injuſtice of all the 
calumnies and reproaches ever caſt upon us. , 

Wherein does Chriſt's acquittance of our real faults 
in the day of judgment differ from the pardon we receive 
in juſtification ? A. The acquittance in juſtification 
changes our law-ſtate, and is very ſecret ; but the ac- s 
quittance in the day of judgment makes no change on our c 
ſtate, and is very public and open, before God, angels, c 
and men, at once, | | | 

Q. Why /hall believers be ſo openly acknowledged and f 
acquitted? A, For the glory of God, their own honour t 


and joy, and the ſhame and confuſion of their enemies. i 
Q. How does this open acknowledgment and acquit- 
| tance of believers tend to the glory of God? i 


A. It publicly ſhews the greatneſs of his love, grace, f. 
mercy, juſtice, and truth to his people, 2 Theff, i. 10. 

Q. How does it tend to the honour and joy of belie- 
vers? A, Their good name is thus fully vindicate, and ti 
Chriſt's new name publicly called on them, Matth. xxv. W tr 

Q How does it tend to the confuſion of their enemies! 

A. As they ſhall be thus publicly proven fools and e- 
nemies to God, in diſregarding and injuring the ſaints, 
and liars in reproaching them, Deut. xxxiii. 29. 
Q. On what ground ſhall the ſaints be thus acknowled: 
ged and acquitted? A. On the foundation of Chriſt's 
infinite and everlaſting righteouſneſs, Rom. v. 21. 

Q. What ſhall Chriſt do with the wicked in the day of 
Judgment, inſtead of acknowledging and acquitting then! 
A. He will deny all ſaving relation to them, publiſh 
their ſins. before the whole world, and openly condemn 
them to the puniſhments of hell, Matth. vii. 23. _ 

Q. What benefits ſhall believers receive from Chriſt af- 
ter the day of judgment ? e : 

A. They ſhall be made perfedly bleſſed in the full 
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enjoyment of God to all eternity, Pſal. xvi. 11. xvii. 15. 

Q. What is meant by our being perfectly bleſſed ? 

A. Our being wholly freed from all miſery and want, 
and fully poſſeſſed of all happineſs, Rev. xxi. 4. 7. 

Q. Wherein does our higheſt happineſs conſiſt ? 

A. In the full enjoyment of God, Pſal. Ixxiii. 25. 

Q. What of the ſaints ſhall be bleſſed with this happi- 
neſs ? A. Their whole man, 1 Theſſ. iv. 16. 17. 


Q. How will the bodies of the ſaints be bleſſed with it? 
A. Their ears ſhall be raviſhed with the ſweet melody 


of heaven; their lips filled with the high praiſes of God 
and the Lamb; and their eyes captivated with the view 
of the glorious bodies of other ſaints, and eſpecially 
of Chriſt's glorious body, Rev. xix. 1. RAY: 

Q. Will Chriſt's body be unſpeakably more glorious than 
the bodies of the ſaints? A, Yes; in all things he has 
the pre-eminence ; and the glory of his Godhead ſhines 
in and through it, Col. i. 18. 4 

Hou will the fouls of believers be perfectly bleſſed 
in heaven? A, Their minds ſhall be raviſhed with ſweet 
ſights, and their will with ſweet embraces of God. 


Q. With the views of hat ſhall our mind be raviſhed ? 


A. With the views of the divine perſons and perfec- 
tons ; of Chriſt as Mediator, and of all the attributes, 
truths, and works of God, as centering in him, 

Q. What views of the divine perſons ſhall we have! 

A. We ſhall ſee the diſtinctneſs of all the: three; and that 
they are one in eſſence, and in one another, 1 John iii. 

Q. What perfections of God ſhall we then ſee ? 

A, All his known perfections, eſpecially his grace, 
love, mercy, wiſdom, power, holineſs, juſtice, and truth, 
with the amiable oneneſs and connection between them. 

Q What views of God's works ſhall we then have? 

A. We ſhall ſee the glorious nature, beautiful con- 
nections and ends of the works of creation and provi- 
dence, and eſpecially of redemption, Rev. i. 5. 6. 

Q. What views of Chriſt as Mediator ſhall we then 
have 9 A. We ſhall clearly ſee the 
glory of his undertaking, of his perſon as God-man, 
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and of his offices, relations, and works, John xvii, 24, 
. What views of divine truths ſhall we then have? 
A. We ſhall ſee all the truths. of the Bible in their 


glorious matter, beautiful connection, and relation to 15 

Chriſt, and God in him, Pſal. xxxvi. 9. . lo 
Q. Will there be any ordinances in heaven to inſtru 

us in the knowledge of theſe things ? A. No; we 

ſhall ſee them all in a clear and immediate manner, 10 
Q. What is meant by our will's embracing of God? br 
A. It is our ſpiritual feeling and experience of that I. 

goodneſs we now believe, and ſhall then ſee to be in God, 
Q In what manner ſhall we enjoy God after the day 

of judgment ? A, Fully and familiarly. 6 
Q. How will our enjoyment of God be full? to 


A. We ſhall be filled with as much of God's glory 
and goodneſs as we can hold, Eph. iii. 19. 

Q. Will there. be different degrees of glory in heaven? 
A. Yes; though all be full, yet ſome ſhall be able to 
contain more of God than others, If. xxii. 24. 

Q. Who ſhall be able to contain moſt of God's fulneſs? 

A. Thoſe who poſſeſſed moſt of his grace on earth, 


Q. How will our eternal enjoyment of God be free and Wi in: 
familiar ? A. As nothing ſhall ever ſtop our accels 
to, or hinder our full enjoyment of him, 1 Theſſ. iv. 17. Wl ©: 

Q. What will be the eſſect of this full enjoyment of 
Cod? A. Perfect likeneſs to God, and joy in him. of 

Q. How does perfect likeneſs to God flow from full en: | 
Joyment of him? A. The full views of his glory, na 
and ſenſe of his love, transform into a perfe& conformi- | 
ty to his image, 1 John iii. 2 CTY | 

Q. Hou does perfect joy flow fron it ? A. As 


preſent full enjoyment of God, and certainty of its eter- 
nal duration, raiſes joy to the higheſt, Pſal. xvi. 11, 

Q. Can ever believers be ſurfeited with the fulneſs Ne 
God? A. No; for his fulneſs, like running water, ( 
eterrally freſh and new to their ſouls, Rev. vii. 17. | 

Q. What will be the ſaints employment in heaven in ( 
expreſſing their jay? A. They will admire God 
and the Lamb, and ſing Hallelujahs for evermore. 
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Q. How long ſhall the ſaints be perfettly bleſſed in the 
full enjoyment of God? A. To all eternity. 

Q. How 3 we improve the view of believers eter- 
nal happineſs ? A. By admiring the riches of God's 
love, and ſtudying holineſs to make us meet for heaven. 

Q. What ſhall become of the wicked through eternity? 

A. They ſhall lie amidſt the flames of hell, and have 
10 reſt day nor night, but be tormented with fire and 
brimſtone in the preſence of the holy angelt, and of the 
Lamb, Rev. xiv. 10. 11. Iſ. xxxiii. 14. | 

Q What ſhall the wicked for ever do in Bell? 

A. They ſhall continually roar, curſe, and blaſpheme 
God, weep, wail, gnaſh their teeth, and gnaw their 
tongues for pain, Matth. xiii. 50. Rev. xvi, 10. 11. 


Quxsr. 39. What is the duty which God requireth 
nan? 
| Answ. The duty which God my of man, 
is obedience to his revealed will. 


Q. What call you obedience to God ? A. Our do- 
/ WH ing what he commands out of regard to his authority. 
Q. Do we not obey God, if we do what he commands, 
cen though we do it not becauſe he commande it? 
f A. No; regard to God's authority is the very form 
of all true obedience, Deut. xiii. 18. 
Q. Why ſhould we obey God? A. Becauſe he 
, Wh made, preſerves, and redeems us, Pal. c. 2. 3. Ee 
Q Ls what manner muſs we obey God? 
| 1 Conſtantly, humbly, ce and from love. 
5 Q. Why ſhould we obey God humbly ? A. Becauſe 
- WH of his greatneſs, and the meanneſs of our beſt ſervice. 
Q. Why ſhould we obey God conſtantly? A. Becauſe 
are his property, and do always depend on him. 
is Q. Why ſhould we obey Ged univerſally in every thing ? 
A. Becauſe all his commands are very g 
nl Q. Why ſhould we obey God from a principle of leve? 
d A. Becauſe of his infinite love and . and the 
txcellency af his commands, 1 John iv. 19. 8 
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bids, or forbid what he commands ? 


} 


4 Queſt, 40, 
Q. IL any other beſides God lord of our conſcience ? 
A. No, God is the one Lawgiver, Jam. iv, 12, _ 
Q. Wherein does the obedience we owe to God, and that 
ewhich aue owe to men, differ ? A, We are to obey 
God for his own ſake, and men out of regard to God, 
Q What is our duty, if men command what Cod for. 


A. We are to obey God rather than men, Acts v. 49, 

Q. What is the rule of our obedience to God ? 

A. His revealed wi in his word, Mic. vi. 8. 

Q. What is the ore? will of God? A, Hispur- 
poſe or decree reſpecting what comes to paſs. 

Q. 1s our fulfilling the ſecret will of God any obe- ii 
dience ? A. No; for his ſecret will is unknown to 
us; it is the rule of God's conduct, not of ours; it aſ- h 
certains future events, but does not preſcribe our duty, 


QuEesrT. 40. What did God at firſt reveal to man for 
the rule of his obedience ® 

Answ. The rule which God at firſt revealed to 
man for his obedience, - was the moral law. 


Q. When did God firſt reveal this rule of obedience ? 

A. He wrote it on Adam's heart in creating him. 

Q. Why is this rule called a law ? A. Becauſe it 
not only directs in, but binds us to our duty. 

Q. Why is it called the moral law? A. Becauſe it 


conſtantly directs and binds the manners of all men. 1 
Q. Were not the ceremonial and judicial laws grafted i t 

upon the moral law ? A. Yes; the ceremonial up- 

on the firſt table, and the judicial on the ſecond. , 


Q Was not the ceremonial law an obſcure goſpel ? 0 


A. Yes, in as far as its rites and ſervices repreſented 
Chriſt, and his righteouſneſs and grace, Heb. x. 1. | 
Q. Are the ceremonial and judicial laws now abroga- Wl t 
ted? A. Yes, Gal, v. 1. Heb. viii. 13, Col. ii. 14.1 

Q. Why is the ceremonial law aboliſhed ? A. Becauſe 
Chriſt the ſubſtance of its types is already come. 

Q. Why is the judicial law as ſuch aboliſhed? l 
9 FN | 4. Becauſe 
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A. Becauſe the Jews are now caſt off from being a na- 
tion peculiarly ſeparated to the Lord, Rom. xi. 

Q. Can the moral law be aboliſhed? A. No; the 
obligation of the moral law is invariable, and conſtant 
from the creation through all eternity, Pſal. cxix. 144. 

Q. Why ſo? A. Becauſe it depends on the nature of 
God, and man's relation to him as his reaſonable creature, 

Q. Upon whom is the moral law binding ? 

A. Upon all men, Rom. ii. 14. 15. Pal. cxlvii. 19, 20. 

Q. Why has God given a law tomen? A, For his 
own honour, and their happineſs, Pſal. exlvii. 19. 20. 

Q. How is the law for the honour of God ? A. As 
it news that he is abſolute ruler over all. 

Q. How is it for the happineſs of men ? A. As in 
keeping God's commands there is great reward, 

Q. How many things are often included in a law? 

A. Two; its precept or command, and its ſanction. 

Q Wherein does the precept of a lau conſiſt ? 

A, In ſhewing us our duty, and binding us to it, 

Q. What is the ſanction of a lau? A. The threat- 
ening or promiſe annexed to the precept, in order to de- 
ter from ſin, and excite to duty, Deut. xxx. 16. 

Q. 1s a threatening always annexed to God's law? 

A. No; it is only annexed when the perſons under it 
are actually fallible, Gal. iii. 10. ET 3 

Q. 1s a promiſe a neceſſary part of God's law? 

A. No; it is never annexed to it, but when the law 
is either formed into a covenant, or made a rule of life 
to ſuch as are within the new covenant, | 

Q. With what different forms has God clothed the mo- 
ral law? A. With the form of the law of nature, 
of the covenant of works, and of a rule of life.  _ 

Q. What is the law of nature? A. The moral 
law written on Adam's heart in his creation, binding him 
to perfect obedience under pain of eternal death, but 
promiſing him no reward of his obedience. 

Q. What is the form of the law as a covenant of works ? 

A. The moral law conſidered as binding to perfect o- 
bedience under pain of eternal death, and promiſing eter- 
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nal life as the reward of obedience, Gal. iii. 10. 12. 
Q. What is the form of the moral law as a rule of life? 
A. The moral law as binding to perfect obedience un- 
der pain of fatherly chaſtiſements, and having the pro- 
miſe of gracious and fatherly rewards annexed to obe- 
dience, X 
Q. Wherein do the law of nature, and the law as a cu 
venant, dier? A. Chiefly in the law as a covenant 
having a promiſe of eternal life annexed to obedience, 
which the law of nature has not. | 
Q. Wherein do the law of nature, and the law as q 
rule of life, differ? + A. Chiefly in that the law of 
nature was perfectly written on man's heart in creation, 
was given by an abſolute God, and required obedience 
under pain of eternal death; which is not the caſe with 
the law as a rule of life. | 
Q. Wherein do the law as a covenant of works, and 
the law as a rule of life, differ ? A. Chiefly in their 
author, ſubjects, ſanction, deſign, and acceptance of obe- 
dience, | Rk 
. How do they differ in their author? A. An 
abſolute God gives the law as a covenant ; but Chriſt as 
Mediator gives the law as a rule of life, which is there» 
fore called the Jaw of Chriſt, 1 Cor. ix. 21. | 
QI the law as a rule inforced with the authority of 
God as our Creator and Preſerver? A. Yes; but that 
authority is ſweetened and heightened by his being our 
God, Redeemer, and Father in Chriſt, Luke i. 94. 75- 
Q How do the law as a covenant and as a rule differ 
in their ſubjedts? A, All men in their natural ſtate 
are under the law as a covenant; but believers only are 
under the law as a rule of life. 
Q. Are not believers under the law as a covenant * 
A. No; they are wholly delivered from, and com- 
pletely dead to it, Rom. vi. 14. Gal. ii. 19. and iv. 4+ 5 
Q. To what of the law as a covenant are believers 
deus? A. To its command, promiſe, and curſe, 
p Q How are they dead to the command of it ® 
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A. As no obedience can be required of them as the 
condition of their eternal life, Phil. iii. 9 

Q. How are they dead to the promiſe of it ? 

A. Their perſons are not in the leaſt juſtified, nor e- 
ternal life procured by their good works, 1 Cor. iv. 4. 

Q. How are they delivered from the curſe or threaten- 
ing Fit? A. As they cannot incur God's wrath, or 
be condemned to hell for their fin, Rom. viii. 1. 

Q. By what means are believers delivered from the 
law as a covenant ? A. By their union to Chriſt, 
who fulfilled and magnified it in their name and ſtead, 

Q. Why is Chrift called the end of the law for righ- 
teouſneſs? A. Becauſe he fulfilled and aboliſhed the 
types of the ceremonial law, and anſwered the demands 
of the moral, with his perfect righteouſneſs, 

Q. Wherein do the law as a covenant and as a rule 
differ in their ſanction? A. The ſanction of the law as 
a covenant is eternal life or death; but the ſanction of 
the law as a rule is fatherly rewards or chaſtiſements. 

Q. What is believers obedience to the law as n rule re- 
warded with ? A. With much freedom from ſpiri- 
tual plagues, and {ſweet communion with God here, and 
additional degrees of glory in heaven, 1; Ixiv. 4. 5. 

Q. Why call you theſe fatherly or gracious rewards ! p 

A. Becauſe though they are given to obedient belie- 
vers, yet they are not given for their obedience ſake, but 
flow from God's fatherly grace and love, Rom. v. 21. 

Q If it is not for the fake of their good works that be- 
lievers are rewarded, how is it that the more holy they 
are, the more happineſs they receive ? A. Becauſe the 
receiving of much purchaſed holineſs prepares for recei- 
ving the more abundant purchaſed happineſs. _ 

Q. 1s not holineſs itſelf happineſs ? \* 

A. It is the very height of happineſs, Pſal. xvii. 15. 

Q. Are more diligent and holy believers leſs indebted 
to Chrift for their happine 40 than more ſlothſul believers ? 

A. No; they are the deeper in the debt of God's free 
grace, being firſt indebted for more grace, and then for 
more glory, Luke xxii. 28.30. I Cor. xv. 10. 
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- Of God 's law. Queſt, 40, 
Q. Doth believers obedience always go before their 


privilege according to the law as a rule? A. No; pre 
firſt the privileges of regeneration, juſtification, and a. {Wan 
doption are beſtowed ; then follow duty and privilege by ( 
turns, till they perfectly unite into one in glory, ; 
Q What mean you by fatherly chaſtiſements? pet 
A. All theſe troubles believers meet with in this world qui 
after their converſion, on account of their fin. die 
Q. What are the heavieſt of believers chaſtiſements ? ( 
A. The terrors of God, and hiding of his face, with WIvP' 
the occaſional prevalency of fin and Satan ; which are ter- | 
rible as hell to the ſaints, Pſal. Ixxxviii. Rom. vii. obe 
Q. Why are theſe called chaſtiſements, and not puniſh- he 
ments ? A. Becauſe they tend not to the hurt, but | 
to the advantage of the ſaints,« Heb, xii, 10. 
Q. Would it not more effetually ſtir up believers to o- | 
bedience, if it intitled them to eternal life, and their diſ- ul 
obedience expoſed them to eternal death ? A. No; 
that would diſparage the righteouſneſs of Chriſt, hinder . 
our improvement of it as the great motive of obedience, Ndiſ 
and fill us with ſo much of the Spirit of bondage as to WI" 
diſqualify us for goſpel-obedience, 2 Cor. v. 14. an 
Q How is the righteouſneſs of Chriſt, as the alone | 
condition of our eternal life, the great motive to holy obe- 
dience ? A. Therein we clearly ſee the conſtraining the 
love of Chriſt; the holineſs, goodneſs, and greatneſs {Wc 
of Ged; the purity, goodneſs, and binding force of hin 
his law; and the vileneſs of ſin; and have affurance of 
. ſtrength for, and gracious reward of our obedience. ng 
Q. How long does the ſanction of fatherly rewards and a 
chaſtiſements continue annexed to the law as a rule of | 
life ? A. Only in this world, 1 Cor. xiii, 10. | 
Q. Why has the law as a rule of life no ſuch ſanction er 
in heaven? A. Becauſe there the ſaints are by grace bin 
infallibly eſtabliſhed in holineſs, and their work and re- | 
ward are become entirely the ſame. 
re 


Q. How do the law ai a covenant and as a rule differ 


in their deſign ? A. The original deſign of the law W | 
as & Covenant was, that man might procure life by 5 Me 
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but the deſign of it as a rule is, to teach men how to im- 
prove the ſpiritual life they freely receive from Chriſt, 
and teſtify their thankfulneſs to God for it, Gal. iii. 

Q. How do they differ in acceptance of obedience ? 

A. The law as a covenant accepts nothing leſs than 
perfect obedience ; but the law as a rule, though it re- 
quire perfect, admits of God's accepting our ſincere obe- 
dience for Chriſt's ſake, Rev. viii. 4. 

Q. What mean you by fincere obedience ? A. Our 
uprightly endeavouring to obey the whole law of God. 

Q. Can any man, ſince Adam's fall, attain life by his 
obedience to the law? A. No: As many as are of 
the works of the law, are under the curſe, Gal. iii. 10. 

Q. 1s the moral law then of any uſe to men? 

A. It is of very great uſe to them, Pſal, xix, 7. 10. 

Q. To whom is it of uſe? A, To all men in gene- 
ral, and to believers and unbelievers in particular, 
| Q. Of what uſe is the moral law to all men? 

8 A. To ſhew them their duty, and bind them to it; to 
| Weiſcover to them the holineſs of God, their own ſinfulneſs, 
Wand inability to keep the law, and their need of Chriſt 
and his righteouſneſs, Mic, vi. 8. Gal. iii, 21. 
6 Q. Of what uſe is the moral law to believers ?. 
z A. To ſhew them what their fins deſerve ; how much 
hey are obliged to Chriſt for fulfilling the law in their 
s Wi tcad ; and how they ſhould expreſs their gratitude to 
him for his kindneſs to them, Tit. ii. 12.---14. 
if Q. How then is it ſaid, the law was not made for a 
' Wrighteous man? A. The meaning 1s, that it was not 
made to terrify, curſe, and condemn a righteous man. 

Q. Of what uſe is the law to unbelievers ? | | 

A. To awaken their conſcience, drive them to Chriſt, | 
g bind them over to more dreadful wrath if they refuſe 

im. | | 

Q. How is the moral law made known to men? 

A. Either by being written on their hearts, or by re- 
relation in the word of God, Rom. ii. 15. 18. 

In what different ways is God's law written on 
wens hearts? A. Either by nature, or by grace. 

| 5 | | Q: Wherein 
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Q. Wherein do the natural and gracious writing of the 
moral law on mens hearts differ ? A. Since the fall 
the fr/? merely impreſſes ſome knowledge of the lay in 
our conſcience, without influence from the word of God; 
the 14ſt conſiſts in the Spirit's powerful application of the 
word of God to our heart, thereby conveying to us the 
knowledge of the Jaw, and an inclination and OY to 
keep it, Rom. ii. fer. xxxi. 

Q. On whoſe hearts is God's law written in a natural 
manner ? A. On the hearts of all men, Rom. ii, 15, 

Q. On whoſe hearts is it auritten in a gracious man- 
ner? A. On the hearts of believers only, Jer. xxxi. 33, 

Q. What are the properties of the moral law of God? 

A. It is ſpiritual and holy, juſt and good, perfect and 
exceeding broad, Rom, vii. 12. 14. Pſal. xix. 7. 

Q. How is God's law ſpiritual ? A. It reaches our 
heart, and requires obedience from ſpiritual motives, in 
a ſpiritual manner, and to ſpiritual ends, Luke i. 74. 

. How is the Iawholy? A. It is the tranſcript 
of God's holineſs commanding every thing holy, and con- 
demning all i impurity, 4. Pet. i. 15. 16. 

Q. How is God's law juſt? A. It binds to give 
every one their due, and requires no more than God ori- 
ginally gave man ability to perform, Pſal. cxix, 

Q, How is God's law good? A. The keeping of 
it tends greatly to his glory, and our adyantage. | 

Q How is God's law perfet? A. It is a com- 
plete ſtandard of right and wrong, requiring every duty 
in the higheſt degree, Matth. v. 48. Pſal. cxix. 9. 

Q. How is God's law exceeding broad ? A. lt 
binds our whole man at all times, and in every fituation; 
and requires many duties in every caſe and ſeaſon. _ 


Quxsr. 41. Where i is the moral law funmarily com- 
prehended ? 

Axs w. The moral law is fummarily comprehend: 
ed in the ten commandments. 


Q What do you mean by fee comprebended 4 | 
r 


Wo 
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| A, It means, that all the moral laws of God may be 
reduced to one of theſe commands. | 
| Q. How many rules are neceſſary far underſtanding 
ten commandments? A. Six. 5 
8 Q. What is the firſt rule? A. That every com- 
mand requires many duties, and forbids many fins, that 
care not expreſsly named in it. 
Q. What is the ſecond rule? A. That where-ever 
Vi > duty is required, the contrary fin is forbidden; and 
- WH where-ever a ſin is forbidden, the contrary duty is required, 
Q. What is the third rule ? A. That where-ever 
a fin 1s forbidden, all fins of the ſame kind, and all oc- 
caſions, cauſes, or appearances of theſe "Bag are forbid- 
(ea; and where-ever any duty is commanded, all duties 
of the ſame kind, and all, the means of performing them, 
are commanded. 
a Q. What is the fourth rule? A. That whatever 
we ourſelves are hound to, we are obliged to do what in 
ns lieth to cauſe others do the ſame, | 
| Q. What is the fifth rule ? A. That what is for- 
bidden may never be done; but actions required, are on- 
'© hy to be performed when God gives. opportunity. | 
„ Q. What is the fixth rule? A. That the fame fin 
Is forbidden, and the fame duty required, in different 
e reſpects, in many commands. 
Q. Where, and ta whom were the ten commands moſt 
1-H /olemnly delivered? A, To Moſes, and the chil- 
(ren of Iſrael, at mount Sinai, Exod. RX, | 
Q. How were the commands there delivered? 
It A. God folemnly proclaimed and wrote them. | 
1; Q. What folemnity attended God's proclamation of the 
law? A, Terrible thunders and lightenings, Exod, xix. 
Q. What was the deſign of this? A. To ſhew how 
N. dangerous i it is to be under the law as a Covenant, or to 
break it as a rule of life, Deut. iv. 24. 
d-. Q. Whether was it the covenant of works. or of grace 
that vas delivered at Sinai? A. The law ſimply, 
43 given with ſuch awful ſolemnity, was the covenant of 
works publiſhed to drive Iſrael to Chriſt; but the cove- 
Ce - nant - 
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nant of grace was delivered in the preface and ceremonies, 

'Q. On what did God write the ten commands ? 

A. On two tables of ſtone, Deut. x. 4. 

Q. Why did God write his law in tables of Rhone ? 

A. To ſhew the perpetual obligation of the law; and 
to repreſent the natural hardneſs of our hearts i in which 
his Spirit writes it, 

Q. Why did God write his law in two tables A. To 
diſtinguiſh our duty to God from our duty to man, 

. How many commands were written in each table? 

A. Four in the firſt, and fix in the ſecond, | 


— — 


Quxs r. 42. Mat is the ſum of the ten command. l 
ments ? 

ANs w. The ſum of the ten commandments is, To 

love the Lord our God with all our heart, with all 

our ſoul, with all our ſtrength, and with all our 

mind, and our neighbour as ourſelves. 


Q. What it the fulfilment of the moral law ? 

A. Love to God, ourſelves, and our neighbour, 

Q. Hou is love the fulfilment of the law ? 

A. As it muſt be the principle, motive, and ſubſtance 
of every act of our obedience to the law, 

. What is the ſum of the firſt table of the law ? | 

A. To love the Lord with all our heart, ſoul, ſtrength, 
and mind, Matth. xxii. 37. 

. What do you mean by that? A. It is to love 
him in the moſt ardent and judicious manner, to the out- 
moſt of our power, and far above all other things. 

Q. What neceſſarily belongs to this ſuperlative love to 
God? A. Our loving him for himſelf, devoting 
our whole man to his ſervice, centering our ſoul in him 
as its only reſt, and contemning all things i in compariſon 
of him, Pſal. 1xxiii. "7 68 

Q. Why ſhould awe thus love God? A. Becauſe he f 
is infinitely lovely in himſelf, and good uk us. 

Q. By what marks is eur ſuperlative love to God mani- 


este? A. By our hatred of all ſin; carefulneſs to 
2 _ plea 
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pleaſe God; readineſs to ſuffer for him; grief for his diſ- 
honour ; frequent thoughts of him; love to his people, 
word, and ordinances ; and conſtant ſtudy to be like him. 
Q. What is the ſum of the ſecond table of God's law ? 

A. To love our neighbour as ourſelyes, Jam. ii. 8. 

Q. What do you mean by that ? A. To love our 
' neighbours as truly and conſtantly as ourſelves; and to 
do them all the-good we would wiſh them to do to us in 
like circumſtances, Rom. xii. 9.---21. 

Q. If one would wiſh others to give him an opportunity 
of finning, as of drunkenneſs, &c. ſhould they do ſo te 
tim? A. No; to promote fin is hatred, not love. 

, Who is our neighbour whom we muſt love as our- 
ſelves? A. All men, even our enemies, Matth. v. 44. 

Q. Should we love all men alike ? A. No. | 

Q. Whom ſhould we chiefly love ? A. The ſaints. | 

Q. Why ſhould we love the er. above others? as 

A. They are moſt like God, and deareſt to him. 

Q. How is our love to be exerciſed towards all men ? 

A. In eſteeming, pleaſing, helping, ſympathiſing with, 
and praying for all men, Rom. xii. 10. 21. | 

Q How is our love to be exerciſed towards the ſaints ? 

A. In delighting in them as our chief companions; 

Q. How is our love to be exerciſed towards our ene- 4 
mies ? A. In forgiving, praying for, and rendering 4 
them good for evil, Luke vii. 27. Cc. P 

Q. Why ſhould aue love our enemies? A. That we 
may obey God, and be like him, who ſhews mercy to ſin- 
ners, and makes his ſun to riſe on the evil and unjuſt, | 

Q. What things are conſiderable about the commands ? | 

A. Their . wg the commands themſelves, and the | 
reaſons annexed to ſeveral of them, _ | | 


QuesT. 43. What is the preface to the ten com- 
mandments ? | | 1 
ANs w. The preface to the ten commandments is 
in theſe words, [II am the Lord thy God, which have 
brought thee out of the land of Egypt, out of the houſe 
AF bondage.] 2 : 
$ OE: 8 QUEsT. 


a4 
0 


1 
11 


204 Of the preface Queſt. 43. ay, 


Li 
9 
k 


contain? A. General reaſons for our keeping them all. 


cauſe God is being itſelf, gave us our being, and will 
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Es T. 44. What doth the preface th the ten rom. 
mandments teach us? | 
Answ. The. preface to the ten commandments 
teacheth us, That becauſe God is the Lord, and our 
God and Redeemer, therefore we are bound to keep 
all his commandments. 


Q. What does the preface to the ten tommunthnent; 


Q. Might not God, by mere authority, require us h 
yield obedrence to his law? A. Yes, Dan. iv. 34. 

Q. Why then does he annex reaſons of obedience to it? 

A. Becauſe of our averſion to obey his law; and to 
ſhew the greatneſs of our obligation, and the kindneſs of 
God in giving us ſuch encouragement to our duty. 

Q. Why are thgſe reaſons of obedience placed before the 
commands? A, To ſhew that we mult firſt believe in, 
and receive God as our God and Redeemer, before we 
can be enabled to obey any of his commands. 

Ws + Muſt we then firſt receive the comforts and ble. 
ings of the goſpel, before we can, and that we may be ablt 
to perform the duties of the law ? p th 1 | 
Q. What bleſſings? A. Union with Chriſt, juſtif- 
cation through his righteouſneſs, the love of God ſhed a. 
broad in our hearts, the ſolid hope of heaven, &c. 
Q. What is the firſt reaſon of our obedience to Cod 
law contained in the preface? A. That the Lawygr 
ver is'the Lord, or Fehovah, 

QQ. What is the force of this reaſon ? A. That be. 


give being to all his promiſes, we ought to obey him. 
Q. What is the ſecond reaſon of obedience contained in 
the preface? A. That the Lawgiver is our God. 
Q. What is the force of this reaſon? A. That God 
being our maſter, head, huſband, and portion, we ought 
to love, obey, and ſubmit to him. 
Q. In what different & ok may Cod be our Cod! 
A. He is the God of all men by creation and provi 
dence; of all church-members by external coyenant 1 
Bis PE ie 25 2 
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und the God of all faints by ſpecial covenant in Chriſt. 
Q. Are we not the more obliged to obey God, that he 
rr our God in various reſpects ? A. Yes. 

Q. What ſtronger obligations to obedience are church- 
members under than Heathens? A. God has bleſſed 
hem with his word and ordinances; and they are more 
ſolemnly bound to be his by their baptiſm, &c. | 

Q. What ſtronger obligations to obedience are belicoers 
under than nominal Chriſtians ? 

A. God has favoured them with diſtinguiſhed bleſſings, 
and ſtands in peculiar relations to them. 

Q. What is the third reaſon .of obedience contained in 
the preface? A. That the Lawgiver is our Redeemer. 

Q. From what did God redeem 1ſrael of old ? 

A. From the land of Egypt, and houſe of bondage. 

Q. How can theſe words in the preface reſpect ſuch as 
are not Iſraelites? A, As God has delivered all church- 
members from what reſembles the bondage of Egypt. 

Q. From what has Cod delivered all church-members ? 

A. From the bondage of Popery or Paganiſm. 

Q. From what other bondage has God delivered belie- 
vers? A. From the bondage of the law, fin, Satan, 
and the world, If. xlix. 24. Gal. i. 4. 

Q How does this ſpiritual bondage reſemble the bon- 
dage of Egypt ® A. As in Egypt Iſrael's bondage was 
very cruel, they being required to make brick without 
ſtraw, and had their male children drowned in the river 
Nilus ; ſo unconverted perſons are required to perform 
duties while they have no ſtrength, and have all their ap- 
parently good works and reſolutions buried in the floods 
of their corruption, Gal. iii. 10. Rom. xiv. 13. 

Q. ho are our cruel taſkmaſters in our ſpiritual bon- 
dage? A, Our conſcience and our luſts. | 
pd Q.: Why does our r haraſs us? A. Becauſe 
ht we cannot fulfil the taſk of duty the law preſcribes us. | 

Q. Why do our luſts haraſs and diſquiet us? A. Be- 
cauſe we cannot fulfil the taſk of ſin they preſcribe, nor 
i- fulfil one Juſt but at the expence of another 
t; Q. Do ſin and Satan, like Pharaoh, obſtinately reſuſe 
Br MS 
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to let us go from our ſpiritual bondage ? A. Yes; 
but God redeems us with a /frong hand, Eph. i. 19. 

Q. 1s God's redeeming us from our ſpiritual bondage 
a very ſtrong reaſon of our obedience to him ? 

A, Yes: God having redeemed us by ſuch price and 
power, we are wholly and eminently his ; and therefore 

| ought to be wholly devoted to his ſervice, Luke i. 74, 75, 
Q. Us our ſerving of God a requital of his redeeming 
us? A. No: God neither requires, nor can our good 

-works be any proper requital of ſuch amazing favours; 
for when we have done all, we are but unprofitable ſer- 
vants, Pſal. cxvi. 12. Luke xvii. 10. | 

Q. Why then does God require obedience, becauſe he 

' has redeemed us? A. That we may thereby acknoy- 
ledge our obligation to him for his redeeming grace, and 
ſink deeper in its debt, Pſal. cxvi. 12. 13. | 

Q. What do the four commands of the firſt table of the 
moral law contain? A, Our duty to God. 

Q. Wherein do theſe commands of the firſt table differ? 

A. The firſt command reſpects the object, the ſecond 
the means, the third the manner, and the fourth the ap- 
pointed time of our worſhip. 

Quks r. 45. Which is the firſt commandment ? a 

ANs w. The firſt commandment is, Thou ſhalt have Wt 
no other gods before me. | | 
 ' QuesT., 46. What is required in the firſt command: 
ment? 28 SORE Fo, 8 

As w. The firſt commandment requireth us to 
know and acknowledge God to be the only true God, 
and our God; and to worſhip and glorify him ac- 
cordingly. | | | 

QuesT. 47. What is forbidden in the firſt con: WW. 
mandment 9 ; 

ANs w. The firſt commandmBht forbiddeth the 
denying, or not worſhipping and glorifying the true 
God as God, and our God; and the giving of that / 
worſhip and glory to any other which is due to him 


alone. | | 
Quxsr. 
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Quxs r. 48. What are we ſpecially taught by theſe 
words (before me) in the firſt commandment ? 

Answ. Theſe words (before me) in the firſt com- 
andment teach us, That God, who ſeeth all things, 
aketh notice of, and is much dif pleaſed with, the fin 
pf having any other god. 


Q. What are the general duties required in this com- 


mand? A. To know, acknowledge, worſhip, and 


plorify the true God, 1 Chron. xxviii. 9. 

Q What ought we to know concerning God! 

A, That he 1s, what he is, and what he hath done. 

Q. Why muſt uus know that God is ? A. Becauſe 
his is the foundation of all religion and duty, Heb. xi. 
Q. Why muſt we know what Cod is? A. Becauſe 
ithout the knowledge of the divine perfections and per- 
ſons, we cannot diſcern him as the only true God. 

Q. In what reſpects ought aue to know God? 

A. As an abſolute God, and as he is in Chriſt. 

Q. Why muſt we know him as an abſolute God? 2, 

A. That we may ſee how contrary his nature is to ſin,” oy 
and how-unfit an abſolute God is to be the enriching por- 
tion of ſinners, Deut. iv. 24. 

Q Why muſt we know God as he is in Chriſt ? 

A. Becauſe in Chriſt his glory is moſt brightly diſplay- 
ed 1 ſuch a way as is engaging to ſinful men. 

Q. What different kinds of knowledge of God are there? 

A. Notional and ſaving E. 

Q. Wherein do theſe differ ? A. Notional know- 
ledge is acquired by natural ſtudy, changes not our ſtate, 
but renders. us proud; ſaving knowledge is taught by 
Chriſt's Spirit, and humbles, and ſanctiſies us. 

Q. 1s notional or gad knowledge good in itſelf ? 

A. Yes; but we can, and often do uſe it very ill. 

Can adult perſons have | ſaving knowledge without 
ſeme meaſure of head knowledge ? A. No. 

I it enough that aue know God merely as God? 
A. No; we muſt alſo know him as our God in Chriſt. 
Q What is ſs by ts A Ged as our God? 
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A. The diſcerning him as our Father, king, ſhep- 
herd, huſband, portion, Cc. I. xxxiii. 22. & lxiii, 16, 
Q. How may we attain to this knowledge of Cd? 
A. By ſearching the ſcriptures in the fear of God, and 
by the aſſiſtance and illumination of his Spirit. 
Q. What is to be underſtood by acknowledging God 
A. Our owning and avouching him for God and our 
God, Deut. xxvi. 17. 
Q. In what different ways are we to acknowledge hin 
as God and our God ? A. By profeſſion and practice. 
Q. How muſt we acknowledge God by profeſſion ? 
A. By profeſſing to hold all his truths which repreſent 
him as God or our God, from a regard to his authority. 
Q. In what manner ought we to acknowledge Cd ly 
our profeſſion ? A. In a plain, conſtant, humble, 
bold, and public manner, Matth. x. 32. Heb. x. 23. 
Q Why ſhould our profeſſion be plain? A. That no 
divine truth may be buried amidſt doubtful expreſſions. 
Q. Why ſhould it be conſtant or ſtedſaſt? A. Becauſe 
God and his truths are always the ſame, Heb. xiu. 8. 9. 
Q. Why ſhauld it be humble! 
A. Becauſe of our own and others daily miſcarriages, 
Q. Why muſt our profeſſion be bold? A. To make 
the oppoſers of truth and holineſs aſhamed, and to en- 
courage its friends in their adherence to it, Phil. i. 27. 28. 
Q. When ſhould we moſt boldly avow our profeſſion * 
A. When iniquity and error moſt abound, Mark viii. 
Q. Why ſo ? A. That we may reſtrain, and put 
to ſhame the boldneſs of men in error and wickedneſs. 
Q. Why ſhould our profeſſion be public ? A. That 
we may not appear aſhamed of Chriſt, and may excite 
others to embrace his truths, Luke xii. 8. 
How. are we to acknowledge God as God, and cur 
God, in our practice? A. By exerciſing towards 
him all ſuitable graces, honouring him with all due wor- 
ſhip, and doing all things with an eye to his glory. 
Q. What graces are we to exerciſe towards Gad ? 
A. Faith, hope, love, fear, repentance, zeal, thaok- 
fulneſs, watchſulneſs, humility, reſignation, patience, Cc. 


Q. Can 


Queſt. 46. in the firſt commandment. * 29 
Q. Can we exerciſe one of theſe gracer, without exe - 
tifſng them all? A. No; they are inſeparably uni - 
ted in their nature and exerciſe, 2 Pet. i. ‚ 

Q. Why is faith neceſſary? A. Becauſe without 
faith we cannot receive nor worſhip God as our God, nor 
acknowledge him to be true, Heb. xi, 6. 1 John v. 10. 

Q. Does this command require faith in Chriſt as Me- 
diator ? A. Yes: for without this we could not ac- 
knowledge the truth of God in his word; nor can we re- 
ceive and worſhip God as God, and our God, but through 
Chriſt, 1 John iii. 23. John xiv. 6. | 

Q. H _— the moral law require ſuch faith from us, 
as could not be required of Adam, who had the law aurit- 
ten on his heart? A. God's law binds us to credit 
whatever diſcoveries of himſelf or his will he makes to us. 

Q. Does this command require us to believe all the 
truths of the goſpel with application to ourſelves ? 

A. Yes; and if we do not, we make God a liar, in- 
ſtead of owning him as God, and our God, 1 John v. 10. 

Q. What is hope in God? A. An expectation of 
all promiſed good things from God, Lam. iii. 26. 

Q. Why is it required, we hope for all the good things 
Cod has promiſed ? A. To acknowledge God as our 
infinitely gracious and liberal God, 

Q Whetein do faith and hope differ © 1 

A. Faith eſpecially reſpects the faithfulneſs of God, 
and truth of his promiſe ; hope eſpecially reſpects the 
goodneſs of God, and the good things he has promiſed. 

Q. Why is love to God required in this command ? 

A. To acknowledge God infinitely excellent in him - 
ſelf, and gracious and kind to us, Pal, cxvi. 1. 

Q. How ſhould our love to God be exerciſed ? | 

A, In our chuſing, eſteeming, defiring, delighting in, 
and remembering him in his perfections and excellenex. 

Q. How can we ſinners love the holineſs and juſtice of 
God? A, We muſt receive Chriſt, in whom God's 
holineſs and juſtice will be as amiable and lovely to us, as 
his mercy and goodneſs, Hab. i. 13, 1 John i. 9. 
6. Q. What call you the fear of God? A. Not a hs 
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viſh terror of God as a deſtroyer ; but a filial awe of hin 


as an holy, great, powerful, and juſt Father. 
Q. Why is this fear neceſſary? A. To acknowledge 


Q. Why is repentance required from us ? A. To 
acknowledge the goodneſs and holineſs of God; and ty 
give up with the ſervice of fin and Satan as our God. 
Q. Are faith and repentance precepts of the goſpel 
ſtrictly fo called? A. No, they are required by the 
law: and it argues great ignorance to ſay, that faith, 
which believes and receives God as. our God, and repent- 
ance, which turns from all other gods to the trye God, are 
duties, not of the law, but of the goſpel, Matth. xxiii. 23. 
Q. What is holy zeal? A. An active ſpiritual con- 
cern for the glory and truths of God, and indignation a- 
gainſt ſin, John ii. 17. Acts xvii. 16. 
| Q. For what ſhould we be zealous ? A. For all 

the truths of God, and every thing belonging to him. 

Q. Why ſhould we be zealous for the ſmalleſt truth: ? 

A. Becauſe the glory of God is concerned in them; 
they are-confirmed with the blood of Chriſt ; and the 
contempt of them makes way for our giving up with great- 
er truths, Matth. v. 19. Luke xvi. 10. Prov. xxiii. 23. 

Q. For what truths ſhould we be particularly zealous? 

A. For ſuch as are preſently oppoſed, which are there- 
fore called the word of Chriſt's patience, Rev. ui. 

Q. Are we to be equally zealous for all God's truths * 

A. No; our zeal is to be proportioned to the natural 
or circumſtantial importance of truth, Matth. xxiii. 23. 

Q. Wherein lies the evil of careleſſneſsabout divine truths 
relative to the diſcipline and government of the church * 

A. It ſhews great pride, as if we thought Chriſt had 
inſtituted trifles ; and much ſelfiſhneſs, as if we ſought 
only our own happineſs, not the honour of Chriſt : and, 
beſides, the neglect of theſe things introduces the ruin of 
fundamental truths, Jude 3. 2 Tim. iii. 13. | 

Q. What are the qualities of right teal? A. It muſt 
be only for what is founded on ſcripture; and directed by 
\ . knowledge; managed with meekneſs and prudence ; * 
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attended with conſtancy, humility, and regard to the glo- 


ry of God, Rom. x. 2. Gal. iv, 18. 1 Tim. vi. 11. 


Q. Why is zeal neceſſary? A. To teſtify our high 
eſteem of God, and his truths, and ordinances. | 

Q., Why is thankfulneſs neceſſary? A. To acknow- 
ledge God as the God and author of all our mercies. 

Q. What is watchfulneſs ? A. A diſpoſition to 
guard againſt the ſnares of God's enemies, and wait on 
him for his favours and bleſſings, 1 Pet. v. 8. If. viii. 17. 

Q. Why is watchfulneſs neceſſary ? A. To teſtify 
that our whole dependence is on the true God, and pre- 
vent our acknowledging and turning aſide to other gods. 

Q. What is bumility towards God? A. A deep im- 
preſhon of our meanneſs and vileneſs before him, Job xl. 

Q. Why is humility towards God neceſſary? A. To 
acknowledge God's greatneſs and holineſs ; and prevent 
an idolatrous ſelf-conceit, If. vi. 5. Matth. xvi. 24. 

Q. What ſhould we think meanly of before God ? 

A, Our wiſdom, riches, righteouſneſs, beauty, &c. 

Q What is reſignation? A. A willingneſs to be 
diſpoſed of in our work and lot as God pleaſes, Acts xxi. 

Q. Why is reſignation neceſſary ? A. To acknow- 
ledge God's wiſdom, and abſolute dominion over us. 

Q When is reſignation moſt difficult? 

A. When God calls us to difficult duties, or viſits us 
with heavy afflictions, If, vi, 8. 9, Lev. x. 3. 

Q What is patience? MA, A bearing of afflictions 
with calmneſs of mind, 1 Pet. ii. 23. : 3 

Q. Why is patience neceſſary? A. To acknowledge 
the juſtice, wiſdom, and love of God in afflicting us. 

Q. What do you underſtand. by the worſhip of GC? 

A, It is a more immediate approach to God, and gi- 
ving him the glory due to his name, Pſal. xcvi. 8. 9. 

Q Wherewith ought we to worſhip God ? 

A. With our ſoul and body, 1 Cor. vi. 20. 

Q How are we to worſhip God with our ſoul alone? 

A. In meditation, admiration, &c. Pſal. oc. 

Q What do you underſtand by meditation? | 

A. Our thinking of God and ſpiritual things. 

D d 2 Q. What 
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Q. What ſhould be the principal ſubjectt of our medi. 
tation? A. The divine perfections, perſons, and 


works; Chriſt in his perſon, natures, and offices ; the 
covenants of works and grace ; the law of God, and 
beauty of holineſs ; the vileneſs and danger of fin, &c, 
Q. Why is ſuch meditation neceſſary ? A. That 
we may know and acknowledge God more and more, 
Q. What of Cod ſhould we admire and wonder at? 
A. Every thing he is or does, eſpecially his love and 
ſovereign grace, Pſal. xxxvi. 7. and cxx*#ix, 17. 18, 
Q. Why is admiration of God neceſſary ? A. To 
acknowledge the abſolute incomptehenſibleneſs of God. 
Q. How are we to worſhip God with ſoul and body 
Jointly ? A. By prayer, praiſe, receiving the ſacra- 
ments, &c, - By 
Q. How does prayer glorify God ? A. It acknow- 
ledges his omniſcience to ſee all our fins, and his ability 
and readineſs to ſupply all our wants, Phil. iv. 19. 
Q. How does praiſe glorify God? A. It is a confel- 
fion to God himſelf, or others, of his infinite excellencies, 
Q. How do giving and receiving the ſacraments glori- 
fy God? A, We therein acknowledge God our ma- 
ſter whom we ſerve, our food on which we live, and por- 
tion wherewith we are enriched, Gen. xvii; 7. 10. 
Q. How do we acknowledge God as God, and our 
Cod, in other acts of life, beſides immediate worſhipping 
of him? A. By making his glory our chief end in 
them ; and rendering to . and others what is due, 
on his account, 1 Cor. x. 31. n 
Q. Why is worſhipping and glorifying God accordingly, 
;  ſubjoined to our knowing and acknowledging him as God, 
+ #ndour God? A. To ſhew, that all our behaviour, 
and eſpecially our worſhip, muſt correſpond with the per- 
fections of God, and his relations to us, and our knowledge 
ndnd acknowledgment of them, 1 Chron; xxviii. 9. 
2. How muſt our worſhipping and glorifying of God 
correſpond with his being a Spirit? A. In our ſeck. 
ing chiefly for ſpiritual bleſſings, and having a ſpiritual 
frame and end in every thing we do, John iv. 24. 
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Q. How muſt they correſpond with God's infinity ? 

A. In our making God the proper centre of all our de- 
fires, Pſal. xxvii. 4. and Ixxiii. 25. 26. . 

Q. How muſt they correſpond with his eternity ? 

A. In our caring chiefly for our eternal intereſts. 

Q. How muſt they agree with his unchangeableneſs ? 

A. In our conſtant maintaining honourable apprehen- 
ſions of God; and ſtedfaſtneſs in our duty. 

Q How muſt our worſhip and practice correſpond - 
with the aui dom of God ? A. In our viewing, admi- 
ring, imitating, and relying on it, 2 Pet. ii. 9. 

Q. How muſt they agree with the power of God ? 

A. In our expecting his accompliſhment of the moſt 
dificult promiſes ; and our attempting the performance 
of the moſt difficult duties in his ſtrength, | 

Q. How muſt they correſpond with the holineſs of God ? 

A. In our earneſt endeavours to increaſe in holineſs, 
and daily bluſhing before God becauſe of our impurity. 

Q. How muſt they agree with the juſtice of God ? 

A. In our ſtanding in awe to fin, rendering every one 
their due, and boldly aſking and expecting from our juſt 
God all the bleſſings Chriſt has purchaſed for us. | 

Q How muſt our worſhip and practice correſpond 
with the goodneſs of God? A. In our eſteeming all 
our enjoyments his free and undeſerved mercies, and_ 
boldly aſking the ſupply of all our wants from him. 

Q. How muſt they correſpond with the truth of God ? 

A. In our believing his word, particularly his promiſe ; 
living a life of faith on his Son; and ſtudying to be like 
Cod in uprightneſs and ſincerity, | 

Q. How muſt they correſpond with his being the one 
only God? A. In our renouncing all other lords and 
lovers; and refuſing to give any thing the place of God 
in our hearts, Hoſ. xiv. 3.8, | | | 

Q. How muſt they correſpond with God's being the li- 
ing God? A, In our receiving and improving him as 
our life, and devoting our life wholly to his ſervice. 

Q. How muſt our worſhip and practice correſpond 
with God's ſubſiſtence in three perſons ? A. In our 
| 5 | worſhipping. 
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worſhipping the Father, through the Son, and by the Si. 
Tit; and ſtudying to maintain diſtin communion with 
each of the divine perſons, 2 Cor. xiii. 14. Eph. ii, 18. 

Q. How muſt they correſpond with God's being in 
Chriſt? A. In our daily making uſe of Chriſt in his 
perſon and offices, as the way to the Father, 

Q How muſt they correſpond with God's relations if 
Father, husband, maſter, &c.? A. In our improving n 
theſe relations to encourage our kindly dependence on, Wl © 
and obedience to him as our God, Exod, xv. 2. 

Q How muſt our worſhipping and glorifying of Gil Wil * 
- correſpond with our knowledge and acknowledgment if Wl" 
him ? A. They muſt flow from a ſaving knowledge Wi © 
of him; and our delight and diligence therein mult in- 
creaſe in proportion to our knowledge and profeſſion. 

Q. 1s not our whole duty, in ſome reſpect, required in 
this command? A, Yes; for it is a knowing, acknoy- 
ledging, worſhipping, or glorifying of God, 1 Cor, x. 31. 

Q. Does this, or any other command, require any thin Wl 
but what is really our privilege ? | 

J. No; to enjoy and ſerve God as our God, is our Wl 
higheſt honour and happineſs, Deut. xxxiii. 29. 

Q. 1s not the negled of any duty required in this, or 
any other command, a fin forbidden init? A. Yes. 

Q What ſins are more generally forbidden in the firſt 
command? A. Atheiſm, profaneneſs, and idolatry, 

Q What is Atheiſm? A. The denying, or not 
having a God, Eph, ii. 12. Pſal. xiv. 1. | 
Q. How many ſorts of Atheiſm are there? 

A. Three; Atheiſm in heart, word, or practice. 

Q. What is heart-atheiſm ? A. The doubting of 
God's exiſtence, and deſiring there were no God. 
2. Can any be fully perſuaded in their heart, that 

there is no God? A. No; for the proofs of his ex- 
iſtence are ſo clearly engraven on the works of nature, 
and impreſſed on our conſcience, that it, however ſtupi- 
fied, cannot but bear witneſs to this truth, Rom, i. & u. 
Q. What is Atheiſm in word? e 
A. An affirming that there is no God, Ezek. viii. 12. 
| Q How 
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Q. How'mauy ways may we be guilt of verbal A- 
pheiſm ? A. Either by expreſsly denying there is 
a God, or maintaining errors directly contrary to any of 
his per fections. 

Q. What are ſome of theſe errors ? A. Denying 
the divine equality of Father, Son, and Holy Ghoſt ; de- 
dying the providence of God, or divinity of his word; 
maintaining, that ſinners can ſatisfy his juſtice for heir 
ſin; or aſcribing any thing mean or ſinful to him. 

. What makes men endeavour to perſuade themſelves 
and otheng, that there is no Cd? A. It is that they 
may indulge themſelves in wickedneſs, without dread of 
danger and puniſhment for it, Ezek. viii. 

Q What is Atheiſm in practice? 

A. Our living as if there were no Gcd, Ezek. viii. 

. When do we live as if there were no God? 

4. When we live ignorant or forgetful of God ; re- 
pine at his providence ; negle& his worſhip ; allow our- 
ſelves in fin, particularly ſecret fin, and what is oppoſite... 
to the graces required, as unbelief, diſtruſt, deſpair, ha- 
tred of God, bold prying into his ſecrets, impenitence, 
indifference about the truth and glory of God, unthank- 
fulneſs, unwatchfulneſs, pride, incorrigibleneſs, impa- 
tience, c. Jer, ii, & iii. Oc. 

Q. What is the profaneneſs forbidden in the firſt com- 
mand? , A, Our not worſhipping and glorifying God 
as God, and our God in Chriſt, Mal. i. 6. 

Q What is idolatry ? A, The giving that honour 

and glory to any other which is due to God alone, 

Q. How many kinds of idolatry are there? 

A. Two, groſs and ſecret idolatry. 5 

Q. What is groſs or open idolatry? A. The ex- 

ternal worſhipping of ſun, moon, ſtars, angels, men, ima- 

ges, or any other creature, inſtead of God, 2 Kings xxi. 

Q. Did all the Gentile world, before Chriſt's incar- 

nation, and a great part of it fence, live in ſuch groſs ido- | 

latry? A. Yes, Rom. i. 24. 1 Cor. i. 21. 

Q. How ſhould we be concerned for theſe idolaters ? 

A. In praying earneſtly that God would deliver 22 
rom 
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think of, love; or depend on any thing more than him, 


of ? A. Our wi 


and eſpecially our religious performances to it, Iſ. x. 
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among them; and in encouraging all ſuitable means gf 
ſpreading the goſpel in theſe places, 
Q. When are we guilty of ſecret and refined idolatry? 
A. When, while profeſſing the true God alone, we 


Q. What are our moſt common idols or falſe gods which 
"we honour with refined idolatry ? A. Imaginary be. 
ings, ourſelves, other men, the world, the devil, fe 
cond cauſes, and the gifts, graces, and crdinances of 
God, Oc. 

. How do we make imaginary beings an idol? 

A. When we boaſt of falſe gifts, aſcribe events to 
what men call fortune, luck, or chance, 1 Sam. vi. 9. 

Q. What about ws e do we ordinarily make an idil 

dom, will, righteouſneſs, ſtrength, 
beauty, belly, name, &c. | 
Hou ds we make an idol of our wiſdom ? 

A. When we boaſt of it, rely on it, prefer our no- 
tions to God's word, and meaſure his truths by them, 

Q. How do we make our will an idol ? A. When 
we are. too much concerned to get it accompliſhed, 

Q. How do we make ſelf-righteouſneſs our idol? 

A. By depending on, and preferring it to the righte- 
ouſneſs of God offered in the goſpel, Rom. x. 3. 

Q. How do we make our ſtrength an idol ? | 

A. When we boaſt of, rely on, or aſcribe our works, 


—_ 


Q. How do we make our beauty an idol ? 

A. By providing cloaths or ornaments above our abi. 
lity ; valuing ourſelves on account of our beauty ; and 
being more careful about our external form and dreſs, Ml Þ 
than to be cloathed with Chriſt's righteouſneſs, and made 
all glorious within, If. iii, 1 Pet. iii. | C 

Q. How do we make our belly our God? A. By 


being more careful for, and pleaſed with food to it, than ! 


to receive and delight in God as our portion, If, xxii. 
Q. Hou do wwe make our name our idol? t 


A. When we are more concerned for our own ho-f © 
| | I n out 
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hour thin for the glory of God, 2 Kings x. 16. 31. 
Q. How db wwe make other mx, cad eſpecially 5 
lations, our idol ? A. In obeying them rather than 
God; or thinking of, loving, deſiting, and . in 
them, more chan God, 1 Sam. ii. 29. 
. He de we farther make our fetves or others var 
of ? A. By doing any thing more out of a view to 
their or out advantage; than to the glory of God. 
Q. What of the world do we often make out g 
A. Its cuſtoms, riches, honours; and pleaſures, _ . 
Q. How do we wake the world our god? A, By 
thinking habitnally on it, and that even when worthip- 
ping God; — and inordinate deſite after it; 
grudging for the want of it ; taking ſatisfaction in it whe 
God is ubfem ; traſting to it 3 and ad deſpilng othets, par- 
ticularly the fainrs, becauſe they have little of it. 6 
Q. Heu do we make the devil aur g 
A. By hearkening to his temptations, —— his 
doettines, obeying his laws, and conſulting, of — 
thro 0 with him, 2 Tim. ii. 26. 
Mat are the dottrimes hud laws vf the devil? 
A. Whatever it contrary to the ines and laws 
peſcribectin the word of God, 1 Tim. ir. 1-3. 
Q. In what farms is Satan &ſperially _ awith 4 
H. As a phyſician and teacher, hr pe 
Q. How e men 4 rhe devi ets +. 
A. When they apply to him, or to thirmets an 
#irds, for cures td men or-beaſts ; or apply Fer cur — 
His ptaiiily no natural tendency to gain the end. . 
Q. How do men tonfult the devil as a Wacber v ; 
AJ. When obferve ſuperſtitious omens of E 
bad fortuhe; cotiſuſt dumb perſons, 
gazers, Oe, 2 charms; er eat any kind df lots, to diſ- 
corer their marriage, future lot, or things loſt. 
Q. What iiber in prorerding 10 teh ine; for- 
tunes by ſtudying the planets or flars ? A. Hereby 
men Arrogate to theinſebves the khowhedge that is ptoper 
to Cod; and make their lot depend on the heevenly bo- 
dies, rather than on the will of Ged. £ 
E 9 a 2. Are | 
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Q. Are there any that enter into compatts with th 
devil ? A. Yes; the ſcripture often ſpeaks of ſuch, 
and ſays. they ought not to live, Exod. xxii. 18, 

Q. How do we make ſecond cauſes of things an idol? 

A. By uſing unlawful means, truſting in lawful meang, 
and aſcribing events to them rather than God, If, xxxi, 

Q When do we make an idol of God's ordinances, gifi, 
or graces ? A. When we love and ſeek them chiefy 
for themſelves; or reſt in, depend on, and boaſt of them 
more than God, Jer. vii. 4. | | 

Q. When is our idol moſt ſubtle and indiſcernible ? 

A. When it is a ſolitary idol; is in our heart; is the 
lawful object of ſome fear, love, and delight; or is wor- 
ſhipped in our uſe of lawful means. 

Q How may we diſcern our ſecret idolatrous love to 
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a creature? . When it abates our love to God, . 
carries off our heart in his worſhip, or makes us abridge 
the performance of it. | 2 
Q. bat are ſome means. of curing our Atheiſm ani 
idolatry ? A. Earneſt prayer for the experience af 


God's powerful grace, diligent ſearching of his word, 
watching againſt the firft motions of fin, ſhunning the 
company of the wicked, and frequenting the company of 
the moſt ſerious ſaints, Pſal. cxix. 48. 49. 
Q. What is the argument to inferce the firſt command 
A. That all our Atheiſm and idolatry is before God. 
bat do theſe words, before me, in the firſt con- | 
mand teach us ? A. That God ſees our molt ſecret 
Atheiſm and idolatry, and is much diſpleaſed therewith. WW : 
Q. How does it appear God is much diſpleaſed uit 
theſe fins ? A. He often forbids them; and has of-. 
ten ſeverely puniſhed men for them, 1 Kings xi. & xiv. | 
Q. Why is God fo much diſpleaſed with theſe fins ? 
A. They are an attack on his being, a denial of hs Wil | 
perfections, and rob him of his diſtinguiſhing honour, 
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. QUEsT. 49. Which is the ſecond commandment ? 
As w. The ſecond commandment is, Theu bulk 
e ä not 
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not make unto thee any graven image, ar any likeneſs 
of any thing, that is in heaven above, or that is in the 
earth beneath, or that is in the water under the earth, 
Thou ſhalt not bow down thyſelf to them, nor ſerve 
them : for I the Lord thy God am a jealous God, viſiting 
the iniquity of the fathers upon the children, "unto the 
third and fourth generation of them that hate me; and 
ſhewing mercy unto thouſands of them that love me, and 
keep my commandments, ' 
QuesT. 50. What is required in the ſecond com- 
mandment ? | 
Axs w. The ſecond commandment requireth the 
receiving, obſerving, and keeping pure and entire, 
all ſuch religious worſhip and ordinances as God hath 
appointed in his word. | 
QuesT. 51. What is forbidden in the ſecond com- 
mandment ? | : 
Axsw. The ſecond commandment forbiddeth the 
worſhipping of God by images, or any other way not 
appointed in his word. Fi | 
QuEsT. 52. What are the reafons annexed to the 
ſecond commandment? | 
Answ. The reaſons annexed to the ſecond com- 
mandment, are, God's ſovereignty over us, his pro- 
priety in us, and the zeal he hath to his own worſhip. 


Q How prove you, that this command reſpeds the 
means of worſhip ? A. Its forbidding the uſe of 
images in the- worſhip of God, becauſe not of God's ap- 
pointment, infers a requiring the uſe of the means of 
worſhip appointed by God, and theſe only. ; 

Q. Why ſhould God only appoint the means of his own 
worſhip ? A. Becauſe he only knows ſufficiently what 
means of worſhip do beſt ſuit his own honour, and our 
advantage; and he only can authoriſe and make means ef- 
fectual, Deut. xii. 32. , IN | 

. What is the principal medium of worſhipping God 
aright in our fallen ſtate? A. Chriſt as Mediator. 
- | E 2. 1. 


220 e the duties required Qyell. . 
Q L not Chriff as Mediator the proper object of wy. 
A. Chriſt the Mediator a; Ged is the proper 
av 04 of worthip ; but as Mediator he is the way and 
medium by which alone we come to God, John Nx. 6. 
Q. Art we then in our worſhip FN ty chert ta the M. 
Gater, and then come to 7 9 7 4. No; we are u 
once to come to God as in Chxiſt, kbp 5 6-3 
95 What are the ee 2 of wee ue Ge? 
. His ordinances which he hath th appointed in þ 
3 Plal. cxlvii, 29. 2. 
. Why are theſe 5 70 worſhip called i 
2 200 they HET bliſhed by the ſupreme : autho- 


rity and ft rd 

N. We, are 5 4 nances of Gods wer- 
Af Herald prayer, 
reading, 1 — ber God's word, adwini- 
fering and receiving the ſaeraments, ſingitgg of pſalms, 
religious faſting, thankſgiving, inſtruction of families, 

religiaus conference, oaths, vows, and logs, with church - 
goyernment and diſcipline, Pfal, cv. 2 Cor. Wiki, 5. Ge. 

Q. What is ſelf-examination? A. Our ſexious trial 
whether we baye real grace, ang i * What caſe of graces 
and luſts are, by comparing our n 098 Nan with the 
marks God bas preſcribed in his ward, Nn + x 
& Hb ic af reminigs rele? = 4: Tat 
knowl e G u aſſurance of 0 
love, prevent Boks ecurity, "Aifeover our fins and 
wants, beget thankfulneſs god Sn | in Payer, ge. 


2 Car. xi. 5. Oc. Lam. ti 
a go esel 


* Q. Haw prove you, that ugi 
dinance? A. In feriptnyeit 
the 1 2 are often N in it, Col. iii. 3 10 , 
Q. Mhercin dath fenging of pſe/ms properly co 
A. In prailing God with our lips, for what he is, und 
: has done, with chearfulneſs of heart, Eſal. ey." 


Q. Moy we nat u harps, argen“, end ether muſicel 
inſtruments, in praiſing God ? | A. Ne 
for theſe, though ood ls the tewple-ſervice, were pot 
pe in the Jewiſh roagogues, nor in "the New-Toſt 
en! 
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ment worſhip, nor are ſuited to the ſpiritual nature of it, 
Q. In what manner ſhould we ſing pſalms ? 
A. With underſtanding, love, and affection to God. 
Q. What pſalmt. ſhould we ſing in praifng Ged ? 
A. Theſe pſalms we find recorded in fcripture, 
Q. Muſt we ſing every expreſſion in theſe pſalms as re- 


lating te our preſent caſe? A, No; we mult fing ſome 


2s expreſſive of what has, or may be our caſe. 

Q. Haw are we to Jong theſe pſalms in which the al- 
miſt prays for wrath on bis enemies ? A. With a 
fatisfa&tion of heart in theſe bright diſplays of God's ju- 
ſtice in deſtroying his incorrigible enemies. 

Q. What is religious faſting ? A. The ſeating a» 
part ſome time for ſolemn humiliation, confeſhon of ſin, 
pleading with God for mereies, and devoting ourſelyey to 
his ſervice, Jael ii. 12.720. Neh. ix. 

Q. Why + ira voluntary brmiliation called faſting ? 

A. Becauſe on theſe occaſions we are to abſtain from 
all unneceflary food, Dan. x. 3. Jon. iii. 

Q. 1s this abſtinence any part of religion in itſelf? 

A. No; but it is a means of preparing us for humility 
aud earneſt prayer, Jon. tt. 7. 8. 

Q. When art we called to faſting ? A. When we 
have fallen imo ſome great fin, when ſome judgment is 
inflited or threatened, or ſome great mercy to ourſelves 
or others very much needed, Joel ii. | 

Q. When are awe to fet apart time fer ſolemn thankſeir 
ding! 4. When God has beſtowed ſame fignad fa- 


% 


Your on vs or our brethren, Exod. xv. | 
Q. Hew many kinds of folemn fafts and thank/givings 
are there? A. Secret in a cloſey, private in a fami · 
ly or ſociety, and public in à congregation or country. 
Q. Whe baue power te appoint general fafts and thank/- 
givinge? A. Both the civil magiſtrate and the church, 
2 Chran. xx. 3. Ezrah yui. 21. Jer. xxxvi. 9. Joel i. ii. 
Q. May church or ſtate give up their own powers ar 
claim the power of the other in this matter ? 
A. Noe: for hoth are only Rewards of that power; 
the ſtate under God as Creator, and the church un- 
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der Chriſt as Mediator, Pſal. Ixxxii.- 1. Eph, i, 22, 
Q. Wherein are we religiouſly to inſtruct our families? 
A, In all the truths and ways of God, Deut. vi. 

Q. Why ought our families to be thus inſtructed? 
A. To fit them for the more profitable reading and 
hearing of the word of God, Gen. xviii. 19. 
Q. What do you underſtand by religious conference ? 
A. Our ſpeaking with" one another of the truths of 
God, and experiences of his dealing with us, Pſal. cxyi, 
. How ſhould religious conference be managed? 
A. With delight, humility, and prudence, Pſal, lxri. 
Q. What is a religious vow? A. A ſolemn promiſe 
to avoid or perform ſomething for the honour of God, 
Q. What is neceſſary to make a vow or promiſſory oath 
lawful? A. That what we engage be good in tell, 
and in our power to perform, Numb. xxx. # 
. To whom are all religious vows to be made? 
J. To God only as our party, Pſal. Ixxvi. 11. 


Q. How many kinds of. religious vows are there? 0 
A. Sacramental and occaſional. | | 
Q. What is an occaſional religious vow ? | l 
A. It is when either a particular perſon,” or a number Wil '* 
of perſons together, ſolemnly engage to ſerve the Lord, 
and cleave to his truths, Judg. xi. 31. Neh. x. t 


Q. How prove Jou „that ſecret perſonal covenanting 
with Cod is a duty? A. From Iſ. xliv. 5. One ſhall 
ſay, I am the Lord's, &c. Pſal. cxix. 106. f 

Q. How prove 5; that public covenanting with Co 
is our duty? A. The Old-Teſtament church practi. 
ſed it with God's approbation ; and it is no ceremanial 
ſervice, but is | promiſed to take place under the New Te- | 
ſtament, Iſ. xix. 18. 2 Cor. viii. 5. 

Q. What ſeaſons are pointed out in feriftard as fit for 
public covenanting? A. When a people has received 
ſome great mercy, is threatened with great judgments, | 
or is eſſaying to reform from, or withſtand great apoſta- | 
ſy, 2 Chron. xv. 12. and xxxiv. 31. Neh. ix. & x. Oc. 

Q. In what manner ſhould religious vows be made ? 

A. Voluntarily, from love to God, with knowledge & 

what 
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what we vow, and ſincere reſolution, in the ſtrength of 
Chriſt, to perform it, Jer. iv. 2. Pſal. cxix. 106. 

Q. What is an oath? A. It is a ſolemn calling God 
to witneſs the truth of what we affirm or promiſe; and 
requiring him to avenge it, if we deal falſely. | 

Q. How are oaths diſtinguiſped? A. Into aſſerto- 
ry; rhe affirm the truth of facts; and promiſſory, 
whereby we engage to avoid or perform ſomething. 

Q. 1s fwearing lawful under the Now Teſtament ? 

A. Though ſwearing raſhly, unneceſſarily, or by any 
creature, is expreſsly forbidden, Matth. v. 34.---37. 
Jam. v. 12.3 yet neceſſary and reverential ſwearing by 
God alone is allowed, 2 Cor. i. : 2. 

Q. In what ſenſe are all oaths to be taken ? 

As. In the plain ſenſe of the words, without equivoca- 
tion, or mental reſervation, Pſal. xxiv. 4. and xy. 2. 

Q. What is a lot? A. It is a ſolemn appeal to God 
for arbitration in diſtributing and deciding ſome things 
controverted, Acts i. 24. 26. Prov. xvi. 33. | 
Q. What it required to make afſertory oaths and lots 
lawful ? A. That they be neceſſary, in matters of 
weight, and will end ſtrife, Joſh. vii. 14. Jer. iv. 2. 

Q. What call you church-government? A. It is 
that order Chriſt has appointed in his viſible church. 

For what ends is cburch-government appointed? 

A. To be an hedge for protecting the doctrine and 
more immediate worſhip of God, and making every one 
in their ſtation active in his ſervice, Eph. iv. 12, Tit. i. 

Q. 1s the civil magiſtrate head ef this government ? 

A. No: it is wholly diſtin& from the civil government; 
for Chriſt ſays, My 1 is not of this world. 

Q. Has the civil magiſtrate no concern with the church ? 

A. Yes: as her nurſing father, he. ought to take care 
chat peace and order be preſerved ; truth kept pure and 
entire, blaſphemy and hereſies ſuppreſſed, diſcipline, and 
all other ordinances of God, . duly ſettled, adminiſtered, 
and obſerved : for which ends he may call ſynods, and 
provide that every thing done in them be according to the 
word of God, 2 Chron, xix. XXix, & xxx. GW. 
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Q. I the Nomſb Pope bedd of Chrift's viſible thurch0 
A. No; he is Antichrift, thee mam of 1 2 Theſſ. ij 
Q. Who then is the alone king and had of the church 
A. Jeſus Chriſt, and none other, Marth. xxni. 8. 10 
Q What things are cbnſiderable in charch-government? 
. The vfficers, cottrts, and ſub jects of it. | 
Q, What Affferimt kinds of officers hrs Chriff #þpbtnid 
in the New-Teftament thurch ? 1 
A. Ordinary und extrabrdinary, 1 Cor. Xi. 28. 
Q. Who wee the extraordinary officers? A. Apo- 
les, evangeliſts, prophers, and workers of miracles, 
Q. Who are the ordinary officers in Chriſt's thurth? 
A. Paſtors and teachers, ruling elders and deatons, 
Q. How prove you the tivint Inſtitution of pdftort ? 
J. The feriptare Hells; thee Chriſt 5.09 no hi 
3 teachers, Eph. iv. 12. 13. 
„ What names are given to paſtors in ſcripture? 
They are called teachers, rulers, miniſters, ſhep- 


herds, overſeers, biſhops; &c, Heb. xiii. 17. Er. 


» Does the ſcripture requtre, er alloav of any bjh1 
115 over En ores A. No; it daun Nr 
ly rule in the church; never diftmgaifhes between biſhops 
and pteſbyters, but calls the fame perſons by both names; 
and afcribes the higheſt power in the church to preſby- 
ters, even the ordination of an evangeliſt, Luke xxii. 25. 
26. "Tir. i. 5. 7. 1 Tim. iv. 14. Phil. i; 1. Or. 

Q. What is the office of a paſtor? A. To rule n 


che church, and to adminiſter word and ſacraments. 


., Hon prove ybu, that rating elders are appointed ly 
N . Phe ſeripture paint Hagge, that there 
are elders who Tue welt, and yet do not Iabour in word 
and dottrinè, 1 Tim. v. 17. Rom. xii. 8. 1 Cor. xii. 28. 

Q. What is their offer ? A. To concur with pa- 
pettmg the manners of the people. 


* How prove you the divine inſtitutlon of dean 
. Deacons were ordained by the apoſtles; and thei 
office is frequently approven of in ſcripture; Acts vi. 
Q. #hat 31 the dbatunm dee? A. To take cate 
of the poor, and ſerve t the Lord's table, Acts vi. 
l Q. IWhat 
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Q. What courts has Chriſt appointed for gevernment 
in bis church? A. Seſſions, preſbyteries, and ſynods. 

Q. What is a ſeſſion ? A. That court in a parti- 
cular Chriſtian congregation, canſiſting of à paſtor or pa- 
tors, elders, and deacons, 

Q. What divine warrant have aue for kirk-ſeſſions ? 

4. The light of nature, and law of neceſhty, the in- 
ſtitution of Chriſt, alluding to ſuch courts in the Jewiſh 
ſynagogues, and the apoſtolical example, do fully war- 
rant them, Matth. xviii, 15.---21. Acts xiv. 23. ©c, 

Q. What is the buſineſs of ſeſſions ? A. To admit 
church-members, rebuke offenders, and ſuſpend them 
from the ſacraments, and manage all the eccleſiaſtic af- 
fairs of the congregation, 1 Tim. v. 17. 

Q. What is a presbytery? A. A church-court con- 
fiſting of miniſters and elders from ſeveral congregations. - 

Q. How prove you the divine warrant of a presbytery ? 

A. From its being expreſsly approven of in ſcri : 
and from the apoſtolic example of preſbyteries at — 5 
lem, Epheſus, and Corinth, 1 Tim. iv. 13 Acts xi. G. 

Q. What is the buſineſi of a presbytery : | 

A. To rule in affairs too hard for ſeſſions, to ordaig 
paſtors, excommunicate offenders, Ac. 1 Tim. iv. 1 

Q. What is a ſynod 7 A. It is the meeting of ſe- _ 
reral preſbyteries in one court, Acts xy, 

Q. What feriptyre-warrant have we for this court? 

A. In Acts xv. we find, that the rulers from ſugdry 
churches met tagether, diſputed and determined a point 
of controverſy in the church. | 

Q. How prove you this was not a meeting for conſult- 
ation only ? A. From the ſcripture's calling their 
determigations a burden and decrees. 

Q. What pawer baus ſjnods? A. To rule in ec- 
dehiaſtic affairs that are tao hard for preſbyteries. 

Q. Have they power to impoſe any new articles of faith 2 

A. No; but to interpoſe their authority in favoyr of 
what is according to the word of God, | 

Q. What are tbe privileges of the ſubjeds or private 
members in the church ? Fl To receive all the ordi- 
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nances of Chriſt ſuited to their caſe ; and, if blameleſ,, 
and of adult age, to chuſe their own officers, 
Q. How prove you, that adult Chriſtians have a right 
to chuſe their officers, and particularly their paſtors ? 
A. They are commanded to try the ſpirits ; they choſe 
tauo, one of which was to be an apoſtle ; the apoſtles cau- 
ſed them chuſe their deacons, and ordained elders by ſuf 
frages in the churches : and the very light of nature re- 
N Chriſtians liberty to chuſe their own ſpiritual phy- 
cian and guide; and repreſents it as moſt abſurd, that a 


temporal poſſeſhon ſhould intitle a man, however pro- 


fane, to chuſe ſpiritual guides to the church, 1 John iv. 
Acts i. vi. & xiv, 

Q. Do church-officers derive their authority from the 
church? A. No; they derive it from Chriſt, 1 Cor, xii, 
Q. Have all church-members a right to rule ? 

A. No; for if all were rulers, there could be none to 
be ruled, Heb. xii. 17. Acts xx. 28. N 
Q. What are the ſcriptural terms of communion with 
the viſible church in all her ſealing ordinances ? 

A. That men be in appearance ſaints and faithful, 
Pfal. xxiv. 3. 4. Eph. i. 1. 1 Cor. v. 11. 2 Theſſ. iii. 6. 

Q. 1s it not enough if men be real ſaintr? | 


A. No; what God has joined together, it is at our pe- 
ril if we put aſunder, Matth. v. 19. | 
Q. To what are church-members to be faithful? 
A. To the relations they ſtand in to God or men, and 
to the truſt they have received, and the vows they are 
under, whether perſonal or national, Phil. iii. 17. 
Q. How are we to be faithful to the relations we ſtand 
in? A. By performing the various duties of them. 
Q. How ought we to be faithful to the truſt repoſed in 
us as church-members* A. By conveying to poſteri- 
ty the truths of God as fully and clearly, and his ordi- 


.Hances as pure and entire, as we received them, - 


Q. How are church-members to be faithful to their 
vows? A. By {till continuing to acknowledge the ob- 
ligation of their vows, and endeavouring to perform the 
duties engaged to in them, Neh. x. 29. Pſal. exix. 106. 
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Does a church-member's ſelling, or giving up any 
of the truths of Chriſt he has once received, or is by oath 
hound to, make him ſcandalous ?®$= A. Yes; as much as 
a ſervant, though a ſaint, his ſelling off his maſter* 8 goods 
at his own hand, Prov. xxiii. 23. Matth. v. 19. 

Q What is church-diſcipline ? A. The method 
Chriſt has appointed for correcting and reclaiming ſcanda- 
lous church- members, Matth. xviu. 15.---18. 

Q. What call you a ſcandal ? A. An open lin, 
which grieves the godly, and tempts others to ſin. 

Q. How many kinds of ſcandal are there? 

A. Two; private ſcandal, which is known only to 
few, and public ſcandal, which is known to many. 

Q. #hat is the firſt "ſep of. diſcipline with re pect to 
private ſcandal? A. He that knows it ſhould ſecret- 
ly tell the offender his fault, and reprove him for it. 

Q. What is to be done, if the offender confeſſes and 
promiſes amendment? A, The reprover is to reſt ſa- 
tisſied, and carefully to conceal his brother's fault. 

Q. bat muſt be done, if the offender denies or defends 
his Fault ? A. The reprover is to reproye bim again 
before one or two witneſſes, Matth. xviii. 16. 

Q If the offender ſtill continues obſtinate, what is the 
next ſtep of diſcipline? A. The offended perſon is to 
tell that church-judicatory to which the offender is moſt 
immediately ſubje&, Matth. xviii. 17. 

Q What is the firſt ſtep of church-di ;ſcipline with re- 
ſpect to public offences? A. They ate to be brought 
before a church-judicatory, Acts xv. 5. 6. 

Q. What is to be done with an offender, if he continues 
to diſregard church-judicatories : ? A. He is to be ex- 
communicated, or ſolemnly caſt out from communion 
with the viſible church, Matth. xviii. 17. 18. 1 Cor. v. 

Q. What is meant by one's being delivered to Satan! 

A. That his perſon is caſt out from Chriſt's * 
church, into the viſible kingdom of the devil. 

Q. On whom ſhould this ſentence be paſſed? _. 

A. On theſe whoſe fin is groſs and manifeſt, and who 
continue obſtinate in their wickedneſs, 1 Cor, v. 

F f 2 Q. For 
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the end of the rebuke may be entirely loſt, Prov. xxv. 12, 


mand? A. Our oppoſition to, contempt of, or in- 


mand? A. The worfttipping of God by images, faint, 


Q. For what end ure fr nere ſary? 
4. For rethiming offenders, deterring others from 
In, vindicating the honour of Chriſt and the goſpel, and 
preventing God's wrath falling on the church. 
* In what manner ſhould offenders be reproved ? 
A. With great prudence, meekneſs, and plainneſs. 
Q. hy nut awe rebuke with great prudence ? 
A. Becauſe if we chuſe not fit time, place, and words, 


. Why maſt we reprove with great meekneſs ? 
T To prevent the vifender's paſſion, a him 
take the rebuke as deſigned for his good, Gal. vi. 1. 
Q Why muſt or reprove with grent plainneſs ? 
A. That offenders may not think their fin leſs than it 
Is, or be too lightly affected with it, Acts viti. 20,---28. 
. What does the feront! command require with reſpil 
Yo all ee br innncts of God? A. The receiving, 
ödſerving, and keeping them pure and entire, Deut. ii. 
Q What is neumt by receiving the ordinantes of Col? 
A. The knowledge and embracement of them. 
al i meant by obJeroing them? A. Our do- 
ing What they require, and waitmy upbn God in chem. 
G. What in mr iy terping rheſe bur puer 
A. Our allowing nothing to be adited to them. 
Q. Whit ir metnt by Keeping rm entire ? 
A. Our ſuffering nothing to be taken from them. 
Q What m are more-generally forbidden in the ſe- 
end tommandarent ? ; 
A. Profanenefs, idolatry, and fapetftirion. 
Whit is the profantneſs forbidden in the Jecond com- 


Uffference about the ortiihabces of God; atid negleQing 
to tereive, obſerve, and keep them pure and entire. 
Q. What is the Iolarry forbidden in the ſecbnd con- 
angels, Ge. | 
Q. How H the Papirns brut this command ? 


. By ing images In the whip of den falſe got 
Q. May not we mike images of mere creatures? © 


] 
( 
1 
1 
A. Yes, 
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A. Yes, if they are not to be uſed for a religious uſe. 

Q. What different kinds of images of God are forbidden 
in this command ? A. Images made by mens hands, 
and images made by their fancies, Deut. iv. 1 5. 

, 1s it idolatrous to make an image of any divine per- 
ſon ; of the Father as an old man ; of the Son as a babe, 
or man hanging on a croſs ; or of the Spirit as a dove ; or to 
conceive any ſuch fanciful idea of theſe perſons ? A. Yes. 

Q. 1s it idolatrous, when aue read of God's hands, feet, 
Kc. to fancy him as having ſuch members? A, Yes, 

Q. 1s it idolatrous to paint Cod as light, or the Tri- 
nity as a triangle or body with three heads ? A. Yes. 

Q. Why muſt we make no images of God with our hands 
or fancy ? A. Becauſe God has forbidden it; and it 
miſrepreſents him as material, finite, &c. and fo as no 
God at all, Deut. iv. 15.19. 

Q May not ſuch images help to inſtruct the ignorant! 

A. No, they are teachers of lies, Hab. i, 18. | 

Q. 1: an image, or imaginary idea of Ghrift as a fuf- 
fering or glorified man, pre, hag to our faith ? 

A. No: it is very hurtful to it; for it divides the na- 
tures of Chrift in our conception of him, whereas faith 
muſt {tz} view them as united in ene perſon. 

Q. What is ſuperſtition in the worſhip of God? 

A, Our taking from, or adding to his ordinances. 

Q. May not men appoint teaching ceremonies in the 
worſhip of Gol? AH. No, I. i. 12. Col. ii. 20,---23. 

Q. Why fo? Al. Becauſe they cannot bleſs, nor 
render effectual theſe ceremonies ; and fo they lead mens 
minds away from the ſpiritnality of God's worſhip. 

Q. How prove you, that God u not bleſs nor ap- 
prove cerrmonies of mens appointment uſed in his worſhip-* 

A. He gives men no authority to appoint them; but 
condemns theſe appointments as will-werſhip, Col. ii. 20. 

Q. Dves not God command us tv do all things decent- 
ly, and in order? A. That command requires us to 
chuſe the fitteſt times and places for worſhip, and ro per- 
form it in a grave manner; but does not allow men to ap- 
pot ceremonies as parts of God's worſhip. 
EYED Fen Q. Among 


+28 a facrifice; abſtaining from fleſh in Lent; uſing vain 
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Among what ſect of profeſſed Chriſtians is the ſul 
deft mixture of idolatry and ſuperſtition to be found ? 
A. Among the Papifts, and theſe of the Greek chur, 

A. How are the Papiſts guilty of idolatry ? 

A. In their worſhipping images of the Trinity; the 
bread in the ſacrament; the croſs, angels, and faint, 
eſpecially the virgin Mary, and their images or relick;; 
bowing at the name of Jeſus, or towards altars, or the 
eaſt, Cc. 8 2 | 

Q. How are the Papiſts guilty of ſuperſtitious tali 
away from God's ordinances ? A. In denying the af | 

of the cup in the Lord's ſupper, and of the ſcripture 6 
the people; and taking away the ſecond command fron WF” 
their catechiſm, and the public offices of their church, be 
Q. Why do they deny the people the uſe of the cup in i WR" 
Lord's ſupper?ꝰ? ? 
A. To exalt their clergy, who claim it as their due, “ 
Q. Why do Papiſts deny the people the uſe of the ſcri- MI 
"tare? A. That they may not, by reading it, diſco- 
ver their errors in doctrine, and corruptions in worſhip, c. ſe 
Q. Why do they fo conceal the ſecond command ? 2 
A. Becauſe it condemns their images and ſuperſtition, 
Q. How are the Papiſts guilty of ſuperſtitious adding , 
to the ordinances of G;? MA, In their adding five ba- 
ſtard ſacraments; offering the bread in the Lord's ſupper 


faſtings, ſuperſtitious holy-days, veſtments, fonts, altars, Wl © 
Sc. adding cream, oil, ſpittle, and the ſign of the croſs 
in baptiſm; baptiſing of bells; praying on beads, &c. 
Q. 1s it not finful for Proteſtants to preſerve monu- ill * 
ments of idolatry and ſuperſtition, by keeping images of 
the Pagan gods, of Chriſt as man, &c.; or ſuperſtitiouſ- 
ty obſerving their holy-days, as New-year's day, Faſten:- 
even, Chriſtmas, Paſch, &c. ? A. Yes, Gal. iv. 
Q. Will it excuſe us from ſin, if we do theſe things with 
no bad intention? A. No; to think that innocent in- 
tentions juſtify bad actions, is Popiſh doctrine. 
Q. Why are moſt men ſo fond of pompous ceremonies in 
the eworſhip of God? A. Becauſe they do en 
8 e 
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he ſpiritual nature of his ordinances, and think them- 
lres capable of bettering his inſtitutions, 

Q. What are the three reaſons annexed to the ſecond com- 
nendment ? A. God's ſovereignty over us, his pro- 
riety in us, and the zeal he hath to his own worſhip. - 

. How is God's ſovereignty over us a reaſon for keep- 
ng this command ? A. God being Lord of all, itis 
oft ſuitable to his wiſdom and authority that he pre- 
ſcribe all the means of his worſhip, 

Q. How is God's propriety in us as our God a reaſon 
or keeping this command? A. Theſe whoſe God he 
is, have the ſtrongeſt reaſon to obey his ordinances, and 
beware of ſpiritual whoredom, and ſhewing themſelves 
wiſe above him, Deut. xii. 32. 

Q. How is God's zeal or jealouſy for his own n worſhip 
a reaſon of keeping this command? A. As it makes 
it profitable to keep, and dangerous to break it. | 

Q. How doth God's zeal for his own worſhip ſhew it- 
ell! A. In his rewarding the keepers, and puniſh- 
ing the breakers of his commands, Deut. v. 

Q. How does God reward the keepers of his com- 
mands ? A. In eſteeming them lovers of him, and 
ſhewing mercy to thouſands of them, Exod, xx. 

Q. How does God puniſh tbe breakers of his com- 
mands? A, In counting them haters of him, and pu- 
niſhing their ſinto the third and fourth generation. 

Q. How can God juſtly puniſh children for their pa- 
rents fin ? A. Becauſe children are the property of 
WH parents, and ſo parents are puniſhed in them. 

; Q. Whether does this threatening reſpect temporal or 

WH eternal puniſbment? A. If the children continue to 
approve their parents fin, by walking in it, the threaten- 
ing reſpects both temporal and eternal puniſhment ; but 

otherwiſe, it reſpects only temporal ſtrokes. 

Q 1f the children become ſaints, how is this threaten- 
ing execute ? A. The temporal ſtrokes are often in- 
ited, but are made to work for their good. 


8 EST. 53. Which is the third cuamandment? 
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Answ. The third commandment is, They 
not take the name of the Lord thy God in vain : for the 
Lord will not hold him guiltleſ that taketh his name in 

Vain, 
QvEesT. 54. What is required in the third command. 
ment ? | 
Axs w. The third commandment requireth the 
holy and reverenc uſe of God's names, titles, attri- 
butes, ordinances, words, and works. 
UEST. 55. What is forbidden in the third con. 
ment? ; X 
Axsw. The third commandment forbiddeth all f 
profaning or abuſing of any thing whereby God ma- Wt '* 
| keth himſelf known. | 
QuEesT. 56. What is the reaſon annexed to the third Ml 
commandment ? K 
Answ. The reaſon annexed to the third com- 
mandment, is, That however the breakers of this Ml © 
commandment may eſcape puniſhment from men, yet 
the Lord our God will not ſuffer them to eſcape his n 
righteous judgment. 


p What is to be here underſtood by the name of Col? Wl 
A. Every thing whereby God makes himſelf known. 4 
Q. Whereby daes God make himſelf known ? 
A. By proper names, titles, attributes, ordinances, 
words, and works, Exod. xxxiv. 6. 7. Oc. 
Q. What ere the proper names of God? A. They 
are either eſſential, as Febouah, Jah, Lord, God; ot 


| perſonal, as the Father, Sen, Holy Ghoſt, &c. 
| Q. What are the titles of God ? A. Creator and 
| Preſerver of men; God and Father of Chriſt ; Father of a 


| lights, mercies, or ſpirits z God of peace, patience, com- 

fort, and ſalvation; God of Abraham, Iſaac, and Jacob; 

| holy One, and Rock of Ifrael; King of kings, ſaints, and 

nations; Lord of glory; Hearer of prayer, &c. 

Q. What doth the third command require with reſpet . 
to God's names, titles, attributes, erdinances, , 
An , 
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and works ? 7 The holy and reverent uſe of them. 

Q. What do you mean by the holy uſe of them ? 

J. Our uſing them with holy natures, out of regard 
to God's holy law, and with a view to promote holineſs. 

Q. What do you mean by a reverent uſe of them ? ' 

A. Our uſing them with a filial fear of God upon our 
ſpirit, manifeſted in our outward conduct. 

, Can an unregenerate man uſe God's names, &c. 
riohtly ? A. No; he always profanes them, Iſ. Ixvi. 

Q. When are Cod s names, titles, and attributes, uſed 
in a holy and reverent manner? A. When we think, 
ſpeak, write, or hear of them, with an holy awe of God 
in our hearts, and to promote an holy fear of him in our 
lives, Deut. XXxvill. 5. 8. 

Q. When are God's ordinances uſed in a holy and re- 
verent manner ® A. When we approach them with 
holy hearts and hands; and wait on, and ſeek after the 
great God, and holy One of Iſrael in them, Pſal. Ixxxix. 7, 

Q. When is God's word uſed in a holy and reverent 
nanner? ge A, When we receive it into our heart as 
the word of the great God, to make us holy. 

Q. When are God's work uſed in a holy and reverent 
, manner ? A. When we diſcern God in them, and 
improve them chiefly to advance his glory. 

Q. What is forbidden in the third commandment ? 

A. The profaning or abuſing of any thing whereby 
God maketh himſelf known, 

Q How are God's names and titles profaned ? 
A. By our thinking, ſpeaking, writing, or, hearing of 

them, raſhly, lightly, or maliciouſly, _ 
Q. Are they not dreadfully profaned, by raſh invoca- 
{ How in common ſpeech ; as, O Jeſus! © Chriſt! © Lord! 
Jod Goodneſs! good God! or borrid imprecations of 
crſes, confuſion, damnation, &c.? A, Yes; 
Q. Are they not alſo dreadfully profaned, when they 

Tre uſed in charms to drive away devils, witches, diſes- 5 

, &c. ?.. A. Yes, Acts xix. 13.---17. 8 
5 Q. How 4 #s God's attribute of ſpirituality profaned® _- 
1 7. By our conceiving of him as any way corporeal ; 

1 6 g | neglecting ; 
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neglecting to worſhip him in ſpirit and in truth; and by 
contempt and ignorance of ſpiritual things. 

Q, How is God's attribute of infinity profaned ? 
A. By our conceiving of him as more preſent in hez- 
ven than earth, or in one place than another; and filling 
ap his place in our heart with other things. 

Q. How is God's eternity proſaned? A. By our 
neglecting to think of his eternal purpoſes and love; and 
our not preparing. for an eternity to come. 

Q. How is God 's unchangeableneſs profaned ? 

A. By our conceiving that prayer can change his pur- 
poſe, or fearing that fin may alter his love; and by our 
unſtedfaſtneſs in our Chriſtian profeſſion or practice. 

Q. How is the almiphty power of God profaned? 

A. When it is deſpiſed, diſtruſted, reſiſted, or truſt 
on for aſliſtance in fin, If, xxxvi. | 

Q. How is God's infinite wiſdom and e e pro- 
faned ? A. By our curious prying into his ſecrets, 


' meaſuring the myſteries of his word by our reaſon, jud- 


ging the hearts and intentions of others, deſpiſing or dil. 
truſting his direction, or charging with folly his words 
or works. | 
Q. How is God's holineſs profaned ? A. By our 
diſliking it, mocking at fin, at ſaints, or holy things, and 
neglecting the x ſtudy of holineſs in heart or life. 
Q. How is God's juſtice proſaned? A. By our not 


imitating it, not fearing to live in ſin, not embracing 


Chriſt's righteouſneſs for ſatisfying it, and not expecting 
all bleſſings through his merits, we 

Q. How is God's goodneſs and mercy profaned * 

A. By our not enlarging our heart to feceive it; be- 
ing diſcouraged, by our ſinfulneſs, from ſeeking grace « 
glory; offering our good works to God as a price of {al- 
vation; or ſinning becauſe grace doth abound. 

Q. Hou is God's patience abuſed ? A. By our not 
admiring it; contemning leſſer ſtrokes and warnings ; and 
not imitating it in our patient waiting on God, and bear: 
ing with ſuch as offend us. r 

Q. How is God's truth profaned? A. By 2 ſuf 

| | 0 
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pecting his ſincerity, diſcrediting his word, or expecting 
the accompliſhment of promiſes without uſing the appoint- 
ed means, 1 John v. 10. | 

Q. How is God's being the living God profaned ? 

A. By our neglecting to improve him as our life, and 
not living to him, Jer. ii. 13. 

Q. How is God's being the one only God profaned ? 

A. By dividing our heart and life between him and idols. 

Q. How is the myſtery of the Trinity profaned ? 

A. By ridiculing it; by erroneous conceptions and re- 
preſentations of it; and indifferency about diſtin com- 
munion with the three perſons in it. 

Q. How is Chriſt as Mediator profaxed and abuſed ? 

A. By our neglecting him as the way to the Father; 
expecting ſalvation through him in ignorance and unrigh- 
teouſneſs, or partly by our own works and ſtrength ; or 
aling his name to authoriſe any wickedneſs, 

Q. How are God's ordinances in general profaned? 

A. By our uſing them in an ignorant, carnal, careleſs, 
hypocritical, legal, lifeleſs, or licentious manner. 

Q When do we uſe the ordinances of Ged ignorantly ? 

A. When we uſe them without knowing their inſtitu- 
tion, nature, and ends, Acts xvii. 23. | 

Q When are the ordinances of God uſed carnally ? 

A, When we attend upon them only with our bodies, 
or for ſome carnal advantage, John vi. 26. | 

Q When are they uſed careleſsly? A. When we at- 
tend them without earneſt concern to find God in them. 

Q When are they uſed in an hypocritical manner % 

A. When, in attending on them, we ſtudy to appear 
WH faints when we are not, or ſeem better than we are. 

: Q. When are God's ordinances uſed in a legal man- 
ner? A. When we attend on them to atone for our 
lins, or to purchaſe grace or glory to us, If. Iviii. 
Q When are they uſed in a licentious manner! | 
A. When they are uſed as means of performing or co- 
vering ſome malicious, laſcivious, or covetous deſign. 
Q When are they uſed in a lifeleſs manner? ; 
A. When we attend on them with ſleepy or drowſy bo- 
3 ” Gg2 | . dies, 
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dies, or without the active exerciſe of ſpiritual grace. 

Q. 1: it a very great fin to indulge ourſelves in a lee 

. attendance on God's ordinances ? A. Yes; it is 1 

mocking of God to his face, and turning the means of a]. 
vation into poiſon to our ſoul, 

Q 1s not the more particular abuſe of God's ordinan- 
ces alſo forbidden in this command ? A. Yes. 

Q How is meditation profaned? A. By our think- 
ing on trifles, or moſtly on the circumſtantials of religion; 
or having our mind eaſily led aſide from ſpiritual objects. 

Q. How is ſelf-examination profaned ? | 

A. By our trying ourſelves by unſcriptural marks; or 
without an impartial and earneſt defire to know our real 
{tate and caſe, Rev. iii. 17. 

Q. How is prayer profaned® A. By our not pray- 
ing in Chriſt's name; praying for unlawful things, or for 
things lawful without due ſubmiſhon to God's will ; raſh 
calling on God to ſave, bleſs, guide, preſerve, &c.; or 
calling on Satan to take or hurt any. 

Q. How is prayer further profaned ? A. By ſu- 
perſtitiouſly limiting it to particular days, hours, or 
words; and by uſing indecent geſtures or words, or in 
ſocial prayer words not eaſily underſtood. 

Q. How is finging of pſalms profaned? A. By ou 
- neglecting to join with others in it; wanting affections 
ſuited to the expreſſions ſung ; attending more to the me- 
lody of our voice than the frame of our heart ; ſudden 
wearying of the exerciſe, &c. | 7 

Q. How is the preaching of God's word profaned ? 

A. By preaching without a regular call, or chiefly for 
gain or honour; preaching error, or truth in a wrong 
manner; or preaching with theatrical geſtures, or in 
words the hearers capnot underſtand, or which tickle 
their fancy or paſſions, rather than touch their con- 
ſcience, 1 Cor. ii. 1-5. | 
Q. How is the reading and hearing of God's word pro- 
faned?® A, By reading and hearing it out of curioſit), 
chiefly to inform our judgment, or to paſs the time, 0! 
found jeſts, rather than to make us holy, . — 
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Q. How 1s the adminiſtration of baptiſm and the 

Lord's ſupper profaned ? A. When theſe ordinan- 
es are adminiſtered by ſuch as are not true geſpel- mini- 
ers; or to ſuch as are not proper members of the viſible 
burch ; of are adminiſtered in a private and ſuperſtitious 
manner, Matth. Xxxviii. 1 Cor. xi. 
Q. How is the receiving of the ſacraments profaned ? 
4. When we attend on them without due preparation, 
or ſuitable exerciſe of grace; and when we reſt in them 
as infallible ſecurities-of ſalvation ; or neglect to improve 
them after receiving, 1 Cor, xi. Luke iii. 

Q. How is faſting profaned ? A. By our faſting 
for wicked or doubtful cauſes ; or to further (trife, or 
atone for ſin ; or without faith's views of a crucified Chriſt, 
and ſincere reſolution to turn from the fins we confeſs. 

Q. How is religious inſtruction of families profaned ? 

A. When it is not performed in a careful, patient, and 
impartial manner; nor ſuited to the capacities of theſe 
who are inſtructed, Deut. vi. 7. 1 | 

Q. How is religious conference profaned? A. By 
our {tudying therein to ſhew our abilities; or talking 
| WJ noitly on diſputable and circumſtaritial points. | 

Q. How are religious vows profaned ? A. By our 
WH 1owing what is ſinful, trifling, doubtful, or impoſlible ; 
; WH vowing to ſerve God on condition he will ſave us; or by 
vowing in our own ſtrength, or without a ſerious reſolu- 
don to perform our vows, Eccl. v. 4. 
Q. How is public covenanting with God profaned ? 
A. By forcing men to it; admitting ſuch as are igno- 
rant and profane; or covenanting in ſuch a manner as 
ends to promote diviſion, contention, and pride. 
| Q. How is fearing of oaths profaned? A. By our 
WH ſvcaring what is trifling, falſe, or doubtful ; or without 
a due call, and fear of God upon our ſpirit, Jer. iv. 2. 
Q. 1s it not dreadful wickedneſs to cry out on ſlight 
:ccajions, The Lord knows, God knows; or to confirm 
| eur aſſertions with od, troth, faith, conſcience, foul, de- 
Wl ©, fend, and other minced oaths ? A. Yes; and 
ſuch profane ſwearers ought not to be credited. 3 
| * Q. How 
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Q. How are lots proſaned? A, By our uſing them tg 
diſcover future events, or things loſt; or to determine 
trifling diſputes, or ſuch as human prudence might have 
eaſily decided; or when we reflect on the lot after it is caſt. 
Q. I it a great /in to play at cards or dice? 

A. Jes} Br it irreverently calls God to be arbitrator 
in a. trifle; is the ſource of much idleneſs, ſtrife, and 
profane ſwearing ; and a chief delight of profane perſons, 
Prov. xvi. 33. 1 Theſſ. v. 22. 

Q. How is church-government profaned? 

A. By ſetting up falſe forms of it; deſpiſing and oppo- 
ſing it; or perverting it to pleaſe the humours, and ſup- 
port the carnal intereſts of men. | 

Q. How ts church-diſcipline profaned ? 

A. When it is inflicted in a diſorderly, proud, and par- 
tial manner, or upon improper objects; when it is deſpi- 
ſed, oppoſed, uſed as a ſatisfaction for fin, exchanged for 
money, or removed without evidence of repentance, 

Q. How is God's word in general profaned? ' 

A. By our denying, defpiling, ridiculing, and jeſting 
on it, miſapplying, or wreſting it to ſinful purpoſes. 
Q. How is God's law profaned?® A. By our con- 
tracted views of its extent; preſenting our vile righte- 
ouſneſs as an obedience to it; ſeeking happineſs by it; 
or deſpairing of life becauſe of its rigour, 

Q How is the goſpel of God profaned?. A. By diſ- 
crediting its offers ; turning it into a new law; or taking 
encouragement to fin from the grace of it, 1 John v. 10. 

Q. How are the decrees of God profaned or abuſed? 

A. By our curious prying into, deriding, or miſrepre- 
ſenting them; or taking encouragement. from them to 
neglect the uſe of appointed means, Deut. xxix. 29. 

Q. How is God's work of creation profaned ? 

A. By our making his creatures. occaſions or inſtru- 
ments of pride, intemperance, luſt, or other wickedneſs; 
and by ſporting at their hurting or deſtroying one another. 

Q How are God's works of providence profaned * 

A. By our neglecting to ſtudy the language of them; 


miſinterpreting, quarrelling with, and fighting againſt 


them; 
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hem; and aſcribing the events thereof to ſecond cauſes, 
pr what is profanely called chance, Jer, v. 3. 4. 
Q. How is God's work of redemption profaned ? 
A. By our denying or deriding any part of it, diſre- 
parding an intereſt in it, and not walking worthy of it. 
. What reaſon is annexed to this third command, te 
qeter us from profanation of God 's name! 
A. A very dreadful one, namely, that 7he Lord —_—_ 
not hold him guiltleſs that taketh his name in vain. 
Q. What doth the Lord's not holding him guiltleſs mean > 
A. That the Lord will not ſuffer ſuch as profane his 
name to eſcape his righteous judgment, 
Q. Should men puniſh the more groſs blaſphemies and 
profanation of God's name? A. Yes; he that blaſphe- 
meth the name of the Lord, ſhall ſurely be put to death. 
Q. Why then do ſuch groſs profaners of God's name fo 
ten eſcape puniſhment from men? A. Becauſe ma- 
ny magiſtrates and great men are principal profaners of 
God's name, or want due zeal for his glory. 


Q. Can any ſuch as profane God 's name by perjury, 


habitual profane ſwearing of broad of minced oaths, e- 
ſcape God's wrath ? A. No; he will make their 
plagues wonderful, except they repent, Deut. xxviii. 

Q Do not ſuch profane perſons often eſcape viſible 
fudgments in this life? A. Yes; but their torments 
in hell ſhall be the more dreadful, Rev. xvii, - 

Q How ſhall the blaſphemers of God's name be pu- 
e in hell? A. Their curſing and blaſphemy ſhall 
become their everlaſting puniſhment ; their profane tongues 
ſhall for ever burn in hell-fire, and they ſhall gnaw them 
for pain, Luke xvi. 24. 

Q. Why does God fo puniſh profane ſwearing ? 


AJ. Becauſe it is ſo heinous a crime, committed with- 


out any provocation Adi God, or any es Larne of pro- 


fit or pleaſure to the ſinner. 


QuesT. 57. Which is the fourth commandment ? 
Answ. The fourth commandment is, Remember 
the Sabbath-day, ta keep it holy. Sax days ſhalt thou 


' 


a 


abour, | 


labour, and ds all thy work. But the ſeventh day is the 


ranger that is within thy gates, For in ſix. days th 
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Sabbath of the Lord thy God: In it thou ſbalt not di any 
work, thou, nor thy ſon, nor thy daughter, thy ma 
ſervant, nor thy maid-ſervant, nor thy cattle, nor thy 


Lord made heaven and earth, the ſea, and all that in 
them is, and reſted the ſeventh-day : wherefore the Lord 
bleſjed the Sabbath-day, and hallowed it. | 
QUEST. 58. What is required in the fourth cam- 
mandment ? e | 
ANs w. The fourth commandment requireth the 
keeping holy to God, ſuch ſet tinics as he hath ap 
pointed in his word; expreſsly one whole day in ſe 
'ven, to be a holy Sabbath, to himſelf. SE 
QUEST. 59. Which day of the ſeven hath God ag 
pointed to be the weekly Sabbath? Res! 
ANs w. From the beginning of the world to thi 
reſurrection of Chriſt, God appointed the ſeventh day 
of the week to be the weekly Sabbath; and the firll 
day of the week, ever ſince, to continue to the eic 
of the world, which is the Chriſtian Sabbath. 
QUEsT. 60. How is the Sabbath to be ſanfified ? 
ANsw. The Sabbath is to be ſanctified by a hol 
reſting all that day, even from ſuch worldly employ 
ments and recreations as are lawful- on other days 
and ſpending the whole time in the public and pri 
vate exerciſes of God's worſhip, except ſo much as 
to be taken up in the works of neceſſity and mercy. 


manament ? | | 
* Answ. The fourth commandment forbiddeth the 
omiſſion or careleſs performance of the duties requ! 
red, and the profaning the day by idleneſs, or doing 
that which is in itſelf ſinful, or by unneceſſar 
thoughts, words, or works, about worldly emplo) 
ments or recreatio s 8 

| ; .*- QUEST: 


an 
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QUEST. 62. What are the reaſons annexed to the 
fourth commandment ? — 45 
Axs w. The reaſons annexed to the fourth com- 
mandment are, God's allowing us ſix days of the 
week for our own e his challenging a 


ſpecial propriety in the ſeventh, his own example, 
and his bleſſing the Sabbath-day. 


Q. What is to be here rde the by the Sabbath- 4 

A. A day of holy reſt, | 

Q. Doet the light of nature require the obſervance if 
a Sabbath? A. It requires, that ſome part of time 
be ſet apart for the public ſervice of God; but ſhews not 
what, or how much time. 

Q. What part of time does the fourth command require 
for a Sabbath to the Lord? A. One whole day in ſeven. 

Q. Whether is this command moral or ceremonial ? 

A, It is moral, and binding on all men in all ages. 

Q. How prove you that ? A. It, with the 
other commands, was written by God on tables of ſtone, 
and publiſhed in the midſt of the moral law; it is in- 
forced with moral reaſons, and did bind ſtrangers as well 
as Jews; and the Sabbath was appointed in Paradiſe, be“ 
fore there were any cerettionies, Exod, xx. 8.11. a 

I. not the obſervance of the preciſe day of the wee l 
ceremonial? A. That circumſtance is changeable, 
but not properly ceremonial. | 
Q. How then was the Sabbath called a ſign to the 1/- 
raelites ? A. This was only an addtional uſe of the 
Sabbath, added to the principal and moral end of it. 

Q Ought not men to maintain an holy frame of ſpirit 
every day? A. Yes, Gal. v. 25. Rom, viii. 6. 

Q. What need then is there of a weekly Sabbath ? 

4. That God may be more ſolemnly worſhipped, the 
finiſhing of his principal works 8 ſpiritual love 
encouraged, heaven repreſented, mens ſouls more re- 
garded, and the bodies of men and beaſts refreſhed, 

Q. What ſpecial marks of honour has God put upan this 
fourth command? A. It is introduced with a ſolemn 


Chriſt's birth, death, temptation, aſcenſion, &c.? 


days of mens appointment, Col. ii. 16. 


moon, and reckoned better im itſelf. 
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charge to remember it; it expreſſeth both what is te- | 


quired, and what is forbidden ; and has moſt reaſons au- th: 


nexed to it, Exod, xx. 8.---I1. of 


Q. Why has. God put ſuch ſpecial honour on the fourth his 
command ? A. Becauſe fin, Satan, and the world, 
do ſo much oppoſe the right obſeryance of it; there i in 
leaft light of nature for it; and a conſcientious regard vive 
it greatly promotes our keeping the other commands, 
. Doth this command require any more time than on: 
Anz day in ſeven for the worſhip of God ? A. It re- 
ſpeRs the time of worſhip in general, and ſo extended to 
* Jewiſh holy-days; and ſtill implicitly requires days 
of faſting and thankſgiving, and time every morning and 
evening for our worſhipping God in ſecret, and in our 
families, 
Q. Does God fix the preciſe time for faſts and thaniſ- 
givings, and our ſecret and private warſhip, as he did 
for the Fewiſh holy-days f A. No; he appoints the 


duties, and their general ſeaſon, but allows men to fix Will / 
the preciſe day or hour according to the general rules of Will t: 
edification. 

Q. Ma the church appoint holy-days, 10 mane þ 


A. No: as God has aboliſhed the Jewiſh holy-days of 
his own appointment, ſo he has given no warrant to the 
church to appoint any; has commanded us to labour fix 
days, except when Providence calls to humiliation or 
thankſgiving ; and expreſsly forbids us to obſerve haly- 


Q. What is the difference between a faſt-day and an 
holy-day ? A. The day of a faſt is changeable, and 
eſteemed no better in itſelf than another day; but a ho- 
ly-day is fixed to a certain time of the week, year, of 


Hou much of one day in ſeven is to be hept as a Sab- 
bath to the Lord? A, The whole natural Ae e con- 
ſiſting of twenty-four hours, Deut. v. 14. 

Q. When does the weekly Sabbath begin ? 

A. In the morning, immediately after midnight. 4 
| 15 1 
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Q. Ho prove you that? A. Chriſt roſe early in 
the morning, and the evening after is called the evening 
of the ame day; and Moſes faid, To-morrow (not this 
night) is 4 Sabbath to the Lord, John xx. 1. 19. 

Q. How then.is it ſaid, Lev. xxni. 32. From even- 
ing to evening ſhall ye celebrate your Sabbath? A. Tha 
related to the ceremonial, not the weekly Sabbath. 

Q. When was the weekly Sabbath firſt inſtitute ? * 

A. Immediately after the creation, Gen, ii. 3. 3 and 
it was obſerved by the godly patriarchs, as. Enoch, &c, 

Q. Why then have we no expreſs accounts of the obſfer* 
vance of it till 1fraet came out of Egypt? A. Be- 
cauſe till then the ſcripture-hiſtory is very brief. | 

Q. On which day of the week was the Sabbath at firſt 
appointed? A. On the ſeventh, Gen. it. 3. 

Q. Why on the feventh? A. Becaufe thereon God 
reſted from creation-work, Gen. it. 2. | 
Q. How long did the weekly Sabbath continue on the 
ſeventh day? A. From the beginning of the world 
to the reſurrection of Chriſt, Heb, iv. 4.—-10. 

Q. On which day of the week is the Sabbath now ap- 
pointed? A, On the firſt day, Acts xx. 7. 1 Cor. xvi. 

Q. Why was it fixed on that day? A. To keep up , 
the remembrance of Chriſt's reſting from his fufferings, 
and riſing from the dead, Matth. xxviii. r. Heb. iv. 10. 

Q. How prove you, that the Sabbath was changed from /- 
the ſeventh to the firſt day of the week ? A. The firſt 
day of the week, or eighth day, was propheſied of as a 
Sabbath ; and the apottles and primitive Chriſtians did 
always, after the reſurrection of Chriſt, meet for public 
worſhip on it, and called it the Lord's day, Ezek. xliii. 
27. John xx. 19. 26. Acts xx. 7. 1 Cor. xvi. 12 

Q Hoa prove you, that the example of the apoſtles is 
a ſufficient warrant ? A. Becauſe being inſpired by 
the Holy Ghoſt, tkey taught and injoined nothing but 
the will and command of Chriſt, x Cor. xi. 23. 

Q. How: prove you the reaſonableneſs of changing bc 
Sabbath ts the firſt day of the week? + A. Be- 
cauſe reſting from the purchaſe of redemption is more 
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glorious than reſting from creation-work, Rom. i, 4. 

Q. Why was this change expedient ? A. That 
Chriſt might ſhew his divine authority, and ſet up a ſtand- 
ing evidence of his incarnation and reſurrection; and 
make the time, as well as matter of New-Teſtament or- 
dinances, point to himſelf, Heb. iv. 

Q. Arg all 2 bound to keep this fri -day Sab- 
bath ? 

A. Yes; and hence it 1s called the Chriſtian Sabbath, 

Q Why then daes Paul ſay, Let no man judge you in 


reſpect of ſabbath-days, Col. ii. 16, ? A, His mean- 


ing is, that, under the New Teſtament, we ſhould not 
adhere to the ceremonial and Jewiſh ſabbaths. 

Q. How long will the Sabbath continue on the firſt day 
of the week ? A. Till the end of the world. 

Q Why are the perſons required to obſerve this com- 
mand fo expreſily named in it? A. That none may 
pretend he is exempted from keeping the Sabbath. 

Q My is the charge of keeping this command princi- 
pally directed ts parents, maſters, and magiſtrates ? 


A. Becauſe they ſhould not only obſerve it themſelves, | 


but alſo oblige thoſe under them to keep it. 


Q. 1f ſuperiors keep the Sabbath themſelves, can their 


inſeriors open breach of it be charged on them ? 
A. Yes, if they could have hindered it. | 
Q Why is it required that labouring beaſts reſt on the 
Sahbath ? A. That they may ſhare of the benefit of 
God's Sabbath (ar reſt), and may not with their labour 
give diſturbance to men, Exod. xxiii. 12. | 
Q. Who ſandtify or hatlow the Sabbath-day : > 
A. God daes it, and men ought to do it. 
Q. How does God ſandtify the Sabbath? A. By m ma- 
king it holy by his command and example, Exod. xx. 
Q. How do men ſandtify it? A. By keeping it holy. 
. How are we to keep the Sabbath-day holy ? 
LT, By an holy reſt and employment on that day. 
Q What are we to reſt from on the Sabbath-day * 
A. From all worldly employments and recreations. | 


Q. In what manner muſt our whole man reſt fron 
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theſe ? - A. In an holy manner, Deut. v. 12. 

Q. How muſt our reſt on the Sabbath be holy? 

4. It muſt be the reſt of holy perſons, in order to our 
promoting and delighting in holy exerciſes, If, Iviii. 13. 

In what holy employment ſhould we be exerciſed on 
the Sabbath? A. In the public and private exerciſes 
of God's worſhip, If, Ixvi. 23. 

Q. How ſhould we prepare for the Sabbath before it 
ame? A. By ſelf-examination, timeous laying aſide 
our earthly buſineſs, thinking of the ſolemnity of the Sab- 
bath, and longing for the approach of it, Neh. xiii. 

Q. Why ſhould we earneſtiy long for the Sabbath ? 

A. Becauſe thereon God often gives his people ſweet 
and ſanctifying communion with himſelf, If. lviii. 13. 

Ho are we'to be employed in the morning of the 
Sabbath-day ? A. In riſing early to meditate on di- 
rine things, eſpecially the work of redemption ; in read- 
ing God's truths, praying to, and praiſing God, in ſecret, 
and with our families Pſal. xcii. N 

Q. Should not our awakening on the Sabbath much im- 
preſs us with the views of our eternal ſlate? A. Yes. 

Q. What are the public move of God's worſhip on 
the Sabbath-day * A. Prayer, ſinging of pſalms, read- 
ng, preaching, and hearing God's word, and admini- 
tration of the ſacraments, Luke iv. 16. Acts xx. 7. 

Q. Wherein ſhould we be employed when going to and 
from public ordinancet? A. In meditation, ejacu- 
latory prayer, and religious conference, Pſal. ev. 

Q How ſhould we be employed in the evening of the 
Sabbath ? A. In meditating on, repeating, and pray- 
mg over what we have heard; and inſtructing our fami- 
lies, and calling them to give an account of what they 
have been hearing, Pſal, i. 2. Mark iv. 34. 2 

Q. Why ought we to call our families to an account of 
what they have heard? A. To cauſe them hear with 
more attention, and remember what they hear. | 

Q In what manner is the Sabbath to be ſandified ? 

4, With ſincerity, carefulneſs, delight, and reverence. 

Q In what, beſides the exerciſer of God's worſhip, 
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may we be employed on the Sabbath? A. In wor 
of neceſſity and mercy, Matth. xii. 1.---=13, 

Q. What call you works of neceſſity ? A. Such 2 
could by no means be done before, nor delayed till thi 
Sabbath is over; as quenching the fire of houſes, de 
fending ourſelves againſt enemies, &c. 

Q. What call you works of mercy? A. Such as ne 
ceſſary eating and drinking, relieving the poor, viſiting 
the ſick, feeding or relieving cattle, &c. 

Q. What is in general forbidden in the fourth com 
mand ? A, The profanation of the Sabbath, 

Q. How many ways is the Sabbath profaned ? 

A. Five ways; by omiſhon, or careleſs performance 
of the duties required; by idleneſs, or doing that which 
is in itſelf ſinful; and by unneceſſary thoughts, words, 
or works, about worldly employments or recreations. 

Q. Are not days devoted to humiliation and thankſpi- 
ving profaned in the ſame manner? A, Les. 

Q. Do we profane the Sabbath by reading and praying 
at home, when we ſhould be attending public ordinance: ? 

A. Yes; it is to ſet one divine ordinance againſt another. 

Q 1s it very finful to negled attendance on public 
prayers, and ſinging of pſalms, while we punttually at- 
tend 2 ? A. Les; it evidences our enmity a- 
gainſt the glory of God, and the moſt ſpiritual things; 
for in ſermons men can more ſhew their parts, and feed 
their curioſity, than in prayer, and eſpecially praiſe, 
which ſo eminently tend to exalt God alone, Pfal. xcvi. . 

Q. How is the Sabbath profaned by careleſs perform: 
ance of the duties required ? A. By our worſhipping 
God, or being employed in the works of neceſfity or 
mercy, without a holy and ſpiritual frame of heart. 

Q. How is the Sabbath profaned by idleneſs? ; 

A. By our lying more in our beds on it than other 
days, or ſpending the time in ſleep or floth in our houſes, 
gardens, or fields, Iſ. Iviti. 12. 1 

Q. How is the Sabbath profaned by doing what is in it. 

elf fanful? A. By lying, ſtealing, drunkennefs, 
 whoredom, Oc. committed on that day, Ezek. xxit. 38. 
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Q. How many ways is the Sabbath profaned by carnal 
i worldly thoughts, wordt, or works ? 

A. Three ways; before, on, on after the Sabbath. 

Q. How do we profane the Sabbath by them before it 
ame? A. By fo oppreſſing our bodies or minds with 
earthly buſineſs and cares, as to unfit us for performing 
the duties of the Sabbath, If, Iviii. 19, 

Q. How do we profane the Sabbath by what is done 
ofter it is over ® A. By plunging our bodies or minds 
into ſuch an hurry of worldly buſineſs ſoon after the Sab- 
bath, as deſtroys the impreſſion of Sabbath-exerciſes, and 
hinders the improvement of them, 

Hou is the Sabbath profaned by carnal thoughts ? 

A. By our thinking on worldly buſineſs, or chiefly on 
the eircumſtantials of religion, on that day, 

Q. What carnal thoughts are moſt ſinſul on the Sabbath ? 

A. Such as we entertain while engaged in God's worſhip, 

Q. How do we profane the Sabbath by carnal words ? 

A. By talking of. worldly affairs, common news, or 
moltly of the circumſtantials of religion, If. Iviii. 13. 

Q. How do we profane the Sabbath by carnal looks ? 
A. By idle or curious gazing on our own or others 
perſon, dreſs, houſes, beaſts, fields, &c. on that day. 
Q. How do aue profane the Sabbath by worldly works ? 
A. By our journeying to viſit friends in health, or car- 
77 on buſineſs; by carrying in water or .garden-ſtuffs ; 
walking in fields for recreation ; gathering in crouds in 
ſreets or houſes ſor carnal converſation z or applying me- 
deines, without , abſolute neceſſity, to prevent the hin- 
dance of our earthly labour on another day, Jer. xvii. 
Q 1: it very finful to make cheeſes. or hay, ſell fiſh, 
ir bear burdens, reap corn, &c. on the Sabbath, when 
herwiſe we muſt ſuffer great loſs? ** A. Yes; we 
re unworthy of the Chriſtian name, if we prefer our 
carnal gain to the glory of God, Neh. xiii. 15.22. 
Q. 1s Sabbath-breaking a very horrible crime ? 
A. Ves; it is a fin againſt great love, and the ſource 
of many other ſins; God commanded a man to be ſtoned + 
b death for gathering ſticks on the Sabbath; and has 
ee * threatened 
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threatened and deſtroyed nations for breach of it, Ezek. x 
Q. How many reaſons are annexed ta the fourth con 
mand? A. Four, Exod. xx. 9. 10. 11. 
Q. What is the firſt reaſon ? A. God's allowin 
us fix days of the week for our own employments, whi 
he has taken but one to himſelf, | 
Q. What is the force of this reaſon? . A, Thi 
when God Has taken to himſelf ſo much leſs time than h 
might have claimed, and given ſo much to us, we ſhoul( 
chearfully give him what he has reſerved to himſelf, 
Q.' What is the ſecond reaſon annexed to the fourt 
command? A. God's challenging a ſpecial propriet 
in the ſeventh day as a holy Sabbath ts himſelf, 
Q What.is the force of this reaſon ? A. Thatth 
Sabbath being God's right, it 1s very ſinful ro rob him e 
it, Mal, iii. 9. 
Q Whether is it worſe to rob God of his time or bi 
nour, or to rob men? JA. It is far worſe to rob God 
Q. Why then is robbery of God fo common among men 
A. Becauſe they are ignorant of God; and do not can 
ſider, that robbery of him, and particularly breach oi t 
Sabbath, ſhall be puniſhed with eternal torments in heli 
Q. What is the third reaſen annexed to the fourth com 
mand ? A. God's own example, in working fix day 
in creation-work, and reſting on the ſeventh. _ 
Q. Wherein lies the force of this reaſon? 09 A. Tha 
it is the greateſt honour to imitate the example of God. ; 
Q. What is the fourth e annexed to the fourt 
command? A. God's bleſſing the Sabbath - day. 
Q. How dees Cod bleſs the Sabbath day! A. It 
ſetting it apart for his worſhip, and imparting bleſſing 
to men. | 8 
Q. Wherein lies the force of this reaſon? A. Thi 
| when God has ſet apart a day to bleſs us, we ſhould care 
fully wait on him to receive his favours. 5 
Q. Can one that allows himſelf in Sabbath-breaking 
proſper in religion through the week? A. No; for he 
neglects on Sabbath to wait for, and receive the bleſhng 
of God, which alone makes rich fn good works, 
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Q bat connection has our obedience to the ſecond 
fable of God's law with our obedience to the firſt ? 

A. Obedience to the firſt table is as it were the root, and 
obedience to the ſecond the fruit; ſo that none can pro- 
perly perform the duties of one table, while he neg ects 
theſe of the ther, Matth. xxii. & xxiii. 

Q. Does very much e 77 religion lie in a proper 
ferformance of the duties of the ſecond table of the ſaau ? 

A. Yes; the ſame acts which, done out of obedience 
to men, are civil, when performed out of regard to God's. 
authority, are religious obedience, Jam. i. 26. 

Q. When do wwe perform the duties of the ſecond table 
ina religious manner? A, When we perform them 
from love and regard to God, chiefly for his glory, de- 
pending on his promiſed ſtrength, and hoping for accept 
ante only through Chriſt, Col. iii. 17. 

Q. What: does the ſetond table of the moral Low con- 
win? A. Our duty to man, Match. xxii. 39. 

Q. How do 1h fix commands of the ſecond table differ ? 
A. The fifth command reſpects man's various relations, 
the ſixth his life, the ſeventh his chaſtity, the eighth his 
wealth, the ninth his good name, and the tenth the moſt 

inward diſpoſitions of his heart, Deut. v. 16,-»*21, | 


Qursr. 63. Which is the fifth commandment 2 \ 

Axnsw. The fifth commandment is, Honour. Y | 
father and thy mother: that thy days may be long pn 
the land which the Lord thy God giveth the. a 

QUEST 64. What is e in the fifth command- 


ment ? 

Answ. The fifth d ent requireth” te . 
preſerving the honour, and performing the duties, 1 
belonging to every one in their ſeveral places and E ol 
lations, as ſuperiors, inferiors, or equals. 8 7 1 

VEST, 65. What is forbidden in tHe fifth n y 
mandment 2? 8 5 

Axs w. The fifth commandment forbiddeth.. the 
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and duty which belongeth to every one in their ſeve- 
ral places and relations. | 3 

QuesrT. 66.*What is the reaſon annexed to the fifth 
' commandment ? 

Answ. The reaſon annexed” to the fifth command. ' 
ment, is, a promiſe of long life and proſperity (as far 
as it ſhall ſerve for God's glory and their own good) 
to all ſuch as keep this commandment, N 


Q. In what different relations do men ſtond to one an- 
aba. e 6 

A. In the relation of ſuperiors, inferiors, or equals. 

Q. Whom do you under tand by ſuperiors * A, Such 
as are above others; as parents above their children, 

Q Why are all ſuperiors called father and mother in 
the command ? . | 

A. Becauſt,' like parents, they have authority over, 
influence upon, and ought dearly to love their inferiors. 

Q. Whom call you inferiors ? A. Such as are be- 
low others, as children are below their parents. 

Q In reſpect of what are perſons ſuperiors or inſe- 
riors to one another ? A. In reſpe& of age, autho- 
rity, influence, gifts, or graces. 

Q Whom call you equals? MA, Such as have much 
the ſame authority, age, influence, gifts, or graces. 

Q. What are the principal claſſes of ſuperiors ? A. Pa- 
rents, huſbands, maſters, miniſters, and magiſtrates, 

Q. What are the principal claſſes of inferiors ? | 

A. Children, wives, ſetvants, people, and ſubjects. 

Q How may the duties belonging to theſe relations be 
performed? A. By our r A the graces reſpect- 
ing men in general,-and fulfilling the duties belonging to 
our particular ſtations, Matth. vii. 12. 

Q: What graces reſpecting men in every ſtation are ne- 
 cefſary? A. Temperance, meekneſs, humility, gen- 
tleneſs, goodneſs, peaceableneſs, and brotherly kindneſs. 

Q What is temperance? A. The due abſtinence 
from meat, drink, and fleſhly pleaſures, 1 Cor. ix. 25- 

Q. Why is temperance neceſſary, A. To rp 
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us ſenſible of our duty, and mindful of- heavenly things; 

Q. What is meekneſs? A. A calmneſs of ſpirit un- 
der provocations and injuries, 1 Pet. ii. 23. | 

Q. Why ſhould we ſtudy meekneſs ? A. It is plea- 
fant, profitable, and honourable, and makes us like Chriſt. 

Q. How may we attain meekneſs ? A. By daily 
views of the patience and metcyof God, and of the meek- 
neſs of Chriſt ; by maintaining the exerciſe of reaſon in 
our ſouls, and low thoughts of ourſelves, Pſal. Ixxxvi. 15. 

Q. Wherein does humility towards man conſiſt ? 

A. In meddling only with our own affairs, chearfully 
giving every one their due honour, and eſteeming others 
better than ourſelves, Eph. v. 21. and ui, 8, 

Q. Why ſhould we fludy humility towards men; 

A. It tends much to render us happy, by preventing 
jealouſy, diſcontent, anger, and envy; and is very ho- 
nourable, being reſpected both of God and men. 

. How may we attain this humility? A. By con- 
ſidering how vile we are in God's fight ; and that all the 
good things we have are his free gifts, 1 Cor. iy. 7. 
Q Wherein doth gentleneſs or lenity canſift ? | 

A. In our kindneſs and condeſcenſion to others; eaſr- 
neſs to be perſuaded'to good, and diſſuaded from evil; 
and readineſs to conſider, bear with, and put the beſt con- 
ſtruction on the tempers, words, or actions of others. 

Q. Why ſhould we ſtudy lenity and gentleneſs * 

A. It makes us like God; renders converſation plea- 
fant; and we need that others exerciſe lenity towards us. 
Q. Wherein does goodneſs or benignity conſiſt ® _. 

A. In believing good of, and wiſhing and doing good 


comtorting, and relieving them, 1 John iii. 17. Heb. xm. 
Q. How is goodneſs to be exerciſed towards our ene- 
mies? A. In praying for their conviction or conver- 
ion, and waiting for opportunities to render good for evil. 
Q. Why ſhould we ſtudy goodneſs or benignity ? 7 
A. It makes us like God, happy in ourſelyes, and emi- 
| "* *Y 40 nently 
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nently uſeful to others, Matth. v. 43. 44. 45. 46. 4. 48. 
Q. Wherein doth peaceableneſs confiſt ? 
A. In our readineſs to part with ſome degrees of our 
right for the ſake of peace, and to exert ourſelves to make 
or maintain peace between others, Gen. xiii, 8. 9. 
Q How. far ought we to purſue peace with men ? 
| A. As far as we can without fin, Heb. xii. 14. 
4 Q. Why ſhould we follow peace ? A. That we may 
' reſemble the God and Prince of peace, adorn our profeſ- 
| lion, and render ourſelves and others eaſy, Matth. v. 9. 
Q. How ſhould we ſtudy peace? A. By praying 
j for the Spirit of peace; ſtudying to be humble, to ob- 
ſerve the good that is in others, and to avoid envy, tale- 
bearing, and raſh cenſuring, Prov. xxvi. 20. 
Q. Wherein does brotherly kindneſs conſiſt ? 
A. In our love to, and familiarity with the ſaints, on 
account of Chriſt's image in them, Pſal. cxix, 63. 

Q. Why ſhould we exerciſe this kindneſs towards the 
ſaints? A. They are the moſt excellent ones of the 
earth, moſt precious in God's fight, and ſhall be our ever- 
laſting companions in glory, ; 
Q. In what proportion ſhould the ſaints be loved? 

A. According to the degree of Chriſt's image in them, 
Q. Why may we not meaſure our love to them by the a- 
greement of their'ſentinients with ours, or the meaſure of 
their good offices to us ? A. Becauſe this would be ta 
love them for our own, not for Chriſt's ſake, | 
Q. What are the advantages of love among ſaints * 
A. It honours Chriſt, proves their ſaintſhip, promotes 
their communion with God, and with one another, and 
ſtirs up others to ſtudy religion, John xiii. 35. 
Q. How may love to the ſaints be attained? | 
A. By receiving the Spirit of adoption into our heart, 
and the exerciſe of love to Chriſt, 1 John v. 
Q. What is the duty of parents to their children? 
A. To love, protect, correct, provide, and pray for 
them, inſtruct them in the principles of religion, encou- 
rage them to duty, and diſpoſe of them in callings and 
marriage As moſt ſuits their diſpoſition and advantage. 


e 
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. How are parents to correct their children? 

A, With due ſeverity, without paſſion, with an eye 
to God's glory, and their childrens ſpiritual good, and 
looking up to God for his bleſhng oa their correction. 
Q. How fhould parents inſtruct their children? 

A, By teaching them the truths and duties of religion 
a8 early and ſeriouſly as poſhble, Prov. xxii. 6. 

Q. How are children to be encouraged to their duty ? 


A. By urging them to it early, often, earneſtly, and 
with the moſt gaining motives; and by commending or 


rewarding them when they do well, Pſal. xxxiv. 11. 


Q How ſhould-parents manifeſt their love to their 
children? A. By ſhewing a tender regard to their bo- 


dies, and much more to their ſouls, 11. xlix. 15. . 
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Q. 1s it a true parental love to love the bodies of our p 
children moſt? A. No: we have this love in common 


with beaſts ; and ſuch parents are guilty of the blood of 
their childrens ſouls before God, 1 Sam. ii. & iii. 

Q What is the duty of children to their parents? 

A. To efteem, honour, love, and obey them, Eph. vi. 

Q How-ought chijdren to honour their parents? 

A. By ſpeaking honourably of, and humbly to them ; 
and by reverent carriage before them, Mal. i. 6. 

Q How are children ts ſhew their love to their pa- 
rents? A. By delighting in their company and in- 
ſtructions, chearfully bearing with their infirmities, and 
providing for them when old and infirm, Gen. xlvii. 12. 

Q. How ane children ts obey their parents? A. By 


chearfully ſubmitting to their reproofs and corrections, 


performing their lawful commands, and hearkening to 
their reaſonable advice in their calling and marriage. 
Q. What may be the reaſon the mother is expreſsly men- 


tioned in this command ? A. Becauſe ſhe ſuffers moſt _ 


in the birth and bringing up of children; and is moſt rea- 
dy to be deſpiſed by them, Prov. xxiii. 22. 
Q. What are the duties of hushands to their wives ? 


A. Faithfulneſs, love, ſympathy; protection, inſtruc- 


tion, and prayer with and for them, Eph. v. 25. | 
Q. What are the duties of wives to their husbands ? 


A. Faithfulneſs, 
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A. Faithfulneſs, love, ſympathy, fubmiſfive hearken pro" 


ing to their counſels, and-endeavouring with meekneſs i ( 
win them to Chriſt, if they be wicked, 1 Pet. iii. ſer 

Q. Wherein are husbands and wives to be faithful tif" 
one another ? A. With reſpect to their ſoul, body 
bed, name, eſtate, and fecrets intruſted to them. 4 


Q. How are they to exerciſe love towards one another ui 
A. By a deep concern for one another's eternal ſalya 
tion, and an earneſt care to pleaſe, and hide one ano 


- 


ther's infirmities, Jam, v. 20. 1 Pet. iii. nil 
Q. What is the duty of maſters to their ſervants ? 43 
A. To uſe them with gentleneſs ; give them due food 
wages, and inſtruction; pray for and with them; reſtrain 
them from fin ; and __ them attend the worſhip of God 
in public, private, and ſecret, Gen, xvii. 19. a 


Q. What is the duty of ſervants to their maſters ? 

A. To honour and obey them; pray for them, and 
the ſucceſs of their work; be faithful and diligent in thei * 
| ſervice; and ſubmit chearfully to their reproof, advice 
and inſtruction, Tit. ii. 9. 10. EL 

Q. What is the duty of miniſters to their people? 

A. To ſettle among them by a regular call; take care 
chiefly for their ſouls; pray much for them; adminiſter 
all the ordinances of Chriſt to them faithfully, diligently, 
and affectionately; and be patterns of an holy converſa- 
tion among them, 1 Theſſ. ii. 3.13. Acts xx. 

Q. What is the duty of people to their miniſters ? 

A. To love, eſteem, and pray for them; provide them 
ſubſiſtence ; ſupport their good name; and receive go- 
ſpel-ordinances diſpenſed by them as from Chriſt, 

Q What is the duty of magiſtrates to their ſubjeds * 

A. To govern and defend them with wiſdom and cle- 
mency, eſtabliſh and execute good laws, promote reli- 
gion, diſcourage evil-doers, and encourage ſuch as do well. 
Q. If the magiſtrate is an Epiſcopalian, or otherwiſe 

different in religion, or a bad man, does that any way 

leſſen his power ? 54 A. No; it only 

makes him leſs capable of uſing his power aright, 25 

it would do in the caſe of a natural father; but ble 
a N 5 , | pro? 


. 
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re 1 thrant, his power is never leſſened, Rom. xiii. 

Q. Whom call you a tyrant? A. One that either ne- 
er had a right to govern, or has loſt it by employing his 
wer for the deſtruction, not the good of his [abjects. 

Q. What is the duty of ſubjets to their magiſtrates ? 

J. To defend, honour, obey, pray for, and pay due 
tribute to them, 1 Pet. ii. 17. I Tim. ii. 1. 

bat is the duty of ſuperiors in age, gifts, or grace, 

t their inferiors in theſe things ? A. To inſtruct, ad- 
riſe, and encourage them in what 1s good; and to walk 
z patterns of holineſs before them, Tit. ii. 2. 

Q. What is the duty of inferiors in age, gifts, or grace, 
their ſuperiors in theſe things ? A. To love, e- 
teem, and honour them; to imitate their good pattern, 
and follow their admonition and advice, 1 Pet. v. 5, 

Q. What is the duty of equals one to another? 

A. To prefer one another, deſire and delight in one 
another's good, and be mutual examples in holineſs. 

Q. How many ways is the fifth command broken ? 

4. Two ways; by neglecting the graces and duties 
required, and by committing the contrary fins. 

Q. What are the ſins of parents againſt their chil- 
ben? A, Cruelty, untenderneſs, waſting their earth- 
ly portions, giving them too much of their will, loving 
them more than Chriſt, loving ſome better than others, 
vithout regard to their virtue, training them up in 1gno- 
nance or wickedneſs, and oppoſing their reaſonable incli- 
bations in their calling or marriage. 

Q. bat are the ſins of children againſt their parents ? 

A. Irreverent ſpeeches or carriage towards them; re- 
fuſing to ſubmit to their inſtruction, reproof, or advice; : 
vaſting their ſubſtance; grieving their ſpirit ; neglecting, 
to ſupport them when old and infirm; and contemning N 
their conſent in their calling and marriage, Gen, xxvi. 

Q. What are the fins of husbands againſt their wives ? ; 

A. Unfaithfulneſs, hatred, binterneſy, 
il· grounded jealouſies, &c. Col. wii. 19. 
% What are the fins of wives againſt their herbs ? 
A. Unfaithfulneſs, hatred, imprudent ipeeches, irre- 

- verent 


haughtineſs, and | 
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penſing goſpel-ordinances ; preaching error, or truth un 


' terns of a looſe and carna converſation, If. lvi. 


them; grieving them with their unbelief and wicked 


Q. What are the fins of ſubjets againſt their magi 


grace, . againſt their inferiors in theſe things? A. De 


fin by their example or advice, Rom, xiv. & xv. 


grace, againſt their ſuperiors? = A. Deſpiling and 
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verent and haughty carriage, diſobedience, g*oundleMl < 
jealouſy, prodigal waſting his eſtate, &c. 1 Pet. iii, a 


Q What ate the fins of maſters againſt their ſervants 
A. Requiring them to do what is ſinful, or above thei 


ſtrength ; rigorous upbraiding or correcting them for thei * 


faults; with-holding from them due food, wages, or th 
benefit of family-inſtruftion and worſhip; caſting thenlii * 


off when ſick, &c. Col. iv. Jer, x. 25. i 


Q. What are the fins of ſervants againſt their maſter; 
A. Deſpiſing, defaming, diſobeying, or ſetving the 
with eye-ſervice ; waſting and abuſing their maſter's pre 
perty; neglecting to attend on family-inſ{truRion or wor 
ſhip, &c. Col. iii. 22. 2 Sam. xix. 26. 27. 
Q. What are the fins of miniſters againſt their people | 
A. Fording themſelves on them; ſeeking chiefly thei 
own carnał gain; careleſſneſs in praying, ſtudying, or di 


faithfully and . and ſhewing themſelves pat 


Q. What are the ſins of people againſt thetr miniſters 
A. Hatred, contempt, and ſlandering of them; neg 
lect of prayer for, and of the ordinances diſpenſed by 


neſs; and with- holding due ſubſiſtence from them. 

Q. What are the fins of magiſtrates againſt their ſub 
jets? A, Ruling them with cruelty and oppreſſion 
requiring and encouraging what is evil, and diſcouraging 
what is good; expoſing them to enemies ; or chiefly ſeek 
ing their own carnal advantage. * | 
ratet? A. Reſtraining prayer for, deviſing of, dil 
evedience to, and rebellion againſt them; and refuſing tc 
pay them juſt tribute, 2 Pet. ii. 10. = | | 

Q. What are the fins of ſuperiors in age, gifts, e 


piſing and diſregarding them; or encouraging them tC 


Q. What are the fins of inferiors in age, gifts, 0 


# contemning 


\ 
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contemning them, or their good inſtruction or pattern; 
ind following their bad example or advice, Iſ. in. 5. 

Q. What are the fins of equals one againſt another K. 

A. Selfiſnneſs, hatred, haughtineſs, diſhonouring, de- 
fuming, and enticing one another to ſin, Eph. iv. 31. 

Q. What is the only reaſon anhexed to the. fifth com- 
nandment? A, That the keepers of it ſhall live long 
in the land which the Lord God „ them, Deut. v. 

Q What is meant by this long life ? A. The long | 
continuance of life, with the bleſſing and proſperity, of it. 

Q. Do all that honour their parents, and are ane 
in all relative duties, live long and proſperouſly ? 

A. They either do ſo, or haye the want of it made up 
by the full enjoyment of God, Iſ. iti. 10. 

Q. With what limitation is this, and all promiſes of 
temporal bleſſings, . to be underſtood ? A. As far as it 
ſhall ſerve for God's glory, and their own good. 

Q What is the danger of ſtubborn. and rebellious chil- 
dren ? A. God has curſed them, and commanded © 
ſuch to be ſtoned to death ; and they often come to a mi- 
ſerable and diſgraceful end. Deut. xxi. & x&vii, - © 

Q. How is the fifth command the firſt. command with | 
vomiſe, avhen the ſecond has a promiſe annexed to it? 

A. The fifth is the firſt of the ſecond table, and is the 
mly command having a promiſe peculiar to itſelf. 

Q. Why are reaſons annexed to the firſt five commands 2. 

A. Theſe. five are as the foundation of the reſt, and 
bme of them leſs inforced by the light of nature. 

Q IF we perform the relative duties 3 in the 
jth, can we break the following commands? \ 

A. No; if we rightly regard ourſelves and neighbours 
In telative duties, we can neither murder, commit adul - 
ery, ſteal, lie, nor covet, Rom. xili. 9. FL 


QuesT. 67. Which is the | *th commandment ? 
7 a The ſixth. commandment is, Thou 2 
not 


QUEST. 68. What i ts 8 in the f Hin command- 


ent? 
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Answ. The ſixth commandment requireth 5 
. lawful endeavours to preſerve our own life and the 
life of others. 

QuEesT. 69. What is forbidden in the ſiæth command 
ment? | 

Answ. The ſixth commandment forbiddeth the 
taking away of our own. life, or the life of our neigh 
bour unjuſtly, and whatſoever tendeth thereunto, 


Q. What does the fixth commandment require ? 
A. The preſervation of life, Eph. v. 28. 29, 
Q. Whoſe life does it command us to preſerve ? mc 
A. The life of ourſelves and others, 1 Kings xvii, 
Q. What life are we to ſtudy the preſervation of ? 
A. Our ſpiritual and natural life, Deut. xxx. 15. 16 
Q What means are we to uſe for the an nb rr 7 
our life ? A. All lawful means, and theſe only. 
Q. Can unlawful means promote or preſerve the lif 
of our ſoul? A. No, James i. 15. 9 
Q. May we lie, deny Chriſt's truths, or otherwiſe fin 
to preſerve our own life; or that of others, eſpecially of 
eminent ſaints? A. No; to ſave mens natural life by 
ſin, is to murder our ſoul, and make an attack on the life} 
and honour of God, Amos ii, 12. 13. - 
Q. How then is Rahab commended for ſaving the life 
of the ſpies by a lie, Heb; xi.) A. She is only com- 
mended for her faith in receiving the ſpies, but not for 
the lie ſhe made to ſave them, = L 
Q. May we not, in ſome caſes, omit the public dutiet i 
of Gods worſhip, in order to defend our lives ? A. Yes; il © 
for God declares he will have mercy, and not ſacrifice. 
Q: What are the lawful means of preſerving our natu- 
ral life? A. A calm and chearful temper ; the mo- 
derate uſe of meat, drink, ſleep, phyſic, labour, reſt, or 
recreations; and defending it with clothes, houſes, and i 
armour, 2255 e fe 
Q How are we to promote and preſerve our ſpiritual 
life? A. By diligently attending on goſpel-ordinances, 
and receiving and improving Chriſt in them, II. Iv. 
4 N GL Q. Wiat 
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Q. What calmneſs of ſpirit is neceſſary to promote our 
piritual life ? Our conſcience quieted witlr the 
blood of Jeſus ; our ſpirit meekened by the love of God, 
and comforted with the views of our ſaving relation to him. 
Q What is the food by which our ſpiritual life is pre- 
ſerved © A. Chriſt's fleſh and blood. 
Q. What medicine muſt heal our ſpiritual maladies ? 
A. God's love, Chriſt's blood, and his Spirit's influence. 
Q. What raiment muſt our ſouls be clothed with? 
A. Chriſt's imputed righteouſneſs, and imparted grace. 
In what labeur muſt our ſoul be exerciſed to pro- 
nate its life? A. The labour of love to God and man. 
Q. What reſt is neceſſary for promoting ſpiritual life ? 
A. Our ſolid ſatisfaction in God as our all, Pſal. xvi. 
Q. What recreation is neceſſary to promote ſpiritual 
life ? A. Our walking with, and rejoicing in God 
through our Lord Jeſus Chriſt, as our king and friend. 
Q. Where muſt our ſoul dwell for its ſafety ? 
A. In God as in Chriſt, Pſal. xc. | 
Q. With what armour muſt we defend the life of our 
full againſt ſin, Satan, and the world? A. With the 
ſhield of faith, the breaſtplate of righteouſneſs, the hel- 
met of the hope of ſalvation, the ſword of the Spirit, 
vhich is the word of God, and with earneſt prayer. 
Can we ſinfull) exceed in uſing theſe means of 
ſpiritual life ? A. No; we never uſe them enough. 
Q. How are we iq preſerve the life of other mens bo- 
lies? 74 By a ready forgiving of injuries; aſſiſting 
and defending the innocent; puniſhing murderers with 
death; promoting peace between man and man; with 
charitable diſtributions to the neceſſities of the poor. 
Hou are ave to promote the life of other mens ſouls? 
A. By prayer for God's grace to them; reſtraining 
them from, and reproving them for ſin; inſtructing and 
encouraging them in the ways of God; and providing 
them with the outward means of grace to the utmoſt of 
dur power. | 
Q. What is forbidden in the fixth command ? | 
4, All murder, or unjuſt taking away of man's life. 
FF Q.. 


exciting them to kill and torture one another in ſport and 
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Q. 1s it unlawful in every caſe to kill? A. No; it / 
is lawful to kill hurtful. beaſts, or innocent beaſts for ing 
food; and to kill men in lawful war, neceſſary ſelf-de- Ing 
ſerge. or when juſtly ſentenced to death by the magiſtrate, e 

For what are magiſtrates to condemn men to death? ( 
> . For idolatry, blaſphemy, witchcraft, murder, adul- cor 
tery, Sodomy, beſtiality, inceſt, &c. Lev. xx. & xxiv. &c, Wl an 

Q. Can we break this command with reſpect to beaſt; ? rat 

A. Yes; by killing, torturing, and abuſing them or 


cruelty, as at matches of cock-fighting, bear-beating, 
and bull-beating, Exod, xxiii. Numb. xxii. Prov, Xii. 

2. Ir accidental manſlaughter murder? A. No, ex- 
cept. it ſpring from culpable negligence in us, 

Q, Are duels or ſet combats between men lawful ? 

A. Duels appointed by public authority, which tend 
to prevent the ſhedding of more blood, are ſometimes 
lawful; but private duels are always ſinful. 

Q. How prove you private duels finful? A. They 
ſpring from pride and revenge, expoſe mens lives without 
ground, pour contempt on the authority of God and the 
magiſtrate, and make men martyrs for fin, 

Q. How may the murder of men be diſtinguiſhed ? 

A. Into the murder of their body and of their ſoul. 

Q Which of theſe is worſt? A. Soul-murder, 

Q. Inu what ee ways are men guilty of murder! 
A. In heart, geſture, word, or deed. 

Q How do we' commit murder in our heart? A. By 
indulging paſſion, hatred, anger, envy, malice, and de- 
viling, deſiring, and delighting'in the hurt of any. 

Q Wherein'does lacuful and ſinful anger differ? 

A. Holy anger ſceks the glory of God, and the good 
of the offender, and the deſtruction of his ſin; but ſinful 
paſſion and anger ſeek. our own honour, and the hurt of 
the offender, Exod, xxxii. Numb, xx.' 

Q. Wherein lies the evil of finful paſſion ? A. It, 
unfits for duty, renders reproof hurtful, magnifies inju- 
ries, excites others to ſin, and opens our heart to Satan. 


. How do Wwe commit murder i in our geſtures ? 4 5 
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A. By envious, diſdainful, and fierce looks; behold- 
ing the diſtreſs of others with pleaſure or unconcern; en- 
aged gnaſhing with the teeth, foaming with the mouth, 
&c, Gen. xlv. Luke x. 30.---32. Obad. 12. Acts vii. 54. 

Q. How do we commit murder in our words? A. By 
contentious brawling, wrathful imprecations, diſdainful 
and paſſionate ſpeeches ; writings tending to grieve, en- 
rage, and hurt mens ſoul or body, or approve of it. 

Q. How do we commit murder in our deeds? A. By 
ſuch actions as injuriouſly hurt mens ſoul or body. 

Q. Does the fixth command forbid only the actual ta- 
ting away of life? A. No; murder in God's fight 
includes whatever tends unjuſtly to take it away. 

Q. What things tend to the murder of mens bodies ? 

A, Sparing of murderers, with-holding the neceſſary 
means of life, exceſs in meat, drink, grief, or pleaſure, 
Juſt, covetouſneſs, ambition, revenge, oppreſſion, ſmi- 
ting, wounding, and grinding the face of the poor, c. 

Q. What are the moſt ordinary means of murdering 
mens bodies? A, Unlawful war, drunkenneſs, glut- 
tony, and uncleanneſs, Jer. li. 35. Prov, v. 11. 

Q. When is war unlawful ? A, When it ſprings 
from covetouſneſs.and ambition, is raiſed without firſt 
trying peaceably to adjuſt differences, or tends only to 
maintain trifling claims, 2 Kings xiv. 8. 


Q. Wherein does gluttony conſiſt ? A. 1n eating. 
too often, too much, or too ſtrong or delicate food. 
Q Wherein does drunkenneſs conſiſt ? A, In an 


exceſhve deſire of liquor, drinking too often, too long, 
or too much, If. v. 11. 12. 22. 5 
Q. When do we eat or drink tos much? A. When 
ve eat or drink more than ſatisfies ana ſtrengthens na- 
ture, and eſpecially when we eat or drink till we partly 
loſe the uſe of our reaſon, Jer. v. 8. | SY 
Q IWherein lies the evil of gluttony and drunkenneſs ? 
A. They murder our body, by breaking its conſtitu- 
uon, and make us like beaſts in ſtupidity ; and drunken- 
neſs often makes men like devils in wickedneſs. r 
Q. Wherein does the abominable nature of drunkenneſs 
1 | : a further 
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hell to drink the cup of God's eternal wrath, If. xxviii 


is no place for repentance, 1 Sam. xxxi. 2 Sam. xvii. 


further appear ? A. It abuſes God's bounty 
our time and money, breaks all God's commands, defa 
ces his image in man, expoſes to all wickedneſs and dan 
ger, draws on many heavy curſes, and haſtens men te 


Q. What ſhall we then think of ſuch as boaſt of thei 
ability ta drink much, or of making others drunk? / 
A. Such glory in their ſhame and likeneſs to Satan, are en 
near vengeance, and under the curſe of God, Iſ. v. thet 
Q. At what ſeaſen is revelling, gluttony, and drun- ( 
Rennefs, moſt criminal? A. When God is threaten-Wi [i 
ing or inflicting very heavy judgments on us or our lend ; and 
for then they moſt daringly contemn God's juſtice andi 
power, haſten his wrath, and are rarely pardoned, an 
. Q. Wherein does the great evil of murdering mens bo- 4 
u 


dies appear? A. It deſtroys man, who is the image 
of God, and our own brother; it is directly contrary toll © 
our natural conſcience and affection; and is more fre- 


quently purſued with God's viſible judgment than moſt of 


other ſins, Gen. iv. and ix. 6. W 
Q. What is the worſt kind ef bodily murder? bb 
A. A man's murdering himſelf, Matth. xxvii. 5. pl 


Q. Ii it not better to kill ourſelves than live in tor- i 
ment, or be barbarouſly and diſgracefully killed by others? 
A. No: ſelf-murder is an evidence of pride, diſcon- 
tent, and deſpair; God alone is maſter of our life ; tor- 
ment here is far eaſier than in hell; and after death there 


Q Can no ſelf-murgderer be ſaved? A. One may 
give himſelf a wound, of which he may die in a linger- 
ing manner, and yet repent before death; or a child of 
God may, in a frenzy of diſtraction, kill himſelf : but it 
ſeems impoſſible for ſuch as deliberately kill themſelves 
by an immediate death, to repent or be faved. - 

Q. How then could Samſon, who drew dewn'the houſe 
upon himſelf, be ſaved ? A. His deſign was not a- 
gainſt his own life ; and he had God's ſpecial allowance 
to part with it, in order to ſlay a multitude of the Bhili- 
ſtines, Judg. xvi, 28,---30, | 

| Ip. 5 Q. How 


Hou are awe in general rendered guilty of ſpiritual 
nurder? A, By every fin we commit, Ezek. xviii. 4. 
Q. How do we murder our own ſoul ? A. By ſin- 
fully defiling it, and drawing God's curſe on it; and e- 
fecially by refuſing Chriſt the Saviour of ſouls, Hoſ. xiii. 

Hou de we murder the ſouls of otbers ? . 

A. By vexing and grieving them; neglecting to pre- 
rent their ſin, or reprove them for it; and encouraging 
them in it, by command, example, or advice, Lev. xix. 

Q. Who are principally guilty of murdering other mens 
fulr? Al. Heads of families, miniſters, magiſtrates, 
ud profeſſors, Ezek. xxii. | 

Q. How do heads of families murder their children 
and ſervants? A. By denying them family- inſtruction 
and worſhip in due ſeaſon, careleſs performance of theſe 
duties with them, indulging and encouraging them in fin, 
be, Jer, &. 1 . | | 

Q. How do miniſters murder other mens ſouls ? 

A. By entering into the miniſtry without God's call, 
which renders their labours unprofitable ; by neglecting 
due pains for their people's inſtruction and converſion ; 
preaching error, or truth in a wrong manner; admini- 
[tration of the ſacraments to the ignorant and profane; 
and by their looſe and carnal example, Jer. xxiii. 


a covenant, as if it might and ſhould be obeyed by us to 
render us welcome to Chriſt as a Saviour ; inſiſting chief- 
ly on circumſtantial points; preaching to a multitude as 
if all ſaints, or in ſuch a manner as makes ſaints diſere - 
it their relation to Chriſt, or forget the duty of the pre- 
ſent times, Ezek. xxxiii. | | | 
Q. How do magiſtrates murder other mens ſoul: ? 

A. By not providing their ſubje&s with ſchools, and 2 
dure goſpel-miniſtry ; and by not puniſhing, but encou- 

[aging error, ſuperſtition, and groſs immorality. 
Q. How do profeſſors murder other mens ſouls ? 
A. In cauſing others to ſtumble at religion by their un- 
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Q. How do minifters murder mens ſouls by a wrong 
way of preaching truth ? A. By preaching the law as 


godly example; dropping or corrupting God's truths and 
- % ordinances; _ 
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ordinances ; or ſinning æway his preſence from the mean 
of grace, Ezek. xvi. Iſ. vi. 9. 
Q Are we not then all very guilty ef murder, an 
eſpecially ſpiritual murder, before God ? A, Yes, ſurely 
Q. How may abe be cleanſed from our blood: guiltineſi ¶ ge 
A. By the application of Chriſt's blood to our con | 
ſcience, for the pardon of all our fin, 1 John i. 7. of 
Q. What are the beſt means of 2 us from mor, 
blogd-guiltineſs ® A. The conſideration of its dread 
ful nature; avoiding temptations to it; and eſpecially ha 
ving the love of God in Chriſt ſhed abroad in our heart 
by the Holy Ghoſt dwelliag in us. 


Quxsr. 70. Which is the ſeventh commandment ? 
Answ. The ſeventh commandment is, Thou ſhalt 
not commit adultery. | 
' QuesT. 71. What is required in the ſeventh com. 
mandment? | 
Answ. The ſeventh commandment requireth the 
preſervation of our own and our neighbour's chaſtity, 
in heart, ſpeech, and behaviour. | | 


QuEsT. 72. What is forbidden in the ſeventh com- 
mandment ? | 
Answ. The ſeventh commandment forbiddeth all 


unchaſte thoughts, words, and actions. 


Q. What is required in the ſeventh commandment ? 
A, The preſervation of chaſtity, Col. iv. 6. 
Q. What do you underſtand by chaſtity ? | 
A, Cleanneſs and purity from irregular fleſhly pleaſure. 
Q. Whoſe chaſtity ought we. to preſerve ? 

A. Our own and our neighbours, 1 Cor. vii. 2. 35. 36. 
Q Wherein'is our own and our neighbour's chaſtity to 
be preſerved ? A. In heart, ſpeech, and behaviour. 
Q Why ſhould ue preſerve our own and our neigh- 
bour's chaſtity ? A. Becauſe we are men, not bealts ; 
Chriſtians," not Heathens ; and therefore out bodies and 

fouls ought to be pure temples for the Holy Ghoſt. 
Q. By what means are we to preſerve our chaſtity ? F 
. h | « BY 
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A. By watchfulneſs over our minds and ſenſes ; tem- 
perance in eating and drinking; ſeafonable faſting ; fer- 
vent prayer; the fear and Spirit of God dwelling in us; 
faith in Chriſt, and the promiſe of ſanctiſication; dili- 
gence in our callings ; and lawful marriage. 

Q. What is marriage? A. A lawful joining together 
of a man and woman in individual fellowſhip during life. 
Q. Who inſtituted marriage! A. God, Gen. ii. 
Q When did he inſtitute it? A. Before the fall. 

Q. What doth that teach us ? A. That marriage 1s 
very honourable, and the privilege of all men, 'Heb, xiii, 

Q. What are the ends of marriage! A. The mu- 
tual help of parties, regular increaſe and education of 
mankind, affording the church an holy ſeed, and prevent- 
ing uncleanneſs, 1 Cor, vii. Gen. ii. 

Q. When is a marriage lawful ? A. When it is 
contracted, with conſent of their parents, between one 
ſingle man and woman come to the years of diſcretion, du- 
ly diſtant in affinity and blood, and of the ſame religion. 

Q May parents force, or, without good reaſon, op- 
poſe their childrens inclinations to marriage? A, No. 

Q. How diſtant in affinity and blood muſt theſe who 
marry together be ? A. Perſons in a direct deſcent 
muſt never marry together, nor any nearer than cou-. 
lns in the oblique deſcent ; nor muſt we marry any near- 
er relations of a late huſband or wife than of our own. 

Q. Why muſt theſe who marry together be duly diſtant 
in affinity and blood? A. That friendſhip may ſpread 
in the world, and unnatural luſt be diſcouraged. 

Q. Why muſt they be come to the years of diſcretion ? 
A. That they may be capable to chuſe their yokefel- 

low, and manage the affairs of their way & Prov. xxxi. 

Q. Why ought they to be of one religion : A. That 
they may walk together as heirs of the grace of life, and 
not ſeduce one another from the fear of God. | 
Q. Ought profeſſed Chriſtians to marry only with ſuch 
as appear to fear God? A, Les; otherwiſe they diſ- 
obey God; pour contempt on religion, in preferring 
niches, beauty, or parentage to it; hinder their prayers; 

p take 
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take into their boſom a means of deadening their ſoul, 
diſordering their family, and ruining their ſeed, 2 Cor. vi. 

Q. What is forbidden in the ſeventh commandment ? 

A. All unchaſte thoughts, words, looks, or actions. 

Q. How is unchaſtity committed in our thoughts? 

A. By filthy dreams, deviſing or deſiring opportunities 
of unchaſtity, or delighting in imaginary views of com- 
mitting it, Jude 8, Job xxxi. 1. 0 

Q. How are we guilty of unchaſtity in our wordi? 
A. By reading, hearing, ſpeaking, or writing of un- 
cleanneſs, or temptations to it, with pleaſure ; and eſpe- 
cially if the ſtile be immodeſt, Eph..v. 4. 

Q. Whence does mens pleaſure in reading, hearing, or 
ſpeaking immodeſt language, proceed? A. From the 
fire of uncleanneſs burning in their heart, Prov. vii. 
Q. How are we guilty of unchaſtity in our looks ? 
A. In viewing immodeſt pictures with pleaſure, or be- 
holding other objects with unchaſte defires towards them, 
Ezek. xxiii. Matth. v. 28. Prov. xxiii. 33. 
Q. How are we guilty of unchaſtity in our deed: ? 
A. By inceſt, Sodomy, beſtiality, felf-defilement, and 
other unnatural luſts, Lev. xviii, 6.---24. and xx. II. 
to 21. Gen, xxxviii. 9. Rom. i, 24.--*27. ; Iaſcivious ſa- 
Jutations, wanton embraces and dalliances, Prov. vii. 13. 
and vi. 29. ; ſuch geſtures as ſhew the levity and filthi- 
neſs of the mind, or tempt others to unchaſtity, II. ui. 16. 
Gen. xxxviii. 14. 16. Prov. vii. 10.-*-12. ; and by for- 
nication, adultery, rape, polygamy, and retaining of con- 
cubines, Gen. xxxiv. 2 Sam. xi. & xiii, 1 Kings xi. 3. 
Q. What is polygamy ® A. It is to have more wives 

or huſbands than dne at the fame time. | | 
Q. How prove you, that polygamy, and keeping of con- 
cubines, is very ſinful? A. Theſe practices are con- 
trary to God's command, and the firſt inſtitution of mar- 
riage, which makes only twain one fleſh ; and have bred 
great diſorder in families, Lev. xviii. 18, Gen. ii. & xvi. 
Q. How then did Jacob, David, and other ſaints, in. 
dulge themſelves in theſe practices? A, Cuſtom, and 
the darkneſs of the times, had blinded their conſcience. 
6 N Q. What, 
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Q. What, befides the above kinds of unchaſtity, is for- 
bidden in this command? A. Whatever tends to en- 
courage any manner of unchaſtity, Prov, v. vii. & xxiii. 

Q. What things encourage and excite to unchaſtity? 1 

A. Idleneſs, gluttony, drunkenneſs, vain gadding, ex- 
ceſs in carnal mirth, laſeivious books and pictures, vows 
of ſingle life, undue delay of marriage, unjuſt divorce or 
deſertion, wanton attire, frequenting light and lewd com- 
pany, Ezek. xvi. Jer, v. Gen; xxxiv. ©&c., 

Q. How do vows of jingle life lead ts unchaſtity ? 

A. They expoſe men to temptations to GR 
Gc, Heb, xii. 4. 

Q. What is unjuſt divorce ? A. It i is when one mar- 
ried perſon is by law disjoined from the ather, for other 
cauſes than adultery and obſtinate deſertion, Matth. xix. 

Q. What is deſertion in the married ſtate ? 

A. It is when one married perſon departs from, and 
refuſes to dwell with the other, 1 Cor, vii. 15. 

Q What attire may be called wanton? A. Attire 
above our ſtation and ability, eſpecially if framed or put 
on in a light and lewd manner, Prov. vii. 10. 16. 

Q. Wherein lies the evil of vain apparel ? 

d. It conſumes what ſhould pay our juſt debts to God 
and man, waſtes much precious time in putting it on, 
- contradicts dur Chriſtian character of modeſt ſobriety, 
P draws our heart from God, excites our neighbours to en- 
1 vy or luſt, and expoſes our land to ruin, Prov. vii. 10. 
p Zeph. i. f. 1 Pet. iii. 3. 4. Iſ. iti. 16,---26, x 
Lit lawful for one ſes le wear attire proper to the 
s other? A. No; it is an abomination te the Lord. 

Q. How are perſons wilty of frequenting light and 
* lewd companions 4 . Bly Either more fecret, „by often 
* accompanying with one or, a few ſuch 3 or more 
8 openly, by attending ſtews; ſtageplays, balls, promiſcuous 
d dancings, common penny-weddings, G. 
. Q. How do you prove, that flews or bawdy-bauſes are 
-W abominable ? A. They are condemned in-{eripture, 
d and are a nurſery of jnceſt, adultery, &c.- Lev. xix. 29. 
. Q. Hem grew yu. balls, and common penny-wedadings, 
Ll12 finful 7 
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ſinful? A. They are public meetings of light perſons, 
who debauch one another with pride, 'drunkenneſs, vain Wn: 
and immodeſt jeſts, wanton dalliances, &c. Gal. v. 21, 

Q 1f theſe balls or weddings are uſed to collect chari- Wl; 
ty for the poor, does that render them lawful ? 

A. No: if we do evil that good may come, our damn- 
ation is juſt, Rom. iii. 8. 

Q. Wherein lies the evil of promiſcuous and vain dan- 
cing ? A. The ſcripture repreſents it as the work of 
drunken and impudent perſons ;' it inflames Juſt, indiſpo- 
ſes for religious duties,' and is contrary to the modeſt ſo- 
briety required in Chriſtians, Exod. xxxii. 19. in 

Q. Does not the ſeripture-examplet of Miriam, Da- ü 
vid, &c. warrant our dancing, Exod. xv. 20. Judg. fi 


Xi. 34. 1 Chron, xv. 29. Eccl. iii. 4. 2 Sam. vi. 14. 16. 


Pſal. xxx. 11. and cxlix. 3. and cl. 4. Jer. xxxi. 4. 13.1 
Lam. v. 15, J. No; for befides that the molt of Ill a 
theſe texts reſpect religious worſhip, the word rendered 
dance in the two firſt, and fix laſt, ſignifies a pipe, or a 
company of ſingers ; that in Chronicles and Eccleſiaſtes, to Wl d 
leap, or rejoice greatly; and that in Samuel, t praiſe, Wl / 


or praiſe on an organ. | 
Q. How prove you ſlageplays ſinſul? A. Sin, and 
eſpecially luſt, is therein made the ſubject of diverſion 
and jeſt; which convenes light and lewd perſons, in- 
flames their Juſt, and excites their vanity, Eph. v. 4. 1 
Q Wherein lies the great evil of adultery, fornication, WI © 
and other uncleanneſs* A. It greatly offends and diſ- WW | 
honoürs God; ruins our. ſou], body, character, and e- ˖ 
ſtate; injures others; and is very rarely repented of. 6 
' QuesrT. 73. Which is the eighth commandment ? 
As w. The eighth commandment is, Thou ſhalt 
Es r. 74. What is required in the eighth com- 
mandment? e 
Ans w. The eighth commandment requireth all 
lawful procuring and furthering the wealth and out- 
' ward eſtate of ourſelves and others. 
Week. e * QUEST. 
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QUEST. 75. What is forbidden in the erghth com- 


in nandment? f Ia . 

I, Answ. The eighth commandment forbiddeth 
!'- vhatſoever doth or may unjuſtly hinder our own or 
our neighbour's wealth or outward eſtate. | 


Q What is required in the eighth command” _. 

A. The lawful procuring and furthering of wealth. 

Q. Whoſe wealth ought we to procure and further ? 

A. Our own and our neighbour's, 

Q. 1s it lawful for men to have any peculiar property 
in the good things of this life ? A. Yes; for if all 
things were common, ſtealing would be impoſſible, and 
ſo there would be no need for this command. 

Q. Why then had the primitive Chriſtians in Fudea all 
things common ? A. It was from their own choice, 
and not from any command of God, Acts v. 

Had they any peculiar reaſon for this courſe ? 

A. Yes; Chriſt had forewarned them of the ſudden 
deſolation of their land, and loſs of their wealth, even 
ſuppoſe they ſhquld not diſpoſe of it to their brethren. 

Q. What means are we to uſe for promoting our own 
and our neighbour's wealth and outward eſtate ? 

A. All lawful means, and theſe only, Eph. iv. 28. 

Q. By what lawful means are we to promote our own 
wealth? A. By chuſing lawful and ſuitable callings, 
» WH diligence in them, and prayer for God's bleſſing on our 
labour; by a prudent and frugal uſe of outward enjoy- 
- W nents; requiring our juſt dues; and rendering to every 

one their due, eſpecially to the Lord. 8 "1g 
Q What is a lawful calling ? A. One wherein we 
aan glorify God, and do good ta men, 1 Cor. x. 31. | 

Q. What is a proper and ſuitable calling ? 

4. One that anſwers our ſtation, inclination, ability, 
and the place of our abode. N OD, ; 
| Q. What do you mean by a frupal uſe of things ? 
A. Our care to anſwer every purpoſe in a ſuitable man- 
ner, with as little expenſe as poſſible, John vi. 12. 
QQ May ave ſue eur neighbour at law to recover mes | 


n 
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he owes us? A. Les; if it is of much importance, Mya: 
and if he is capable to pay, and diſregards more peace- 
able methods of obtaining it, Deut. i. 16. 17. 

Q. How prove you that? A. From God's appoint. Nou 
ing magiſtrates, and giving laws for the recovering of d- 
vil rights; and becauſe otherwiſe the outward eſtates of 
the godly would be a prey to the wicked, Deut. xxv, 

Q. How then does Chriſt ſay, If any man ſue thee at 
law, and take away thy coat, let him have thy cloak al- 
\ ſo? A. The meaning is, that we ſhould rather loſe a 
little, than carry on litigious conteſts at law. 

Q. And how does Paul ſay, There is a fault among 
you, that ye go to law one with another, 1 Cor. vi. ? 

A. The meaning is, that it is ſinful for Chriſtians to 
carry their pleas and differences before Heathen magi - 
{trates, to the ſcandal of religion, when they might com- 
poſe them among themſelves. 

Q. How are we to give of our wealth to the Lord ? 
A. By ſetting apart ſufficient time for his worſhip on 
our labouring days ; and giving of our ſubſtance to ſup- 
port miniſters, teachers, and the poor, 1 Cor, ix. 14. 

Q. How is this a means of promoting our wwealth ? 

A. As what is thus given from love to the Lord, is lent 

to him, and he will repay it with uſury, Prov, xix. 

Q. How does the Lord repay what is thus lent to him 

A. By ſucceeding and directing our endeavours to gain 
more; and wonderfully providing for us or our poſterity, 
when reduced to ſtraits, Hag. ii. 19. Pſal, xxxvii. 25. 26. 

Q. When ſhould we eſpecially give charity or alms ? 

A. When our proſperity, or the wants of the poor, 
are exceeding great; or when we profeſs deep humiliation 
or thankſgiving before God, Neh. v. 

Q. Who are bound to give alms ? A. All men, 

except ſuch as are in deep poverty, Eph. iv. 28. 
Q. To whom ſhould we give alms? A. To all chat 
are in need, eſpecially poor ſaints, and poor relations. 

Q. Why ſhould we eſpecially give alms to poor ſaints * 

A. Becauſe they are dear in God's fight, can pray 
down bleflings on us; and Chriſt will . — 
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74. 1 
ace, Myzrd this charity at the laſt day, Matth. xxv. 35. 
ace. Q. hy ſhould we give alms ? A. To teſtify our 


obligation to God for our. all, and eyidence our love to 
int- our brethren, Gal. vi. 10. Prov. iii. 9. 10. 
fc. Q. In what manner ſhould we give alms ? | 
5 of A. Chearfully, from love to God and man; with pro- 
per ſecrecy; and in proportion to our ability, and our 
e at MW ncighbour's neceſſity, 2 Cor. viii. 14. and ix. 7. | 
al- Q. In what proportion ought- we ordinarily to give to 
ſe a e poor, and other pious uſes ? .A. It ſeems moſt a- 
greeable to ſcripture, to give, if poſſible, about a tenth 
ong part of our income at leaſt, Gen. xiv. 20. 

Q How may we be able to ſpare ſo much? 
to A. By labouring diligently in our callings, and re- 
gi - trenching all unneceſſary expenſes in our diet, clothes, c. 
m- Q Wherein lies the evil of expending on vain apparel, 

unneceſſary food, furniture, &c. what ſheuld be ſet apart 
to pious uſes ? A. Hereby we murder the poor, ba- 
on W nh the goſpel, ſtarve the miniſters of Chriſt, and ſouls 
up- of men, that our .igtemperance, pride, and other luſts, 
| may be ſatisfied, Neh, X11, 10. 11 | 

Q By what means are we to promote the wealth Ho- 
ent WI berg? A. By kindneſs and juſtice towards them. 

Q. How are we to exerciſe juſtice towards. our neigb- 
u * WM bours ? A. By ſtudying ſincerity in our words and 
ain WF deeds to them; faithfulneſs to our promiſes, contracts, 
), aud truſts; by buying and ſelling at juſt prices; paying 
6. jaſt debts, reſtoring pledges, and what loſt things we have 

found, and what we have unjuſtly taken from others. 
Ir, Q. Why muſt we reſtore what we know we have gotten 
on Wl wjuſily? A. Becauſe otherwiſe we continue in our 
theft, and cannot expect pardon from God. | 
n, Q. What if by ſuch reſtitution we ſhould expoſe our cha- 
rater, and give away all we have ? A. We may make 
at W reſtitution in ſuch a ſecret manner as not to blemiſh our 
character; and if this is impoſſible, better expoſe our 


character, and give away all our ſubſtance, than expoſe 
Ly WF ourſelves to God's wrath, Lev. vi; 4. 5. 


Q. Ta-whom are we to make reftitution? A. To 
| 1 the 
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the perſons the goods were unjuſtly taken from; or thei 
heirs ; or if none of theſe can be found, to the poor, 

Q. What is forbidden in the eighth command ? 

A. Stealing, or injuſtice towards the wealth of any, 

Q. From whom is it poſſible for men to ſteal ? 

A. Either from themſelves or their neighbour. 

Q How do men ſteal from themſelves ? © A.B 
idleneſs, churliſhneſs, imprudent management, prodiga 
lity, raſh ſuretiſhip, and injuſtice towards others. 
Q. What is idleneſs? A. It is to live without 
calling, or to be ſlothful in buſineſs, Prov, xviii. 9, 

Q. Wherein lies the evil of idleneſs ? A, It ren 
ders us uſeleſs and hurtful to men, diſhonours God, and 
makes us a ready prey for the devil, 1 Tim. v. 13. 

Q. May not believers, whoſe proviſion is ſecured | 
God's covenant, be idle ? A. No; they muſt wor 
with their hands, and be diligent in baſineſs. | 

Q. Why then are we. commanded to be careful for no 
thing? A. That forbids only an anxious and ſinfu 
care, whereby we diſtruſt God's kindneſs and promiſe 
but not the diligent uſe of means to promote our wealth} 
Q. Doth not ſuch diligence hinder our ſerving God? 

A. No, it promotes it; nay, is a ſerving of God, whet 
performed in obedience to his command, Exod. xx. 

Q. What is churliſhneſs* A. An averſion to uſe ou 
wealth in providing things neceſſary and decent for o 
place and ſtation, in order to heap up riches. 
Q Wherein lies the evil of churliſhneſ? A. It 
a diſtruſt of God's providence ; an adoring the world a 
our god; and an injuring our outward eſtate, by with 
holding the expenſe of means to promote it, If, xxxu. 7 

Q. May we not pinch ourſelves to give to the Lord? 

A. Yes; but not to increaſe riches, 2 Cor, viii. 2. | 

Q. What call you imprudent management: 

A. Our not uſing aright the means and opportunities Ol 
procuring and furthering our wealth, | X 
Q. How prove you imprudent management ſinful * 

A. A goed man auill guide his affairs with diſcretion. 
Q. What i prodigaliiy? A. Our nn, 
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fiog of our wealth on food, raiment, or other things, a+ 
bore our ability and ſtation; or in gluttony, drunken-, 
icfs, gaming, whoring, balling, and extravagant charity. 

Q. What do you call 5 charity? 

A. That which is given to ſuch as we know to be in, 
jo need, or will be encouraged in idleneſs and wicked- 
refs by it; as charity given to beggars, able, but unwill- 
ng to work; or to monks and friars, to build — 
ries, and fupport ſuperſtition, 2 Thefl. iii. 10. 

Q. Wherein lies the evil of extravagant charity ? 

J. It robs ourfelves, and ſuch as are truly needy, and 
derotes to ſinful purpoſes what belongs to God. 

Q. What is raſh ſuretiſhip? A. Our engaging for 
the payment of fuch ſums of our neighbour's debt, as, if 
required from us, wilt much hurt our outward eſtate. | 

Q. Wherein lies the evil of raſh ſuretiſhip.? 

A. It is directly contrary to God's command, and has 
bought many to outward miſery, Prov. xx. 26. 

Q How does injuſtice towards others injure our 
wealth? A. It brings the curſe of God into our eſtate, 
ther as a moth to conſume it, or as a plague to ſlay our 
own and our childrens fouls by it, Deut. xxvüt. 

Q. Haw does the curſe of God conſume mens wealth 3 

4. It deprives them of prudence to keep it, blaſty their 
ndeavours to increaſe it, and permits others unjuſtiy to 
bereave them of it, Zech. v. 4. 

Q. How does the curſe of God flay the fouls of men by 
their wealth? A. By permitting them to improve it 
8 an excitement to, and inſtrument of ſpiritual idolatry, 
careleſſneſs about ſalvation, pride, uncleanneſs, Oc. 

Q. How do men ſteal from their neighbour ? 

4. By taking or keeping from him any part of his 
wealth, without his voluntary conſent and leave. 


Q. H aw may ſtealing be diſtinguiſhed with reſpect 10 


hei 
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ol be thing flolen ? 
A. Into ſtealing of time, office, perſons, or goods. 
Q How are we guilty of ſtealing time A. By 


pending the time belonging to our maſters in idleneſs, or 
our ow or other mens work; waſting time in unneceſſa- | 
Ks, _ 


47974 - Of the fins forbidden Queſt. 75; 
ry viſits, idle talk, or tempting others to do ſo, Cc 
Q How are we guilty of ſtealing offices? A. h 
depriving our neighbour of his office and buſineſs, an 
ſinfully procuring one to ourſelves. N 
Q. What is man: ſtealing? A. It is the ſtealing of 
men, women, or children, in order to marry or inſſare 
them; enticing our neighbours ſervants from them, G&c; 
Q. What is ftealing of goods? A. The unjuſt ta- 
king from others corn, cattle,” money, graſs, &c. 
Q. How may ſtealing be diſtinguiſhed with reſpect ts 
its extent? A. Into ſtealing the loan of a thing while 
we deſign to reſtore it; and ſtealing with a deſign to re. 
tain it as our property. | | | 
Q. How many ways can ſtealing be committed? 
Al. In thought, look, word, or deed. 
Q. How is flealing committed in our thoughts ? 
A. By deviſing, deſiring, and delighting in it, or con- 
triving how to hide or excuſe it, 1 Kings xxi. 

Q. How is flealing committed in our looks f A. By 
viewing what is our neighbour's with an evil eye, and ta- 
king pleaſure in ſeeing others ſteal, Joſh. vii. 21. 

Q. How is flealing committed in our words? A. By 
commanding, encouraging, defending, denying, or ex- 
cuſing theft, or lying for advantage, 2 Kings.v. 
Q. How is flealing committed in our deeds? A. By 
our actual bereaving our neighbour of his wealth and out- 
ward eſtate, without his conſent, Prov. vi. 30. | 
Q. How may ſtealing be diſtinguiſhed with reſpect to 
its openneſs? A. Into public flealing, which is from 
public communities, or by public authority; and private 
flealing, 1 Kings xxi, Joſh, vii. | 
Q. How may ſtealing be diſtinguiſhed in ee of the 
quality of the thing flolen? A. Into ſacrilege, which 
is the ſtealing of things dedicate to an holy uſe ; and the 

ſtealing of common things, Acts v. Exod. xxii. 
Q. How may flealing be diſtinguiſhed with reſpect te 
the manner of tranſacting itt? W 
A. Into theft ſtrictly ſo called, robbery, and oppreſſion. 
Q. What is theft ftriftly ſo called? A. The vr 
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juring our neighbour's wealth ſecretly, without violence. 

Q. What is robbery ? A. Our taking, by violence 
and force, what belongs to our neighbour, Job i. 15. 17, 

Q. What is oppreſſion? A. It is a mixture of theft. 
and robbery, whereby we violently take from our neigh- 
bour what is his, under pretence of law and right. 

Q. How are we guilty of common public theft ? 

A. By debaſing the coin, ſtealing out of public trea- 
ſures, trading in running goods, defrauding magiſtrates 
of their due tribute; and magiſtrates alſo, by making an 
le inproper uſe of public revenues. a 4 
e 25 How prove you ſmuggling ſinſul? A. It is the 

occaſion of lies and falſe 3 ſteals from our na- 
ton and common parent; and often God's curſe quickly 
conſumes what is gained by it, Zech. v. 4. Fel 
Q How are we guilty of private theft ? A, By 
ung unlawful, or too baſe callings ; direct thieving; re- 
ſetting thieves ; breach of truft ; detaining juſt wages, 
yl revenues, or loſt things we have found; and by deceit» 
-l borrowing, bargaining, or bankruptcy. . 
Q. When have wwe an unlawful trade or calling? 
J. When we have a calling that tends not to the glo- 
„y of God, and good of mankind. Ld Bee 
Q. Who have an unlawful calling? A. Fortune» 
Wl tfllers, gameſters, ſtageplayers, ſturdy beggars, &c. 
t Q. How far is the buſineſs of muſicians and dancing» 
maſters finful ? © A. Not as it moderately refreſhes 


dhe natural ſpirits, and teaches a decent behaviour; but 


n only in ſo far as it promotes balls, laſcivious dancing, va- 
e my, and Juſt, Iſ. v. SEES. PB 
Q. Whether is an unlawful calling, or a fimple act 6 


e beft, worſt? A. An unlawful calling is by far worſt, 


hs it is a continued and deliberate theft. | | 
* Q. What mean you by direct thieving? A. The ſe- 


eret taking away our neighbour's property without his 


0 conſent, removing land-marks, &e. - Joſh. vii. | 
Q How are we guilty of reſetting thieves? A. By 


i, ſaving thieves from public j ice 3 keeping, concealing, £54 : 
e ſtolen, &. 
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. ehandiſe® A. By both ſellers and buyers. 


advantage of his ignorance, neceſſity, or truſt in them 
unde delay of payment, Oc. Prov. xx, + | 
WS . What rules fhould aue always obſerve in bargain © 
PR 


Queſt, 53. 
Q. How ure we gritty of theft by breach of truſt ? 
A. By neglecting any thing that engagement, office, 
or relation binds us to do, for promoting our neighbour's 
wealth; and efpecially by enriching ourſelves at the ex- 
penſe of thefe whoſe truſtees we are, Luke xvi, 
Q. Who are ordinarily moſt guilty of this theft ? 
A. Advocates, tutors, ſtewards, ſervants, Gr. 
Q How are ur guilty of theft in detaining wage, 
A. By with-holding from ſervants the whole, or part 
of their wages, without ground, or for weak reaſons; 
and delaying the payment -of them beyond the due time, 
Jam; v. 4. Deut. xxiv. 15. 
Q. How is theft ronnnitted in detainingjuſt revenue 
A. By our careleſs or wilful neglect to pay taxes, or 
rents of land, houſes, or money, in due time, Prov. ii 
Q. How is theft committed in detaining things loſt ? 
4. By our concealing them, eſpecially when they are 
ſoupht for; or demanding more for reftoring them than 
the owner is pleaſed to give, Lev. vi. g. 4. 
Q: How are ue gulliy of theft in deceiiſul borrowing ? 
A. By our borrowing without a fincere defign, and 
probable view to pay. it at the time ſet; careleſs mju- 
ring the thing borrowed, or in truſt; and refuſing or 


neglecting to return it in due ſeaſon, Pſal. xxxvii. 21. 


Q. By whom ts theft committed in bargains and mers 


Q. How do:the;fellers commit theft in bargains ? 
A. By felling ſtolen and-infufficient goods as lawful anc 
ſufficient; over-rating, and too highly commending their 
goods; taking an advantage of the buyer's neceſſity, ig- 
norance, or credulity; and by uſing unjuſt weights anc 
meaſures, 1 Theſſ. iv. 6. Prov. xi. J. 
Q. How do the buyers commit theft in merebandiſe 
A. By lighting and under- rating the goods; unneceſ- 
ſarily buying them on truſt to the feller's hurt; talting 


To do to others as we would wiſh they ſhould de 
SS. 1 ON ö * e 6 


Fo 


to us in the like caſe; and when we are in doubt con- 
cerning the true value of goods, rather hurt ourſelves 
than our neighbour, Matth. vii. 12. and xx. 15. 

Q. How do we commit theft in bankruptcy ? 

A. In rendering ourſelves bankrupts by ſloth and pro- 
digality; concealing part of our ſubſtance from our cre- 
ditors ; preferring ſome in-payment, whoſe claims are not 
better than others; not paying up the abatements they al- 
low us, if ever we be able, &c.' Rom. xii. 11, and xii, 8. 

Q. How are we guilty of public robbery ? 

A. By ravaging, and levying contributions in our ene- 
mies country, deſtroying their trade, and taking their 
ſhips, in an unlawful war; or doing ſo in a lawful war, in 
any other deſign or degree than to promote a Tolid peace; 
and by forcing communities from their juſt rights and 
privileges, 1 Sam. XXX. 1. | 

Q How is private rebbery committed? A. When 
one, or a few, do, without warrant from the magiſtrate, 
take any thing from their neighbour by violence, Job v. 5. 

. How are men guilty of public oppreſſion? s- 
ba By unjuſt inclofures, depopulations, foreſtalling, 
ingroſhng, monopolies, unjuſt taxes, Oc. TR 

Q. What are unjuſt inclofures ? A. The inclofing 
of fields common to a city or country, for the intereſt of 
one or a few, under pretence of right, Mic. ii. 2. 

Q. What is foreftalling? A. Our buying up goods 
coming to the market, and hoarding up corn in dearth 
to inhance the price, Prov. xi. 26. 

Q. How are we guilty of ſinful ingroſing? A. By 
adding houſe to houſe | 
when one is ſufficient for our family; and by buying up 
the molt part of any ſort of goods to raiſe the Vice, If 3 

Q. What is a finful menapoly? A. Our reſtraining 
others by law from ſelling a particular ſort of goods, in 

order that we may raiſe their price too % ß. 
Q When do magiſtrates ofpreſs with unjuſt taxes ? 

A. When they lay them chiefly on the poor and labo- 
rious, in order to eaſe or ſupport naughty and idle per- 
ſons; or when, without extreme neceſſity, they make 
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them ſo heavy as the ſubjects can ſcarce pay them, 

Q. What are the branches of private oppreſſion ? 

A. Extortion, rigorous exaction of debts, and vexa- 
tious law-ſuits, Amos v. 11. Matth. xviii. 28. Prov. iii. 

Q. How is oppreſſion committed by private extortion? 

A. In ſervants demanding exceſſive wages, proprietors 
burdenſome rents, and uſurers unreaſonable ir, or in 
maſters, tenants, and borrowers, refuſing due wages, 
rents, or uſury, Matth, vii. 12. | | 

Q Ir it lawful to receive uſury or reward for the loan 
of our money ? A. Yes; if it is not from the poor, 

but from ſuch as can give it, and in a moderate propor- 
tion, Pſal, xxxvii. 26. Luke vi. 35. and xix. 23. 

Q. How then did God forbid the Iſraelites to take uſu- 
ry? A. He forbid them to take it from their brethren 
and poor ſtrangers ; but allowed them to take it from o- 
thers, Exod. xxii. 25. Deut. xxiii. 20. | 

Q. How is oppreſſion committed in rigorout exattion of 
debts? A. By our exacting what is owing us, to the 
utter ruin of our neighbour's outward eſtate; detaining 
for pledges what is neceſſary to ſupport their life; and 
upbraiding ſuch as are willing to pay, with their inability, 
Matth. xvii, Deut. xxiv. Gar "ID 

Q. How is oppreſſion committed by vexatious lau- 
ſuits? A. By our making a trade of buying pleas and 
weak rights; going to law, without firſt trying all peace- 
able means to adjuſt differences; or contending at it on 
trifling and unjuſt grounds, Matth. v. 1 Cor. vi. 

Q. How is ſacred robbery and oppreſſion committed 

A. In our perſecuting men for the truth; bereaving 
them of God's ordinances; tearing away their beloved 
paſtors; forcing on them a falſe religion, or paſtors with- 

out a due call, 1 Kings xii. & xiii. 3 

Q. How is ſacred theft committed? A. In our denial 
of ſacred dues, and making merchandiſe of ſacred things. 

Q Who are guilty of ſacrilege, by with-holding ſacred 
dues? A, All in general, and profeſſors, magiſtrates, 
miniſters, and heads of families in particular, kd 

Q. Heu are men in general guilty of this fog 
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A. By the want of due holineſs in heart, neglect of fer - 
rent prayer for, and giving an holy example to others, 
or of the due ſupport of God's ordinances and miniſters, 
or of teachers, and the poor, Neh. xiii. 

Q. How is the want of due balineſs in beart and life, 
and reſtraint of prayer, a ſpiritual theft? A. An ho- 
ly diſpoſition and pattern, with fervent prayer, is a debt 
required of us for our neighbour's ſake, as well as our 
own; and without them, we are means of hindering the 
enriching bleſſing of God, and bringing his curſe on our- 
ſelves, our family, and country, Gen, xxxix. 

Q. How do profeſſors in particular ſacrilegiouſly de- 
fraud others ? A. By neglecting to convey to their 
poſterity the truths and ordinances of God, as full, clear, 
and pure, as they received them ; and not endeayouring 
to ſpread the goſpel where it is not, Jude 2. 

Q How do magiſtrates ſacrilegioufly defraud men 

A. By neglecting to ſupport faithful miniſters and teach- 
ers, or to enedurage charity-funds ; and by n diſ- 
poſing the money due to theſe purpoſes. | 

Q. How are miniſters guilty of facrilege ? A. In 
buying, ſeeking, or accepting preſentations ; making their 
denefice their chief motive to their work, and receiving 
it without a right to it before God; ſpending their time 
and talents in idleneſs and worldly buſineſs; neglecting 
the duly, frequent, and faithful adminiſtration of God's 
ordigances to their people); ſuiting their doctrine, wor- 
ſhip, diſcipline, government, and private practice, to the 
ſinful humours of men, for the ſake of carnal van fa- 
your, or gain, Iſ. Ivi. 

Q. How do parents and maſters acrilegiougy defraxd 
their families * A. In with-holding from them their 
due privilege of time to worſhip God, and of family-wor- 
ſhip, and proper ĩnſtruction in the things of God, - Jer. x. 

Q. How do we commit Simony „or make merchandiſe . 
if ſacred things? A. By giving, receiving, contemn- 
ing, forſaking, or prizing them for carnal gain; 

Q. What facred'things do men make — of ? - 

A. God's preſence, truths, ordinances, 
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revenues; the fouls of men; and offices wherein men re- 
preſent God. | 


Q. How do au make merchandiſe of God's preſonce? 
A. By proſecuting carnal ends at the expenſe of his 
abſence; and contriving worldly buſineſs in time of his 
worſhip, Cc. Ezek. xxxiii. 31 > 
Q. How da wo make merchandiſe of God 's truths ? 
J. By hiding, denying, perverting, oppoſing, or even 


profeſſing them for carnal honour, pleaſure, or gain, 


Q How do we make merchandiſe of God 's ordinances ? 
A. By carnal ends in diſpenſing or attending on them; 
and by neglecting, corrupting, or. adminiſtering them to 
improper perfons, for carnal favour, honour, or gain, 
Q How da men make merchandiſe of God's gifts ? 
A. By pretending to buy, fell, or compliment with 
pardon of fin, the gifts of the Holy Gholt, abſolution 


from church-cenſures, G. Acts viii. 


> How do we make merchandiſe of ſacred revenues ? 
. In complimenting our friends with them; or vo- 


luntarily giving them to ſupport faerilegiqus traders, or 


church- officers not appointed by Chriſt, as lordly biſhops, 
cardinals, deans, monks, friars, G. 8 

Q. How are mens fouls made merchandiſe of ? 

A, In mens buying or ſelling imaginary freedom from 
purgatory ; ſelling themfelves to Satan; giving or recei- 
ving hire to judge or ſwear falſely, plead an evil cauſe, 
commit whoredom ; or otheriviſe ſigning, or ſuffering fin 
on others, for carnal favour, honour, pleafure, or gain. 

Q. How do we make merchandiſe of theſe offices where» 
in men are God's deputies ? A. By procuring offices 
in the ſtate, and eſpecially in the church, to unworthy 
perſons, from any carnal view, Jude 9, Cre” 

Q. How is the beſtowing offices in the church after this 
manner eſpecially finful? A. As hereby, for carnal 
favour, honour, pleaſure, or gain, the offices of Chriſt's 
houſe are ſold to unworthy perſons; and they are ſet up 


to receive ſacred honours and revenues, murder mens 


ſouls, and trade in ſelling divine things, Tit. i. 
Q. Why ſhouid we carefully avoid flealing? A. lt 
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greatly injures ourſelves and others, is contrary to ſcrip- - 
ture, reaſon, and the nature of God, and 3 to his 
wrath, 1 Cor. vi. 10. 

Q. How can flealing be contrary to the 1 of Ged, 
when he commanded the Iſraelites to. borrow of the Eg yp- 
tians without pdying again, and to take the Canuanites 
poſeſion from them? A. The Egyptians owed the 
[{raclites wages for their labour: and God commanded 1{- + 
rael to SEEK, (as the word ſhould be rendered), not to 
z0RROW, from them: and, beſides, God; who is the ſu- 
preme proprietor of all things, could as juſtly turn out the 
rebellious Egyptians and Canaanites, and give their pro- 
perty to Iſrael, as a maſter can turn out a rebellious ſer- 
rant, and give his place and privileges to another. 

Q. How may wwe attain to true and genuine honeſtly? 

A, By a ſolid truſt, and living on God in Chriſt as our 
Father and portion; the application of Chriſt's death, 
for crucifying the world to us, and us to it; and by li- 
ring in the view of God's omniſcience, the ſhortneſs of 


our life, the judgment to come; and the unprofitableneſs. 
of gaining the whole world, if we loſe our own ſoul. 


QuesT, 76. Whish is the ninth cmmandnent: 

Axsw. The ninth commandment is, | Thou ſoalt 
not bear falſe witneſs againſt thy neighbour. * 

QuesT. 77. What is required in the ninth com- 
mandment 3 | 

Answ; The ninth- e 3 the | 
maintaining and promoting of truth between man and 
man, and of our own and our {args 8 good denen 
eſpecially in witneſs- bearing. | 

COT What is forbidden in the ninth com- 
manament ? *, 

Axs w. The ninth commandment forbiddeth | 
whatſoever is prejudicial ta truth, or injurious: to our _ 
own or our weighbour's good name. || e 


Q. What is ay generally required i in the ninth com- 2 2 
nandꝰ ; A. 78 Rujntaining-and pro- 
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moting of truth between man and man, Zech. viii; 16. 
Q, What truth is to be maintained and promoted ? 

A, Truth in matters of doctrine and fact, Col. iii, 9. 

Q. What do you underſtand by maintaining truth ? 

A. Our ſtanding to, and abiding conſtantly by it, 

Q What do you underſtand by promoting truth? 

A. Our ſtudying to make it duly known and believed. 

Q. How ſhould we thus maintain and promote truth ? 

A. By a conſtant ſtudy to be as good as we appear; 
to ſpeak as we think, and as things really are, and deer 
we ſhould ſpeak of them, 2 Chron, xix. 9. 

Q. What is more eſpecially required in the ninth com- 
mand ? A. Our maintaining and promoting our own 
and our neighbour's good name, Rom. 1. 8. 

Q. Why ought a good name to be carefully walntained 
aud promoted? A. It is more precious than great 
riches ; and renders men very uſeful for promoting the 
glory of God, and good of mankind, Prov. xxii. 1, 

Q. Whoſe good name are we to maintain and promote ? 

A. Our own and our neighbour's good name. 

Q. How ought we to maintain and promote our own 
good name? A. By deſerving and defending it. 

Q. Can ue deſerve a good name before God? A. No; 
in his ſight all our righteouſneſs is as filthy rags. 

Q. How may we de 2 a good name from men? 

AJ. By living meek 
and godly in this preſent world, Matth. v. 17. Tit. ut. 12. 

. How are wy to defend our own good name? 
2 By vindicating it againſt reproaches and falſe ac- 
cuſations; and modeſt commendation of ourſelves. only 
| when there is need, in ſuch a manner as all the praiſe may 
redound to God's free grace, 2 Cor. X. xi. & xii. 

Q. Who ought to maintain and promote their own goed 
name? A. All men, eſpecially miniſters, magi- 
ſtrates, and profeſſors, Luke i, 6. 2 Sam. xxili. 3. 


Q #hy ought miniſters, magiſtrates, and profe 5 


name? A. Becauſe the blemiſhes in their 
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, peaceably, ſoberly, righteouſh, 
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name, and do harden others in their fin, 2 Sam. xii, 14, 

Q In reſpect of whom are we to maintain and pro» 
note our neighbour's good name? A. In reſpect of 
ourſelves and others, Rom. ii. 10. 1 Sam. xxii. 14. 

. How are we to maintain and promote our neigh- 
1 s good name in reſped of ourſelves ? A. By con- 
ſidering what is good in them with eſteem, delight, and 
thankfulneſs ; ready receiving good reports concerning 
them; contemning and diſcouraging bad reports, tale- 
bearers, and whiſperers ; grief for, reproof of, and en- 
deavouring to reclaim them-from their real faults, 2 John 
4. Prov. XXV. 23. | 
| How are we to maintain and promote our neigh- 

hour's good name in reſpect of others ? A. By com- 
mending and vindicating them behind their back; con- 
cealing their inſirmities; and reproving them defore o- 
thers only when there is need, and in ſuch a way as doth 
not darken their reahexcellencien, 1 Sam. xxii. wo; ol 

Q. When may we lawfully report our neighbour's faults 
to others? A. When others ate in — of being 
inſnared by not knowing them; when private admonition 
cannot reclaim them; when public ſhame is their proper 
puniſhment z or when our hiding their faults would hurt 
the reputation of the innocent. 

Q. Wherein is truth; and our own and. our aciabbour” s 
gocd name, to be eſpecially maintained and promoted ? 


A. In witneſs-bearing : for what is ſaid in witneſs- © . 


bearing, is a ſolemn appeal to God, and moſt firmly eſta- 
bliſhes, or moſt deeply wounds truth, and our own St 
our neighbour” s good name, Prov. xiv. - 

Q. What is more generally forbidden in the ninth com- 
mandment ? A. All injuring of truth, Col. ii. 9. 
 Q. Whereby do we injure truth ? A, By imple 
falſchood, wilful lying, equivocation, mental reſervation, . - 
forgery, and hypocriſy or diſſimulation. | 5 

Q. WWhat call you ſimple falſehood ? A. Our re- 
preſenting any doctrine or fact according to our concep- 
tion of it, but otherwiſe than it really is, in terms tend 
58 to lead others into a miſtake, Job xxi. 34. 
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moting of truth between man and man, Zech. viii. 16. 
Q, What truth is to be maintained and promoted? 

A. Truth in matters of doctrine and fact, Col, iii, 9. 

Q. What do you underſtand by maintaining truib? 

A. Our ſtanding to, and abiding conſtantly by it, 

Q. What do you underſtand by promoting truth ? 

A. Our ſtudying to make it duly known and believed. 

Q. How ſhould we thus maintain and promote truth ? 

A. By a conſtant ſtudy to be as good as we appear; 
to ſpeak as we think, and as things really are, and when 
we ſhould ſpeak of them, 2 Chron, xix. 9. IR, 
Q. What is more eſpecially required in the ninth com- 
mand ? A, Our maintaining and promoting our own 
and our neighbour's good name, Rom. i. 8. HET: 

Q. Why ought a good name to be carefully maintained 
and promoted? A. It is more precious than great 
riches ; and renders men very uſeful for promoting the 
glory of God, and good of mankind, Prov, xxii. 1. 

Q. Whoſe good name are we to maintain and promote? 

A. Our own and our neighbour's good name. 

Q. How ought we to maintain and promote our own 
good name? A. By deſerving and defending it. 

Q Can we deſerve a good name before God? A. No; 
in his ſight all our righteouſneſs is as filthy rags. 

Q How may we 5 phe a good name from men! 

A. By living meekly, peaceably, ſoberly, righteouſly, 
and godly in this preſent world, Matth. v. 17. Tit. ü. 12: 
Q. How are we to defend our own good name? 

4. By vindicating it againſt reproaches and falſe ac- 


cuſations; and modeſt commendation of ourſelves only 


when there is need, in ſuch a manner as all the praiſe may 
redound to God's free grace, 2 Cor, x. xi. & xtt, 

Q. Who oupht to maintain and promote their own good 
name? A. All men, eſpecially miniſters, magi- 
ſtrates, and profeſſors, Luke i. 6. 2 Sam. XXill, 4. 

Q. My ougbt miniſters, magiſtrates, and profeſ- 


ſors, eſpecially to maintain and promote their own good 


name? A.. Becauſe the blemiſhes in their 


character principally, tend to the blaſphemy of God's 


name, 
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name, and do harden others in their ſin, 2 Sam, xii. 14. 
Q. 1n reſpect of whom are we to maintain and pro- 

note our neighbour's good name ? A, In reſpe& of 

ourſelves and others, Rom. xii. 10. 1 Sam. xxii. 14. 

Q. How are we to maintain and promote our neigh- 
bour's good name in reſped of ourſelves ? A. By con- 
ſdering what is good in them with eſteem, delight, and 
thankfulneſs; ready receiving good reports concerning 
them; contemning and diſcouraging bad reports, tale- 
bearers, and whiſperers ; grief for, reproof of, and en- 
deavouring to reclaim them from their real faults, 2 John 
4. Prov. XXV. 23. | | 

Q. How are we to maintain and promote our neigh- 
bour's good name in reſpect of others ? A. By com- 
mending and vindicating them behind their back ; con- 
cealing their infirmities; and reproving them before o- 
thers only when there is need, and in ſuch a way as doth 
not darken their real excellencies, 1 Sam. xxii. 3 

Q. When may we lawfully report our neighbour's faults 
to others 2. A, When others are in | ja of being 
inſnared by not knowing them; when private admonition 
cannot reclaim them; when public ſhame is their proper 
puniſhment 5 or when our hiding their faults would hurt 
the reputation of the innocent. 

Q Wherein is truth, and our own and our neighbour's 
good name, to be eſpecially maintained and promoted! 

A. In witneſs-bearing : for what is ſaid in witneſs- 
bearing, is a ſolemn appeal to God, and moſt firmly eſta- 
bliſhes, or moſt deeply wounds truth, and our own and 
our neighbour's good name, Prov. xiv. Wat 

Q. What is more generally forbidden in the ninth com- 
mandment ? A. All injuring of truth, Col. iii. 9. 

Q. Whereby. do we injure truth ? A. By ſimple 
falſehood, wilful lying, equivocation, mental reſervation, - 
forgery, and hypocriſy or diſſimulation. 

Q. What call you ſimple falſehood ? A, Our re- 
preſenting any doctrine or fact according to our concep- 
tion of it, but otherwiſe than it really is, in terms tend- 
ing to lead others into a miſtake, Job xxi. 34. hes 
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Q. L all uſe of terms ſeemingly repreſenting things o- 
t he rauiſe than they are, finful® A. No; it is no fin 
to uſe figures, metaphors, ironies, and hyperboles, if 
their ſignification is ſo intimate or fixed by cuſtom, as to 
leave no proper danger of miſtake, + 
Q What figures are uſed in ſcripture ? A. The 
whole is put for a part, and a part for the whole, &c, 
Q. What is a metaphor and allegory ? A, The re- 
preſentation of ſpiritual things by the names of natural ; 
as when Chriſt is called a /ily, roſe, ſun, and ſhield, &c. 
Q. What is an irony? A. The uſing terms which 
ſeem to commend things, with ſuch an air, as that they ſe- 
verely reprove them, Eccl. xi. 9. 1 Kings xviii. & xxii, 
Q. What is an hyperbole? A, The expreſling things 
as if much greater or leſs. than they are; as when the ci- 
ties of Canaan are ſaid to be walled up to heaven, which, 
according to the eaſtern idiom of language, ſignified no 
more than their great height, 
Q. What is wilful hing? A. Our maintaining as 
a truth what we doubt of, or know to be falſe. | 
Q. How are we guilty of lying ? A. By neglect- 
ing to ſpeak the truth when called to it, for reproving in, 
or bearing witneſs to facts; aſſerting or denying things 
more ſtrongly than our information will bear; making 
promiſes, without a ſincere deſign, and probable view of 
performance; or breaking them without weighty reaſons 
and by relating known falſehoods. e 
Q. How may lies, in relating known falſehoods, be di- 
Ninguiſhed? . + A, Into jocoſe lies, made to raiſe won · 
der and ſport; officious lies, made to gain ſome carnal ad- 
vantage, or prevent ſome hurt; pernicious lies, ſpringing 
from malice, and tending to hurt our neighbour's ſoul, 
character, or eſtate; and lies of mere compliment, at 
meeting of friends, table, G. to pleaſe men, and diſ- 
play our imaginary breeding. TAIL 
Q. What is equivocation? A. Our uſing expreſſions 
of a double ſignification in a true ſenſe, in order to make 
others underſtand them in a falſe one. | 
Q. What is mental reſervation? A. Our conceal» 
2 | ws 1 27 | ing 
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ingin our minds ſome things neceſſary to be added to what 
we expreſs, to make our ſpeech agree with our thoughts, 

Q. Mu}jt we always relate the whole hiſtory Ma fact, 
if ve relate a part Mit? A. No; but we ought al- 
ways to relate as much of it, as renders what we ſay ſtrict 
truth, and as much as tends to excuſe our neighbour's deeds, 

Q. What is forgery ? A. Our making and paſſing 
money, Writs, ſpeeches, &c. under falſe names. 

Q. Wherein does hypocriſy conſiſt? A. Sometimes 
in pretending to be worſe than we are; but eſpecially in 
pretending to be better than we are. i 

Q. How may this laſt and common kind of hypocriſy be * Þ 
diſtinguiſhed? A. Into hypocriſy reſpecting our ſtate, i 
and hypocriſy only reſpecting our exerciſe. 

Q. What us hypocriſy reſpecting our ſtate ? A, Our 
habitual pretenſion and appearance to be ſaints, when we 
are not; which conſtitutes us proper hypocrites. | 

Q. Do hypocrites ever think themſelves true ſaints ? 

A, Yes; perhaps they ordinarily do ſo, Matth. vii. 

Q. What appearances of ſainiſhip may hypecrites have! 

A. The gifts of prayer and knowledge, the common 
convictions and comforts of the Holy Ghoſt, and an out- 
wardly zealous and tender practice, If. Iviii. 2. SN 

Q. What are the marks of an hypocrite ? A. The 
habitual performance of religious duties to be ſeen of men ; 
greater zeal againſt fin in others than in ourſelves; with 
a partial concern to obſerve only /ome, not all the com- 
mands of God, Matth. xxiii. 4.---33. | | 

Q What is hypocriſy reſpecting our exerciſe only? _, 

A. That whereby ſaints, or profane perſons, ſome- 
times do good to be ſeen of men, and eſteemed better than 
they are; and whereby ſaints are often more careful of 
the outward than inward part of religious duties. 

Q. Why may not ſaints, and profane perſons, be called 
hypocrites from this their hypocritical exerciſe? | 
A. Becauſe ſaints habitually diſallow their hypocriſy ; 
nor does it repreſent them in another ſtate than they are: 

and the hypocriſy of the profane is ſo ſcanty, that it does 
not make them appear ſaints, Rom. vii. 7 


Q. Wherein 
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Q Wherein does the evil of falſehood, lying, and dif. 
mulation, appear? A. They are the offspring of 8s. 
tan, an abomination to God, break the bonds of ſociety, 
and expoſe men to eternal wrath, John viii. 44. Prov. yi, 

Q. What is more eſpecially forbidden in the ninth con- 
mand? A. Whatlſoever is injurious to our own or 
our neighbour's good name, Pſal. xv. 

Q. How do we injure our own and our neighbour's god 
name! A, By defiling and ſlandering it, and by flattery, 

Q. Wherein does flattery conſiſt? A, In unneceſſary 
and falſe commendation of men to their knowledge, 

Q Wherein lies the evil of flattery ? . A. It is 
the occaſion of lies, and ſlander of others; it hinders ſelf- 
examination, and inflames our pride, &c. Prov. xxix. , 

Q. How do we defile and ſlain our own good name 

A. By openly committing any thing imprudent or 
wicked, which may be a blot to our reputation. 

Q. How do aue defile cur neighbour's good name ? 

A. By tempting them to commit ſuch imprudent or 
wicked things as blot their reputation, 

Q. What is flander or defamation? A,. Our unjuſt 
charging ourſelves or others with that which is bal. 

Q. How many ways are men guilty of ander? A. In 


thoughts and deeds, but moſt formally in words. 


Q. Whom do men flander in thought, word, and deed? 

A. Either themſelves or their neighbours;. 

Q: How do we defame ourſelves in our thoughts ? 

A. By judging ourſelves hypocrites when we are faints; 
or judging ourſelves otherwiſe guilty of ſin than we are. 
Q. How do we practically flander ourſelves in our 
deeds? A. When we acquieſce in the calumnies caſt 
on us; when ſaints live in ſuch a dejected manner, as if 
under the ſentence of eternal death; or when we provoke 
others to ſlander us. 


Q. How do we provoke others to flander.us? A. By 


our going to the utmoſt bounds of our Chriſtian liberty ; 


being ſlanderers of others, haughty, and proud boaſters 


of ourſelves, or buſy bodies in other mens matters. 
Q. How do we deſame ourſelves in our words 7 a 
a J. By 
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J. By falſely accuſing ourſelves ; imprudently reveal- 
ing our own faults, or denying the gifts and graces God 
has beſtowed on us, 2 Sam. i. Exod, iv. 

Q. How do wwe flander our neighbours in our heart? 

4, By raſh, harſh, and partial judging and diſeſteem- 
ing them, or deſiring and delighting in their infamy. 

Q. What call you raſh judging of others? A. Our 
judging their conduct without careful examination of its 
circumſtances z and eſpecially judging their thoughts, de- 
fgns, and eternal ſtate, Match. vii. 

Q. What mean you by harſh judging of others ? © 

A. Our condemning their practice in things indiffer- 
ent; interpreting their words and actions in the worſt 
ſenſe; and viewing their afflictions as evidences of their 
diſtinguiſned wickedneſs, Rom. xiv. Acts xxviil. 4. 

Q. What mean you by partial judging of others ? 

A. Our judging of them on the report of adverſaries, 
or inſufficient informers, and under prejudices of our own, 
at their perſon, principles, party, or nation; and con- 
demning them for fins leſs than theſe we allow ourſelves 
in, Gen, xxxviii. & xxxix. 9 FEES 

Q How do we practically flander our neighbours in 
our deeds ? A. By not duly informing them of evil 
reports paſſing on them, that they may vindicate them- 
ſelves ; groundleſsly ſhifting fellowſhip with them; ſeek · 
ing out, ready liſtening to, eaſy belief, and firm remem- 
brance of evil reports concerning them ; encouraging tale- 
bearers ; neglect of proper means to refute ſlanders, and 
bring ſlanderers to deſerved puniſhment and ſhame. 

Q How do we flander our neighbours in our words ? 

A. By charging them with faults they are innocent of; 
or charging them with their real faults in an unckriftian 
manner, Pſal. I. 20. 5 
Q. How may ſlander of our neighbour in words be di- 
ſfinguiſhed? A. Into upbraiding and backbiting him. 
Q. What do you underſtand by upbraiding bim? 

A. Our ſlandering a man to his face, either in a more 

ſerious or ſcornful manner, 2 Sam. xvii. 97. 8. 

Q Wherewith do ſuch flanderers uſyally upbraid their 
| -4 , - © neighbour? 
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neighbour ? A. With his religious qualities, offices, 
exerciſes, and ſentiments ; his natural infirmities of bald. 
neſs, lameneſs, &c. ; and his real faults, Matth. v. 

Q. Us it very ſinful to upbraid men with their holineſ; 
end religion ? A. Yes; it 18 a reproaching of God 
himſelf in and by his image on men. 

QI it very ſinſul to upbraid men with their natural 
defedts ? A, Yes; it is a reviling of God as the au- 
thor of theſe defects, Lev. xix. 2 Kings ii. 

Q. How do we flander men in charging them with their 
real faults? A. By twitting them with ſins they hare 
evidenced their repentance of; and charging them with 
their fins in a light or paſhonate manner, 

Q. Why is it very ſinful to upbraid men with theſe fins 
they have evidenced ſorrow for ? A. Becauſe it is 
a counteracting the conduct of God in pardoning them. 

Q. Why is it very ſinful to upbraid men with their ſins 
unrepented of ? | 25 

A. Becauſe it tends to harden them much in their ſin. 

Q. Wherein do upbraiding for ſin, and Chriſtian reprovf, 
dier? A. Upbraiding for ſin flows from pride, paſſion, 
and hatred at the ſinner; is attended with a love to his 
ſin; and is expreſſed in a way tending to expoſe and ex- 
aſperate him: but Chriſtian reproof flows from love to 
the glory of God, and the offender's ſoul, and hatred at 
his ſin; and is expreſſed in a meek and calm manner. 

Q. What is backbiting? A. Our ſcornful or ſerious 
defamation of our neighbour in his abſence, , 

Q Lit very ſinful to ſcoff at our neighbour's religion, 
natural or ſinful infirmities, real or feigned, in his ab. 
fence? J. Yes; it is like a mad man's cating fire- 
brands, arrows, and death, in his ſport, , 

Q. How do we more ſeriouſly backbite our neighbour * 

A. By raiſing and ſpreading falſe reports of him; re- 


| preſenting his real faults worſe than they are; concealing 


what tends to excuſe and extenuate them; publiſhing 
them, when it no way tends to the glory of God, or his 
good; hiding or leſſening his real excellencies, or put- 
ting a bad conſtruction on them, Jer. xx. 10. 


Q. How 
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Q. How do backbiters and whiſperers ordinatily cover 
their hatred at him they defame ?® A. By pretending their 
eſteem of him; their dilcrediting, or ſorrow to hear ſuch 
16% bad reports; requiring the ſlander to be kept ſecret, &c. 
od Q. Does this conduct leſſen the guilt of their ſlander ? 

J. No; it adds diſſimplation to it, Prov. x. 18. 
ral Q. Wherein lies the great evil of flander ? 
au- A. It robs God of his glory ariſing from mens good 
name, quenches brotherly affection, grves our neighbour 
ſuch a wound as can ſcarce be healed, brings diſhonour on 
ourſelves, and expoſes to eternal wrath. 

Q. Whether is theft or flander worſt? A. Slander: 
for it takes away our good name, which 1s better than 
great riches ; renders us more uſeleſs, contemptible, and 
hated; and is a more laſting and irrecoverable hurt than 
the loſs of our wealth by theft, Prov. xxii. 1. 

Q. What then makes almoſt all men delight ſo much in 
fandering their neighbours ? A, Pride, and a mali- 
cious inclination to make other mens character as bad as 
their conſcience tells them their own ſhould be, Tit. iii. 

Q. What kind of falſehood and flander is moſt crimi- © 
nal? A, That which is committed in witneſs-bearing, 

Q. Who are often guilty of falſehood and flander in pu- 
lie judicature and witneſs-bearing? A, The parties 
at law, advocates, witneſſes, and judges. | 

Q. How are the parties guilty of ſuch falſehood and 
ſander ? A. By founding pleas on falſe and forged 
claims, boldly denying truths, aſſerting untruths, ſub- 
erning or corrupting witneſſes, bribing judges, &c. 

Q. How are advocates guilily? A. By miſrepre- 
.. WW ſenting the caſe of their client; contriving and maintain- 
ing falſehoods to ſupport their cauſe ; concealing, or faint- 
h ſupporting of truth, or outfacing it with importunity 
-a cloquenee. 3 8 TIS 
9 Q. How are witneſſes guilty ? A. By ſwearing 
o WM things falſe in themſelves, or dubious to them; or wit- 
s neſling truths with malice and envy, Acts vi. 13, 14. 
- Q How are the judges guilty ? A. By ſuffering 
themſelyes to be bribed or ſeduced; miſrepreſenting the 
00. | law; 
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law; and giving verdict or ſentence contrary to their own 
conſcience, or the truth, Exod. xxiii. 8. 

Q. What peculiar evil is in flander and falſehood cam. 
mitted in judicatures ? A. It is committed in the 


more eſpecial preſence of God, or in his name, or when 


he is ſolemnly called on to atteſt it, Pſal. Ixxxii. 1, 

QI it not horrible wickedneſs to lie or flander in 
preaching and prayer, or to ſupport a religious cauſe, and 
gain proſelyter to it? A, Les; it proſtitutes God's or- 
dinances, and is a ſpeaking wickedly for God, Job xiii, ), 

Q. By what means may we avoid falſehood and ſlan- 
der ? A. By avoiding to meddle with other mens bu- 
ſineſs; ſpeaking little; careful keeping our hearts; living 
in the view of our unworthineſs, God's omniſcience, and 
the account we muſt give to him at the laſt day, 


QuesrT. 79. Which is the tenth commandment ? 
Answ. The tenth commandment is, Thou ſhalt 


net covet thy neighbour's houſe, thou ſhalt not covet thy 


neighbour's wife, nor his man-ſervant, nor his maid- 
ſervant, nor his ox, nor his aſs, nor any thing that is 
thy neighbour's. | 

QuEsT. 80. What is required in the tenth com- 
mandment ? x 

ANs w. The tenth commandment requireth full 
contentment with our own condition, with a right 


and charitable frame of ſpirit toward our neighbour, 
and all that is his. 


. What is forbidden in the tenth com- 


nt ? 


As w. The tenth commandment forbiddeth all 


diſcontentment with our own eſtate, envying or grie- 
ving at the good of our neighbour, and all inordi- 
nate motions and affections to any thing that is his. 


Q. How prove you, that this command reſpecting cvve- 
touſneſs ir but one of the ten? A. There are nine 


belides it, as the ſecond is manifeſtly different * 3 
| | | firſt; 
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{rſt : and if this command were to be diſtinguiſhed from 
its objects, it would make /x, or rather a thouſand, 

Q. What is required in the tenth command ? | 

A, Contentment with our own lot; and a charitable 
diſpoſition towards our neighbour, and all that is his. 

Q. Are we to be content to live in an eſtate or practice 
of jin ? A. No; fin is contrary to God's law. 

Q. Wherewith then ſhould we be content? A. With 
every thing God in his providence orders for our lot, whe- 
ther pleaſant or afflicting, Heb. xiu. 5. 

Q. What manner of contentment with our lot is regui- 
red of us ? A. Full contentmenr, 

Q. What is full contentment ? A. Contentment 
complete in its parts, and carried to the higheſt degree, 
Q. How many parts does full contentment conſiſt of ? 

A. Four; ſelf-denial, readineſs to take up our croſs, 
holy careleſſneſs about this world, and ſatisfaction with 
our condition in it, Phil. iv. 6, 7. Matth. xvi. 

Q. What is ſelf-denial ? A. Our looking on our- 
ſelves as unworthy of any thing but hell, and incapable 
to chuſe or provide what is for our true intereſt, 

Q. What croſſes muſt we take up! A. Manifold 
alflictions in this world, and eſpecially ſuffering for Chriſt, 

Q. What is meant by taking up the croſs * A. Sub- 
mitting to it in obedience to God's will, Acts xxi. 

Q. In what manner muſt ue take up our croſs ? 

: A. Chearfully, from love to Chriſt who bare the curſe 
or us, | ER 

Q. What is meant by an holy careleſſneſs about this 
world? A. Our reckoning all worldly enjoyments no- 
thing in compariſon of God; and, in the diligent uſe of 
means, leaving it wholly to him to carve out our lot in it. 

Q. What mean you by ſatisfaction with our condition ? 

A. Our pleaſure in it, from a perſuaſion that it is emi- 
nently ſuited to the glory of God, and our real advantage. 

Q. In what caſes are we eſpeciallyralled to ſtudy con- 
tentment ? py A. When our 
relations die, or prove eroſſes to us; and when we meet 
with proſperity, bodily afflictions, poverty, —_— 
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ſpiritual trouble, diſappointment, and loſs of all things, 
Q. What is more generally neceſſary to our attaining 
contentment in theſe caſes? 0 A. Our union to Chriſt, 
the ſprinkling of his blood on our conſcience, our havin 
God in him as our God, and our heart filled with his love, 
Q. How may we attain contentment, when our friends 
and relations die ? A. By conſidering, that our God 
lives; that all men muſt die; that God has taken them 
away; that if they were gracious, death was their great 
gain, and we ſhall ſhortly meet them in heaven never to 
part, Job xix. 25. RF: | 
Q; How may we attain contentment, when our friends 
end relations prove croſſes tous? A. By taking their 
bad conduct to us as a reproof of our neglect of duty to 
them, and eſpecially to God; and conſidering, that all 
men are imperfect, that God is our chief friend, and will 
ſoon free us from the trouble of others, Mic. vii. 
Q. How may we attain contentment in a proſperous 
Rate? A. By living on God as our chief portion; 
beholding and enjoying him in all we have, and glorify- 
ing him with it; by having our heart weaned from the 
world, and conſidering, that difcontent is moſt ungrate- 
ful to God, and a ready way to provoke him to deprive 
us of our preſent enjoyments, Pſal. iv. 6. 7. 
Q. How may we attain contentment under bodily af- 
fiction,? A, By conſidering they are unſtinged ; are 
much lighter than our fins deſerve, or Chrift ſuffered ; 
and are ufeful to put us in mind of death, meeten us for 
heaven, and ſweeten it to us, Lam; in. 39. | 
Q. How may we attain contentment under poverty ? 
A. By conſidering how poor Chriſt, and many of his 
deareſt ſaints, have been; that we have. more than we 
brought into this world, or can carry out of it; and that 
the leſs we have, the leſs we have to account for at the 
laſt day, 2 Cor. viii. 9. | 
Q. How may we attain contentment under reproach * 
A. By a firm faith of our new-covenant name; and 
conſidering, how much Chriſt and his people have been al- 
ways reproached,. how worthleſs mens applauſe is, = 
"be ERS. | ow 
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how our character ſhall be vindicate at the laſt day. 
Q. How may we attain contentment under the ſpiri- 
tual troubles of temptation, deſertion, &c, ? A. By 
application of the many ſweet promiſes reſpecting ſpiritual 
trouble; and conſidering how Chriſt, and his deareſt ſaints, 
have been ſo troubled ; that he has a fellow-feeling of our 
alfliction; that it ſhall ſpeedily be over, and works for us 
a far more exceeding and eternal weight of glory, Iſ. liv, 
Q. How may we attain contentment under manifold 
lifes and diſappointments ? A. By a diligent ſtudy to 
ſupply the want of other things with. God himſelf; by 
conſidering, that our God cannot be loſt, that our wiſe 
and gracious Father is the author of all our loſſes and diſ- 
appointments, that they are neceſſary to convince us of 
the vanity of this world, prevent us from taking up our 
reſt therein, and to prepare a place for God and his ful- 
neſs in our hearts, Phil, iv. 19. | 
Q Does full contentment exclude lamentation over our 


means of deliverance from them? A. No; it ſuppoſes 
and includes theſe things, Pſal. I. 15. 

Q. What are the great advantages of contentment ? 

A, It makes God delight in doing us good, ſweetens 
every caſe, and diſpoſes us to every duty, 11, Ixiv. 5. 

Q. What is a charitable frame of ſpirit towards our 
neighbour, and all that is his? A. Our readineſs to 
rejoice in our neighbour's welfare, and mourn for his af- 
lliction, as if it were our own, Rom. Xii. | 

Q. What is neceſſary to our attaining this charitable 
frame of ſpirit ? A, Heart-purity and watchfulneſs. 
Q. From what muſt cur heart be purified ? 

A. From covetous deſires after earthly things. 

Q. Why is this purity of heart nec ſary for us? 

. Becauſe the want of it hinders our communion with 
God, and proper love to our neighbour, 

Q How may we attain this purity of heart? 

A. By faith in Chriſt as our righteouſneſs and ſtrength, 
application of God's pure word to our hearts, and earneſt 
prayer, 2 Cor, vii. 1. Gal. vi. I 4+ | | 
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Q: What of our heart muſt ave watch over ? 

A. Over the firſt motions of our heart towards fin, and 
all temptations thereto, Prov, iv. 23. 1 Pet, v. 8. 

Q. Why ought we to watch over our heart? 

A, Becauſe it is very deceitful, inconſtant, and wick: 
ed; fin lies very hid in it; the life of religion lies much 
in keeping our heart bended towards God ; and' hereby 
many wicked thoughts are prevented, Prov. iv. 

Q. Why is watchfulneſs over our heart neceſſary to our 
having a charitable frame of ſpirit towards our neigb- 
bour? A, Becauſe without it our heart would wan- 
der in covetous deſires of what is his. | 

Q. What fins are forbidden in the tenth commandment ? 

A. Diſcontentment, envy, and covetouſneſs, 

Q. That is diſcontentment ? J. Our inward difli- 
king and grudging at any thing in our lot, 

Q. How is our inward diſcontentment of heart out- 
wardly exerciſed and evidenced ? A. By ſullen ſhift- 
ing to look on our enjoyments, or viewing them in a diſ- 
ſatisſied manner; diſlike to hear our lot well {poke of, 
and pleaſure in hearing it diſpraiſed; fretful complaints 
and murmuring at it; living peeviſhly in trouble, and un- 
thankfully under the receipt of mercies, Eſth. v. 13. 

Q. I hence does our diſcontentment ſpring? A. From 
worldly-mindedneſs, pride, and diſtruſt of God. 

Q. 1s it any excuſe for our diſcontent, that it flows 
from our natural temper ® A. No; that ſhews dil- MI 
content to be deeply rooted in our heart, James iv. 

Q. 1: the length, greatneſs, and ſuddenneſs of our af- 
fiction, any excuſe for our diſcontent ?® A. No; for we | 
alſo receive many great, unexpected, and laſting mer- 
cies; we ought to have expected troubles ; and beſides, 
diſcontent makes our affliction (till more grievous, - 

Q. Are not very provoking injuries an excuſe for our | 
diſcontent ? A. No; for we do greater injuries to 
God every day than can be done to us, Matth. xvill. 

Q. Ii it any excuſe of our diſcontent, that our troubles 
unfit us for duty, and that wwe fear thes are the firſt | 

fruits of eternal wrath ? 
A. No; 
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A. No; for it is chiefly diſcontent that begets that 
unfitneſs for duty, and laviſh fear of wrath: 

Q What then ſhould we do in ſuch a diſordered caſe ? 

A, We ſhould fly ſpeedily to the blood of Chriſt, and 
grace of God, for relief from our plagues and fears, 

Q. Wherein lies the great evil of diſcontentrient ? 

A, It imbitters our mercies, quarrels with God, pro- 
vokes him to add to our trouble, unfits for duty, increa- 
ſes our affliction, and hinders the happy fruits of it. 

Q. What happy fruits of afffidtion does it binder! 

A. The imbittering and purging away our fin; the ex- 
citement, trial, and manifeſtation of our grace; the wean- 
ing of our heart from this world, and ſetting it on things 
above, 

Q. What is envy ? A. Our inward grudging and 
grieving at the good of our neighbour, Gen. iv. 4. 5. 

Q. How is the emy of our heart outwardly exerciſed 
and evidenced ? A. In our ſullen and angry looks on 
our neighbour's enjoyments, grudging ſpeeches concern- 
ing them, and unkind behaviour to him on account of them. 

Q. Whet is the object and ground of our enuy ? 

A. The good of our neighbour in honour, wealth, 
health, relations, gifts, graces, favour, ſucceſs, Ge. 

Q. What is the root of enuy® A. Pride and malice, 
QQ. Wherein lies the evil of envy? A. It diſhonours | 
Cod, imbitters our enjoyments, makes us like Satan, is 
dangerous to our neighbour, and a deſtroyer of ourſelves, 
Prov. xiv. 30. Job v. 2. Jam, iii. 14. 16. | 

Q. What is covetouſneſt? A, An exceſſive and in- 
ordinate deſire of any worldly thing, Hab. ii. 5. 9. 

Q. Can we exceed in defiring.God as our Portion, Chriſt 
as our Saviour, and the Holy Ghoſt as our Sandifer ? 

AH. No; theſe are infinitely valuable, and our poſſeſſ- 
ing them in the higheſt degree, cannot but tend to God's 
glory, and our good, Pſal. lxxxi. 10. 

Q. How do we exceed in defiring created enjoyments ? 

A, In defiring them as our chief good, more than God's 
law allows, or more of them than is meet for us. 

Q. How do we commit covetouſneſs in the ones © 
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fire of things? A. In deſiring to have them at the 
expenſe of our neighbour's loſing them, or in order to 
fulfil ſome ſinful luſt with them. 

Q. How is the covetouſneſs of our heart outwardly ex- 
erciſed and evidenced ? A. By greedy looks on the 
object of our ſinful deſire, covetous ſpeeches, exceſſive 
coil, labour in too many or baſe callings, endeavours to 
draw from our neighbour what is his, Cc. 

Q. Wherein lies the evil of covetouſneſs ? A. It is 
idolatry, making a god of its object; breaks all the com- 
mands; tempts to all other ſins; begets diſquiet of mind; 
unfits us for duty; draws down God's wrath on us and 
our heirs in this life; and expoſes to hell. 

Q How may we be delivered from envy and covetouſ- 
neſs? A. By faith in, and love to Chriſt as our Sa- 
viour; believing views of God as our Portion; prayer for 
the Spirit of ſanctification; and ſerious conſideration, 

Q. What are we to conſider, in order to cure us of en- 
vy and covetouſneſs ? A. That theſe fins make us 
like Satan, and odious to God; that the worſt men have 
often moſt of this world ; that the more we have in it, 
the more difhcult our duty, and the greater our accounts 
will be; that death will ſoon ſtrip us of our earthly en- 
joyments; and that our envious and covetous deſires ſhall 
be publicly expoſed at the laſt day, Jam. iii. 

A Why is the object of envy and covetouſneſs ſo parti- 
cularly expreſſed in this command, viz, our neighbour's 
houſe, wife, ſervant, ox, or aſs? |, | 

A. Becauſe men are ſo much inclined to theſe fins, 

Q. ls not the coveting of theſe things farbidden in com: 
mands th, 8th, &c.? A. Yes, ſurely. 

Q. Wherein then does the tenth differ from theſe other 
commands? A. Theſe commands ſtrike more direct- 
ly againſt actual fins ; but the tenth ſtrikes more directly 
againſt the fin of our nature, and firſt motions of luft. 

Q. Why was it neceſſary there ſhould be a particular 
command againſt the luſt of our nature? 

A. Becauſe, though it be one of our greateſt ſins, it is 
much overlooked by us, Rom, vii. 7. 13. 

e | | QUEST. 
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QuEsT. 82. I any man able perfettly to keep the 
cmmandments of God ? . 

Answ. No mere man, ſince the fall, is able, in 
this life, perfectly to keep the commandments of God, 
but doth daily break them, in thought, word, and 
deed. 4 


Q. Ought every man to keep all the commandments of 
C perfettly? A. Yes, Deut. xviii. 13. 

Q. Why ought we to keep them perfectly? A. God 
requires, and has a juſt title to our perfect obedience z 
and it tends to the advantage of ourſelves and others, 

Q. What good can even wicked mens attempts to obey 
Col's law bring to them 9” A. Temporal mercies in 
this life, and the leſſening of their torments in hell. 

Q. Why does God reward wicked mens obedience, or 
rather ſhew of obedience ? A, To ſhew the regard he 
has to the very reſemblance of holineſs ; and that he has 
no pleaſure in the death of finners, Jon. iii. 10, 

Q. But how can he reward wicked mens obedience, 
when he ſays, it is an abomination to him? A. This 
obedience is bettet in itſelf than an abſolute negle& of du- 
ty, 1 Kings xxi. 29. 2 Kings x. 30. | 

Q. Can any man perfectly keep the commands of God ? 
A. No mere man, ſince the fall, is able to keep them 
perfectly in this life, 1 Kings viii. 46, 1 John i. 8. 

Q Why do you ſay the commands cannot be kept per- 
fectly in this life? A. Becauſe believers keep them 
ſincerely, though not perfect), 2 Cor. i. 12. Rom. vii. 

Q. Why do you ſay; no mere man can keep them perfect» 
h? A. Becauſe Chriſt, who is God-man,; did keep 
them perfectly, Matth. iii. 15.17, 

Q. What underſtand you by a mere man? 

A. One that is nothing more than a man, 

Q. Why do you add theſe words, ſince the fall? 

A, Becauſe, before the fall, Adam was able, and did 
keep all the commands of God perfectly, Eccl. vii. 29. 

Q. Whyte ycn add theſe warde, in this life? 

A. Becauſe in heaven the ſaints fall be able to keep 
| Joe 7 P. | the 
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the whole law of God perfectly, Jude 24. Eph. v. 2). 
Q. Hoe prove you, that believers cannot keep the com. WM " 
mands of God perfectly in this life ? A. The {crip- 

ture affirms, there is no man that doth good, and ſinneth 
not; and that if we ſay we have no ſin, - ibe truth is nut 
in us and ſhews, that the beſt ſaints failed in theſe gra. 
ces wherein they moſt excelled ; Abraham through diſ. 
truſt lied once and again, Moſes ſinned by paſſion, Job by 
impatience, and Peter by cowardice, 1 Kings viii. 46. 

Q How then are fob, Hezekiah, and other ſaints, 
called perfect in ſcripture ? A. Becauſe they had the 
goſpel- perfection of uprightneſs and ſincerity, and were 
far more perfect than others, Job i. 8. Luke i. 6. 

Q. What is it to have the pgoſpel-perfettion of ſincerity ? 

A. It is to have all grace in ſome meaſure, a real ſtu- 
dy to have it in full meaſure, and to be grieved for our 
imperfection in holineſs, Phil. iii. 12.14. 

Q. How is it ſaid, He that is born of God, finneth 
not, and cannot ſim? A. Becauſe he cannot fin againſt 
the law as a covenant; nor can he make a trade of fin, by 
living in it with pleaſure, as others do, Rom, vii, 

Q. What fins may believers be guilty of in this life? 

A. Of every pardonable ſin, even the worſt, as, A- 
theiſm, unbelief, idolatry, Cc. 1 Kings xi. 1,---8, 

Q. Into what fins do believers moſt frequently fall! 
A. Into more refined and ſecret ſins, Pſal. xix. 12. 

Q. How frequently do all men break the commands of 
A. Daily, Gen. vi. 5 

Q. Wherein do we break them daily? | 

A. In thought, word, and deed, Gen. viii. 21. | 

Q. By what thoughts do we break God's commands * 

A. By low thcughts of God, and his Son Chriſt ; A- 
theiſtical, ignorant, idolatrous, profane, proud, idle, 
carnal, covetous, unclean, or malicious thoughts, Oc. 

Q. By what words do we break God's commands? 

A. By idle, proud, profane, angry, obſcene, or lying 
words, Oc. Jam. iii. 6. 8. Matth. v. 22. 34.37. 


Q. By what deeds do we break God's commands . 5 
J : 8 b 7. y 
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4, By carnal labour on the Sabbath, by killing, ſteal- 
ing, committing aduitery, Cc. Hoſ. iv. 2. 

Q. Do not we alſo break all the commands of God daily, 
ly omiſſion of required thoughts, words, and deeds? A, Yes, 
Q. 1n what different ways do we daily break all God's 
commands in thought, word, and deed ? A, In our 

own perſons, and by partaking in other mens fins, 

Q. How do we involve ourſelves in'the guilt of other 
mens fins A. By permitting when we could have 
hindered them; by exciting, cauſing, encouraging, re- 
warding, or defending them; and by not duly reproving 
for, and mourning over them, Eph. v. 11. te. 

Q. Do not we conſtantly and practically read our for- 
mer fins, while aue continue impenitent for them? A. Les. 

Q. Can we then conceive how many fins we commit in 
a day or hour? A. No; we commit ſo many in our own 
perſons, and by partaking with others in ſin, that God 
only can reckon their number, Pal. xl. 12. Y 


QuesrT. 83. Are all tranſgreſſions of the law equally 
heinous ? | * SEL 

Axs w. Some ſins in themſelves, and by reaſon of 
ſeveral aggravations, are more heinous in the ſight of 
God than others. 


Q. Are all fins equally criminal ? A. No. 

Q. How prove you that ? A. The ſcripture repre- 
ſents ſome fins as greater than others, ſome fins are more 
puniſhed than others, and one fin is unpardonable. 

Q. Are not all fins infinitely evil? A. Les, as they 
are committed againſt an infinitely holy God, | 

Q. How then can ſome fins be more heinous or worſe 
than others? - A. As therein we more fully exert our 
enmity againſt God, and do greater injury to his decla- 
rative glory, John xix. 11, 

Q. In what different reſpects are ſome ſins more bei- 
nous than others ? A. Either in themſelves, or by 
the aggravations that attend them. | 
Q. How are ſome fins more heinous in themſelves ? 
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table of the lau? A. Murder, adultery, ſlander, &c. 


more precious than his wealth, Job ii. 4. Oc. 


mands? A, Every in againſt it; but eſpecially theſe 


* * 
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ing and honour of God, they looſe all binding impreſſions 


larly drunkenneſs, theft, covetouſneſs, envy, ſlander, Cc. 
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A. As they dire&ly break more commands, and con- the 
tain greater injury to God or men, than others, 
Q. Whether are fins directiy againſt the firſt or ſecond WMll qu 
table more heinous ? A. Sins againſt the firſt ; for 
theſe are an immediate attack on the being, name, wor- 
ſhip, and property of God, which. are more precious in ſe: 


themſelves than what belongs to men, 1 Sam. ii. du 
Q. Are not ſome fins againſt both tables more heinous Wl h 
than others againſt the ſame table ? A. Tei. pe 
Q. What are the worſt ſins againſt the firſt table? b 


A. Atheiſm, idolatry, profane ſwearing, unbelief, Cc. Wl 6 
Q. Why are theſe more heinous ? A. Becauſe they if 


are a direct attempt againſt the being and eſſential honour n 


of God, or do blaſphemouſly miſrepreſent him, it 
Q. What are ſome of the worſt fins againſt the ſecond 


Q. Why aretheſe more heinous? A. Becauſe they 
rob a man of his life, wife, or good name, which are 


Q. What fins againſt the firſt table break many com- 


againſt the firſt command break all the ten. 


Q How do theſe fins break the commands of the ſecond 
table? A. As they are a direct attack upon the be- 


of duty to our neighbour: and, moreover, to rob a man 
of his God, or means of enjoying him, is a greater injury 
than to rob him of his life; and every other earthly en- 
joyment, Jude 17. th 

Q. How then is it, that fins againſt the firſt table of 
the law are ordinarily ſo lightly accounted of ? A, It 
proceeds from our Atheiſm, pride, and ignorance of God. 

Q. What fins againſt the ſecond table directly break 
Trany commands ? © A. Every fin againſt it, particu- 


Q How doth drunkenneſs break the commands of the 
firſt table? A, Drunkenneſs makes a god of our bel- 
ly and liquor; unfits for meditation, prayer, and other 
ordinances, and juſtly ſtops our admiſhon to the 1 
os 4. X F / : | . : t e 


((f1! 


(iff 


Queſt. 83. Of the aggravations . 


the covenant; it occaſions our taking God's name in vain, 
and perverting his creature to ſinful purpoſes ; and diſ- 
qualifies for remembering the Sabbath to come, or im- 
proving the work of the Sabbath paſt. _ 

Q. How does drunkenneſs break the commands of the 
ſecond table? A. It diſqualihes for performing relative 


duties; by it we devote to the ſervice of Satan what money 


ſhould ſupport our family, the magiſtrates, miniſters, and 
poor, and waſte time in encouraging others to fin; it 
breaks our bedily conſtitution, occaſions quarrels and 
fohting, ſtarves our families, inflames our fleſhly luſts, 
ruins our eſtate, and tempts to ſteal, procures a bad 
name, and fills our mouth with ſlander; and includes an 
ordinate deſire of the liquor. 

Q How do theft and covetouſneſs break the commands 
of the firſt table? A. The covetous thief makes riches 


his god, worſhips its image and ſuperſcription, profanes 


God's goad creatures, and has his head and heart full of 
carnal projects on the Sabbath. 

Q. How do theft and covetouſneſs break the commands 
ef the ſecond table ? A. Theſe ſins hinder the per- 
formance of our duty to our relations; take from our 


neighbour the ſupports of his life, and endanger our own ; 


encourage idleneſs and prodigality, theſe incentives of 
luſt; procure a bad name, &c. | 43 

Q. Why does the apoſtle Famer ſay, that though a man 
ſhould keep the whole law, and yet offend in one point, 
he is guilty of all ? 
the love that is the fulfilment, and tramples on the au- 
thority that is the foundation of the whole law, 

Q. What is the ſecond way ſome fins are more heinous 
than others? A. By the aggravations attending them. 

Q. What call you an aggravation of fin ? A. Any 
circumſtance attending it that increaſes its guilt, 

Q. From what circumſtances are fins aggravated ? 

A. From the perſon offending, or offended ; from the 
means againſt which fin is committed; and the quality, 
ume, place, and manner of the offence, 98 


Q. How Ts fin aggravated from the perſon offending ? 
HO | I — 4 


A. Becauſe every ſin is againſt 
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A. The ſins of ſuperiors in gifts, graces, age, or fa 


tion, as parents, huſbands, maſters, maꝑiſtrates, or mi- 


niſters, are more heinous than the ſame fins committed by 
their reſpective inferiors. 

Q. Why are the fins of ſuperiors more heinous? 

A. Becauſe their fins proſtitute more of the image or 
authority of God lodged in them, and do more harden 
and encourage others in ſin, 1 Kings xii, | 

Q. How is fin aggravated from the perſon immediate- 
ly offended thereby ? A. Sins committed immediately 
againſt God, Chriſt as Mediator, or the Spirit and his 
grace, are more heinous than like fins committed againſt 
men; fins againſt many, are more heinous than like ſins 
againſt few; fins againſt ſaints, particularly weak ones, 
more heinous than like fins againſt others; fins againſt ſu- 
periors more heinous than like fins againſt inferiors ; and 
{ins againſt mens ſouls than like fins againſt their bodies, 

Q. How is fin aggravated from the means againſt 
ewhich it is committed ? A. Sins committed againſt 
the expreſs letter of the law, clear revelation, manifold 
warnings, reproofs, convictions, vows, reſolutions, mer» 
cies, judgments, ©c, are more heinous than the ſame 
{ins committed in contrary caſes, 

Q. Why ſo? © A. Becauſe, beſides the fin itſelf, 
there is added an abuſe of theſe clear revelations, warp- 
ings, reproofs, convictions, mercies, judgments, Gc. 

Q. How is fin aggravated from the quality of the of- 

fence ? A. Sins finiſhed in word and deed, or which 
cannot admit of reſtitution, are more heinous than like ſins 
only conceived in thought, or which admit of-reſtitution, 

Q. Why ſo? A. Becauſe, in the former caſes, fin 
ſpreads wider, and continues longer than in the latter. 

Q. How is fin aggravated from the time of the offence * 

A. Sins committed on the Sabbath, in the time of wor- 


ſhip, ſeaſon of goſpel-light, ſignal mercies or judgments, 
are more heinous than the ſame ſins committed in other' 


ſeaſons, Matth. xi. 23, 
Q. Why jo? 4. Becauſe, in theſe caſes, 


beſides the fin itſelf, holy time is profaned, and eminent 


duties 
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duties excluded; If, xxii, 12. 13. 2 Chron. xxviii. 22. 
Q. How is fin aggravated from the place of the of- 


fence ? A. Sins in a goſpel-land, and in a public or 


ſacred place, are more heinous than the ſame fins com- 

mitted in other places, If, xxvi. 10, 2 Chron, xxxiii. 4. 

Q. Why ſo? A. Becauſe ſuch fins do pour more 
contempt on God, and do more harden and encourage 0- 
thers in ſin, 2 Sam, xvi. 22. 1 Kings xiii, 

Q. How is fin aggravated from the manner of it ? 

A. Sins done deliberately, wilfully, boaſtingly, mali- 
ciouſly, frequently, obſtmately, continued in, or relap- 
ſed into after repentance, are more heinous than the ſame 
ſins committed through ignorance, weakneſs, or the hur- 
ry and violence of temptation, or with bluſhing, or ſel- 
dom, and not continued in, Pal. xcv. 10. 

Q. Does wilful or flothful ignorance excuſe our ſin ? 

A. No; it is a damning fin in itſelf, Iſ. xxvii. 11. 

Q. What are the worſt of all fins ? A. Unbelief, 
and the fin againſt the Holy Ghoſt, Heb, x. 26. 29. 

Q. What is unbelief ? A. Our refuſing Chriſt as 
offered in the goſpel ; or diſcrediting the record God has 
thereiy given of his Son with reſpect to us in particular, 

Q. What is the goſpel-record God has given concerning 
Chriſt ? A. That in him there is eternal life for ſin- 
ners of mankind, even the chief, 1 John v. 11. 1 Tim. i. 

Q. How are we to appropriate this divine record? 

A. By believing that in Chriſt, as offered to as, there 


in eternal life for us in particular, i Tim. i. 15. 


Q. Wherein lies the peculiar evil of unbelief ? 

A. It diſparages all the perſons of the adorable-Trini- 
ty, vilifies all the divine perfections as highly glorified in 
the work of our redemption, and moſt eminently ruins 
the ſouls of men, John xv. 22.---24. 

Q. How does unbelief diſparage the divine perſons ? 

A. It contemns the Father as the giver of Chriſt ; tram- 
ples on the blood and mediation of Chriſt, deſpiſing him 
as the unſpeakable gift of God; and reſiſts the Holy Ghoſt 
in the application of his-grace, Iſ. liii. 1. Gc. | 

Q. How does ghd vil 28 the divine perſe ions as 
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manifeſted in the work of our redemption ® A. It Prac- 
tically calls God's wiſdom ab/o/ute folly, his power weak: 
neſs, his holineſs impurity, his juſtice iniquity, his loye 
hatred, his truth deceit and falſehood, 1 Cor. i. 23. 

Q. Which divine perfection does unbelicf eſpecially oþ- 

poſe and vilify ? A. Redeeming love, in the freedom 
and greatneſs thereof; which ſhews it to be a moſt ſtrange 

and aggravated wickedneſs, John iii. 16.18. 

Q. How does unbeiief ruin men? A, It gives ſtrength 
to their other ſins, fixes their guilt on them, and binds 
them over to diſtinguiſhed and eternal vengeance. 

Q 1s unbelief a fingle fin ? A. No; it is a col- 
lection of all the worſt ſins, Atheiſm, ignorance, idola- 

try, murder, ſlander, blaſphemy, &c. attended with ma- 
ny and great aggravations, Jahn xv, 22.---24. 

Q. How does God deſtroy unbelief in his elect? 

A. By ſhedding abroad his matchleſs love in their heart, 

Q. What is the fin againſt the Holy Ghoſt ? 

A. It is unbelief aggravated to the higheſt degree; or 
it is a known, wilful, malicious, and avowed blaſphemy 
and rejection of Chriſt, and the whole plan of ſalvation 
through him, after conviction of his excellency by the. 
common operation of the Spirit, Heb. vi. 4.---6. X. 26. 

Q. Why is this ſin called the lin againſt the Holy Gholt ? 

A. Becauſe it is committed in direct oppoſition to the 
ſtrivings of the Spirit of God, and the abundant evidenc 
he gives of the truth of the goſpel. 55 

Q. Can every man commit this in? A, No; Pagans, 
ignorant perſons, and believers, cannot commit it. 

Q. What may be a ſure evidence to a diftreſſed ſoul that 
he has not committed this fin againſt the Holy Ghoſt ? ' 
As. If he is burdened with fears of its guilt and vile- 
neſs, and deſires ſalvation through the blood of Chriſt. 

Q Wherein do the fin againſt the Holy Ghoſt, and all 
other ſins, differ ? A. It is unpardonable, and they are not. 

- Q. Why is the fin againſt the Holy Ghoſt unpardonable ? 

A. Not for lack of mercy in God, or merit in Chriſt; 
but becauſe this fin fully and finally rejects the Spirit's ap- 
plication of this mercy and merit, Heb, x. 29. 8 
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Q. For what end has God ſet up one fin as unpardon- 
WY be? A. To affright men from ſinning againſt their 
light 3. as every fin againſt light is a ſtep towards this ſin, 


5 QUEST. 84. What doth every fin deſerve ? 
on Axsw, Every ſin deſerveth God's wrath and curſe, 


noe WM both in this life, and that which is to come. 


Q. What does the very leaſt fin deſerve from God? 
ds A. His wrath and curſe, Rom. vi. 23. See Quelt. 19. 
Q. What is meant by fin's deſerving God's wrath and 
curſe ? A. Its being worthy of it, Rom. i. 322 
. Q. Whence is it that every fin deſerves God's wrath. 
and curſe? © A. From ſin's being the very oppoſite of 
the divine nature, and an infinite offence to Gd. 
Q. When ſhall God's wrath and curſe be executed? 
A, In this life, and that which is to come. 
Q. Ds not greater fins deſerve greater wrath? _. 
FE A. Ves, and ſhall be puniſhed accordingly. n 
ny QI there any poſſibility of eſcaping this deſerved * 
wrath and curſe of God? A, Yes; by Chriſt alone. 


* QuesT: 85. What doth Cod require of us, that ue 
2 may eſcape his wrath and curſe que to us for ſin? 


e Axs w. To eſcape the wrath and curſe of God due 1 


ce do us for fin, God requireth of us faith in Jeſus Chriſt, 

| repentance unto life, with the diligent uſe of all. the 

„ W vutward means whereby Chriſt communicateth to us 
the benefits of redemption. 9 


it | 7:3 | 
| Q. Why are faith, repentance, &c. required? _ 

P A. Not to atone for our fin, or be the condition of our 
eternal happineſs ; but to be the means of receiving and 

/ WF proving the ſalvation Chriſt has obtained for us. 

N Q.; How can our ſalvation be wholly of grace, when 

9 theſe things are required of us in order to our enjoyment. 

; of it? A. Becauſe though the law demand theſe things 


is our duty, yet Chriſt has purchaſed, and, in the goſpel, - 
promiſes. and beſtows them as /ree privileges upon us. 
| G 


| ef {i} 
336 Of the means of eſcaping God's wrath, Queſt, 83. 
Q. Why does God require theſe things from us, when he 
knows we cannot perform them ? A. To ſhew us our 
duty, convince us of our weakneſs, and chiefly to.excite 
us to embrace his gracious promiſe, | that we may receive 
them from Chriſt as our free privilege. | 
Q. Why is faith placed firſt of the things required of 
us? A, Becauſe till we have faith, we can neither re- 
pent, nor rightly attend on Chriit's ordinances, Rom, xiy, 
Q. How prove you, that faith muſt be before repent- 
ance? A, Chrilt ſays, They /hall look on me whom 
they have pierced, and ſhall mourn ; and till we by faith 
ſee God's love, we can never Jove bim, nor turn from 
{in to him, ; | 

QI there not a fear of God's wrath, and turning 
from groſs fins, and erroneous notions, that may go be- 
fore faith in Chriſt ? A. Yes, which is ordinarily 
called legal repentance, Acts ii, 37. and xvi. 30. 

Q. Why is it called legal repentance? A. Becauſe 
the law as a covenant is the great means of it, and it is 
found in many while under that law, Rom. vii. 9, 

Q. How ts faith in Feſus Chriſt neceſſary to our eſca- 
ping God's wrath and curſe ? A, It alone receives Chriſt, 
the only Saviour from fin and wrath, and all his ſalvation, 

Q. How is repentance unto life connected with our e- 
feaping God's wrath and curſe ? A. We therein im- 
prove ſalvation as an excitement to holineſs ; and Chriſt 
ſaves us from, not in our fins, . . 
Q. Why is the diligent uſe of Chriſt's ordinances neceſ- 
ſary to our eſcaping God 's wrath and curſe ? | 

A. Becauſe in theſe ordinances ſalvation is offered and 
communicate to us, and by them faith and repentance are 
begotten and ſtrengthened, Rom. x. 17. 8 

Q. In what manner muſt theſe. ordinances be uſed? 

A. They are to be uſed diligently, Acts xvi. 14. | 
Q. Why ſhould we uſe Chriſt's external ordinances di- 
ligently ? A. Becauſe our eternal ſalvation is ſo con- 
need with the right uſe of them, If. lv. 3. | 
Q. Can we rightly uſe Chriſt's outward ordinances be- 
fere our converſion? A. By no means, Prov. xv. 58. 

<> | 05 5 C 


WW 


Queſt. 86. Of faith in Jeſus Chrift. 0 


Q. Why ſhould aue then attend them before conver ſion? 
A. That we may there wait till Chriſt, who is often 
reſent in them, ſay to our ſouls, Live, Ezek. xvi. | 
Q. Has God promiſed, that if graceleſs perſons, with 
natural ſeriouſneſs, wait upon bis ordjnances, he will 
give them ſaving grace? A. No: however, he ordi- 
narily, if not always, gives grace to ſuch; and we may 
hope he will give it to us likewiſe, Prov, viii. 
Q. What is the danger of mens neglecting this diligent 
o of God's ordinances? A, Such ſtudy to place them- 
elves without the reach of God's mercy; and though 
their ſalvation is poſſible, yet not probable, Prov. viii. 34. 
Q. Does Chriſt beſtow ſaving grace on diligent attend- 
ers of his ordinances for their works ſake ? 
. No; but to put honour upon his own ordinances. 
Q What does Chriſt communicate, or make over to fins 
ners, by theſe ordinances? A, All the benefits of re- 
demption; ſuch as, regeneration, juſtification, adoption, 
and ſanctification, an happy death, and eternal glory, 


QuesrT. 86. What is faith in Jeſus Chriſt ? | 

Answ. Faith in Jeſus Chriſt is a ſaving grace, 
whereby we receive and reſt upon him alone, for ſal- 
vation, as he is offered to us in the goſpel, 


Q. Why is faith called a gracd? A. Becauſe it 
beautifies our foul, and is freely given by God to us, 

Q. Why is it called a ſaving grace? 

A. Becauſe it intereſts us in Chriſt and his ſalvation. 
Q. Whois the alone author or worker of faith ? 

A. God in Chriſt by the Holy Ghoſt, Eph. ii. 8. 

Q What is the general immediate objed of faith? _ 

A. The whole word, eſpecially the promiſe of God. 

Q. Who is the peculiar mediate object of faith ? SE, 

A. Chriſt in his perſon and offices, held forth in the word. 

Q. 1s not God alſo the objed of faith ? Bb 

A. Yes, by Chriſt we believe in God, 1 Pet. i. 21. 

Q. What is the ſubjed or ſeat of ſaving faith ? | 
A. Our whole ſou), mind, and will, Rom. x. 10. 


Q4q2 1 Q What 


Of faith in Jefus Chrift, Queſt. 86, 


Q. What is the work or exerciſe of ſaving faith? 

A. Receiving and reſting on Chriſt, John i. 12. 

Q. Are receiving and reſting on Chriſt two different 
things ? A. No; receiving is the beginning of reſt- 
ing, and reſting is the continuance of receiving, 

Q. Wherein does faith find and receive Chriſt ? 

A. In the free proniiſe of the goſpel, Rom. xk. 6. 8, 

Q. How do we 3 faith receive and reſt on Chriſt as 
Sound in the promiſe ? A. By believing the promiſe 
true and good in itſelf, ſuited to our caſe, and to be ac- 
compliſhed to us. in particular, 1 Tim. i. 15. 

Q Can faith, or any other grace, be ſo deſcribed, a as 
to make graceleſs perſons rightly underſtand what it i? 
A. Though they may think and talk ratfonally of it; 
yet till they experience it, they never properly know it. 

Q. Whether does ſaving faith lie in aſſent or conſent ? 

A. In both: for with the whole heart man believeth, 

Q. What mean you by the aſſent of faith in Chriſt ?, 

A. Its crediting the promiſe as true to us in particular, 

Q. What mean you by the conſent of faith in Chriſt ? 

A. The acquieſcence of our heart in the method of 
ſalvation through Chriſt, as every way ſuited to our un- 

done caſe, and embracing him as in the promiſe, to ſave 
us according to the riches of his grace, 

Q. What are the beſt deſcriptions of faith in Chriſt ? 

A. The ſcripture-repreſentations of it, 

Q. How is faith in Chriſt repreſented in ſcripture : x 

A. As a perſuaſion, a looking, coming, running, fle. 
ing, flying, and entering into Chriſt, a receiving and 
buying of him, a reſting and leaning on him, a believing, 
' truſting, living, dwelling, and walking in him, Cc. 

Q. Why is faith ſo variouſly repreſented in ſcripture * 

A. To ſhew the extenſive improvement faith ie of 
Chriſt in his manifold relations to us. 

Q Why is faith repreſented as a perſuaſion ? | 

A. Becauſe it diſcerns and credits the abſolute cer- 
tainty and truth of God's word and promiſe, Heb, xi. 13. 

Q. Why is faith called a looking ta'Chrift ? A. Be- 
eauſe i it views bim as a moſt glorious object“ Iſ. xlr. * 
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Q. Why is faith called « coming to Chriſt? A. Be- 
cauſe by it we leave our natural ſtate, and come to Chriſt 
25 our glorious friend and home, Matth. xi. 28. 

Q. Why is faith called a running to Chriſi? 

A. Becauſe by it we come to him quickly, and with | 
all our might, Prov. xviii. 10. Ex 

Q. Why is faith called a fleeing 1e Chriſt: e 
cauſe by it we, as men purſued, eſcape for our life to 
Chriſt as our Saviour and hiding-place, Heb. vi. 19. 

Q. From what purſuers do aue flee to. Chriſt ? 

A. From God's avenging juſtice, a broken law, raging 
laſts, a malicious devil, and an inſnaring world. 

Q. Why is faith called a flying to.Chrift ? 

A. Becauſe by it we, through ſupernatural influence, 
come ſwiftly to Chriſt, as a Prince exalted, and rock bigh- 
er than we, Iſ. Ix. 12, 

Q. Why is faith called an entering? A. Becauſe it 
brings us to ſalvation through Chriſt as the door, 

Q. Why is faith called a receiving of Chriſt ? 

A. Becauſe it takes hold of him as God's great gift, 

Q. Why is faith called a buying of Chriſt ? 

A. Becauſe by it we deliberately receive him as our 
enriching portion, and glorious ornament, Rev. iii. 18. 

Q. With what price does faith buy Chriſt ? . 
buys him without money and without price, If, Iv. 1. 

Q. How dves it this? A. As in receiving Chriſt, we 
neither offer, give, nor promiſe any price for him. 

Q. Do not we by faith give up ourſelves to Chriſt as a 
price ? A. No: we only give up ourſelves to him as 
monſters of guilt and pollution, to be freely pardoned, 
purged, and ſaved by him, 1 Tim. i. 15. If.1.18.* - 

Q. Why is faith called a putting on Chriſt? A. Be- 
cauſe by it we apply him as our glorious robe of righte- 
ouſneſs, and ſanctifying head, Rom, xiii- 14. 

Q. Why is faith called a reſting on Chriſt? A. Be- 
cauſe it lays down our weary ſoul on Chriſt as a reſting». 
place; and lays the whole burden of our ſalvation upon 
the ſure foundation of his perſon and offices, as exhibited 
in the'firm charter of his promiſe. , 

Q. What 
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Q. What is our ſoul naturally wearied with ? 

A. With the labour of wickedneſs and vanity, or le. 
gal fears of God's wrath, Matth. xi. 28. Ezek. xxiv, 12. 

Q. Why is faith called a leaning on Chriſt ? 

A. Beeauſe thereby we, as weak in ourſelves, depend 
on Chriſt as our ſtaff, ſtay, and ſupporting friend. 

Q. Why is faithccalled a believing ix Chriſt ? 

A. Becauſe it not only credits what he ſays, but te- 
ceives himſelf upon his word, Heb. xi. 13. | 

Q. Why is faith called a truſting in Chriſt? A, Be- 
cauſe it removes doubts of his ability and willingneſs to 
ſave, and fears of his not performing his promiſe, 

QI there no doubting in faith? A. There is no 

_ doubting in the nature of faith, but great doubring'is of- 
ten mixed with faith in our heart, Matth. xiv. 31. 

Q. Why is faith called a living in or on Chriſt ? 

A. Becauſe it daily improves him as our ſpiritual food, 
and living and lifegiving head, Gal. ii. 20. 

Q. Why is faith called a dwelling in Ged or Chriſt? 

A. Becauſe by it we abide in and with God in Chriſt 
as our ſure habitation, Pſal. xci. 1. 

QQ. Why is faith called a walking in and with Chriſt ? 

A. Becauſe it makes uſe of him as our way, guide, 
and ſweet companion, in bringing us to God and glory. 

Q. Why is faith called a waiting on Chriſt? A. Be- 
cauſe it always expects nearer acceſs to, and greater bleſſ- 
ings from Chriſt, than we have yet received, Pſal. Ixxiii. 

Q. Why is faith called an yielding to God, and ſubmit- 
ting te his righteouſneſs ? A. Becauſe by it we hum» 
bly give up ourſelves to God, that, through Chriſt's righ- 
teouſneſs, he may give us his promiſed bleſlings. 

Q Why is faith called an hungering and thirſting ? 

A. Becauſe it begets in our ſoul a painful deſire that 
nothing but Chriſt and his ente can ſatisfy. 

Q. Why is faith called an eating the fleſh, and drink- 
ing the blood of Chriſt ? A. Becauſe with deſire and 
delight it receives and lives on Chriſt in his perſon, na- 
tures, offices, relations, and righteouſneſs, | 

Hou is ſaving faith diſtinguiſhed in its 2 * 
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A. Into a weak and ſtrong faith, Matth. viii. 10. 

Q. What are the /igns of a weak faith ? A. Much 

2. Wl carnal fear and care about this world, finful haſte to a- 
void danger, quitting former confidence, and ſtaggering 

nd at God's promiſe, when we meet with temptation, deſer- 
tion, or other croſs providences, Matth. vi. 30. | 

Q. How may weak believers know they have any faith ? 

e. A. If their weakneſs in faith be their heavy burden. 

| Q. What are the cauſes of weakneſs in faith ? 

e- A, Carnal ſecurity, neglect to exerciſe faith, much 

to Wl remaining ignorance of Chriſt, quenching the Spirit, care- 
leſs improvement of divine ordinances, c. 

no Q. What are the evidences of ſtrong faith ? x 

. A. Much undervaluing of ſelf-righteouſneſs crediting 
God's promiſe when providence ſeems to contradict it; 
refuling to doubt of his love when he hides his face, and 

d, ſmites us; and earneſt ſtudy to have the loſs of created 

comforts made up in God himſelf, 

Q. What are the advantages of ſtrong faith? 


/ 


iſt A. It brings much glory to God, and good to our ſoul. 
Q. How does ſtrong faith give much glory to God ? 
#4 A. As it refuſes to doubt of his love, wiſdom, power, 


le, aud faithfulneſs, even when his providence ſeems :0 coun- 
| tenance ſuch doubts, Job xiii. 15. . 
e- Q. How does ſtrong faith do much good to our ſoul ? 
ſ- 4, It keeps it quiet and eaſy under trouble, makes us 
it, bold in approaching to God, fills our heart with ſpiritual 
it- joy, and ſtrongly diſpoſes us to duty, Iſ. xxviii. 16. 
n- Q. Js faith rightly diſtinguiſhed: into a faith of reliance 
h- and a ſaith of aſſurance ? A. No; the reliance and 
allurance of faith are properly one and the ſame. 
Q. What is meant by the full aſſurance of faith ? 
at A. Faith's prevalency over unbelief, by which it either 
contemns or excludes doubting, Heb, x. 22. 
k- Q. When does faith contemn the doubt: of unhelief ? 
ad 4, When Chriſt's glory is clearly manifeſted to our ſoul, 
a- Q. When does faith perfectly exclude doubting? 
A, The moment in which it is ſwallowed up in viſion. 
Q What are the properties of ſuving faith | ; 
5 | . Tt 
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310 Of faith in Jeſus Chriſt. Queſt. .d 
Q. What is our ſoul naturally wearied with ? 


A, With the labour of wickedneſs and vanity, or le. 
gal fears of God's wrath, Matth. xi. 28. Ezek. xxiv, 19, Wl ©: 
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Q. Why is faith called a leaning on Chriſt ? . 10 
A. Beeauſe thereby we, as weak in ourſelves, depend Wl * 
on Chriſt as our ſtaff, ſtay, and ſupporting friend, ti 


Q. Why is faith called a believing ix Chriſt ? 

A. Becauſe it not only credits what he ſays, but re- 
ceives himſelf upon his word, Heb. xi. 13. | 

Q. Why is faith called a truſting in Chriſt? A, Be- 
cauſe it removes doubts of his ability and willingneſs to 
ſave, and fears of-his not performing his promiſe. | 

Q I there no doabting in faith? A. There is no 
doubting in the nature of faith, but great doubting is of- 
ten mixed with faith in our heart, Matth. xiv. 31. 

Q. Why is faith called a living in or on Chriſt? 

A. Becauſe it daily improves him as our ſpiritual food, 
and living and lifegiving head, Gal. ii. 20. 

Q. Why is faith called a dwelling in Ged or Chrift ? 

A. Becauſe by it we abide in and with God in Chriſt 
as our ſure habitation, Pſal. xci. 1. 

Q. Why is faith called a walking in and with Chriſt ? 
A. Becauſe it makes uſe of him as our way, guide, 
and ſweet companion, in bringing us to God and glory. 

Q. Why is faith called a waiting on Chriſt * A. Be- 
cauſe it always expects nearer acceſs to, and greater bleſſ- 
ings from Chriſt, than we have yet received, Pſal. Ixxm. 

Q. Why is faith called an yielding to God, and ſubmit- 
ting fo his righteouſneſs ? A. Becauſe by it we hum» 
bly give up ourſelves to God, that, through Chriſt's righ- 
teouſneſs, he may give us his promiſed bleſlings. 

Q. Why is faith called an hungering and thirſting ? 

A. Becauſe it begets in our ſoul a painful defire that 
nothing but Chriſt and his ektecalank can ſatisfy. 

Q. Why is faith called an eating the fleſh, and drink- 
ing the blood of Chriſt ? A. Becauſe with deſire and 
delight it receives and lives on Chriſt in his perſon, na- 
tures, offices, relations, and righteouſneſs, 
Hou is ſaving faith diſtinguiſhed in its 2 
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Queſt. 86. Of faith in Jeſus Chriſt. 1 
A. Into a weak and ſtrong faith, Matth. viii. 10. 


Q. What are the ſigns of a weak faith ? A. Much 
carnal fear and care about this world, ſinful haſte to a- 


void danger, quitting former confidence, and ſtaggering 


at God's promiſe, when we meet with temptation, deſer- 
tion, or other croſs providences, Matth. vi. 30. 
Q. How may weak believers know they have any faith ? 
A, If their weakneſs in faith be their heavy burden, 
Q. What are the cauſes of weakneſs in faith ? 
A, Carnal ſecurity, negle& to exerciſe faith, much 
remaining ignorance of Chriſt, quenching the Spirit, care- 
leſs improvement of divine ordinances, Cc. 


Q. What are the evidences of ſtrong faith ? 


/ 


A. Much undervaluing of ſelf-righteouſneſs ; crediting 3 


God's promiſe when providence ſeems to contradict it; 
refuling to doubt of his love when he hides his face, and 
ſmites us; and earneſt ſtudy to have the loſs of created 
comforts made up in God himſelf, | 

Q. What are the advantages of firong faith? 

A. It brings much glory to God, and good to our ſoul. 

Q. How does ſirong faith give much glory to God ? 

A. As it refuſes to doubt of his love, wiſdom, power, 
and faithfulneſs, even when his providence ſeems to coun- 
tenance ſuch doubts, Job xii, 15. 

Q How does ſirong faith do much good to our ſoul ? 


A. It keeps it quiet and eaſy under trouble, makes us 


bold in approaching to God, fills our heart with ſpiritual 
joy, and ſtrongly diſpoſes us to duty, If, xxviii, 16. 

Q. Js faith rightly diſtinguiſhed: into a faith of reliance 
and a faith of aſſurance ? A. No; the reliance and 
allurance of faith are properly one and the ſame. 

Q. What is meant by the full aſſurance of faith ? 

4, Faith's prevalency over unbelief, by-which it either 
contemns or excludes doubting, Heb, x. 22. 

Q. When does faith contemn the doubts of unhelief? 


A. When Chriſt's glory is clearly manifeſted to our ſoul, | 


% When does faith perfettly exclude doubting ? 


The moment in Which it is ſwallowed * in vißon. | 


Q What are the properties of ſaving. faith 4 
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cious ſouls, and makes us precious ſaints, 


neck to unite us with him, &c. Song iv. Cc. 


Chriſt to do all in and for us, If, xxvi. 12. 


reality and ſaving nature as much as any marks of it. 


Ave. A. Becauſe otherwiſe unbelief will deter us 
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312 , - Of faith in Jeſus Chriſt. Queſt.6, 


A. It is an humble, precious, and uſeful grace. 
Q: Wherein does its humility appear? A. It bring 
nothing to God but guilt and fin to be taken away, and 
receives Chriſt for our all, Phil. iii. 8. 9. 

Q. How is faith precious? A. As it believes pre- 
cious promiſes, receives a precious Chriſt, ſaves our pre- 


Q. How is faith a moſt uſeful grgce? A. It is our 
ſpiritual hand to receive Chriſt, arms to embrace him, 
mouth to feed on him, eyes to behold his-beauty, ears to 
hear his voice, feet and wings to carry us to him, and 


Q. How is it that we live by faith ? A. As we by 
it daily depend on Chriſt as our reſurrection and our life, 
Q. How is faith a ſhield to us? A. It places the 
power, wiſdom, and love of God, and thevighteouſneſs 
of Chriſt, between us and all danger, Eph. vi. 

Q. How is faith our victory? A. It employs the 
power of Chriſt to ſlay all our ſpiritual enemies. 

Q. How does faith work all its great work in us? 

A. By doing nothing of itſelf, but employing God in 


Q. What is the ground and foundation of our faith? 

A. The boundleſs power, faithfulneſs, and love of 
God, through the infinite merit of Chriſt,'as indorſed and 
made over to us by his word and oath, Heb, vi. 18. 

Q. What are the marks of true faithy A. Poverty 
in ſpirit, purity in heart, love to God and man, and a re- 
gard to the whole law of God, Matth. v. | 

Q. Does faith ever evidence its own reality ? 

A. Yes; a vigorous act of faith wall convince us of its 


Q. What then is the beſt way to recover loft evidences 
ef faith ? A. Vigorouſly to renew our acts of faith 
on ſome promiſe applicable to the chief of ſinners. 

Q. Why ought the promiſe believed on to be ſo exten- 


from laying hold on it, Luke xxiv. 23. 
Q. For what does ſaving faith receive and 55 by 
| | g 3, Pri f 
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A. A great, ſure, well-ordered, and eternal ſalvation, 

Q. How is it a great ſalvation? A. It ſprings from 
God's great love, was bought with a great price, and 
ſaves us from the greateſt evil to the higheſt happineſs. 

Q. From what great evil does this ſalvation free us ? 

A. From the filth, guilt, and power of fin; and from 
datan, the world, death, and hell, Ezek. xxxvi. 

Q. To what great happineſs does ſalvation bring us ? 

A. To grace and glory, nay, to God himſelf, 

Q. For what ſalvation does faith receive Chriſt as a 
prophet ? A. For ſalvation from ignorance and blind- 
refs, to ſpiritual knowledge and light, Iſ. Ix, 1, 

Q. For what ſalvation does it receive him as a prieft ? 


A. For ſalvation from ſin's guilt, and God's abhor- . 


rence of us and our works, to perfect righteouſneſs in 
Chriſt, and diyine acceptance of our perſons and duties 
in him, 9 8 1 


Q. For what does faith receive Chriſt as a ling? 


A. For ſalvation from bondage, diſorder, danger, and 


death, to life, liberty, order, and ſafety, Ezek, xxxiv. 25. 
Q. For what ſalvation does faith receive Chriſt in his 


natures and relations * A. Not for any other branch- 


es of ſalvation, but for ſweetening and enhancing the ſal- 
vation flowing from his offices, Pſal. xxiii. | 
Q. In what manner does faith receive and reſt on Chriſt 


for ſalvation ® A. It receives and reſts on him aLone. 


Q. Why on bim Alox? A. Becauſe there is ſal- 
ration in no other beſides him, If, xlv. 22. Acts iv. 12. 


Q. Muſt aue then, in receiving Chriſt, renounce and 


contemn all we think good in ourſelves? H. Yes.” 
Q What muſt abe renounce in receiving Chriſt as our 


prophet 2 A. Our own wiſdom and knowledge as 


ignorance and folly, 1 Cor. iii. 18. 
Q. What muſt we renounce in receiving bim as our 
prieſt ? A. Our own righteouſneſs as filthy rags, 
Q. What muſt we renounce in receiving him as our 
ting ? A. Our own ſtrength, will, and pleaſure. 


Rr N Q. What © 


Queſt. 86. Of Faith in Jeſus Chriſt. 313 
Chriſt ? A. For ſalvation, Gal. ii. 16. II. xlv. 22. 
Q. What kind of ſalvation does faith reft on Chriſt for? 
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314 - Of repentance unto life. Queſt. 
Q. What muſt we renounce in receiving God in Cl 
as our portion? A, Our all, as loſs and dung, to win hi 
Q. May we not reſt on our good works as a means 
recommending us to Chriſt as a Saviour? A. N 
we muſt come to Chriſt as our Redeemer and Phyſici; 
as every way loſt and diſeaſed in ourſelves, 
Q. Muſt we turn from fin, in order to come to Chr 
by faith A, We cannot do ſo; and to eſſay it, i: 
robbing Chriſt of his diſtinguiſhed honour, 
Q. Why ſp? A. Becauſe God has appointed Ch 
ALONE, not us, to be the- Saviour from fin, Matth. i. 2 
Q. Could Chriſt fave us, if we were turned from 
before we came to him? A. No; Chriſt is ſent on 
to ſave loſt and ungodly ſinners ; nor could perſons turn 
from ſin receive the chief branch of his ſalvation, viz. d 
liverance from fin, Luke xix. 10. 
Q. Are we then to come to Chriſt with reſolutions 
continue in ſin? A. No; that is blaſphemous and in 
poſſible, as Chriſt is infinitely holy, and ſaves from ſin. 
Q. In what form then muſt we come to Chriſt? A.! 
guilty and vile ſinners, to be turned from fin by him. 
Q. Can awe come to Chriſt of ourſelves ? A. Ne 
the Father muſt draw us; and /a#th is the gift of God. 
Q. What then muſt we do? AH. Pray for the drawin 
power and Spirit of God, to work faith in us, and wait fe 
his coming in the ordinances of his grace. See Queſt, 31 


QvesrT. 87. What is repentance unto life? 
As w. Repentance unto life is a ſaving grace 
whereby a ſinner, out of a true ſenſe of his ſin, and 
apprehenſion of the mercy of God in Chriſt, doth 
with grief and hatred of his fin, turn from it unte 
God, with full purpoſe of, and endeavour after, ne\ 
obedience, 


Q. Why is this means of ſalvation called repentance 
vnto life? A. Becauſe it proceeds from, and is an e- 
vidence of ſpiritual life, and iſſues in eternal life. 


Q, 1s there any repentance unto death ? 
[ ; j | k ' | A. Yes, 


Ri 


eſt, 879. Of repentance unto life, 315 


A. Yes, the ſorrow of this world, and legal repentance, 
Q. What call you the ſorrow of this world ? 

J. Exceſſive vexation and grief on account of world- 
loſſes and diſappointments, Judg. xviii. 24. 

. How does this work death ? A, It waſtes our 
dies, wounds our ſouls, and tempts to ſelf-murder, 

Q. What is legal repentance ? A. That fear, grief, 

d reformation from ſin, an unbeliever may have. 

Q. Wherein do legal and goſpel-repentance differ ? 

J. In their order, cauſe, object, and fruits. 

Q. How do they differ in their order? A. Legal 
xpentance goes before faith in Chriſt, goſpe]-repentance 
or repentance unto life) follows after it, Zech. x1, 

Q. How do they differ in their cauſe * A. Legal 
zpentance flows from the view of God's juſtice and wrath, 
his threatenings and judgments ; but repentance unto 
fe lows from the view of God's holineſs and love mani- 
ited in the death of Chriſt, and precept of the law. | 

Q How do they differ in their object? A. In legal 
zpentance we are affected chiefly with the guilt of fin, 
ad with groſs ſins ; but in repentance unto life we are 
feed chiefly with the filth of fin, the diſhonour done 
v God by it, and with ſecret and beloved fins, 

Q. How do they differ in their fruits? A. Le: gal 
repentance turns us only from ſome acts of fin, and . 
th death; but repentance unto life turns us from the love 
of every . and leads to eternal life. 

Q. How does legal repentance work death ? * 

A, It irritates luft, ſills us with wrath againſt God be- 
auſe of his Juſtice and holineſs, and promotes ſelf-murder. 

Q. Why is repentance unto life called a grace? 

A. It is God's free gift, and our beautiful ornament, 

. Why is goſpel-repentance called a ſaving grace ? 
. Becauſe it is an evidence and part of begun ſalva- 
ton, and makes us meet for perfect ſalvation, , \ 
Q. Why is repentance Fa often joined with faith in 
ſcripture? A. Becauſe it inſeparably flows from, and 

attends faith in Jeſus Chriſt, Zech. xii. 10. 

Q. * it the ſame hand with faith in our ſalvation ? 
<Y R r 2 0 A. . | 
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314 . Of repentance unto life, Queſt, 87, Q 
Q. What muſt we renounce in receiving God in Chriſ 
as our portion? A, Our all, as loſs and dung, to win him, 
Q. May we not reſt on our good works as a means of 
recommending us to Chriſt as a Saviour? A. No; 
we muſt come to Chriſt as our Redeemer and Phyſician, 
as every way loſt and diſeaſed in ourſelves, 
Q. Muſt we turn from fin, in order to come to Chriff 
by faith? A, We cannot do ſo; and to eſſay it, is a 
robbing Chriſt of his diſtinguiſhed honour, 
Q. Why ſp? A, Becauſe God has appointed Chriſt 
AL ONE, not us, to be thesSaviour from ſin, Matth. i. 21. 
Q. Could Chrift ſave us, if we were turned from n 
before we came to him? A. No; Chriſt is ſent on 
to ſave loſt and ungodly ſinners ; nor could perſons turned 
from lin receive the chief branch of his ſalyation, viz. de- 
. liverance from fin, Luke xix. 10. 

Q. Are we then to come to Chriſt with reſolutions to 
continue in ſin? A. No; that is blaſphemous and im- 
poſſible, as Chriſt is infinitely holy, and ſaves from in, 

Q. In what form then muſt we come to Chriſt? A. As 
guilty and vile ſinners, to be turned from fin by him. 

Q. Can we come to Chriſt sf ourſelves ? A. No, 
the Father muſt draw us; and faith is the gift of God. 

Q. What then muſt we do? A. Pray for the drawing 
power and Spirit of God, to work faith in us, and wait for 
his coming in the ordinances of his grace. See Queſt. 31. 


QuesrT. 87. What is repentance unto life? 
As w. Repentance unto life is a ſaving grace, 
whereby a ſinner, out of a true ſenſe of his ſin, and 
apprehenſion of the mercy of God in Chriſt, doth, 
with grief and hatred of his fin, turn from it unto 
God, with full purpoſe of, and endeavour after, new 

| obedience, 


Q. Why is this means of ſalvation called repentance 
vnto life? A. Becauſe it proceeds from, and is an e- 
vidence of ſpiritual life, and iſſues in eternal life. | 

Q L there any repentance unto death ? 


3 A. Yes, 
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Queſt. 87. Of repentance unto life, | 315 


4. Yes, the ſorrow of this world, and legal repentance, 
Q. What call you the ſorrow of this world ? 
4. Exceſhve vexation and grief on account of world- 
y loſſes and diſappointments, Judg. xviii. 24. | 

Q. How does this work death ? A. It waſtes our 
bodies, wounds our ſouls, and tempts to ſelf-murder. 

Q. What is legal repentance ? A. That fear, grief, 
and reformation from fin, an unbeliever may have. 

Q. Wherein do legal and goſpel-repentance differ 

A. In their order, cauſe, object, and fruits. 

Q. How do they differ in their order? A. Legal 
repentance goes before faith in Chriſt, goſpel-repentance 
(or repentance unto life) follows after it, Zech. xu, 

Q How do they differ in their cauſe * A. Legal 
repentance flows from the view of-God's juſtice and wrath, 
in his threatenings and judgments; but repentance unto 
life lows from the view of God's holineſs and love mani-, 
felted in the death of Chriſt, and precept of the law. 

Q. How do they differ in their object? A. In legal 
repentance we are affected chiefly with the guilt of fin, 
and with 'groſs ſins ; but in repentance unto life we are 
affected chiefly with the filth of fin, the diſhonour done 
to God by it, and with ſecret and beloved fins, _ 

Q How do they differ in their fruits? A. Legal 
repentance turns us only from ſome acts of ſin, and work- 
eth death ; but repentance unto life turns us from the love 
of every fin, and leads to eternal life, | 

Q How does legal repentance work death? 

A. It irritates luſt, ſills us with wrath againſt God be- 
cauſe of his juſtice and holineſs, and promotes ſelf- murder. 
Q. Why is repentance unto life called a grace? 

A. It is God's free gift, and our beautiful ornament, 

Q. Why is goſpel-repentance called a ſaving grace? 
A. Becauſe it is an evidence and part of begun ſalva- 
tion, and makes us meet for perfect ſalvation. DT, 

Q. Why is repentance 45 often joined vit faith in 
ſcripture? A, Becauſe it inſeparably flows from, and 
attends faith in Jeſus Chriſt, . Zech. xii. 10. 

Q. Has it the ſame hand with faith in our ſalvation ? 
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Produced? A. By the Spirit's enlightening our mind 
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5 28 of We unto life, Queſt, 97 
A. No, it does not receive ſalvation as faith does. 


do are the ſubjeds of goſpel-repentance ? A 
A. Every ſinner ought to repent ; but only believing Ind 
ſinners do, or can truly repent, Zech. xii, 10. Q 
Q. Who is the author of ſaving. repentance ? u, 
A. God in Chriſt by the Holy Spirit, Acts v. 31. A 
Q. What is the inſtrumental cauſe of repentance ? ligh 
A, God's providence, , but eſpecially his word. hate 


Q. How many parts does goſpel-repentance conſiſt of? C 

A. Five, viz, ſenſe of fin, apprehenſion of God's mer: / 
cy, grief for, hatred of, and turning from ſin. ſupe 

Q. What call you a ſenſe of ſin? A. An heart-af- ( 
fecting view of it in its nature, number, and aggravation, 

Q. Why is this neceſſary in true repentance ® A. To 
make our ſoul fick and weary of ſin, Jer. xiii. 27. 

Q How is this true ſenſe of ſin produce? 

A. By the convictions of God's Spirit, John xvi. 8. 

Q. What do you mean by an apprehenſion of the mercy 
of God in Chriſt ? A. A ſight of him as merciful in 
pardoning our fins, If, Iv, 4 

Q. In whom alone does God appear merciful? 

A. In Chriſt his dear Son, and our Mediator. 

Q. What is God out of Chriſt to ſinners ? 

4, | conſuming fire, and devouring lion, Pſal. 1, 

Q. How is the affecting apprehenfion of God's mercy 


in the knowledge of Chriſt. See Queſt. 31. 

Q. Why is it neceſſary in repentance ? A. To 
melt our heart for ſin, and keep us from deſpair. 

Q. What is grief for fin! A. Our ſorrowing for 
fin as it diſnonours God, defiles and wounds our own ſoul, 
and the ſouls of others, Pſal. li. 4. | 

Q What does moſt powerfully excite true grief. for fin? 
A. A believing view of Chriſt in his ſufferings. 

Hou does this view excite true grief for /1 fin? 

A. As in the death of Chriſt we clearly ſee the great- 
neſs of that divine love againſt which {in is committed, 
and the greatneſs. of God's indignation at our fin, 

Q. * does the view of the Py of: God's 25 
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Queſt. 87. Of. repentance unto life. gh 3¹7 


which appears in Chriſt's death, excite, grief for fin? 
A. It fills us with indignation and ſhame, that we have 
rendered unto God hatred for ſuch aſtoniſhing love. 
Q. How does the view of God's indignation againſt 
u, which appears in Chriſt's death, excite grief for fin ? 
A. It fills us with ſhame and Gerd: that we have de- 
lighted ſo much in that abominable thing which God o 
hates, as to puniſh it with the death of his Son. 
? Q. What are the properties of true grief for fin? 
. A. It is a godly, kindly, univerſal, „e and 
boperlative grief and ſorrow, 2 Cor. vu. 
Q. How is it a. godly ſorrow ? 4. As fin is ſor- 
bed for chiefly as againſt God, Pſal. li. 4. 
0 Q. How is it a kindly grief? A. It flows from o our 
love to God, and the faith of his love to us. 
Q. How is it univerſal grief? A. As we grieve 
for all known fins with our whole heart. 
Q. How is it proportionate grief? A. As we grieve 
1 WY molt for our greateſt ſins, as original fin; unbelief, and 
beloved luſts, Pal. li. 3. 5. 
Q. How is it ſuperlative grief ? A. As we are 
more grieved for fin than for afflictions, Rom. vii. 24. 
Q. 1s true grief for fin always ſenſibly greater than 
grief for afflitions* A. No; but it is more deep and 
„ lating, as it continues while we live, Pſal. li. 3. 
| Q. Muſt tears always attend true grief for fin ? 
A. Many have tears for fin without true grief, and 
ſome may have true grief for ſin without tears. 
Q. Why is grief for fin neceſſary in repentance : 4 
To make our ſoul * to leave ſm, © 
Q. What is hatred of fr? A. A diſlike and ab- 
horrence of it, and lothing ourſelves for it. 
Q. What chiefly excites us to the true hatred of i in? 
A, A view of Chriſt as crucified for us, Zech. xii, 10. 
Q. How does the view of this, as the foul evidence 
of Gods love, ſtir ap true hatred ,in? A. It makes 
us hate ſin as the murder of God's dear Son, 5 our beſt 
friend, Zech. xii. 10. Acts ii. 36. 37. ; 
Q He ow does the TONE Chriſt's death, as the greateſt ; 


evidence 
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evidence of God's indignation at fin, excite hatred of it? 

A. It makes us to hate fin becauſe God hates it, and, 
as far as poſhble, as God hates it, Pal. cxxxix, 22. 23. 

Q. What are the properties of true hatred of fin? 

A. It is a gracious hatred, flowing from love to God; 
an univerſal hatred, of all fins, at all times; a proportionate 
hatred, chiefly bended againſt our greateſt fins ; a ſuper- 
lative hatred of fin above any other thing; a ſelf-lothing 
hatred, whereby we lothe and abhor ourſelves as the reſt 
and lodging of fin. 

Q 1s it not alſo a perfect hatred? A. Yes, as there- 
in we deſire to hate fin with all our heart, and are grie- 
ved that any love to fin ſhould remain in us ; and it is ha- 
tred that cannot admit of reconciliation with ſin. 

Q. Why is hatred of fin neceſſary in true repentance ? 
A. To make our ſoul turn from, and war againſt it, 
Q. What do you. underſtand by turning from fin? ' 
A, Our leaving the practice of groſs ſins, and ceaſing 

from the love of every fin, Pſal. cxix. 59. , 

Q. Can we return to theſe groſs ſins we have truly re- 
pented of A. We cannot return to a courſe of ſuch 
ſins, nor lie always hardened in them. 

Q. To whom do we turn in leaving the pleaſures and 

ſervice of in? A. To God as our Lord and Portion. 

Q. Ls turning from the pleaſures and ſervice of fin dif- 

ferent from our turning to Cod? A. No; every ſtep 
we turn from ſin is a ſtep towards God. | 

Q. What is the cauſe of our turning from fin to God? 

A. God's almighty love drawing our heart. 

Q. Can then any graceleſs man turn from fin? 

A. He may turn from the outward practices of ſome 
groſs fins, but cannot turn from the love of any fin. 

Q. In what manner do true penitents turn fron fin to 
Cod? A. Humbly, with a deep ſenſe, and free con- 

feſſion of their fin; univerſally, from all fins with their 
whole heart; and heartily, from love to God, with full 
purpoſe of heart, and endeavour after new obedience. 

Q What mean you by turning fro fin to God with a 
Full purpoſe of heart? A. Our fixed reſolution 5 
| ; . Fg ear! 
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| heart to war againſt, and mortify fin, and obey God more 
and more, in ſpite of all oppoſition, Phil. iii. 14. 

Q. Are true penitents often turned out of their deſign- 
ed path? A. Yes; but never from their fixed pur- 
poſe againſt ſin, Jer, xxxii. 40. Pſal. cxix. 

Q. How is our full purpoſe of heart againſt fin eviden- 
ced ? A. By our endeayour after new obedience to 
the law of God, Pſal. cxix. 5. | 

Q. Why is this obedience called new ? 

4. Becauſe it proceeds from a new principle, is in- 
fuenced by new motives, directed by a new rule, and ma- 
naged in a new manner, to a new end, ' 

Q. How does it proceed from a new principle ? 

A. It proceeds from a new heart united to Chriſt, and 
not from the old corrupt heart, Matth. vu. 17. 

Q. How is this obedience influenced by new motives ? 

A. It is influenced by the authority of God, and his 
love in Chriſt ſhed abroad in our hearts; not by the old 
motives of the fear or favour of men, or legal fear of 
God's wrath, or hope of his favour, 1 John iv. ß 

Q. How is it directed by a new rule? A. It is di- 
rected by the law as a rule of life; not by the law as a 
covenant, and our own inclination. . 

Q Hom is this obedience new in its end! A. Its end 
is the glory of God, not ſelf- intereſt and applauſe. | 

Q. What are the properties ( or manner) of this new 


dedience? _ A. It is a fincere, ſpiritual, conſtant, 
humble, and univerſal obedience. 
Q How is this obedience fincere ? A. As therein 


we ſtudy to be in reality what we appear. | 
Q. How is it ſpiritual? , A. All the powers of our 
ſoul are employed in it with holy fear and delight. 
Q. How is it conſtant? A. As we walk habitual- 
ly in the ways of God as long as we live, _ 5 
Q. Hoa is it humble obedience ? A. As, after we 
have done all, we count ourſelves unprofitable ſervants. 
Q. How is it univerſal ? A. As we {tudy confor- 
mity to the whole law of God, in thought, word, and deed. 
Q. What are the marks of repentance unto life ? 7 
Ms. | ' h 9 4, A 


to the elect for ſalvation. 
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A. A careful defire to avoid, and be rid of ſin; an 
humble, free, and 1 ingenuous confeſſion of it; and an es 
ly revenge on it, in cutting ſhort our Juſts of their wont- 
ed roris jon, 2 Cor. vii. 11. 

Q. For what reaſons ſhould we repent of our rf in? 

A. God's mercies and judgments call us to it; his com- 
mand, and our baptiſmal, and other engagements, bind 
us toit; and except we repent, we ſhall ſurely periſh, 

Q. When ought we to repent of our fin 
A. Immediately, without delay, Pſal. cxix. 60, 

Q Why without delay? A. Becauſe the preſent day 
may, be our laſt; and every day's continuance in fin is a 
reacting of our former ſins, hardens our heart, and may 
provoke God to deny us grace to repent. 

Q. 1s the repentance of the thief on the croſs any en- 
couragement to delay repentance till our laſt moment: ? 

A. No; for it is but a ſingle inſtance of ſuch late re- 
pentance ; and that in a man who perhaps never heard of 
Chriſt before 3 ; and at ſuch a time as the like never was, 
nor will be, namely,” when Chriſt S over Satan 
on the croſs, Luke xxiii. 

Can we truly repent of ourſelots ; ?  * A. No. 

Q. What then ſhould we do to %btain repentance ? 

A. Carefully conſider our fins, and the ſufferings of 
_ Chriſt, and cry, that, as a Prince exalted to pive re- 
pentance, he may-turn us, and we ſhall be turned. 
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UEST. 88. What are the outward means, whereby 
Chriſt communicateth to us the benefits of redemption ? 
ANs w. The outward and ordinary means, where- 
by Chriſt communicateth to us the benefits of -re- 
demption, are Bis ordinances; eſpecially the word, 
ſacraments, and prayer; all which are made effeCtual 


Q. Why are the outward means of fatvation. called 
Chriſt's ordinances ? A. Becauſe he appointed them 
as the King and Prophet of his church,  \ 

Q. What is the general 2 2 all the e 
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of Chriſt ? A. They are * ordinances, Ezek. xliii. 12. 

Q. How are they holy ? A. They are pure in 
themſelves, appointed for the ſervice of a holy God, aud 
to make us pure and holy, Eph. iv. 12. 13. \ 

Q. Why are Chriſt's ordinances called outward means 
of ſalvation ? A. Todiſtinguiſh them from the Spirit 
ad his grace, which are inward means of it. 

Q. Why are they called ordinary means ? 

A. Becauſe God ſeldom conveys grace to adult perſons , 
without the uſe of them, Acts ix. Oc. 

Q. What ordinances of Chriſt are the principal out- 

WH ward means of ſalvation ? 
| A. The word, ſacraments, and prayer, Acts ii. 42. 
Q. When doe Chrif communicate his benefits by his 
erdinances ?. A, When they are made effectual. 
Q. For what are Chriſt's ordinances made effettual ? 
n A. For our ſalvation, Acts ii. 46. 47. 
2. bal do you mean by the ordinances being made of 
ſectual to ſalvation ? A. Their being made means 
bott only of revealing and offering ſalvation, but of giving 
the real poſſeſhon of it to us, Eph. i. 13. 14. 
Q. To whom- are Chriſt's ordinances made effettual 
for ſalvation? A,. To the ele only, Acts xiii. 48. 
f Q. Why are they not eſfectual to others. A. Be- 
cauſe divine power does not attend them to others. 9 

Q. Why then ſhould perſons not elected wait upon any | 
of Chriſt”s ordinances ?. A. God commands it; and 1 
dey know not but they are elected, Prov. viii. 34. 

Q. -Do the word, ſacraments, and prayer, equally re- 
ſpe the graceleſs and gracious ſtate of ele 1 N 
8 A. No: the word and prayer reſpect both ſtates, but 
de ſacraments reſpect o7/y their gracious ſtate. 5 
N Q. Hoa does it appear, that the word and prayer re- 
ſpe both flates? A. Becauſe they are means of bring- 
ing us out of a graceleſs ſtate, and of confirming us in a 
Lracious ſtate, Acts viii. Eph. vi. | 
m Q. How does it appear, that the ſacraments reſpect 
only our gracious ſtate ? \Y 
4. * they are ſeals for confirming God's cove-. | | 
of „ . vat 
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nant with us, and ſappoſe our entrance into it, Rom, iv. 
Q Whereby are God's ordinances made eſfectual to our 


| ſalvation? A. By the bleſſing of Chriſt, and the 
working of his Spirit in us, 1 Theſſ. i. 5, 


Q. What do you mean by the bleſſing of Chriſt on ordi- 
nances ? A. His ſaving power attending them, 

Q What mean you by the working Cbriſt's Spirit ? 

A. His graciouſly applying the ordinances. to our heart, 


and making us to ſee and receive Chriſt in them. 


Q Do Chriſt's ordinances become elfectual in any de- 
gree, from any virtue in themſelves? A. No; for the 
{cripture declares, the word preached did not profit ; and 
that it is to ſome the ſavour of death : and daily expe- 
rience ſhews, that perſons may receive all theſe ordinan- 
ces, and yet be openly wicked, Heb. iv. 2. | 

Q. Can the holineſs, learning, or diligence of him that 
doth adminiſter any of theſe ordinances, make them ef- 
fectual to ſalvation ? J. No: few, even of Chriſt's 


| hearers, were converted; and Paul may plant, and A- 


pollos water, but it is God that giveth the increaſe. 

Q. May we then be careleſs who preach the word, and 
adminiſter the ſacraments to us? A, No; for the ad- 
miniſtration of them in an irregular manner, and by per- 


ſons unqualified and unſent, tends to prevent the efficacy 


of them, Jer. xxiii. 32. 

Q. How-ought the diſpenſers of word. and ſacraments 
to be perſonally qualified? A. They ought to be blame- 
leſs, acquaint with God's truths, zealous for them, and 
able to defend and declare them to others, Tit. 1. - 

Q. How ought they to be called to their office ? | 

A. With the inward and outward call of God, 

Q. Wherein lies the inward call of God? A. It or- 


dinarily conſiſts in a perſon's being humbly inclined, from 


love to the glory of God, and compaſhon to the ſouls of 
men, to beſtow his gifts-in the miniſterial work, if God 
in his providence give regular acceſs. £24 

Q. What is God's ordinary. outward call ta the mini- 


% 


firy? A. The invitation or conſent of the Chriſtian 
people to whom he is to miniſter ; with the trial of his gifts 
. Fed an 
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and ordination by a preſbytery, Acts xiv. 1 Tim. iv. 
Q. How is theayord to be preached by ſuch as are duly 
qualified and called thereto ? A. Soundly, ſincerely, 
plainly, diligently, wiſely, faithfully, and zealouſly. 

Q. How is a miniſter to preach ſoundly ? A. By preach- 
ing nothing but what is founded on the word of God, 

Q Hoa is he to preach ſincerely? A. By preaching 
from faith, not for filthy Jucre, but the glory of God, 
and good of men; and by inſiſting chiefly on the moſt im- 
portant ſubjects, as Chriſt's excellency, our need of him, 
the beauty and neceſſity of holineſs, &c, 1 Cor. ii. 

Q. How is he to preach plainly? A. By uſing ſuch 
words, arguments, and order, as his hearers can beſt un- 
derſtand, and tend moſt to affect their conſcience, 

Q. How is he to preach diligemly? A. By embra- 

cing all opportunities of preaching or preparing for it. 
Q. How is he to preach faithfully ? A. By giving 
ſaints and ſinners their due portion; preaching againft the 

ſins of his hearers, without reſpect of perſons ; and preach- 
ing law and goſpel, in ſuch a manner as tends to honour 

both, Matth. xxiv.- | 
Q. How is, he to preach wiſely? A. By ſuiting his 
doctrine to the preſent caſes and capacity of his hearers, 
fi Q. How is he to preach zealouſly? A. By preach- 
ing from fervent love to God and the ſouls of men, ma- 
nifeſted in a grave and affectionate addreſs to the hearers, 


QuesT. 89. How is the word made eſfectual to ſal- 
vation ? p | | ) 
Answ. The Spirit of God maketh. the reading, 
but eſpecially the preaching of the word, an effectual 
means of convincing and converting ſinners, and of 
building them up in holinefs and comfort, through 


taith, unto falvation. 


Q Who makes the word eſſectual for our ſalvation ? 
A. The Holy Spirit of God, 1 Theſſ. i. 5. 3 
Q. What of the word does the Spirit make effetual for 
sur ſalvation ? : A. Both the reading and | | 
. 8 2 BE preaching 
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. preaching of the word, but. eſpecially the preaching of it, 

Q. Why does God eſpecially make the preaching of the 
word eſfectual? A. To maintain the honour of that 
ordinance, the attendance on which is moſt difficult; and 
which includes a more open teſtimony for Chriſt, in oppo- 
ſition to the viſible kingdom of Satan. 

Q. Of what uſe is the reading and preaching of the 
word to elect finners ? A. It is an effectual means of 
convincing and converting them, Rom. i. & iii, 

Q. Ho is the word of God a means of conviction? 

A, It ſhews what is ſinful, and what is the nature, ag- 
gravations, and wages of fin, Rom. iii. 

Q. How is the word a means of converting ſinners ? 

A. It ſhews why, from what, and to what we ſhould 
turn; and by it the Spirit of God conveys his. converting 
grace into our heart. See Queſt, 31. 

Q. Of what uſe is the reading and preaching of the word 
to the eled after converſion? , A. It is an effectual 
means of building them up in holineſs and comfort. 

Q. What is that holineſs they are built up in? 

A. Their ſanctification of nature and life. 

Q. What is that comfort they are built up in? 

A. Aſſurance of God's love, peace of conſcience, and 
joy in the Holy Shoſt. See Queſt. 35. 36. 

Q. Upon what foundation is this, holineſs and comfort 
built ? A, On Chriſt as our. portion, righteouſneſs, 
and ſtrength ; and upon God, in his perfections and pro- 

miſes, as made ours in Chriſt, 18 MF 

Q. What is meant by building up ſaints in holineſs and 
comfbrt 9 A. It is to make them increaſe and 
abound in holineſs and comfort, Prov. iv. 18. 

Q. How is the word a means of building us up in holi- 
neſs? A, It ſhews what is our duty, with the nature, 
pattern, and motives of holineſs ; condemns all impurity; 
diſcovers errors, corruptions, and temptations ; and for- 
tifies againſt them, by the Spirit's conveying his ſanctify- 
ing influences into our heart, John xvii, 17. 

Q. How does the word build up ſaints in comfort! 
A. It reveals the ſtrongeſt grounds of comfort, ſuch 
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as promiſes of pardon and eternal life; and by it the love 
of God is ſhed abroad in our heart. 0 

Q. To what height are we by the word built up in ho- 
lineſs and comfort ? A. Into complete ſalvation. 

Q. Through what dyes the word of God build us up in 
holineſs and comfort? A. Through faith, 

Q. How is it through faith that the word becomes ef- 
ſectual for our ſalvation ? A. As by faith we receive 
the word in its convincing, converting, ſanctifying, and. 
comforting influence, into our heart. 

Q. Why is the word of God compared to a hammer, fire, 
light, rain, and milk ? A. As a hammer it breaks; 
as a fire it melts and purges; as light it inſtructs; as 
rain, dew, or water, it refreſhes and fructiſies; and as 
milk it reſtores and nouriſhes our heart. 


QutsT. go. How is the-word to be read and heard, 
that it may become eff eftual to ſalvation ? 2 

Axs w. That the word may become effectual to 
ſalvation, we muſt attend thereunto with diligence, | 
preparation, and prayer; receive it with faith and | 
love, lay it up in our hearts, and practiſe it in our lives. 


Q. Who ought to read and hear the word of God ? 

A. All men ought to read and hear it, John v. If, Iv. 

Q. How prove you, that all men ſhould read God's 
word ? A. God commands us to read it, commends 
for reading it, and cauſed it to be written in the language 

of his church in the time it was revealed, Acts xvi. 11. 

Q. What is the fruit of ignorance of the ſcriptures ? 

A. Manifold errors, and eternal deſtruction. 

Q. Hon often ſhould we read the ſcriptures? 

A. Daily, both in ſecret, and in our families. 

Q. 1s it pot enough if we read the ſcriptures only on 
Sabbath? A. No; that is a diſmal token of Satan's, 
{till blinding our minds, that we ſee not the excellency 
of Chriſt, 'and wonders of his law, 2 Cor. iv. 4. * 

Q. It it not very ſcandalous for goſpel-hearers to be 


unacquainted with the ſcriptures? A. Yes, as 
Log | ; ſcandalous 
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ſcandalous in itſelf as groſs immoralities of life, Iſ. xxyi;, 
How are we to read and hear God's word, that it 
may be effettual for our ſalvation ? A. In preparing 
for, receiving, and improving the word, read or heard, 
Q. How ſhould we prepare ourſelves for reading er 
hearing the word of Gd 
A. By meditation, ſelf- examination, and prayer, 
Q. On what ſhould we meditate before reading or bear. 
Ing the word of God? A. On the greatneſs and good- 
Neſs of God its author; on its own excellency, ſtability, 
and fulneſs; on the excellency of Chriſt, the matter and 
confirmer of it; and on our vileneſs, G co. 
Q. Why is this neceſſary? A, To make us read and 
hear the word with faith, love, humility, and thankfulneſs. 
Q. Concerning what are we to examine ourſelves be- 
'fore reading and hearing the word of God? 
| A. Concerning our ſtate, and our preſent condition, 
Q. Why is this neceſſary? A. That we may, 
with knowledge and care, apply what ſuits our caſe. 
Q. For what are we to pray before hearing the word? 
A. That God would aſſiſt the miniſter, and by him 
ſend a fit meſſage to us, applying it with power to our- 
ſelves and others, Col. iv. 3. 4. Pſal. cxix. 18. 
Q. Why is prayer neceſſary before reading and hearing 
the word ? A. To enlarge our hearts for, and bring 
the promiſed bleſſings into them, Pſal. lxxxi, 10. 
Q. How ought we to receive the word while reading 
or hearing it ? A. With great attention, reve- 
rence, faith, and love, Pſal. Ixxxix, 7. 
Q. How muſt we read and hear with great attention? 
A. By careful liſtening to, and pondering every ſen- 
| tence as we read or hear it, Acts xvi. 14. 


Q. Why is ſuch attention neceſſary ? A. Becauſe 


what we read or hear is the truth of God on which our 
eternal happineſs or miſery depends. 


Q. Why muſt we hear the word with great reverence ? 


A. Becauſe God himſelf is preſent in his word, 


Q. How muſt ue read, hear, and receive the word 
with faitbꝰ? A. By believing every . 
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truth as, in one reſpe& or other, ſpoken by God to us, 
faith to be exerciſed in the very ſame manner 
9 towards all the parts of God's word? A. No; its 
exerciſe is to be varied according to the matter read or 
„ beard, whether promiſes or threatenings, Oc, 
Q. How is our faith to receive the promiſes of G; 
A. In believing, that all the bleſſings lodged in them 
are made over to us, and ſhall be given us in due time, 
a Q. How is our faith to receive ſcripture-threatenings ? 
, A. By believing, that the wrath contained in them 1s 
due to our fin, and ſhall overtake us if we continue in it. 

Q. How is our faith to receive ſcripture-prophecies ? 

d A. By crediting the accompliſhment of the events fore 
. old, and preparing us for them, Luke 1. 45. 
. Q. How is our faith to receive ſcripture- doctrines? 

A. In embracing them as true, wonderful, holy, and 

full of grace and mercy to man, 1 Tim, i. 15. 
7 Q. How is our faith to receive ſcripture-precepts ? 

A. In diſcerning their holineſs and equity, and belie- 
Jog their obligation upon us, and our mournful defects 
nin obedience, If. vi. 5. Rom, vii. 14. 

. Q. How is our faith to receive ſcripture-hiſtories ? 

A. In crediting them as true, and diſcerning them as 
7 Wl evidences of the truth and holineſs of the promiſes, 

s WU tbrcatenings, doctrines, precepts, or prophecies ; and as 
encouragements to improve them. 

9 Q. Why is faith neceſſary in reading and hearin * 

WH wird of God? A. Becauſe without faith we conſtant- 
ly make God a liar, and render his word a favour of 

WW 4:4t4 to ourſelves, 1 John v. 11. 

ih Q. With what love mu ſt we read and hear the word of. 
God ? A. With an ardent love to it as the word of 

ſe Cd, and means of our ſalvation, Pſal. cxix. 97. - 

ar Q. How muſt our love to God's word manifeſt itſelf ? 

4. In our eſteeming, defiring, and delighting in it, | 
ore than any worldly good thing, Pſal. cxix. 

Q. Why is love to the word of God: neceſſary in reading 
rd and. hearing it ? A. Becauſe of its author, 
ne N excellencies, and uſefulneſs ; and-that it may be kindly 

he FR | e | 
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received into our heart, Acts xiii, 48. 1 Thefl, ii, 12, 

Q. How are we to improve the word of God when read 
or heard? A. By laying it up in our hearts, and 
. it in our lives, Pſal. cxix. 11. 34. 

Q. What is meant by laying up the word of Ged in our 
heart ? A. The laying it up in our memory by te- 
membering it, in our mind by the knowledge of it, and in 
our will and affections by the conſtant love of it, Col, ii. 

Q. Why is it neceſſary to lay up God's word in cur 
heart? A. That we may practiſe it in our life. 

Q. What is meant by practiſing God's word in our life? 

A. The daily improvement of it for direction in, ex- 
citement and encouragement to, our duty, Pſal. cxix, 

Q. How are ſcripture-promiſes to be reduced to prac- 
tice ? A. In our drawing ſtrength and encourage- 
ment to our duty from them, 2 Cor. vu, 1. 

. How are ſcripture-threatenings to be reduced ts 
| praclite ? A. In our ſtanding in awe to fin becauſe of 
them ; and loving Chriſt for bearing, in our room, the 
wrath they contain, Heb. x11, 2 Cor. v. 14. 


Q. How are ſcripture-prophecies to be reduced to prac- 


tice ? A. In our looking, waiting, and preparing for 
the events therein foretold, 2 Pet. iii. 

Q How are ſcripture-doctrines to be reduced to prac- 
tice ? A. In our being directed, excited, and encou- 
\ raged to holineſs by them, John xvii. 17. 

Q. How are ſcripture-precepts to be reduced to prac- 
tice ? A. In our performing the duties required, and 
abſtaining from the fins, forbidden in them, Deut. xi. 32. 

Q. How are ſcripture-hiſtories of common and temps 
ral affairs to be reduced to practice 

A. In our improving them as motives to prodenee, and 

_ diligence in qur ſpiritual concerns, Luke xvi. 8. 

Q. H ny are ſeripture-hiftories of holy examples to be 

reduced to practice? A. In our ſtudy to imitate theſe 

patterns of good works, Heb. xii, 1. 2. 

Q. How is the ſeripture-hiftory of God's mercies to be 
reduced to practice? A. In our 
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to expect mercies and bleſſings from him, Numb. xiv. 19. 

Q. How is the ſcripture-hiſftory of God's judgments to 
be reduced to practice? A. In our adoring the righ- 
teouſneſs of God in them; and laying our account with 
the like, if we indulge ourſelves in fin, | 

Q How is the ſcripture-hiſtory of the failings of good 
men to be reduced to practice? A. In our learning to 
diſtruſt our heart, watch againſt temptations, pray for, 
and ſolely depend on the grace that is in Chriſt, 


QuesrT. 91. How do the ſacraments become eſtectual 
means of ſalvation ? | 

Answ. The ſacraments become effectual means of 
falvation, not from any virtue in them, or in him 
that doth adminiſter them; but only by the bleſſing 
of Chriſt, and the working of his Spirit in them that 
by faith receive them. | ; 


Q. Doth the truth or virtue of ſacraments in the leaſt 
depend on the intention of the adminiſtrator ? 

A. No; for this would place the power of giving grace 
mto the hands of men, and make us uncertain whether 
we had received the ſacraments or not. 

Q. By what then are the ſacraments made effettual 
fer ſalvation? A. Only by the bleſſing of Chriſt, and 
the working of his Spirit, 1 Cor. iii. 6. 7. \ 

Q. What does this teach us ? A. To cry earneſtly 
for Chriſt's prefence in the ſacraments, and to beware of 
reſting in them, Pſal. ci. 2. | 2 80 


QUuEsT. 92. What is a facrament ? | 

Axs w. A ſacrament is an holy ordinance inſtituted 
by Chriſt, wherein, by ſenſible ſigns, Chriſt, and 
the benefits of the new covenant, are repreſented, 
ſealed, and applied to believers. 


Q. What did the word ſacrament originally mean? 
A. An oath, whereby ſoldiers bound themſelves to be 
fairhful to their general. | 
| Tt | Q. Why 
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Q. Why then are Chriſt's ſealing ordinances called ſu- 


craments ? A. Becauſe therein we ſwear, that we 
will be faithful followers, ſubjects, and ſoldiers to Chriſt; 
and he engages to beſtow all bleſſings on us. 

Q. Why are the ſacraments called holy ordinances ? 

A. Their author, matter, objects, and ends, are holy. 

Q. How many parts are in every ſacrament ? 

A. Two; the ſign, and the thing ſignified, 

Q. What. call you the fign? A. That outward thing 
in the ſacrament that may be ſeen, felt, or taſted, 

Q., Voat is the thing ſignified in all ſacraments ? 

J. Chriſt, and the benefits of the new covenant, 

Q Wherein do the fign, and thing ſignified in ſacra- 
ments, dijjſer*® A. The ſign is ſomething natural and 
ſenſible, but the thing ſigniſied is /p7ritual, 

Q. What tis the form of a ſacrament ? | 

A. The word of divine inſtitution, which unites the 
ſign and the thing ſignified, Matth. xxvi. 28. 

Q. What relation does the word of inſtitution conſtitute 
between theſe ? A. It makes the ſign to repreſent, 
Fal, and apply the thing ſignified. 2 

Q. What is meant by the fign's repreſenting Chriſt and 
benefits? | 
J. Its carrying a reſemblance of him and his benefits. 

Q. What is meant by the fign's ſealing Chriſt and bis 
benefits? A. Its confirming our intereſt in Chriſt and 
his bleſſings, Rom. iv. 11, 

Q. Do the ſacraments make our intereſt in Chriſt or 
his promiſe firmer in itſelf? A. No; they only fur- 
ther ſhew the firmneſs of it, and tend to ſtrengthen our 
faith in Chriſt and his promiſe. _ 35 
Q. Ho do you prove, that the ſacraments are ſeals of 
God's covenant ? A. Becauſe circumciſion (and, by 
conſequence, all other ſacraments) is called a ſeal of the 
righteouſneſs of faith, Rom. iv. 11. 

Q: What is meant by the ſacramental ſign's applying 
Chriſt and his benefits? © A. That in and by the ſign, 
Chriſt and his benefits are really made over to us. 

Q. To whom do the figns in the ſacraments repreſent, 


ſeal, 
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ſeal, aud apply Chriſt and his benefits ? A. To be- 


lievers only, Exod. xii. 48. 


Q. How does that appear? > A, Others have no 
eyes to ſee, no hand or mouth of faith to receive Chrilt ; 
and are not in the new covenant, of which alone the ſa- 
craments are ſeals, | 

Q. Who have a right to partake of the ſacraments ? 

A. Such as are ſaints in appearance have a right be- 
fore men, but only real ſaints have a right before God. 

Q. How is it that hypocrites have a right to 9 
ments before men, when they have none before God ? 

A. They have the outward appearance of ſaints ; and 
the wickedneſs of their heart is unknown to men, Acts viii. 

QI it ſinful and dangerous for hypocrites to receive 
the ſacraments ? A. Yes; it is a robbing of God, 
and wounding of their own ſouls, Matth. vii. 6. 

C Wherein do the word and ſacraments agree! 

A. God is the author, Chriſt the matter, and the glo 
ry of God, and good of his people, the end in both. 

Q. Wherein do the word and ſacraments differ ? 

A. In their ſubje&s, and manner of conveying Chriſt 
and his grace to us, - | 

Q How do they differ in their ſubjects? A. The 
word is given to all men in general ; but the ſacraments 
belong only to ſuch as are in covenant with God, 

Q. How do they differ in their manner gf manifeſting 
and conveying Chriſt and bis grace tous? A. By the 
word we are at ſirſt united to Chriſt, and it repreſents him 
in a more ſimple manner ; the ſacraments do more fully 
confirm our faith, by giving us a viſible token that Chriſt 
is ours: the word is a diſpoſition to God as our inheritance z 
the ſacraments are an infeftment upon this inheritance, 

Q. For what end has Chriſt inſtituted ſacraments in 
his church ? A. To keep up the remembrance of his 
own death; give his people ſolemn fellowſhip with him- 
lelf, and one another ; confirm his covenant with them, 
and their obligations to him; ſtrengthen their grace; 
and diſtinguiſh them from the reſt of the world. 

Q. How are Chriſt's ſacraments uſually diſtinguiſhed © 

i T 1 2 | A. Into 
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A. Into the ſacraments of the Old and of the New Te- 
ſtament, | 

Q. What different kinds of ſacraments were under the 
Old Teſtament ? A. Ordinary and extraordinary, 

Q What were the ordinary ſacraments of the Old Te- 

lament ? A. Circumciſion and the er. 
 Q. What was the outward fign in circumciſion? 
A. The cutting off the fleſh of the foreſkin. 

Q What was fignified by that? A. The deſtruc- 
tion of original ſin, which is conveyed by natural gene- 
ration; and dedication of the perſon to God. 

Q. When was the ſacrament of circumcifron inſtitute ? 

A. About 2107 years after the creation, Gen. xvii, 

* What ſerved the church for ſacraments before ? 

The facrifices, &c, which repreſented Chriſt's 
death, and our living by and on him, Heb. x. 1. 

Q What was the paſſover ? A. The feaſting on a 
ſacrificed lamb on the 1 4th day of the month 464. 

Q. What was repreſented by this lamb ? 

A. Chriſt the Lamb of God in his death, 1 Cor. v. 7. 

Q. Why was this lamb to be an unblemiſhed male of 
the firſt year? A, To repreſent the purity, excellen- 
cy, and vigour of Chriſt as our ſuffering ſurety. 

Q. Why was the paſchal lam to be roafted? A. To 
few the ſeverity of Chriſt's ſufferings, Pſal. xxii. 
Q. Why was not a bone of this lamb to be broken ? 

A. To ſhew how exactly the Father would uphold 
Chriſt in his ſufferings, John xix. 36. If. I. 

Q Why was this lamb to be eaten with bitter herbs ? 

A. To keep in remembrance the bitterneſs of the E- 

gyptian bondage; and ſhew, that Chriſt muſt. be recei- 
ved with bitter repentance for fm, Zech. xii. 10. 

Q. Why war nothing of the lamb to be left? A. To 

ſhew that Chriſt muſt be wholly received by faith. 


Q. Why was this lamb to be eaten with unleavened 


bread ? A. To keep in remembrance Hrael's 
haſty diſmiſfon from Egypt; and ſhew that Chriſt muſt 
be received with ſincerity of heart, 1 Cor. v. 8. ; | 
2. Men was the paſſover inflitute ? A. _ 
— By e rac 
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ſrael came up out of Egypt; and about 2508 years after 
he creation, and 1492 before Chriſt, 

For what ends was it inſtitute ? A. To be a 
type of Chriſt, a ſeal of the covenant of grace, and a me- 
norial of a remporal deliverance, 

Q. Why was it called the paſſover ? A. Becauſe it 
was a memorial of Iſrael's paſing out of Egypt, and of 
the angel's paſing over their houſes when he {mote all the 
irſt- born of the Egyptians, Exod. Xii. | 

Q. What made the angel paſs over the houfes of the I 
raelites ? A, The ſprinkling of their door-poſts and 
lintels with the blood of the paſchal lamb. : 

Q. What was ſignified by the angel's paſſing over their 
houſes on account of this ſprinkling of blood ? 
A. That the blood of Chriſt, Aprinkled on our con- 
ſcience, is a ſure defence from divine wrath, Rom. viii. 1. 

Q What were the extraordinary, and leſs proper ſa- 
traments of the ld Teftament ? A. Ifrael's paflage 
through the Red ſea, the manna, rock, &c, 1 Cor, x. 

Q. What did Iſrael's paſſage through the Red ſea Ani 
5 A. Our ſalvation from bondage, and eparation 
from the world, through the blood of Chriſt, Eph. i. 7. 

Q. What did the manna and water yielding rock figni- 
þ ? A. Chriſt's fleſh as meat indeed, and * b 
as drink indeed, John vi. 


Quxs r. 903. What are the ſacraments of the New 
Teftament ? 

Axs w. The ſacraments of the New Teltament are, 
baptiſm, and the Lord's ſupper, 


Q. How do t er from the ſacraments of the Old 
Teſtament ? © beſo Hifr bao the th of the Old Tefta- 
ment more darkly repreſented Chriſt as to come; but 
theſe of the New elearly repreſent him as already come. 
Q. Do baptiſm, und the Lord's ſupper, feceeed in the 
place of eircumeiſion and the palſover? 
4. Yes; baptiſm is come in place of Sreithiciſion, and | 


the Lord's wo" in place of the paſſover. 
| Q. Are 


1 ! 2 


— * 


334 Of the number of the ſacraments. Queſt. gz, 


Q. Are there no more ſacraments under the New Te 
 flament than baptiſm and the Lord's ſupper ? 

A. No more of divine inſtitution : but the Papiſts hare 
added five baſtard ſacraments, | ** 

Q. What are theſe? A. Marriage, ordination, 3k 
confirmation, pennance, and extreme unction. 

Q. What is the Popiſh confirmation? A. The pre- 
tending to confer the Holy Ghoſt on ſuch as have been 
baptized, when they come to the years of diſcretion, H chi 
the laying on of the biſhop's hands. 

Q. What is their pennance? A. Their confeſhng 


their ſins to the prieſt, and receiving a pardon from him, P 
on condition of ſuffering ſome puniſhment for fin, + fe 


Q. What is their extreme unction? A, The anointing 
dying perſons with oil, to confer the Holy Ghoſt on them, 
Q. How prove you that marriage and ordination, 
though of divine inſtitution for other ends, are ns ſacra- 
ments? A, Neither of them are appointed by God for 
ſeals of his covenant, nor ſignify the Poiritual benefits of 
it: marriage is common to all men, and ordination conh- 
ned to a ſmall part of profeſſed ſaints. FP. 

Q How prove you that confirmation, pennance, and 
extreme unction, are no ſacraments? A. None of 
them, as uſed by Papiſts, have any warrant in ſcripture, 

Q. Wherein do baptiſm and the Lord's ſupper agree* 

A. God is the author, and Chriſt the -matter of both; 
equal preparation is neceſſary for both; both ought to be 
publicly and ſolemnly diſpenſed by goſpel-miniſters only; 
both are ſeals of the ſame covenant, and contain engage- 

ments to the ſame duties. ; 

Q Why ought baptiſm and the Lord's ſupper to be pu- 
Blicly adminiſtered ? A. Becauſe they are public I 
badges of the members of the viſible church, and of our 
communion with Chriſt, and with one another. | 

Q. Wherein lies the evil of the prevailing practice of 
private baptiſm ? A. It clandeſtinely obtrudes mem. / 
bers into the viſible church, occaſions the contempt and. 
irreverent adminiſtration of baptiſm, Teparates the ord:- 
narce of geaching from it, confirms the ignorant in the 
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popiſh doctrine of its abſolute neceſſity, robs Chriſtians 


of a ſolemn opportunity to renew their yows, and de- 
prives the parent and child of the benefit of the joint 


prayers of the Lord's people, and is a breach of our na- 


tional vows, 

Q. Hon is equal preparation neceſſary for beth ſacra- 
ments, when children in baptiſm cannot be required to ex- 
amine themſelves ? A. In baptiſm the parent and 
child are conſidered as one; and though the trial, and ac- 
tual exerciſe of grace, is not required in the child, it is 
as neceſſary to the parent as in the Lord's ſupper. 

Q. If baptiſm is ſo ſolemn, is it not very ſinful in pro- 
feſort to attend carefully on ſermons, or the Lord's ſup- 
per, and careleſcly go off when baptiſm is adminiſtered, as 
if it were leſs ſolemn ? A, Yes, Mal. ii. 9. 


Q. Wherein do baptiſm and the Lord's ſupper differ 5 


A. Baptiſm ſeals an entrance into the church and co- 
renant of grace, is adminiſtered but once, and to infants. 

as well as others; but the Lord's ſupper is a ſeal of ſpi- 
ritual nouriſhment, is to be frequently received, and by 
ſuch only as can examine themſelves, 


Q How long are baptiſm and the Lord's ſupper to 


continue in the church? A. Till Chriſt's ſecond coming. 


QuesT. 94. What is baptiſm ? 

ANsw. Baptiſm i is a ſacrament, wherein the waſh- 
ing with water, in the name of the Father, and of 
the Son, and of the Holy Ghoſt, doth ſignify and 
ſeal our ingrafting into Chriſt, and partaking of the 


denefits of the covenant of oer and our * 


ment to be the Lord's. 


Q. What does the word O'S ſignify * A. Waſh- 
ing, dipping, or ſprinkling, Mark vii. 4. Heb. ix. 10. 


Q. Did not the Fews of old baptize or waſh their W- 


ſelytes when they received them ? 
A. Les; but they did not uſe this as a «6d ordinante. 
Q IWhen did baptiſm become a divine ordinance * 
4. When Jobn the Baptiſt began his public miniſtry. 
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Q. Was the baptiſm of John the ſame in ſubſtance quit 
that of the apoſtles ? A. Yes; though it did not ſo clear 


point forth the Trinity, nor Chriſt's aQual incarnation, 


Q What divine warrant have we for baptiſm ? 

A. Chriſt's expreſs command and example, and the 
apoſtolical practice, Matth. iii. 16. John iv. 2. 

Q. What is Chriſt's expreſs command for baptiſin? 

A. Go teach all nations, baptizing them, &c. 

Q. What is the outward ſign in baptiſm ? 

A. Water applied to the body, Acts viii. 36. 

Q. 1s the water in baptiſm as well applied by ſprink- 
ling, ( particularly on the face, which repreſents the whole 
perſon ), as by plunging our whole body init? A. Yes: 
for what is ſignified by baptiſm is called the ſprinkling of 
the blood of Chriſt ; the apoſtles baptized many where 
there appears no opportunity of dipping their whole bo- 
dies, as Cornelius, the jailor, c.; and in cold climates 
dipping might endanger the life of infants, 1 Pet. i. 

Q. How then is it ſaid, that in our baptiſm we are 
buried with Chriſt ? A. That ſignifies the burial of 
fin in our ſoul by our union to Chriſt, Rom. vi. 4.---6. 

Q. Does not the ſcripture tell us, that ſundry went 
down into, or came up out of the water at their baptiſm? 

A. Theſe places might as juſtly be rendered, they went 
down to, or came from the water. | 

Q. What is fignified by the water in baptiſm ? 

A. The blood and Spirit of Chriſt, John iii. 5. 

Q. Wherein doth water repreſent Chriſt's blood and 
Spirit? A. As water refreſhes and cleanſes our body, 
ſo do Chriſt's blood and Spirit refreſh and cleanſe our ſoul. 

Q. How does Chriſt's blood or righteouſneſs refreſh and 
cleanſe our ſoul ? A. When applied to our ſoul, it 
takes away the guilt of fin, quiets our conſcience, deli- 

vers from the terrors of God's wrath, and from the law 
as the ſtrength of fin, Heb. x. 22. | 
Q. How does Chriſt's Spirit refreſh and cleanſe our 
foul? A. He takes away the filth and power of (in, 
and allays the heat of our indwelling luſts, Tit. iii. 5. 


Q In whoſe name are we to be baptized ? A. - 
| tne 
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the name of God the Father, Son, and Holy Ghoſt. 

Q. What is ſignified by our baptiſm in the name of theſe 
three perſons? A. Our baptiſm by the authority, and 
into the belief and profeſhon of theſe three perſons as one 
God, and diſtinctly concerned in the work of our ſalva- 
tion, and made over to us as our all; together with our 
dedication of ourſelves to their ſervice, and renouncing 
their rivals, the devil, the world, and the fleſh. 

Q. Iu what manner are the three divine perſons made 
ever, and to be received by us in our baptiſm ? 

A. The Father as our Father, the Son as our Saviour, 
the Holy Ghoſt as our Sanctifier; and three in one as our 
God and Portion, 2 Cor, xiii. 14. John xvi. 14. 15. 

Q. What bleſſings are ſealed to us in baptiſm ? — 

A. Our ingrafting into Chriſt, and partaking of the 
benefits of the covenant of grace, Gal. iii. 27. 

Q. What do you underſtand by ingraſting into Chriſt ? 

A. Our union to him, as a branch to the root. 

Q. What root do we naturally grow on ? 

A. The root of the firſt Adam as a covenant-breaker,' 
which conveys corruption and death to all its branches. 

Q. How are we cut off from this poiſonous root? 

A. By God's changing our nature and ſtate, 

Q What benefits of the covenant of grace are moſt di- 
rectly /ignified and ſealed in our baptiſm ? 

. Regeneration, juſtification, and adoption, Tit. ui, 5. | 

Q. Are all theſe included in our ingrafting into Chriſt 

A. Yes; in our union to him as our /ife, we have re- 
generation; in our union to him as the Lord our righ- 
teouſneſ5, we have juſtification; and in our union to him 
as our Fatber, and elder Brother, we have adoption, 

Q. What engagements do we come under in, baptiſm ? 

A, We 5 to be wholly and only the Lord's. 

Q. What about us do aue in baptiſm devote to the Lord '# 

A. Our whole man, eſtate; and time. 

Q. How is our ſoul devoted to the Lord 

A. It is devoted to be a temple and throne for him, 
and to have all its powers employed in his ſervice, 

Q Ts ow is our body devoted to the Lord? 
| U u : A. Our 
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A. Our eyes are devoted to behold his works, and 
view his word; our ears to hear his voice; our mouth to 
ſpeak for and to him; our feet to run his errands ; and 
our hands to do his will, 1 Cor. vi. 20. 


Q. How ts our eſtate devoted to the Lord? ( 
A. All we have 1s to be laid out for the advancement p 
of his glory, as he calls for it, Prov. iii. 9. bed 
Q. How is our time devoted to the Lord? A. We ( 
are bound to employ it wholly in his fear and ſervice, nor 
Q. Are not then baptized perſons great robbers of God, Ml ''2 

in employing their ſoul, body, eſtate, and time, ſo nuch ift 
in the ſervice of Satan © 4. { car 
Q. How often is baptiſm to be adminiſtered to the ſame | 
perſon? A. Once only, Tit. iii. 5. | 
Q. Why {o ? A. Becauſe the benefits moſt direct- Wl be 


ly fignified and ſealed therein are only once beſtowed. 
Q. Why is baptiſm neteſſary? A. God commands | 
it; and it tends much to his glory, and our good, ſai 
Q. How does our baptiſm tend to the glory of God? rec 
A. Therein he ſolemnly diſplays his holineſs, juſtice, | 
and love; and we acknowledge his ſovereignty. oly 
Q How does our baptiſm tend to our advantage? th 
A, It ſolemnly declares us members of Chriſt's church, W 
encourages us to plead the promiſes, come boldly to the Wl 4 


throne of grace, reſiſt temptations, &c, x. 
Q. Does baptiſm bring us into God's covenant ? | 
A. No; it ſuppoſes us within it, and ſeals it to us. 11 
Q. 1s it abſolutely neceſſary to ſalvation? A. No. mM 
Q. How prove you that ? A. It is no converting Il *! 

ordinance ; Cornelius was accepted of God before his bap- la 


tiſm ; and Chriſt ſays, He that believeth and is bapti- 
zed, ſhall be ſaved : and he that believeth not, (but does WM” 
not add, is not baptized ), ſhall be damned, Mark xvi. Wl © 
Q. Is it not groſs ignorance, and Popiſh error, to G 
maintain, that all infants, or others dying unbaptized, “ 
Hall be damned? A. Yes, Gal. vi. 15. ü 


QUEST. 95. To whom is baptiſm to be adminiſtered? I. 
ANs w. Baptiſm is not to be adminiſtered to 3 
| at 


* 
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„mat are out of the viſible church, till they profeſs 
1 cir faith in Chriſt, and obedience to him ; but the 
oM infants of ſuch as are members of the viſible church 
te to be baptized. 


Q. May Heathens, or their children, be baptized: ? 

t A. No, till they profeſs their faith in Chriſt, and o- 
bedience to him, Acts viii. 36. 37. 

0 Q. Have theſe who, in Chriſtian countries, are as ig- 
norant and profane as Heathens, or their children, any 

,t to baptiſm ? A. No; their guilt is greater than 

+ WH if they had lived in Pagan countries; and local ſituation 
can never intitle to ſpiritual privileges. 

; Q. To whom then is baptiſm to be adminiſtered ? 

A. To all ſuch as profeſs their faith in Chriſt, and o- 

. bedience to him, and their children, Acts ii. 38. 39. 

Q. When have children a right to baptiſm ? 

s A. The infants who, have one or both parents viſible 
ſeints, have a right to it before men; and the infants of 
real believers have a right to it before God. 

I Q. How prove you, that the infants of viſible ſaints 
ought to be baptized ? A. The ſcripture repreſents 
them as holy, as members of the kingdom of heaven, as 

1, W intereſted in God's covenant and promiſe ; and of old re- 

c Wl quired they ſhould be circumciſed, 1 Cor. yu. 14. Mark 
x. 14. Acts ii. 39, Gen. xvii. 7.12. 

Q. Hou prove you, that the holineſs of children, men- 
tioned 1 Cor. vii. 14. is not the being begotten in lawful 
marriage ? A. Becauſe there it is required, that one 

o Wl of the parents be a Chriſtian, which is not neceſſary to the 

> Wl {av ful begetting of children. 

i Q. How does the circumciſion of infants under the FE 

's Wl [reve they ſhould be baptized under the goſpel ® A. The 
covenant. confirmed by circumciſion (of God's being the 

„Cod of his people, and their ſeed), is called an everl/aſt- 

1, Js covenant : and Chriſt cannot be ſuppoſed to diminiſh 

the privileges of his people by his coming, which would 

be the caſe, if circumciſion of infants were taken away, 

and — put in its place, Gen. xvii, 10. 7. 

y U 2 Q. How 
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Q. How does the relation of believers children to th 
kingdom of God, and intereſt in his covenant and Promiſe, 
prove their title to baptiſm ? A. As they have a right 
to theſe things, they muſt neceſſarily have a title to the 
ſeal of that right, when capable of it. 

Q. How are infants capable of receiving baptiſm? 
A. Their parents can dedicate them to the Lord; and 

he can regenerate, juſtify, and adopt them. 

Q. How have parents a right to dedicate their infant; 
fo God? A. Infants are part of their property. 

Q. May parents dedicate their infants to any but God? 

A. No; for God has the original and principal right 
to our infants, Ezek. xvi. 20. 21. 

Q. 1f infants may be baptized, why does Chriſt re- 
guire his apoſtles to teach, and then baptize ? © 

A. That order related only to adult perſons. 

Q. Why then was not Chrift baptized till about thirty 
years of age? A. Becauſe baptiſm was not inſtitute 
till he was about that age, Luke iii. 

Have we any ſcripture-examples of the baptiſn of 
infants ? A. There are probable inſtances of it; as 
when Cornelius, Lydia, the jailor, &c. their houſeholds 
were baptized, Acts x. & xvi. 

Q. Why is not the warrant for infant-baptiſm more 
expreſs in ſcripture ? A. Becauſe before baptiſm was 
clothed with the form of a ſacrament, it was applied to 
infants as well as others; and in the apoſtles time no 
doubt was made of infants right to receive it. 

Q. Through whom have infants a right to baptiſm ? 

A. Through their iuMEDIATE parents only, 

Q. How prove you that? A. The immediate ſeed 
of wicked parents are curſed of God, Deut. xxviii. 18. ; 
and if children derive their right tp baptiſm from eat 
parents, we ought to baptize all Pagans and Mahome- 
tans, ſince they are deſcended from godly Noah, c. 

Q. How then are the children of profane idelgters call: 
ed God's children, Ezek. xvi. 20.,-21. ? 

A. Not becauſe they had any viſible intereſt in his 
new covenant ; but becauſe they were his by creation and 

n ; 
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preſervation z or perhaps were the firſt-born of Iſrael. 
Q. May not the infants of profane parents be truly 


gracious * A. It is poſſible they may, but are not to 


be eſteemed as ſuch by men till they evidence their grace. 

Q. How are we to judge of the children of viſible be- 
lievers A. We are to judge them to be within 
God's covenant, till by their practice they ſhew them- 
ſelves ſtrangers to it, Gen, xvii, | 

Q. 1s it not unjuſt to make children want 66-45, on 
account of their parents ignorance and profaneneſs? 

A, No; no more than to make the children of Hea- 
thens want it; or to let children want an inheritance, 
when their parents had none to leave them : nay, the bap- 
tiſm of ſuch children would be hurtful both to the pa- 
rents and children, Matth. vii. 6. 

Q. How would it be hurtful to the ignorant and pro- 
fane parents ? A. It would encourage them to be- 
lieve themſelves good Chriſtians, and to continue in their 
ignorance and profaneneſs, Ezek. xiii. 22. | 

Q. How would it be hurtful to the children? 

A. Their receiving baptiſm without any title to it, 
tends to bring on them a curſe rather than a bleſſing ; and 
the view of their baptiſm as regular, encourages and 
hardens them in their ſin, Matth. vii. 6. 

Q. Would not the number of church-members be ſmall, 
if none but viſible believers, and their children, were 
baptized? A. Better it were ſo, than that men, who 
have no evidence of- communica with Chriſt, ſhould be 
obtruded as members on his church, by a ſolemn profa- 
nation of baptiſm, to the reproach of his name, and diſ- 
credit of the goſpel. 

Q. Do hypocrites profane baptiſm, by, bringing their 
children to it ? A. Yes, in the ſight of God, mou 
not in the ſight of men, Pſal. Ixxviii. 36. - 

Q. How do hypocrites dedicate their children in baptiſiu? 

A. They outwardly ſurrender them to God, while their 
heart inwardly refuſes them; for no man can ſincerely 
devote his child to any other than his own God, Tit. i. 

Are the duties relative to baptiſm very Ls 
alc 
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and important? A. Yes, Pal. cxix, 96. 

Q. What is the duty of parents before the baptiſm f 
their children? A. Secretly to examine themſelves; ſo- 
lemnly dedicate their child to God; conſider what they 
are to vow in baptiſm; and pray for grace to vow and 
pay aright, Jer. iv. 2. 

Q. What is the duty of parents when offering their 
children in baptiſm ? A. To exerciſe faith in a live- 
ly manner on that promiſe, I vill be thy Cod, and the 
God of thy ſeed, or the like; and to give up themſelves 
and children to be the Lord's, Joſh. xxiv. 15. 

Q What is the duty of parents after the baptiſm of 
their children? A. To remember and pay their vous, 
by frequent dedication of their children to God in prayer; 
by inſtructing and correcting them; and ſeriouſly putting 
them in mind of their baptiſmal engagements, as ſoon as 
they come to age, Prov. xxii. 6. 

Q. How ſhould ſpectators improve the adminiſtration 
of baptiſm ? A. In admiring the love 
of God towards men; . renewing their baptiſmal vows; 


- remembering, and mourning over the breaches there- 


of ; and pleading for grace to the children baptized, and 
their parents. 

Q. How are we to improve our baptiſm after we come 
to age? A. As a glaſs to diſcover our ſinfulneſs, a 
reaſon againſt yielding to temptations, a 25 to duties, 
and an encouragement to plead the promiſes of God's co- 
venant, Judg. xi. 35. | 

Q. May one, by an improvement of his baptiſm, have 
it afterward become an effettual ſeal of God's covenant to 
him? A. Yes, the efficacy of baptiſm is not confined 
to the time of adminiſtration ; and whenever he believes, 
his baptiſm then begins to ſeal the covenant to him. 

Q. 1s it fo with reſpect to the Lord's ſupper ? 


A. No; if we communicate in a graceleſs ſtate, that 


act can never be a means of ſealing God's covenant to us. 


QuesrT. 96. What is the Lord's ſupper ? 
ANs w. The Lord's ſupper is a ſacrament, where- 
| | 9 hb 4 
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in, by giving and receiving bread and wine, accord- 
ing to Chriſt's appointment, his death is ſhewed forth; 
and the worthy receivers are, not after a corporal and 
carnal manner, but by faith, made partakers of his 
body and blood, with all his benefits, to- their ſpiri- 
tual nouriſhment, and growth in grace. 


Q. What divine warrant have we for the Lord's ſup- 
per ? A, Chriſt's inſtitution, and the apoſtolic prac- 
tice, Matth. xxvi. 1 Cor, xi. Acts ii. & xx. 

Q. When did Chriſt inſtitute this ſacrament ? 

A. The ſame night in which he was betrayed. 

Q. Why did he inſtitute it the night. before his death ? 

A. To ſhew, that it was to come in the room of the 
paſſover, which was aboliſhed by his death; to manifeſt 
his great love to his people, in giving them ſuch a ſolemn 
pledge of it when entering on his ſufferings ; and to ſtir us 
up the more affectionately to remember his death therein. 

Q. Does Chriſt's example, in celebrating this ordi- 
nance in the evening of a work-day, and in an upper room, 
bind us to do the like ? A. No; for the eating of the 
paſſover juſt before occaſioned theſe circumſtances, 

Q. What poſture is fitteſt for receiving the Lord's ſup- 
per? A. Sitting comes neareſt Chis example, and 
beſt ſuits with the nature of that feaſt. 

Q. What are the outward figns in this ſacrament ? 

A, Sacramental elements and actions. 

Q What are the ſacramental elements? 

A. Bread and wine, (of any kind; for Chriſt made uſe 
of what was at hand), Matth. xxvi. 26.---29. 


Q. What is fignified by the bread ? A. Chriſt's 
body, or himſelf as clothed with our nature. 
Q. What is fignified by the wine ? A. Chriſt's 


blood, or complete meritorious righteouſneſs, 


Q. Why is Chrifts righteouſneſs often called his blood? 
4. Becauſe the ſhedding of his blood was the laſt and 
moſt eminent viſible act of his righteouſneſs. 


Q. How do bread and wine repreſent Chriſt's body and 
„? A. As bread and wine are excellent food to 
5 T der 
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our body; ſo Chriſt, in his perſon and righteouſneſs, is 
meat indeed, and drink indeed to our ſoul, John vi. 

Q Are the ſacramental bread and wine tranſubſlay- 
tiated, or turned into the real body and blood of Chriſt ? 

4, No, by no means, | 

Q. How prove you that? A. Becauſe ſuch a 
change of the elements is contrary to ſenſe, reaſon, ſcrip- 
ture, and the very nature of a ſacrament ; it would di- 
vide or multiply the body of Chriſt, and ſubject it to cor- 
ruption, and the torments of hell. 

Q. How is tranſubſtantiation contrary to ſenſe ? 

A. As we ſee, feel, taſte, and ſmell the elements to 
have the ſame ſubſtance after conſecration as before, 

Q. How is it contrary to reaſon? AH. As by reaſon 
we know the ſubſtance of a thing cannot be changed, 
while its accidents and qualities remain the ſame, 

Q. May not God by his power effett ſuch a change! 

A. No; for this would deſtroy the proof of all divine 
miracles recorded in ſcripture, 2 Tim. ii. 13. 

Q. Can one that believes tranſubſtantiation, in a con- 
fiſtency with himſelf, believe any other miracles or points of 
Chriſtianity ? A. No: for if, in oppoſition to ſenſe 
and reaſon, he believes tranſubſtantiation, he behoves, in 
conſiſtency with himſelf, to believe, that there is no 
Bible, no Chriſtians ; that Chriſt never appeared, wrought 
miracles, or roſe again, c. 

Q. How is tranſubſtantiation contrary to ſcripture * 

A. As the ſcripture calls the elements bread and wine 
after conſecration, as well as before, 1 Cor. xi. 

Q. How is it contrary to the nature of a ſacrament * 
Ai. It makes the Lord's ſupper not a means of remem- 

bering Chriſt, but of making, and barbarouſly eating him. 

Q. How would it divide or multiply Chriſt's body! 


A. As it would make as many bodies, or pieces of 


Chriſt's body, as there are receivers of the Lord's ſupper. 

Q. How would tranſubſtantiation ſulject Chriſt's bo- 
dy to corruption, or the torments of hell!? A. As the 
elements unite with the ſubſtance of mens bodies that 
ſhall be corrupted, and many of them caſt into hell. 
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, If the elements are not changed into Chriſt's real 
body and blood, why did Chriſt ſay of the bread, This is 
my body? A. His meaning is, that it repreſented his body. 
Q. How prove you that ? A. No other view will 
agree to common ſenſe: and the verb { zs is frequently 
uſed in ſcripture for /fgnifies or repreſents, Gen. xli. 

Q Ought every communicant to receive both the bread 
undwine? A, Yes; for Paul ſays of all the commu- 
nicants, Ye eat this bread, and drink this cup. 

Q How may the ſacramental actions in the Lord's 
ſupper be diſtinguiſhed? ' A. Into the actions of 
the diſpenſer, and of the receiver, 

Q. What are the ſacramental ations of the miniſler ? 

A. The taking, bleſſing, and breaking the bread, and 
giving it, with the wine, to the communicants, 

Q. What may the taking and bleſſing the bread and wine 
lead us to think of ? A. Of God's chufing, calling, 
and furniſhing Chriſt to be our Mediator, 

Q. For what other end does the bleſſing of the elements 
ſerve ? A. To ſet them apart from a common uſe to 
repreſent Chriſt's body and blood, 1 Cor, x. 

Q. What is ſignified by the breaking of the bread ? 

A. God's breaking and bruiſing Chriſt for our ſin. 

Q. What does the giving of the elements to the cammu- 
nicants repreſent ?. A. God's giving Chriſt, and, 
Chriſt's giving himſelf, to worthy receivers, John vi, 

Q. What is fipnified by the communicants receiving ihe 
elements, and eating the bread, and drinking the wine ? 

A. Their receiving and feeding on Chriſt's perſon and 
righteouſneſs by faith, Matth. xxvi. 26.---29. 

Q. How's Chris fleſh and blood to be eaten and drunk ? 

J. Not in a corporal or catnal manner, but by faith. 

Q. What do you mean by a corporal #nd carnal eating? 

A. The pretending to eat Chriſt's bady, and drink his. 
blood, as we do ordinary meat and drink; or by com- 
municating with carnal ideas of his human body, 

Q. Il hat are the general ends of the Lord's ſupper ? 

A. The ſhewing forth of Chriſt's death, and the ſpiri- 
wal nouriſhment of his people, 1 Cor. xi. 26. | 
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Q. To whom are aue to ſhenv forth the death of Chriſt 


in communicating? A. To God, our conſcience, Sa- 
tan, and the world, Gal. vi. 14. Rev. xii. 12. 

Q. How are we to ſhew forth Chriſt's death to Cod? 

A. By preſenting it to him by. faith as a ſufficient ſa- 
tis faction to his juſtice, and the accepted price of all the 
bleſſings we need from him, Heb. x. 19. 22. 

Q. How are we to ſhew forth Chriſt's death to our con- 
ſeience ? A. By our believing application of it, as an 
anſwer to all its legal accuſations and demands, and as a 
means of enlightening, ſoftening, and quickening it to al! 
holy duties, Heb. x. 22. 

Q. How are we to ſhew forth Chrif s death to Satan? 

A. By our believing improvement of it as an anſwer 
to all his accuſations, a proof of the falſehood of his hor- 
rible ſuggeſtions, a reaſon againſt yielding to his tempta- 
tions, and an egſign for defeating his aſſaults. 

Q. How are we to ſhew forth Chriſt's death to the 
world? A. By profeſſing it as the centre and ſum of 
our principles; the foundation of our hope, joy, and 
boaſting ; and the reaſox of our holy walk, and diſcon- 
formity to vain wicked men, Gal, vi, 

Q. What ſpiritual nouriſhment do believers receive in 
the Lord's ſupper ? A. Their ſouls are comforted 
and ſtrengthened by receiving Chriſt and his benefits, 

Q. What benefits do believers receive in the Lord's ſup- 
per ? A. Peace, pardon, ſanctification, conſolation, 
foretaſtes and pledges of eternal glory, Matth. xxvi. 28. 

Q. What is * ect of our being nouriſhed with Chriſt 
and his bleſſings? A. Our growth in grace, 2 Pet. iii. 

Q, What names are ordinarily given to this ſacra- 
ment ? A, It is called the euchariſt, the communion, 
the feaſt, and the Lord's ſupper. 

Q Why is it called the 4 At or thankſgiving ? 

A. Becauſe Chriſt gave thanks when he appointed it; 
and we are to receive it with thankſgiving. 

Q. Why is it called the communion ? 

A. Becauſe therein we have ſweet fellowſhip with Chriſt, 
and with one another, 1 Cor. X. 16. 17, ; 

Q. Wh 
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Q. Why is it called a feaſt? A. Becauſe of the great 
proviſion and joy that is to be found in it. 

Q What kind of feaſt is it? 

A. A royal feaſt, a feaſt of marriage and memorial, 
and a feaſt on a covenant and ſacrifice. | 

Q. How is it a royal feaſt? A. As Chriſt, the King 
of kings, is the maker and. matter of it, and chief gueſt at it. 

Q. How is ut a marriage-feaſt! A. Therein our 
ſpiritual marriage with Chriſt is ſealed ; and we receive 
pledges of our glorious eſpouſals at the laſt day. 

Q. How is it a feaſt on a ſacrifice ? A. Becauſe 
Chriſt, as ſacrificed for us, is the matter of it. 

Q. Why is this ſacrament called the Lord's ſupper ? 

A. Becauſe the Lord Chriſt inſtituted it in the even- 
ing of the world, and of the day when the paſſover ſup- 
per was eaten; and to repreſent its excellency. 

Q. What are the properties of the Lord's ſupper ? 

A. It is a confeſſing, commemorating, communicating, 
confirming, and covenanting ordinance. N 
Q. How is the Lord's ſupper a confeſſing ordinance ? 
A. We therein declare our love to, eſteem of, de- 
pendence on, and confidence in Chriſt crucified. 5 

Q. How is it a feaſt. of. memorial, or commemorating 
ordinance? A, Chriſt therein teſtifies his remembrance 
of us; and we remember his death, and our own fin as 
the deſerving cauſe of it, If. liii. ©. | ' 

Q. What of Chriſt's death does this ſacrament call to 
remembrance ? A. The terrible, voluntary, accept- 
able, and efficacious nature of it; and the love of God as 
the moving cauſe of it, If. Iii. 4. 12. 

Q. In what manner is the death of Chriſt to be remem- 
bered in the Lord's ſupper ? A, In a thankful, af- 
fectionate, confident, humble, and ſin-loathing manner. 

Q. How is the Lord's ſupper a communicating ordi- 
nance ? A. As we therein familiarly reveal our caſe 
to Chriſt, transfer our ſin for pardon, bring our maladies 
to him for a cure, and receive his exhibited bleſſings. * 

Q. How is the Lord's ſupper à confirming ordi- 
nance? A, Therein our graces are confirmed and 

XX 2 ſtrengthened, 
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ſtrengthened, and God's covenant is confirmed with us, 7 
Q. How is it a feaſt on a covenant, or covenanting er- ( 
dinance ? A. God, with delight and pleaſure, en- bod 
gages to be our God and Portion; and we covenant to Wl thi: 
be wholly and only deyoted to his ſervice, Zech. xiii. 9. Nit | 
Q. Do not believers herein alſo communicate in ous hat 
another's affettions and prayers, and engage to ſeek and 
promote one another's good ? A. Yes, 1 Cor, x, 17. 
Q How frequently is the Lord's ſupper to be recei- 
ved? A. As often as we can have opportunity. 
Q. How prove you that? A. The Chriſtians in 


the apoſtolic and primitive ages received it 'every Sab- 
bath ; Chriſt's death is worthy of frequent remembrance; 
and we frequently need this ordinance, Acts ii. & xx. 
Q. Would not frequent communicating leſſen the ſolem- 
nity of that ordinance? A, No; no more than frequent 
prayer, meditation, Oc. leſſen the ſolemnity of theſe or- 
dinances : nay, frequent conſcientious communicating 
tends much to adyance the truly diyine ſolemnity of it. 
Q How ſo? A. The more frequently we have 
communion with Chriſt, the more deeply would we be 
affected with the majeſty, holineſs, and love of God, that WY ' 
ſhines in this ordinance, If, vi. 5. m 
Q. What different kinds of communicating are there ? 
A. Worthy and unworthy communicating, 


Q. What is neceſſary to worthy communicating * ? he 

A. A worthy ſtate, frame, and end. v2 

Q. hat call you a worthy ſtate for this duty! 

A. A ſtate of grace, or union with Chriſt, 

Q. When have we a worthy frame far this duty ? ur 

A. When, in Chriſt's ſtrength, we actively exerciſe be 
the graces of his Spirit on him, 1 Cor. v. 8, Ve 

Q. What worthy ends ſhould we have in communica” 
ting? A. The glorifying of God, obeying of YI / 


Chriſt's dying command, receiving ſpiritual nouriſhment to 
our ſoul, and mortification of our luſts. 

Q. What is unworthy communicating ® A. Commu- 0 
nicating without grace, or without the exerciſe of it, C 


Q. herein lies the evil of unworthy EI +.” 4 
f 414 It 
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A. It is very ſinful and dangerous. 
Q. How is it very ſinful? A. It profanes Chriſt's 
body and blood, by intermeddling with it as a .common 
thing, or uſing it as an encouragement and cloak to fin ; 
it is a crucifying him afreſh, and putting him to open 
ame; and is more ſinful than the Jews crucifying him. 
Q. How is it worſe thun the Jews crucifying of bim? 
A. The Jews crucified Chriſt in his ſtate of humiliation, 
under the notion of an impoſtor; but unworthy commu- 
nicating cruciſies him as an exalted Saviour and Friend. 

Q What is the danger of unworthy communicating ? 

A. We thereby eat and drink damnation or judgment 
to ourſelves, not diſcerning the Lord's body. 

Who thereby eat and drink damnation to them- 
ſelves? , A. Such as communicate in a graceleſs ſtate. 

Q. Ho do theſe eat and drink damnation by their un- 
worthy communicating 7 A. This fin binds on them 
the guilt of their other ſins, draws down ſignal wrath, 
hardens their conſcience, and makes it extremely difficult 
to bring them to repentance, 1 Cor, xi. 29. 30. 

Q Who eat and drink judgment to themſelves by their 
urworthy communicating ® A, Such believers as com- 
municate in a carnal, dead, and lifeleſs manner. 

Hoa do they eat and drink judgment ta themſelves ? 

A. Their unworthy communicating expoles them to 
heavy chaſtiſements; ſuch as, hiding of God's face, pre- 
valency of fin, outward troubles, &c. 

Q. I hoſe duty then is it to receive the Lord's ſupper ? 

A. All Chriſtians come to the years of diſcretion are 
under the obligation of God's law to partake of it; but 
believers only have a proper right to it; and ſuch belie- 
rers only as have grace in ſuitable exerciſe are fit for it. 

Q. Are graceleſs profeſſors, come to age, guilty of any 
ſin if they neglect ta partake ef the Lord's ſupper ® 

A. Yes; they are practically guilty of renouncing their 
baptiſm, of contemning the death of Chriſt as unworthy 
of remembrance, and of deſpiſing ſacramental bleſſings as 
unworthy of their regard, Luke xxil. 

Q. What ſhould ſuch perſons do, when bath their obſer- 
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vance and omiſſion of this duty involve them in fin? 


A. Their only right courſe is to flee to Chriſt, that he C 
may draw them out of the (tate of nature, and furnih Ml 's / 
them with his grace, and then to communicate, If, ly, lific 

Q. What is the duty of believers deſtitute of the ſuit- 
able exerciſe of grace ? A. To flee to Chriſt for the ( 
quickening and excitement of their grace, and then to WM vin 
communicate; as their ſin of neglecting it is greater thay f 
that of graceleſs profeſſors, Prov. xvi. 1. By par 

Q. Who may be admitted to the Lord's table by men? (el 

A. Such as are in appearance ſaints, and faithful; but of 
ſuch as are ignorant, and openly wicked, cannot, with- ou 
out great ſin againſt Chriſt, be admitted thereto, the 

Q. Why ought ignorant, profane, and ſcandalous per- 
ſons, to be refuſed admiſſion ? A. Becauſe their ad- { 
miſſion would tend to the deſtruction of their ſouls, and ſup 
to the diſhonour of Chriſt and his church, 1 Cor. v. ten 

Q. Did not Chriſt admit Fudas to the Lord's ſupper? | 

A. It does not appear that he did; but though he did, | 
that only infers that hypocrites may-be admitted, 

Q. May not miniſters give tokens of admiſſion to ignt- 
rant und profane perſons, if afterwards they doctrinal) WM im 
debar them? A. No; ſuch conduct is very uncandid; WW ys. 
lays Chriſt's childrens bread in the power of dogs; and 
is like giving falſe keys to known thieves, and then char- ¶ ex 
ging them to be honeſt, 1 Cor. iv. 2. 

QI. ſuch perſons ſeeking admiſſion to the Lord's table ¶ ou 
a true fign of their repentance and reformation ? | 

A. Not in the leaſt; for many ſeek after this ordinance I co 
as an atonement for paſt fin, or merely to be like ther WM 
neighbours, or cover ſome wickedneſs, &c. 
Q. Does the partaking of ignorant and ſcandalous per- m 
ſons pollute this ſacrament to others? A. The ad: 
miſhon of them may bring the curſe of God upon the dil-W /; 
penſation of the ſacrament by thoſe who admit them; bu te 
their preſence does not directly pollute it to others. ar 


Q. But may not the godly, by partaking with ſuch, 
hurt the fouls of theſe ignorant and ſcandalous perſons * 
A. Yes; for it encourages them to believe themſelve W di 
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good Chriſtians, having right to the ſeals of God's covenant, 

Q. 1s not this ſacrament greatly abuſed, by forcing men 
to partake of it, or by making the receiving thereof a qua- 
lification for a civil office ? A. Yes,” John xviii. 36. 


QuEsT. 97. What is required to the worthy recei- 
ving of the Lord's ſupper ? 

Answ. It is required of them that would worthily 
partake of the Lord's ſupper, that they examine them- 
ſelves of their knowledge to diſcern the Lord's body, 
of their faith to feed upon him, of their repentance, 
love, and new obedience ; leſt, coming unworthily, 
they eat and drink judgment to themſelves, 


Q. What is neceſſary to a right partaking of the Lord's 
ſupper ? A. Serious preparation for it, lively at- 
teadance on it, and careful improvement of it, 

Q. What preparation for this ordinance is neceſſary ? 

A. Habitual and actual preparation, Amos iii. 12, 

Q. What do you mean by habitual preparation ? 

A. Our having on the wedding-garment of Chriſt's 
imputed righteouſneſs, and having his grace implanted in 
us, Matth. xxii. 12. Eph. iv. 24. | 

Q. What actual preparation is neceſſary? A, Self- 
examination, dedication, meditation, and prayer, 5 

Q. Why is ſelf-examination neceſſury? A. To excite | 
our graces, and prevent unworthy communicating. 

Q. Why. ſhould we examine ourſelves every time awe 
communicate? A. Becauſe our heart is very deceit- 
ful, and our frame very variable, Jer. xvii. 9. 

Q Whereof are we to examine ourſelves before com- 
municating? A, Of our fins and graces, 1 Cor, xili. 5, 

Q. Whereof are we to examine ourſelves concerning our 
fins ? A. What they are, how many, how aggrava- 
ted, what influence they have on our ſoul at preſent, what 
are our beloved luſts, &c. Lam. iii. 40. 

Q. Why is this examination of our ſins neceſſary ? 

A. That we may approach to the Lord's table with 
due humility, and ſenſe of our needs, 1f, Ixvi. 2. 
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Q. What concerning our grace are we to examine? 

A. Whether we be in a ſtate of grace; and whether 
our graces be lively.or languiſhing, 2 Cor. xii. 5. 

Q. What are ſome general marks of our being in a ſlate 
of grace ? A. A deep ſenſe of our unworthineſs of all 
grace; prief for the low ſtate, and ſcanty meaſure of our 
grace; and an earneſt deſire to have grace rather than a- 
ny worldly good Matth. v. 3. 4. 6. 

Q. Of what particular graces are we to examine our- 
ſelves ? A, Of our knowledge, faith, repentance, 
humility, thankfulneſs, love, and new obedience, 

Q. Why are theſe graces neceſſary ? A. To prove 
our right to the Lord's ſupper, and diſpoſe. us to a pro- 
per exerciſe in partaking of it, 1 Cor, xi. 29, 

Q. What are we to examine concerning our knowledge? 

A. We are to examine whether it be ſufficient in its 
quantity, and ſaving in its quality. 

Q How may we know if our knowledge is ſufficient in 
ts quantity ? A, If we have ſome competent know- 
ledge of the divine perſons, perfections, and laws; of 
man's creation, fall, and inability to recover himſelf; of 
Chriſt in his natures and offices; and of the covenant of 

grace, and ſeals thereof, John xvii. 2. 1 Tim. iii. 16. 
Q. How may we know if our knowledve is ſaving in 
its quality? A. If it diſcover the vileneſs of our own 
righteouſneſs, humble and purge our heart, and exalt 
Chriſt, If. vi. 5. and Ixiv. 6. : 

Q. How may we know if our faith is true and ſaving ? 

A. If it humble and purify our heart, make Chriſt pre- 

cious to us, and work by love, Acts xv. 1 Pet, ii. 
Q. How may we know if our repentance is true and 
ſaving? A, If our ſin is imbittered to us, by the views 
of Chriſt, and the love of God ; if we ſeriouſly repent of 
all known ſins, and reſolve on every known duty. 

Q. How may we knw if our humility is true? 

A. If we reckon ourſelves the chief of ſinners; are a- 
ſhamed of both our fins and duties before God ; and are 
grieved for our pride, 1 Tim. i. 15. Ezek. xvi. 63. 

Q. Hou may ae know if our thankfulneſs is true and 

gracious ? 
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gracious? A. If we ſtudy thankfulneſs for the leaſt 
of God's mercies, and chiefly for Chriſt his greateſt mer- 
cy; and are afflicted in ſpirit for our ingratitude. 

. What love are we to examine ourſelves of ? 

41, Of our love to God, to Chriſt, and his ſaints. 

Q. How may we know if our love to God is true? 

A. If we are careful to pleaſe him, afraid to offend 
him, and prize his preſence in goſpel-ordinanges, | 

Q. How may we know if our love to Chriſt as Media- 
tor is true ? A, If we love him in all his offices, re- 
lations, ordinances, and people; and love him as a pat- 
tern of holineſs, as well as a purchaſer of happineſs. 

Q. How may we kxow if our love to the ſaints is a gra- 
cious love ? A. 1t we love them all, poor or rich ; 
and even though they have injured ns, and maintain ſome 
notions different from ours ;, and love them in proportion 
to the appearance of Chriſt's image in them, Pſal. cxix. 63. 
Q. How may we know if our obedience is of @ gracious 
nature? A. If we habitually ſtudy gbedience to all 
the commands of God; and depend on Chriſt as our only 
righteouſneſs and ſtrength, for aſſiſtance in, and accept- 
ance of our obedience, Pſal. cxix. Iſ. xlv. 24. 

Q. What ſhall aue do that cannot diſcern theſe graces 
in himſelf ? A. If he is earneltly deſirous to have 
them, is afraid of diſobeying Chriſt's dying command, 
and hungers and thirſts after communion with him, he is 
a true believer, and ſo ought to communicate, Matth. v. 

Q. What are we to examine concerning the caſe and 
frame of our graces? A. We are to try whether they 
be growing. or on the decay, ſtrong or weak, and what 
reſiſtance fin is making to each of them in our ſoul, 

Q. Why is this examination of our caſe and frame ne- 
eeſary?® A, That in communicating we may alk, and 
receive Chriſt, in a ſuitableneſs to our preſent need, and 
be diſtinctly thankful for our mercies, 1 Cor, xi. 28, 

Q. What is ſelf-dedication ? | A. Our 
ſulema renouncing the devil, the world, and the fleſh 
and taking God for our all, and giving up our. perſons 
and concerns to him to be accepted only through Chriſt, 

| * v and 
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and diſpoſed of to his glory, Plal, cxvi. 16. Ho, xiy, 


Q. In what ought we to meditate before communica- 
ting? A. On our own ſinfulneſs; the love and great- 
neis of God; the perſon, offices, and relations of Chriſt; 
the grace and fulneſs of the new covenant, Gc. 

Q. Would not ſpiritual conference on theſe ſubjects al. 
fa prepare us for communicating ® A, Yes, Luke xxiy, 

Q. For what are we to pray before communicating ? 

A, For preparation for it, ſpiritual aſſiſtance and en- 
largement in it, acceptance of our work, and pardon of 
our miſcarriages therein, 2 Chron. xxx. 18. 19. 

Q. Why is ſelf-dedication, meditation, and prayer, ne- 
ceſſary before communicating ? A. To open and en- 
large our heart, bring God's preſence into our ſoul, en- 
large our expectations of his grace, and excite our gra- 
ces to a ſuitable exerciſe, Iſ. Ixiv. 5. | 

Q. Why is ſo great preparation neceſſary to our parta- 
king of the Lord's ſupper ? A, Becauſe of the great 

fin and danger of profaning it; and that God in it has 
made all things ready for us, Matth. xxii. 4. 
Q. What great things has God made ready for us in this 
ſupper ? A. His houſe, table, food, bleſſing, mini- 
ſters, angels, &c. ; nay, God himſelf is ready to feaſt 
with us, and his covenant to be ſubſcribed by us, 

Q. In what manner ought we to approach to the Lord's 
table? A. With great humility, holy jealouſy of 
ourſelves, ardent deſire, joy, and enlarged expectation 
of his bleſſings, Pfal. v. 7. and xxvii. 4. 

Q. {f we approach to the Lord's table with. an appre- 
henſion that we are fully prepared for it, what may we 
exped thereat ? A. To eat and drink damnation to 
ourſelves, and receive a curſe inſtead of a bleſſing. 

Q. vue approach to the Lord's table with great fear 
of profaning it, what may we expect at it? A. That 
God will fill us with good things, and lift on us the light 
of his countenance, Luke i. 53. If. Ixvi. 2. 

Q. What graces are to be exerciſed by us in communt- 
cating ? J. All ſaving graces; as faith, knowledge, 
love, repentance, humility, thankfulneſs, &c. 

| Q. How 
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N M ow is our knowledge to be exerciſed in communi- 
as, A. In our diſcerning the Lord's body. 

Q.: What is meant by our diſcerning the Lord's body? 

A. Our taking up the bread and wine as repreſenta- 
tions of the perſon and righteouſneſs of a God-man, 

Q. L, ſuch a view of the ſufferings of Chriſt in their 
painfulneſs, as excites our natural ſympathy with him, 
and anger at the Jews for ſo abuſing him, a proper dif- 
cerning of Chriſt's body; A. No; it is a carnal one, 
and profiteth nothing, John v1. 63. 

Q How is our faith to be exerciſed in communica- 
ting ? A. In beholding and feeding on Chriſt. 

Q. What great ſights may we by faith behold in the 
Lord's ſupper ® A. The worth of ſouls ; the exceed- 
ing ſinfulneſs of fin; God's perfections, particularly ju- 
[tice and mercy, harmoniouſly diſplayed -and magnified ; 
Chriſt's love that paſſeth knowledge, his coſtly purchaſe 
of all bleſſings, and glorious conquelt of all enemies, &c. 

Q. What is faith to apply as our food in the Lord's 
ſupper? A. Chriſt, and all his promiſes and bleſſings, 

Q. On what promiſes oma our faith be eſpecially, fix- 
ed in our receiving the elements in the Lord's ſupper ? 

A. On the ſacramental promiſes, Take, eat ; this is 
my body, broken for you.---This cup is the new teflament 
in my blood, ſhed for remiſſion of fins to many; drink ye 
all of it, Matth. *xvi. 26. 28. 

Q. Why is our faith to be efpecially fixed on theſe pro- 
miſes ? A. That we may not only receive Chriſt, but 
take the bread and wine as a ſolemn confirmation of it. 

Q. May ave not fix our 4g on any other doctrine or 
promiſe in connection with theſe ? A. Tes. 

Q. How is our repentance to be exerciſed in communi- 
cating ? A. In mourning for our fin as the cauſe 
of Chriſt's: death, and reſolving revenge on our luſts on 
that account, Zech. xii. 10. 

Q. How is our humility to be exerciſed in communica- 
ting ? A. In looking on ourſelves as moſt unworthy, 
and admiring the wonders of redeeming love, 2 Sam. vu. 

Q What is marvellsus in and about redeeming love! 
3 e e CME 
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A. The freedom and riches of.it; the contrivance of 
redemption; the perfon of the Redeemer, with what he 
is and does, 1 John iii. 1. 1 Tim. iii. 16. 

Q. How is our thankfulneſs to be exerciſed in comnu- 
nicating ? A. In our joyful remembering and prai- 
ſing God for what he is, and has, and will do for us; 
and in deviſing what to render to him as an acknowledg- 
ment of his kindneſs, Pſal. cxvi. 12. 13. 

Q. How is our love to God in Chriſt to be exerciſed in 
communicating ? A. In our highly deſiring and de- 
lighting in him as our Huſband and exceeding joy; and 
giving up ourſelves wholly to him, Pſal. xliii. 

Q. He is our love to our neighbour to be exerciſed in 
communicating ® A. In our rejoicing that others ſhare 
with us of Chriſt and his benefits ; forgiving injuries ; and 
deſiring that multitudes may be added to the church, 

Q. How is our new obedience to be exerciſed in con- 
municating? A, In communicating chiefly out of re- 
gard to Chriſt's command ; and vowing, in his ſtrength, 
more perfect obſervance of his law than formerly. 

Q What particular things are we to vow in commu- 
nicuting? A, A life of faith on Chriſt as our only 
righteouſneſs and ſtrength ; heavenly-mindedneſs; watch- 
fulneſs over our hearts, and againſt all fins, groſs or ſe- 
cret, and particularly againſt beloved luſts; careful per- 
formance of the duties of our (tation, or which we have 
formerly much neglected, or which eſpecially tend to pre- 
vent ſin. , 5 

Q. How is our patience and reſignation to be exerciſed 
in communicating? A. In our kindly compliance with 
God's will in whatever method, meaſure, or ſeaſon he 
chooſes, for viſiting us with his ſenſible preſence. 

Q. How is our watchſulneſs to be then exerciſed ? 

A. In our waiting for the breathings of God's Spirit, 
and checking the firſt motions of luſts or temptations. 

Q. What is our general duty after communicating © 

A. To examine our carriage in communicating, and 
whether we had communion with God in it. 


Q. Ho may we know if we had fellowſhip with Chriſt 
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at his table ? A. If we be more ſenſible of our ſpiri- 
tal plagues, more deſirous of Chriſt's preſence, and more 
grieved for his abſence than before, Iſ. vi. 5. 

Q. In what manner ſhould ſuch as have found Chriſt 
at his table come from it? A. Admiring and praiſing 
God for his love; with fervent love to God and his people; 
with joy in Chriſt, and ſorrow for their own defects; 
watchfulneſs againſt temptations ; and prayer for the ac- | 
compliſhment of promiſes, and ſtrength to fulfil their vows. 

Q. How ought they to order their following converſa- 
tion? A. By living ſoberly, righteoufly, and godly, 
charitably, peaceably, and heavenly, in this preſent world, 

Q. Why ſhould believers fo live after communicating? 

A. To teſtify their gratitude, adorn their profeſſion, 
preſerve their comfort, evidence their communion with 
Chriſt, and fulfil their engagements to him. 

Q. What is the duty of believers who have not found 
communion with Chriſt at his table? A. To ſearch out 
the ſinful cauſe of their diſappointment, juſtify God, con- 
demn themſelves, renew their repentance, double their 
preparation, and wait upon God on the firſt opportunity 
of the like nature, Song v. 2.---9. 

Q. What are ſome of the ſinſul hinderances of belie- 
vers communion with CErift at his table? A, Carnal 
thoughts or conference about the time of that ordinance; 
approaching to it in our own ſtrength; eyeing our own 
comfort more than the command and honour of Chriſt; 
carnal and imaginary views of Chriſt's ſufferings, c. 

Q. What is our immediate duty, if we find we have 
communicate in a graceleſs ſlate ? A. Seriouſly and 
ſpeedily to conſider the exceeding greatneſs of our ſin, 


pray earneſtly for the Spirit of grace, and quickly em- 


brace God's promiſe of pardon, If. i. 18. 

Q. Why ſhould all this be done ſpeedily ? A. Be- 
cauſe if ſuch blood-guiltineſs lie long on our conſcience, 
it makes our repentance moſt difficult, : 


QuesrT, 98 . What is prayer? NE | 
Answ. Prayer is an offering up of our deſires to 
| | : God, 
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God, for things agreeable to his will, in the name sM Q. 
Chriſt, with confeſſion of our ſins, and thankful ac. Ny to 
knowledgment of his mercies. 2 
A. 

Q. What ſcripture-warrant have we for prayer? bis he 
A. The command of God, the example of Chriſt and Nof ou 
his ſaints, with the promiſe of God to hear i it, Pſal. J. 14 Q. 


-Q. What, are ſome of the ſcripture-repreſentations i 
prayer? A, It is called ſupplication, aſking, ſeeking, 


in thi 
them 


knocking, inquiring, &c. Zech. xii. 10. Cc. Q. 

Q Why is it fo called? A. Becauſe in it we ought, A. 
with humility and earneſtneſs, t to ſeek after God and his Q 
favours, as moſt precious and neceſſary, Dan. ix. ticul 


Q. Why is prayer called meditation, lifting up our ſoul, Nothe 


and pouring out our heart ? A. Becauſe therein our Q 
heart 1s principally concerned, and muſt be lifted up a- 4 
bove this world to God in a full and familiar manner, keep 
Q. Why is prayer called a looking up to, a talking and Q 
wreſtling with God, and taking hold of him? ſelve 
A. Becauſe therein we ought, with quietneſs and con- Q 


ſtancy, to plead for God's bleſſings, for the ſake of his Were: 
own love, mercy, and faithfulneſs ; and that even when W up; 
he ſeems to reject our requeſts, Gen, xxxii. 26. Dan, ix. ( 

Q. Why is prayer repreſented as a bowing, falling Wer 


don, ard ſpreading out our hands? A. Becauſe in ( 

it our whole man is to be employed in a reverent, hum- Nuit 

ble, and carneſt manner, Pſal. xcv. ( 
Q Why is prayer expreſſed by crying, Gghing, groan- 
ing, and breathing ? A. Becauſe in it we, under a 


{enſe of burdens and danger, ought to ſeek relief from God. 
Q. Why is prayer repreſented as odours and incenſe ? 
A. Becauſe, when performed in faith, it is moſt pre- 

cious and acceptable to God, Song 11. 14. 

Q. Who are bound to pray? A, All men, good and bad. 

Q. When ought all men to pray ? A. While they Her 
live in this world, Pſal. Ixii. 8. Izv. 2. and Ixvi. 4. in 

Q. Why not in the other world ? A. Becauſe there Wn 
the ſaints ſhall have % need, and the wicked 79 encou- 

ragement to pray, Matth. xxv. 10.---12. | 4 


Q. M 
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Q. Why ought all men to pray! A. To give glo- 
ry to God, and obtain bleſſings to themſeWwes and others, 
Q. Wherein lies the finfulneſs of neglecting prayer? 

A. It is a practical denial of God, a robbing him of 
bis honour, a contempt of Chriſt as Mediator, a ruining 
of ourſelves and others, Cc. Pſal. ix. & x. 

Q. How then do ſuch as neglect prayer fo often proſper 
in this world ? A. God, by their proſperny, feeds 
them like bullocks for the ſlaughter, Pſal. Ixxiii. 

Q What kinds of prayer does God require from us? 

A. Ejaculatory, ſecret, private, ſocial, and public, 

Q. What is ejaculatory prayer ? A. It is a par- 
ticular requeſt offered to God, while we are engaged in 
other buſineſs, Gen. xlix. 18. Neh. ii. 4. 

Q. Why is ejaculatory prayer neceſſary ? 

A, To maintain habitual communion with God, and 
keep our heart always in a praying frame, Pſal. cxxxix. 

bat is ſecret prayer? A. Prayer by our- 
ſelves alone, Matth. vi. 6. Gen, xxxii. 24, 

Q. Why is ſecret prayer neceſſary ? A. Becauſe 
every man has ſecret 755 to confeſs, ſecret wants to be 
ſupplied, and ſecret mercies to be thankful for. 

Q. 1s not the neglect of ſecret prayer a ſure ſign of a 
eraceleſs. heart? A. Yes, Pſal; ix. 17. and x. 4, 

Q. What call you private prayer? 4, Prayer 
with our families, Zech. xii. 12, Joſh. xxiv, 15, 

Q. How prove you that ſamily- prayer is neceſſary ? 

A, Becauſe every family has its particular ſins, wants, 
and mercies; and God threatens. to pour out his wrath 
upon ſuch families as call not on his name, Jer. x. 25. 

Q How often at leaſt is ſecret and family prayer to be 
performed ? A. Every morning and evening, 

Q. How prove you that? A. Becauſe on theſe oc- 
caſions there is particular need of prayer, and ground of 
praiſe : and this is warranted from the morning and even- 
ng ſacrifice under the law; David's praying evening, 
morning, and at noon, Cc. Ezek. xlvi. 13. 15. 

Q. What ſhall we think of theſe that perſorm the wor- 
[ih of God in private and. ſecret only in the evening, 

when 
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.avhen they are dull and drowſy ? A. Such prefer the 
world to God, and offer to him a corrupt thing, Mal, i. 

Q. What is focial prayer? A. Prayer performed 
by two or more perſons occaſionally; or at ſuch ſtated 
times as they agree on betwixt themſelves, 

Q. How prove you that ſocial prayer is a duty ? 

A. Reaſon and ſcripture do both call for it, Mal, iii, 

Q What is public prayer? A, That which 1s per- 
formed in a public congregation,” Neh. ix. 

Q. Why is prayer to be ſo much joined with our wort, 
and eſpecially that which is religious? A. Becauſe it 
tends to compoſe our heart, opens it for receiving God, 
and draws down his bleſſing on our labours. 


Q. To whom only are we to pray? A. To God, 
Father, Son, and Holy Ghoſt, as one God, Pſal. Ixv. 
Q. Why muſt we pray to God only ? A. He only 


deſerves religious honour and worſhip ; and he only can 
know or ſupply all our wants, Matth. iv. 10. | 
Q. Why may we not pray to angels and ſaints depart- 
ed? A, They are creatures, and ſo unworthy of ſuch 
honour : nor can they fully know or ſupply our wants. 
Q. For whom are we to pray ? A. For all men li- 
ving, or that ſhall live hereafter, except ſuch as are 
known to have ſinned the unpardonable ſin, x Tim. ü. 
Q. Why muſt wwe not pray for the dead? A. Be- 
cauſe departed ſaints have no need of prayers, as they 
have no wants; and the wicked in hell are without the 
reach of God's mercy, Matth. xxv. 10. 11. 12. 
Q. For whom ought we chiefly to pray? A. For ſaints, 
miniſters, magiſtrates, profeſſors, the ſick, Oc. | 
Q. Why are awe eſpecially to pray for theſe ? 
A. Their work is moſt hard and uſeful; or their {in 
moſt diſhonouring to God, and hurtful to men. | 
Q. What ſhould awe plead for to ſaints? A. Protec- 
tion, comfort, increaſe and perſeverance in grace, &c. 
Q What ſhould wve plead for to the wicked and our e- 
nemies ? A. Conviction of ſin, pardon, repentance, 
peace with God, and all other bleſſings, Luke xxXiIii. 34. 
Q. What ſhould we plead for to minifters ? 
| A. Knowledge, 
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A. Knowledge, prudence, humility, harmony, zeal, 
ſpiritual comfort, ſucceſs in their labours, Oc. Eph. vi. 

Q. What ſhould we plead for to magiſtrates ? 

A. Eminent grace, prudence, courage, ſafety, Cc. 

Q. What ſhould we plead for to the poor and aſſlicted? 

A. Support under affliction, a bleſſing on it, and deli- 
verance from it in God's time and way. 

Q. In whoſe name are we to pray ? A. In the 
name of Chriſt alone, John xvi. 23. 1 John ii. 1. 

Q. Why may we not pray in our own name 

A. Becauſe we, and all our ſervices, are worthleſs 
and polluted before God, If. Ixiv. 6. Phil. iii. 

Q Why are awe to pray in the name of Chriſt alone? 

A. Becauſe he, in his righteouſneſs and interceſhon, 
is our only way to the Father, Eph. iii. 12. 

Q. iat is it to pray in the name of Chriſt ? - 

A. To pray in his ſtrength ; out of obedience to his 
command; with confidence in his promiſe ; and depend- 
ence on his merit and interceſſion, as the only ground of 
God's acceptance and anſwer of our prayer, 

Q How ought we to prepare for prayer? 

A. By emptying our hearts of carnal thoughts and 
cares; holy humiliation of ſoul; careful examination of 
our fins, wants, and mercies ; and looking up for the aſ- 
liſtance of the Holy Ghoſt, Luke xi. 

Q. How may carnal thoughts in prayer, and other re- 
ligious exerciſes, be prevented ? A. By watchfulneſs 
againſt the firſt motions of them; and a deep ſenſe of our 
own wants, and of God's greatneſs, holineſs, omni- 
ſcience, and love, Mark xiii. 37. Eccl. v. 1. 

Q.. In what manner are we to pray ? A. With 
faith of the acceptance of our perſons in Chriſt, and of 
the goodneſs of what we aſk ;- hope of obtaining it; and 
with humility, ſincerity, fervour, and conſtancy, 

Q. Can we pray aright of ourſelves? A. No; we 
neither know what to pray for, nor how to pray: the 
greateſt ſaints, as Moſes, Elias, Job, Jonah, &c. miſ- 
took in praying for what they ought not; and all ſaints 
cu ily milkake in the manner of prayer, Numb. xi. Cc. 
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Q. How does Chriſt cure theſe miſlakes in us? 

A. By giving his Spirit to aſſiſt us in prayer. 

Q. Wherein does the Spirit of God aſſiſt us in prayer? 

A, In the matter and manner of it, Rom. viu. 26, 

Q. How does he aſſiſt us in the matter of prayer? 

4. By leading us out to pray for the things which we 
moſt need, and God is moſt ready to beſtow, Rom. viii. 

. How does the Spirit aſſiſt us in the manner of 
projer ? A. By implanting and exciting in our ſoul 
all theſe graces that are neceſſary in prayer. 

Q. What graces are neceſſary to be exerciſed in prayer! 

A. Knowledge, faith, love, repentance, humility, Cc. 

Q. Why is tnowledge neceſſary in prayer? 

A. That we may not pray for unlawful things, to a 
wrong object, or in a wrong manner, Jam. iv. 3. 

Q. by is faith neceſſary in prayer! 

A. To lay hold on the promiſes and perfections of God 
as our encouragement ; and to depend on the ſtrength, 
merit, and interceſſion of Chriſt, for enabling us to prayer, 
and obtaining an anſwer in it, Jam. i. 6. 

Q. Why ſhould we pray with hope and expectation ? 

A. Becauſe God has promiſed, and Chrilt has purcha- 
fed all that we need, Phil. iv. 19. Heb. ix. 12. 

Q. Why ſhould we pray with great humility ? 

A. Becauſe we are ſo vile and unworthy, Luke xvii, 

Q. Why ſhould we pray with fervency and earneſtneſs ? 

4. Becauſe of the greatneſs of our need, Pſal, Ixx. 

Q. Why muſt wwe pray with ſincerity, repentance, and 
loves A. Becauſe if we indulge hatred, diſſimulation, 
or any iniquity in our heart, the Lord will not hear us. 

Q. Why muſt we pray with conſtancy ? 

A, Becauſe of our frequent need, and God's frequent 
delay to anſwer our prayer, Luke xviii. 1. 

Q. What is meant by praying without cealing ? 

A. Our keeping our heart always in a praying frame; 
and being frequent in the exerciſe of prayer. 

Q. What is meant by praying in the Spirit! 

A. Our praying with the gifts, and eſpecially with the 

grace of the Spirit, Jude 20, 


Q. Wherein 
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Q Wherein do the gift and grace of prayer differ ? 

A. The gift of prayer lies in conceiving and uttering 
ſuitable expreſhons in an affecting manner; but the grace 
of prayer lies in the fervency of our deſire after God. 

Q. In whom is the gift or grace of prayer to be found ? 

A, Wicked men may have the gift of prayer; but on- 
ly believers have both the gift and grace of prayer, 

Q. Have all ſaints the gift of prayer ? A, Some 
ſaints, as well as others, have very little of it. 

Q Whence does that proceed? A. From their negli- 
gence in ſearching the ſeripture and their heart. 

Q. May not ſuch wicked men as have the gift of prayer 
pray with great warmth of affettion ? A. Yes. 

Q. Wherein do the raiſed affections of wicked men in 
prayer, and of believers, differ ? A. The raiſed af- 
fections of the wicked flow from fear of God's wrath, falſe 
confidence of his love, or the weight of, affliction, and 
encourage their pride; but theſe of believers flow from 
defire to be like and with Chriſt, and are attended with 
great humility, Pſal. Ixxviii. 

Q.. How many parts doth prayer conſiſt of ? 

A. Three; petition, confeſhon, and thankſgiving ; 
but moſt properly prayer conſiſts in petition,” 

Q. Which of theſe parts will the ſaints longeſt retain 
the uſe of ? A. Of thankſgiving, Rev. v. 

Q. What is petition? A. The offering the deſires 
of our hearts unto God, Pſal. Ixii. 8. 

Q. Are not mere verbal requeſts prayer? A, They 
are prayer before men, but not in the fight of God, 

Q. What things may we deſire and plead for in prayer ? 

A, Whatever is agreeable to God's will of precept 
and promiſe, 1 John v. 14. | 

Q. What is agreeable to this revealed will of God ? 

A. The removing or preventing of all evil, and the 
beſtowing of every thing good for our ſoul and body. 

Q. Why muſt we plead for theſe mercies*® 

A. Not to change God's will ; but to teſtify our needy 
dependence on him, and to prepare our heart to receive 


_ theſe mercies with thankfulneſs, Ezek. xiv.- 
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Q. How does Chriſt cure theſe miſtakes in us ? 

A. By giving his Spirit to aſſiſt us in prayer. 

Q. Wherein does the Spirit of God aſſiſt us in prayer 

A, In the matter and manner of it, Rom. viii. 26. 

Q. How does he aſſiſt us in the matter of prayer? 

4. By leading us out to pray for the things which we 
moſt need, and God is moſt ready to beſtow, Rom. vii. 

Q How does the Spirit aſſift us in the manner of 
prayer ? A. By unplanting and exciting in our ſoul 
all theſe graces that are neceſſary in prayer. 

Q. What graces are neceſſary to be exerciſed in prayer? 

A. Knowledge, faith, love, repentance, humility, Cc. 

Q. Why is knowledge neceſſary in prayer ? 

A. That we may not pray for unlawful things, to a 
wrong object, or in a wrong manner, Jam, iv. 3, 

Q. hy is faith neceſſary in prayer! Bets 
A. To lay hold on the promiſes and perfections of God 
as our encouragement; and to depend on the ſtrength, 
merit, and interceſſion of Chriſt, for enabling us to prayer, 
and obtaining an anſwer in it, Jam. i. 6. | 

Q. Why ſhould we pray with hope and expectation ? 

A. Becauſe God has promiſed, and Chriſt has purcha- 
| fed all that we need, Phil. iv. 19. Heb. ix. 12. 

Q Why ſhould we pray with great humility ? 

A, Becauſe we are fo vile and unworthy, Luke xviü. 

Q. Why ſhould we pray with fervency and earneſtneſs * 

4. Becauſe of the greatneſs of our need, Pal, Ixx. 

Q. Why muſt we pray with ſincerity, repentance, and 
love? A. Becauſe if we indulge hatred, diſſimulation, 
or any iniquity in our heart, the Lord will not hear us. 

Q. Why muſt we pray with conſtancy ? 

A, Becauſe of qur frequent need, and God's frequent 
delay to anſwer our prayer, Luke xviii. 1. 

Q. What is meant by praying without ceaſing ? 

A. Our keeping our heart always in a praying frame; 
and being frequent in the exerciſe of prayer. 

Q. What is meant by praying in the Spirit? | 

A. Our praying with the gifts, and eſpecially with the 
grace of the Spirit, Jude 20, 
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Q Wherein do the gift and grace of prayer differ ? 

A. The gift of prayer hes in conceiving and uttering 
ſuitable expreſhons in an affecting manner; but the grace 
of prayer lies m the fervency of our defire after God. 

Q. In whom is the gift or grace of prayer tobe found ? 

A. Wicked men may have the gift of prayer; but on- 
ly believers have both the gift and grace of prayer, 

Q. Have all faints the gift of prayer ? A. Some 
ſaints, as well as others, have very little of it. 

Q Whence does that proceed? A. From their negli- 
gence in ſearching the ſcripture and their heart. 

Q. May not ſuch wicked men as have the gift of prayer 
pray with great warmth of affectiun? f. Yes, 

Q. Wherein do the raiſed affettitons of wicked men in 
prayer, ant of believers, differ ? 4. The raiſed af- 
fections of the wicked flow from fear of God's wrath, falſe 
confidence of his love, or the weight of, afflition, and 
encourage their pride; but theſe of believers flow from 
defire to be like and with Chriſt, and are attended with 
great humility, Pſal. Ixxviii. | 

Q. How many parts doth prayer conſiſt of ? 

A. Three; petition, confeſhon, and thankſgiving ; 
but moſt properly prayer conſiſts in petition,” | 

Q. Which of theſe parts will the ſaints longeſt retain 
the uſe of ? A, Of thankſgiving, Rev. v. 

Q What is petition? A. The offering the deſires 
of our hearts unto God, Pſal. Ixii. 8. | 

Q. Are not mere verbal requeſts prayer? A. They 
are prayer before men, but not in the fight of God, 

Q What things may we deſire and plead for in prayer? 

A, Whatever is agreeable to God's will of precept 
and promiſe, 1 John v. 14. Ho 

Q. What is agreeable to this revealed will of God ? 

A, The removing. or preventing of all evil, and the 
beſtowing of every thing good for our ſoul and body. 

Q. Why muſt we plead for theſe mercies ? | 

A. Not to change God's will ; but to teſtify our needy 
dependence on him, and to prepare our heart to receive 
theſe mercies with thankfulneſs, Ezek. xiv. 
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Q. May we pray for all mercies in the ſame manner ? 
A. No; we muſt pray for ſome mercies abſolutely, 


/ 


and for others conditionally, Pſal. xxv. Gen. xviii. Q 
Q. For what mercies may we pray abſolutely ? 4 
A. For a new nature, juſtification, adoption, Candi ſom 

cation, and every other thing inſeparable from our eter- 0 

nal ſalvation, Pſal. li. Dan. ix. nev 
Q. Why may we pray abſolutely for theſe mercies ? ( 
A. Becauſe our receiving them cannot but tend to the ¶ lier 

glory of God, and our real advantage, Pſal. cxlii. fait 
Q. bat mercies muſt we pray for conditionally ? ( 
A. The good things of this world, ſenſible comforts . 
to our ſoul, freedom from temptation, c. g00 
Q. Under what condition or limitation muſt we pray ( 


for theſe? A. If they tend to God's glory and our good. peo, 
Q. Why muſt ue pray for them with this limitation! F 
A. Becauſe it may be for the glory of God, and our if cry 


real advantage, that we want them, 2 Cor. xii. 9. wh 
Q. What are we to conſeſs in prayer? A. All our ( 
ſins, with the ſeveral aggravations of them, Pſal, xxxii, ed 
Q. Why ought we to confeſs our fins in prayer? del 
A, To reflify our belief of God's holineſs and omni- to 
ſcience; and to affect our heart with a ſenſe of our vile- tic 
neſs and unworthineſs before him, Dan. ix. 3. * his 


Q. In what manner are we to confeſs our fins ? 

A. In an humble and affectionate manner, with faith's 
views of a crucified Chriſt as the propitiation for them. re, 

Q. What are we in prayer to give God thanks for ? 

A. For all his mercies ſpiritual or temporal, 

Q. What call you mercies ? A. Whatever ſprings from 
God's pity, and tends to the good of our ſoul'or body. 

Q. I there ground of thankſgiving in our affitions ? 
A. Yes; it is matter of thankſgiving they are not more 
ſevere, Wis are ſent while they may be uſeful to us. 

Q. Why is thankſgiving neceſſary in prayer! 

A. To acknowledge the goodneſs and mercy of God, 
and ſtir up our heart to love him, Pſal. ciii. 

Q. What is our duty after offering up our requeſts un- pr 
to God? A. To export an anſwer ; wait for it in the | 
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diligent uſe of means, ſubmitting the ſcaſon, meaſure, 
and form of the bleſſing aſked to God's ſovereign will. 

Q. What mean you by an anſwer of prayer! | 

A. God's granting the very thing we aſk in prayer, or 
ſomething as good, or better, in its place, 

Q. May not God anſwer wicked mens prayers that he 
never accepts? A, Yes; as in the caſe of Nineveh, &c. 

Q. Does God accept and anſwer all the prayers of be- 
lievers? A. No, but only thoſe that are offered up in 
faith, Jam. i. 6. 7..Dan. ix. 

Q When does God grant the anſwer of ſuch prayers ? 

A. When it is molt for his glory, and bis people's 
good ; but not always when they would have it. ; 

Q. Why does Cod often long delay the anſwering of his 
people's prayers which he has already accepted ? 

A. To keep them in the exerciſe of waiting on, and 
crying to him; and that their mercy may be the greater 
when it comes, n 

Q. How may we know that God has beard and accept- 
ed our prayer, and will grant an anſwer, though he long 
delay it ? A. If we are led out to much reſignation 
to his will, waiting on him for an anſwer in a holy prac- 
tice, and deep ſenſe of our unworthineſs of the leaſt of 
his mercies, Pſal. v. If, viii. 5 


QUEST, 99. What rule hath God given ** our di- 
rection in prayer 

Aus w. The whole word of God is of uſe to di- 
rect us in prayer; but the ſpecial rule of direction, is 
that form of prayer which Chriſt taught his diſciples, 
mn, called The Lord' s prayer. 


Q. Has Cod given us any rule for our direction in 
prayer? A. Yes; he has given his whole word in ge- 
eral, and the Lord's prayer in particular. 

Q In hat in the word of God direct us in prayer ? 

A. The prayers, - hiſtories, doctrines, threatenings, 
promiſes, and precepts therein contained. 

Q. How ds the prayers contained in en direct 

wu? 
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ur? A. They ſhew us to whom, for what and whom, 
and in what manner we ſhould pray, Dan. ix. 

Q How do the threatenings and hiſtories of God 
Judgments direct us in prayer? A. They ſhew us what 
ſins we ought to confeſs, and what evils we ſhould pray 
for the preventing or removal of, 

Q How does the hiſtory of God's merciful providence; 
direct us in prayer? A. They encourage us to it, 
and ſhew what good things God is ready to beſtow, 

Q. He do the dodtrines of God's word direct ur in 
prayer ? A. They ſhew us what God is, and is diſ. 
poſed to do; what we are and need; and in what man- 
ner we may come to God for the ſupply of our wants, 

Q. Hou do the precepts of God's word direct ur in 
prayer ? A. They ſhew us what fins we ought to 
confeſs, and ſeek deliverance from ; what graces we ſhould 
crave; and what duties we need ſtrength to perform, 

Q How do the promiſes of God direct us in prayer ? 

A. They ſhew the various caſes we may be in, and 
what bleſſings God has engaged, and is bas to give us. 

Q: What does God by promiſe engage himſelf to give us? 
A. Mercies ſuiting every caſe : outward bleſlings; 
ſuitable relief under trouble; ſpiritual graces, comforts, 
and remedies; with encouragement in duty. 

Q. What outward bleſſings has God promiſed to us ? 

A. Health, ſtrength, food, raiment, peace, fafety, 
comfort, and ſucceſs to us and our children. ; 

Q. What ſpiritual mercy is promiſed in connection will 

theſe outward bleſſings? A. Holy joy, thankful 
neſs, and heavenly mindedneſs, If; Ix, Ezek, xxxvi. 

Q. What afflifted caſes do God's promiſes reſpett? 

A. The caſe of temptation, deſertion, ſickneſs, po- 

verty, perſecution, oppreſſion, calumny, &c. 
Q. What does Cod promiſe with reſpect to affiftion:? 
A. That he will either preferve from, or ſupport n 
them; moderate their rigour ; ſhorten their duration; 
and bring good out of them, If, xhii. : F 
Q. What ſpiritual grace has God promiſed tous? 


A. Regeneration, knowledge, faith, hope, repent: 


ance, 
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ance, love, humility, patience, increaſe of grace, fear 
of God, and obedience to his commands, Ezek. xxxvi. 
Q. What ſpiritual comforts has God promiſed to us? 
A. Juſtification, adoption, aſſurance of his love, peace 
of conſcience, joy in the Holy Ghoſt, and eternal glory. 
Q. What ſpiritual plagues has God promiſed to cure ? 
A. Hardneſs of heart, ignorance of God, forgetful- 
neſs of his truths and providences, unthankfulneſs for his 
mercies, pride, envy, luſt, deſponding fears of death, 


want of grace, greatneſs of fin, or future apoſtaſy from 


God, legality, carnal mindedneſs, &c. 
Q. In what duties does God promiſe encouragement ? 
A. In prayer, meditation, public worſhip, faſting, almſ- 

giving, ſuffering for Chriſt, ſanctifying the Sabbath, &c. 
Q. What encouragement in duty has God promiſed ? 
A. Preparation for it, aſſiſtance in it, and a gracious 

reward of our work, Pſal. x. 17. Oc. 


Q. How are we to improve God's promiſes in prayer? 


A. By pleading and expecting that, for Chriſt's ſake, 
he would do to us and others as he has promiſed, 


Q. What ſpecial rule direction in prayer has God gi- + 


ven us? A. That form of prayer which Chriſt taught 
his diſciples, which is commonly called the Lord's prayer, 
becauſe the Lord Jeſus preſcribed it. 

Q. Did Chriſt preſcribe it as a form, whoſe expreſs 


words we are bound to uſe ? A. No; but as a pattern 


of prayer, directing us what we ſhould pray for, and in 


what order we ſhould offer our requeſts. | 

Q. How prove you, that Chriſt did not preſcribe it as 
an expreſs form of prayer? A. Becauſe in Matthew, 
who relates this form moſt exactly, Chriſt ozly ſays, A. 
ter this manner pray ye ; Matthew and Luke relate it 
differently; and Chriſt, and his, prophets and apoſtles, 
uſed different expreſſions in prayer, Matth. xi. & xxvi. 
Acts i. & iv. Eph. iii. John xvii. GG. | 

Q. May none uſe {et forms of prayer? A. Yes; 


young children, and ſuch as through weakneſs Are inca- a 


pable to conceive prayer, may uſe them. 


Q. Why may not others confine themſelvet to ſet forms 
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of prayer ? A. Becauſe to do ſo checks the teaching 

of God's Spirit, inverts the order of prayer, encourages MW ab 

to floth, and is moſt abſurd and unreaſonable, 

Q., Hou does confining ourſelves to ſet forms of prayer 

check the teaching of the Spirit ? A. As che form 

teaches us what to pray for, which is the work aſcribed 
to the Holy Ghoſt, Rom. viii. 26. | | 

Q. Hoa does it invert the order of prayer? A, As 
by this means, inſtead of our hearts regulating our words, 
the words of the form muſt regulate our heart. 

J. How does it encourage floth? A. As it makes us 
careleſs of ſelf-examination, ſtudy of the ſcriptures for 
inſtruction in prayer, and ſtirring up our heart to ſeek af- 
ter the gift or grace of prayer, 

Q. How is it moſt abſurd and unreaſonable? A. It 
is as if a hungry beggar could not aſk an alms, or a 
drowning man cry for relief, without an expreſs form. 

Q. 1s not the Lord's prayer a moſt excellent pattern? 

A. Yes; for it is a ſhort, full, and orderly prayer, 

Q. How many parts does the Lord's prayer conſiſt of ? a 

A. A preface, ſix petitions, and a concluſion, 


' QuesrT, 100. What deth the preface to the Lord's 

prayer teach uss 5 | 
ANs w. The preface to the Lord's prayer (which 

is, Our Father which art in heaven ) teacheth us to 

draw near to God with all holy reverence and confi- | 

dence, as children to a father, able and ready to help 

us; and that we ſhould pray with and for others. 


Q. What is the preface to the Lord's prayer? 

A. Our Father which art in heaven, Matth. vi. 9. 
Q. Whoſe Father is God? A. He is the Father of 
all men by creation and preſervation, the Father of 
church-members by external covenant- relation, and the 
Father of true believers by regeneration and adoption. 

Q. May unbelievers call Cod their Father when they 

pray to lim? A, Yes, if they underſtand it in a con- 
iſtency with their ſtate, _- | 
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Q.. What for a Father is God? A. A moſt honour- 
able, rich, wiſe, kind, mighty, ancient, and eternal Father. 

Q. What child- lite diſpoſitions ought God's children to 
have? A. An awe of his majeſty, patience under his 
rebukes, grief for his frowns, zeal for his honour, thank- 
fulneſs for his favours, contentment with their proviſion, 
obedience to his laws, and an affectionate love to him and 
his children, Mal. i. 6. &c. | | | 

Q. What does the preface to the Lord's prayer teach us 
in general ? A. To begin our prayers with exalted 
| and adoring views of God, Neh. ix. 5.6. 
Q. Why is this neceſſary? A. That our heart may 
| be ſuitably impreſſed in the whole of the duty. 

Q. What doth God's being called Father in this pre- 
face teach us? A. That in prayer we ſhould draw 
near to God with love, boldneſs, familiarity, and confi- | 
dent faith of ſucceſs, Eph. iii. 12. | 

Q What doth his being repreſented as in heaven teach 
us ? A. To pray with great reverence and humility, 
and be moſt intent on heavenly things, Col. iii. 

Q. What doth his being called our, not my Father, 
teach us? A, That we ſhould pray with and for others. 

Q. Why ſhould we pray with ethers ? A. Becauſe 
united prayer is moſt effectual and prevalent. | 
Q. How are we to be exerciſed when joining with an- 
other as our mouth in prayer ? A. In aſſenting with 
our heart to the requeſts contained in his words, 

Q. Why ſhould aue pray for others? A. To glo- 
rify God, and teſtify our love to our neighbours, - 

Q. How does prayer for others glorify Cd? 

A. We thereby teſtify, that we ſee in God more ful- 
neſs and mercy than we can receive or contain. 4 

Q. How does prayer for others teſtify our love to them? 

A. As we thereby employ God to give them the rich- 
eſt bleſſings, and do them the greateſt good. 

Q. On whom do we moſt advantageouſly beflow our 
prayers ? A. On the ſaints; for they can, and will 
pray effectually for us, Jam. v. 16. 5 4 

hat in general do we pray for in the fix petitions 
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it, to others, as well as ourſelves. 


30 Of the firſt petitim, Queſt.101, 
in the Lord's prayer? A. In the three firſt we pray 


for the advancement of God's honour, and 1n the three an 
laſt for our own happineſs. 


Q. Why are theſe petitions that immediately concern 


Q 


God”s r placed firſt in order ? A. To ſhew 
us, that God's honour is preferable to, and the ſpriag of 
all our happineſs," 1 Cor. x. 31. ſh 


Q. What do aue pray for with reſpect to God's honour? 
A. That his name may be hallowed, his kingdom MW # 


come, and his will be done, Matth. vi. 9. 10. W. 
Q. What do aue pray for with reſpect to our own hap- 
pineſs ? A. Proviſion to our body; pardon of fin, a 


and preſervition from it, to our ſoul, Matth. vi. 11:---13, 
Q. How many of the petitions are for temporal mer- 


cies? A. Only one, namely, the fourth. re 


Q. Why is there but one petition for temporal mercies ? 

4. To teach us to be moſt earneſt for ſpiritual bleſlings, 

Q. Why is the petition for temporal mercies placell be- 
fore theſe for pardon of fin, and preſervation from it! 

A. Becauſe our daily bread is a poſitive mercy; and 
we cannot receive pardon, or preſervation from ſin, un- 
leſs we have a natural ſubſiſtence in this world. 

Q. Why are the three laſt petitions coupled together by 
the particle and? A. To ſhew us, that outward ad- 
vantages are uſeleſs to us without pardon of fin, and 
pardon infufficient without preſervation from it, 

Q. Why are we taught to uſe the terms our ant us in 
the three laſt petitions ? A. To'teach us'to pray for 
temporal mercies, pardon of fin, and preſervation from 


Qursr. 101. What do we pray \ for in the firſt pe- 


tition ? 


ANs W. fn "the firft petition (which is, Hallowed 
be thy name we pray, That God would enable us 


and others to glorify him in all that whereby he ma- 


keth himſelf known; and that he would diſpoſe all 


things to his own glory. 


What do we pro for in this petition ? ON 
1 f 4 55 A. That 
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A. That God would hallow his own name, and direct 
and enable us and others to hallow it, Pſal. IXxxiii. 
Q. What is meant by hatlowing the name of Ged : 4 
| A. Shewing forth the holineſs and glory of it. 
| Q. How does God ballow his own name ? 
A. By ordering all things belonging to him ſo as to 
ſhew himſelf glorious in holineſs, Exod. xv. 11. 
| Q. What things ein to God ſbew him to be great, 
and glorious in holineſs ? A. All his ordinances, 
words, and works, Pſal. Ixxv. 2. and cxlv. 17. 
Q. Why do we pray that God would hallow his own 
name? A. Becauſe none elſe can ſyfficiently do it. 
Q. How ought we and others to hallow God's name? 
A. By acknowledging him as our God, and by a holy and 
reyerent uſe of all things whereby he makes himſelf! known, 
Q What do we in this petition pray for with reſpect to 
ourſelves and others ballowing of God's name? 
A. That God by his grace would direct and enable us 
to glorify himſelf in all we do; and prevent and remove 
every thing that hinders the ballowing of his name. 
Q. What things hinder the hallowing of God's name ? 
A. Atheiſm, ignorance, ynbelief, idolatry, and eve- 
wother ſin. See more on Com. 1. 2. 3. 4, 


| QuesT, 103. What do we pray far in the ln Pe- 
tition? 

; ANsw. In * ſecond petition (which i is, Thy 1 

am come) we pray, That Satan's kingdom may be 

| I deſtroyed; and that the kingdom of grace may be 
advanced, ourſelves and others brought into it, and 
kept in jt; and that the MO of glory may be 
haſtened. 


Q What do we pray for in this ſecond petition? 
i The ade of Satan's kingdom, and the co- 


* of the kingdom of God, Pfal. Ixxxiii, 17. 18. 
Q What for a king is Satan | 
A moſt baſe, wicked, and cruel king, Rev. xx. 2. 
4. Hom is he a moſt wicked ting ooo | 
3 A 2 A. As 
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A. As he commands nothing but fin, 1 John in, 8, 
Q. How is he a moſt cruel king ? 
A. He continually ſeeks the deſtruction of the ſouls 
and bodies of all his ſubjects, 1 Pet. v. 8. | 
Q. What kingdom has Satan in the world ? 
A. A viſible and inviſtble kingdom, 2 Cor. iv. 4. 
Q. What is the viſible kingdom of Satan? 
A. All the world without the viſible church, 
Q. What are the badges of Satan's viſible kingdom ? 
A. The open profeſhon and practice of error, idola- 
try, profaneneſs, ſuperſtition, ' an | 
Q. Who are the ſubjets of Satan's viſible kingdom ? 
A. Pagans, Mahometans, modern Jews, and here- 
tical, profane, and groſsly ignorant Chriſtians, 
Q. What is meant by praying, that Satan's viſibl: 
kingdom may be deſtroyed ? 4. Our praying that God 
would root out all idolatry, ſuperſtition, error, deluſion, 
ignorance, and profaneneſs from the world. 
Q, What is Satan's inviſible kingdom ? A. His 
power and dominion in mens hearts, 2 Cor. iv. 4. 
Q. Who are the ſubjects of Satan's inviſible kingdom ? 
A. All unbelievers, 1 John iii. 10. 
Q. What are the great ſupports of this kingdom ? 
A. The curſe of the law lying on our conſcience, 
with our own indwelling luſts, 1 Cor. xv. 56. 
Q. What kingdom of God are we to pray for the coming 
of ? A. His kingdom of grace and of glory. 
Q. What are the properties of God's kingdom ? 
4. It is a kingdom gf righes, righteouſneſs, peace, 
high dignity, and eternal duration, If, ix. 7. 
Q What is the external form of God's kingdom of 


grace? A, Preaching the word, adminiſtration of the 


ſacraments, with church government and diſcipline. 
Q. What is the internal formof it? A. Regene- 
ration, righteouſneſr, peace, and joy in the Holy Ghoſt. 
Q. Wherein does God's kingdom more generally come to 
men? A, In the converſion of the Gentiles, over- 
throw of Popery and Paganiſm, recovery of the Jews 
from their infidelity, univerſal ſpread of the goſpel, Cc. 
N n ” Q. He 
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. How does the kingdom of God come to a particular 
perſon? A. In his receiving the means of grace, and 
in his converſion, ſanctification, and glorification. 

Q. What influence has the caming of God's kingdom on 
the kingdom of Satan? A. It deſtroys it. 

Q. What deſtroys Satan's viſible kingdom? 

A. The coming of God's viſible kingdom of grace. 

Q. What deſtroys Satan's inviſible kingdom ? 

A. God's ſetting up his inviſible kingdom of grace in 
our heart, Col. i. 13. See Queſt. 26. 31. 

Q. By what js Satan's kingdom wholly deſtroyed: '2 

A. By the coming of God's kingdom of glor ry. 

Q What do we requeſt in praying for the®coming of 
God's viſible kingdom of grace? A. We requeſt * 
the goſpel may be preached in all nations in plenty, pu- 
rity, and power, and that all people may flow unto it; 
that the church may be purged from profane and erro- 
neous perſons, and have faithful miniſters and magiſtrates; 
and that profeſſors may ſtedfaſtly maintain, and faithfully 
convey to poſterity the whole of God's truths and @rdi- 
nances, Pſal. cxxii, and cxxxvil. 

Q M hat do we requeſt in praying for the coming of 
God's inviſible kingdom of grace ? A. That our- 
ſelves and others may be brought into it, and kept in it. 

Q. How are perſons brought into God's inviſible ling - 
dom of grace ? A. By regeneration, JOS, and 
adoption, Col. i. Acts xxvi. See Queſt. 31. 33. 34. 

Q. Heow are they kept in it ? A. By ſanctification, 
aſſurance of God's love, peace of conſcience, joy in the 
Holy Ghoſt, increaſe in grace, and nen therein 
to the end. See Queſt. 35. 36. 

Q. Why need believers pray for the coming of God's in- 
viſible kingdom of grace with reſpect to themſelves, when - 

3 in it? A. They need to pray, 
that it would come in them more and more, Phil. iii. 

Q. Wherein does God's kingdom of glory come? 

A. In believers receiving benefits from Chriſt at death, 
and at the reſurrection. See Queſt. 37; 38. 

Q. What are aue to pray for with reſpect to God's king- 


don 
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dom of glory? A. That it may be haftened, Rev, xxii 

Q. What is meant by the kingdom of glory bel b * 
ſtened? A. Not its coming before God's ſet time; 
but his quick ordering of things in the world, and our 
heart, to make way for its coming 1n has due time, 

Q: Are believers to long for death and judgment? 

A. Yes, if they do it with ſubmiſhon to God's will, 
and from an ardent deſire to be like and with Chriſt. 


Genie” 103. What do we pray for in the third peti 
tion? 

Axs w. In the chird petition (which is, Thy willbe 
done on earth, as it is in heaven ) we pray, That God, 
by his grace, would make us able and willing to 
know, obey, and ſubmit to his will in all * 


the angels doi in heaven. 


Q. What will of God is here meant? A. The will 


of his precept and providence, See Queſt, 11. 39.---$1.. 


Q. What do we here pray for with reſpect to Cod 5 
will of precept? A. That God, by his grace, would 
make us and others to know and obey it. See neſt. 24. 35. 

Q. Why muſt we firſt know it? A. Becauſe ex- 
cept we know the commands as the will of God, we can 


never obey them from regard to his authority. 


Q. Why ſhould' we pray, that God would make us to 
know and obey his will ? A. Becauſe of ourſelves we 
cannot know nor obey God's law, nor can any creature 


teach or enable us to it, See Queſt; 18: 26. 31. 


Q. What do we in this petition pray for with reſpect 
to God's awill of providence? A, That we and others 
may underſtand the language of providence, and ſubmit 
to the diſpenſations of it, Mic. vi. 

Q. In what manner do we pray that God's aui may 
be done on earth? A. As it is done in heaven. 

Q. By whom is God's will done in heaven ? 

A. By the holy angels, and glorified ſaints. 

Q. In what manner is God's will done in heaven? 


A. Chearfully, realy, conſtantly, and univerſally. 
Wee 
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QUEST. 104. What do we pray for in the fourth pe- 
tition ? 
Answ, In the fourth petition (which is, Give us 
this day our daily bread) we pray, That, of God's 
free gift, we may receive a competent portion of the 


good things of this life, and enjoy his bleſſing with 
them, 


Q. What is meant by bread in this petition ? 

A. All temporal bleſſings, ſuch as, food, raiment, 
health, ſtrength, agreeable relations, habitation, Oc. 

Q. Why are theſe called bread ? A. Becauſe, like 
bread, they are neceſſary for the welfare of our body. 

Q. What menſure of theſe\temporal bleſſings may wwe 
pray for ? A. A competent portion, Prov. XxX. 8. 

Q. What call you a competent portion of them? 

A. Such a portion as enables us to live without being 
à burden to others; or as much as tends to God's glory, 
and our good, II. xxxiii, 16. 1 Thefl, iv, 11. 12. 

Q. What beſides this competent portion do wwe requeſt 
in this petition? A. God's bleſhng with it. 

Q What do you menn by Gold's bleſſing on temporal en- 
Joyments? A, His profpering our endeavours to get 
them ; making us 'to het his love, bounty, and faithful- 
neſs in them; giving us contentment with, and comfort 
in them, and enabling us to thaukfulneſs for them. 


Q. Why are we in this petition taught to pray for 


bzead, and not for dainty meats or riches ? 
A. To teach us to be content with little, Heb. xiii. 5. 
Q. Why are we taught to pray for daily, and not far 
weekly or monthly bread ? A. To teach us a con- 
ſtant dependence on God for temporal, as well as * 
tual good things, Acts xvii, 28. ; 
Q. Why are we taught io ſay, Give us this day our 
daily bread? A. To teach us to avoid covetous an- 
xiety, and live every day as if · it were our laſt. 
Q. Why is 'the bread werare to pray for. ac TIP ? 
A. To teach us, that we muſt have a prgper right to 
the bread we-aſk from God, 936 i being Ol. © ; 
Q What 


/ 
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Q. What right ought we to have to our temporal enjoy- 
ments ? A. A civil right before men, which even 
unbelievers often have; and a neu- covenant right before 
God, which only believers can have. 

Q. II bat. bread, and other temporal enjayments, may 
we not aſk from God, nor crave his bleſſing on? 

J. What is gotten by idleneſs, deceit, and violence, 

Q Why do we aſk our temporal enjoyments from God, 
außen aue labour for them with our hand? A. Be- 
cauſe it is God who gives us opportunity and ſtrength for 
labour, ſucceſs in it, and a bleſſing with it, Dent, viii, 

Q. I it not then a profane and beaſily practice, to eat 
and drink without craving God's bleſſing on, and return- 
ing bim thanks fer our food ? A. Yes, Exod, xxil, 

Q. Why are we to requeſt our temporal mercies as 
God's free gift ? A. Becauſe we deſerve nothing at 
his hand bn wrath. for our fin, Gen, xxxii. 10. 

. How are the ſaints, when often ſo poor, ſaid io in- 

herit all things ? A. All things are theirs by cove- 
nant-right, and do work for their good; and they enjoy 
as much as is ſufficient for them, 1 Cor, iii, Rom. vii. 
Q. Whence then is it, that ſome ſaints in traits mort 
readily doubt of their daily bread than of their eternal ſal- 
vation? A. It proceeds from the caraality of their 
hearts, Luke xxi. 34. 


Quxsr. 05, . What do we pray for in the fit per 
tition ? 
As w. In the fifth petition (which i is, And  fargive 
us our debts, as we forgive our debtors) we pray, 
That God, for Chriſt's fake, would freely pardon all 
our fins ; which we are the rather encouraged to alk, 
becauſe by his grace we are enabled from the heart 
to forgive others. 


- 


2 What is here meant by debts ? A. Our ſins. 


Q. IWhy are our fins called debits? A. Becauſe they 
ariſe from our with-holding from God what is his due; 
and 075 muſt be fatisßed for, by bearing puniſhment. 


QT How! 
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Queſt, 165. Of the fifth petition. 
Q. How is fin the worſt debt? A. An angry God 
is our creditor, who will exact the utmoſt farthing of it; 


we can never be able to pay the leaſt part of it; it makes 


us daily contract more and more; and expoſes us to eyer- 
laſting impriſonment in hell, Matth. v. 25. 26. 

Q. Wherein do we naturally reſemble bad debtors ? 

A. We hate God our creditor; forget and abhor the 
day of account at death or judgment; endeavour to 
deny, ſhift, or excuſe our debt ; are averſe from acknow- 
ledging it, Go. | dere | 

Fer whoſe ſake are we to aſk from God forgiveneſs 
of our ſinful debts? A. Only for Chriſt's ſake ; for his 


righteouſneſs alone ſatisfied Gad's juſtice for ſin. See 


Queſt, 25. 33. K 3 

Q. Why ſhould believers, whoſe fins are all pardoned 
in juſtifitation, pray daily for forgiveneſs of in? 

A. Becauſe they daily need clearer intimations of their 
paſt legal pardon, and preſent fatherly pardon of their ſin 
againſt the law as a rule, Jam, iii. 2. 1 

Q. What is the argument annexed to this petition ? 

A. Our forgiving our debtors, Luke xi, 4. 


Q How do we for ive our debtors ? a A. By gently Gi 
demanding money-debts, and forgiving other injuries. 


Q In what manner are we to forgive injuries done to 
us? A. Heartily, chearfully, and for Chriſt's ſake. 
Q. How far are we to 2 injuries done to us ? 


ſhamed of injuring us, 1 Pet. iii. 16. . 

Q. Are, we to forgive men before they confeſs their 
faults tous? A. Yes, in our heart; though it may 
not be fit, at leaſt always, to intimate forgiveneſs to them. 


Q. 1s our forgiving others the condition of God's for- 


giving us? A, No, by no means, Eph. i. 7. 
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378 Of the ſixth petition. Queſt, 106, 


A. As it imports God's ability and engagement to for- 
give us, Numb. xiv. 17, 18. Jer. I. 20. 
Þ Horw does it impert God 's full ability to Jergive us ? 
In regard that it is as if we ſhould ſay, Lord, if 
we hard-hearted ſinners can forgive theſe that injure us, 
how, much more canſt thou, who art full of compaſſion, 
forgive us that have effended thee ? Matth. vii. 11, 
Q How does it import God's engagement to forgive us! 
A. As hearty and Chriſtian forgiveneſs of injuries is 
an evidence that we are God's children, whoſe i iniquities 
he is by covenant engaged to forgive, Heb, viii. 11. 
» Whereby are we enabled to forgive vthers ? 
A. By God's grace working in our heart, 
Q. Can one be forgiven of God, or in faith aſk and ex. 
pet pardon from him, who is not inclined to forgive men 
their treſpaſſes againſt þ him? A. No, Matth. xvii, 


| QuEsT. 106, What 4 we brag for in the Joxth og 
titien ? 

ANsw. In the ſixth reien (which is, And lad 
us not into temptation, but deliver us from evil) we 
pray, That God would either keep us from being 
tempted to fin, or ſupport and deliver us when we 
are tempted, = 


Q:. What 4 you mean by temptation 3 
A. Temptation properly ſignifies an enticing to ſin. 
Does Cod then properly tempt any ? A. No; 
Cod Fempteth no man, but only tries them, Jam. i. 13. 
Q. What then is meant by God's leading into tempta- 
tion, A. His laying ſuch occaſions before men, as 
their luſts can improve to ſinful purpoſes ; withdrawing 
his grace; and permitting Satan, the world, and the 
fleſh, to ſeduce them into ſin, Joſh, vii. 21. . & ü. 
& What is meant. by evil in this petition Ay, PRES 
A. Chiefly. 2 the worſt of evils, Hab, i, 134. ; 
. Who are our tempters to this evil of] Jon? 
Satan, the world, and the fleſh; but ec 85 
W is 9 called the e Matth. i iv. 33. 
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Q. Him does the fleſh tempt us id im? A. By in- 
clining and exciting us ro ſinful deeds; Jam. i. 14. 

Q What-with teſpert io the world tempts men to fin ? 

The men and things of it, Prov. i. 10. 13, 

Q. How do the mon of the world tempt us to fin? 

A. By enticing to, encouraging in, or rewarding for it, 

Q. What things of the world tempt men to fin ? 

A. The proſperity and adverſity of it, Prov. xxx. . 

Q How doe proſperity tempt us to fin? A. It is an 
occaſion of pride, preſumption, ſecurity, covetouſneſs, &c. 

Q How does adverſity tempt us to fin? A. It is 
an occaſion of diſcontent, diſquiet, and diſtruſt of God's 
ability and readineſs to help us, 2 Kings vi. 33. | 

Q. What for a tempter is Satan? A. A moſt craf- 
ty, malicious, powerful, and active tempter, Rev. xx. 
Q Wherein does Satan's craft and ſubtilty appear ? 


A. In his exa& obſervation of our conſtitution ; ee 5 


the moſt proper ſeaſons of temptation; propoſing the mo 
deceiving baits as ſhews of religion and. friendfhip; and 
hindering us from ſuch duties as do moſt oppoſe his de- 
ſigns, as faith, meditation, ſelf- examination, &c. 

Q. Wherein does Satan's malice appear? A. He 
tempts though filled with torment; and though he knows 
his temptations ſhall increafe his puniſhment 3 and where 
he is certain he cannot prevail, Rom. xvi. 20. 

Q. Wherein does Satan's activity appear ? A. In his 
tempting ſo conſtantly, eſpecially when he finds any pe- 
culiar opportunity; and in the great variety, and frequent 
changes of the matter and manner of his temptations. 

Q. Wherein does Satan power appear? 

A. In the great ſucceſs of his temptations, and ter- 
rible preſſure of ſome, Gen. iii. 2 Cor. xi. | 

Q. Whom doeg Satan eſpecially tempt ? A. Emi- 
nent ſaints; notes in religion, proud, malicious, me- 
lancholy, difedntented, luſtful, and idle perſons, Job i, 

Q When is Satan moſt ready ta tempt us to fin? 

AJ. When the objects of temptation are near us; 
when we are idle, ſecure, under convictions, or attend- 
ing God's ordinances, or near death; or have met with 
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or Gtuation obligeth us to commit, an 
eaſily pardon, 1 Sam. xv. 


infinite mercy of God, and merit of Chriſt; driving 


e 380 Of the ſixth petition. Queſt. 106, 


ſignal tokens of God's love, Joſh. vii. 2 Sam. xi. Ge. 
Q Does not our heart fo join with Satan in his temp. 
tations, that we cannot perfectly diſtinguiſh between bit, 
and theſe that proceed from our beart? A. Les; 
though when temptations are ſudden, violent, and ter- 


rible to nature, they ſeem chiefly to proceed from Satan, 


Q. What are Satan's principal methods of temptation ? 

A, His producing or wy ap. ſinful habits ; pre- 
venting conviction, or the ſucceſs of it; hindering our 
cloſing with Chriſt ; injecting blaſphemous thoughts ; dri- 
ving to deſpair, Se. 2 Tim. ii. 26. 

Q. How doe Satan produce or flrengthen ſinful ba- 


bits in u.? A. By enticing us to fins ſuited to our | 


tempers, ſtatians, and circumſtances in the world. 
Q. By what wiles does Satan perſuade us to fin? 
A. By repreſenting ſin as virtuous or indifferent, or as 
a ſmall, ſecret, and profitable thing, which our fortune 
J which God will 


Q. How does Satan hinder mens copnidtiong. f 

A. By oppoſing the faithful preaching of the goſpel, 
hindering reproof for fin, or cauſing it to be given in ſuch 
a manner. as tends to render it hurtful or uſeleſs, 

Q. How does Satan flop the ſucceſs of our convidtions ? 

A. By dazzling our eyes with the things of this world; 
ſuggeſting that we are no worſe than others, and are in 
a good ſtate; and by cauſing us make yows, and perform 


duties in our own ſtrength, Rom. x. 3. 


Q. How does Satan hinder men from cloſing with 
Chrift? A. By keeping them in groſs ignorance, per- 
ſuading them to truſt in the general mercy of God, or 
cauſing them embrace a fancied, inſtead of the true Chriſt. 

Q How does Satan injed vile and blaſphemous thoughts 


into our mind? A. By ſecretly whiſpering them into 
our ſoul, exciting us to think on them, and upbraiding 


us with them, Acts v. 
Q. How does Satan tempt Nog drive us to deſpair ? 
A. By keeping us from thinking on the promiſes, 72 
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Queſt. 106. Of the faxth potitian, 331 
from prayer, and other ordinances ; and ſuggeſting, that 
we are matchleſs ſinners, reprobates, or ſuch as have 
committed the fin againſt the Holy Ghoſt, Go. 

Q. What are the moſt deceitful temptations of Satan? 

A. Theſe deluſions wherein, as an angel of light, he 
apes the work of God's Spirit on the ſouls of men. 

Q. How may we know if we are under the influence 
of Satan's deluſions ? A. If the influence we are un- 
der diſpoſe us to diſturb the worſhip of God, cheriſh ima- 
ginary views of Chriſt and ſpiritual - things, or reſt on 
frames inſtead of Chriſt in his word; or if it render us 
proud, deſpiſers of others, haters of ſuch as ſuſpe& our 
{aintſhip, averſe from impartial trial, negleQers, con- 
temners, or oppoſers of any truth or duty of religion 
plainly expreſſed in ſcripture, G cc. 

Q. Have Satan's temptations always equal ſucceſs ? 

A. No; his temptations ſucceed to the deſtruction df 
the wicked; but are at laſt wholly defeated with reſpect 
to believers, 1 Pet, v. 8. Rom, xvi. 20. | 
Q. Why then does Satan tempt believers to fin? 

A. Becauſe of his great malice and hatred agamſt God 
and their ſouls, 1 Pet. v. 8. 

Q. Whether does Satan tempt ſaints or fiuners moſt 

violently? A. Ordinarily ſaints, 2 Cor. xii. 7, Eph. vi. 
Q. Why does God ſuffer the wicked to be tempted ? 

A. To puniſh them for their fin, Pſal. cix. PR 

Q. Why does God ſuffer his own people to be tempted ? 

A. To make them ſenſible of their weakneſs and wick- 
edneſs, and of the ſtrength and ſubtilty of their ſpiritual 
enemies; and to cauſe them depend on his rightequſneſs, 
power, and wiſdom; long for heaven ; and be diligent 
and watchful in every duty, 2 Cor. xii. 7. 

Q. What do we pray for in this ſixth petition 9,  _ 

A. That God would either keep us from being tempt- 
ed to ſin, or ſupport and deliver us when we are tempted. 


Q. How does God heep us from temptation? A. By © 


reſtraining ſin, Satan, and the world, from ſeducing us. 
Q. How does God ſupport us under temptation? : 
A. By giving us grace to watch againſt, and reſiſt it, 
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Q. How does God deliver us when we are tempted ? 
A. By giving us grace to conquer the temptation, or 
recovering us when fallen into fin, 2 Cor. xi. 9, 
Q. How does Gon recover us when fallen by tempta- 
tion ? A. By ſpeedily convincing us of fin, turning 
us from it, pardoning, and over-raling it to our good. 
Q. Why do awe pray, that God would keep and deliver 
us from temptation ? A. Becauſe we cannot keep nor 
deliver ourſelves from it, Pſal. cxxvii. 1. | | 
Q. Why may we not pray abſolutely for preſervation 
from temptations ? A. Becauſe it may be for God's 
glory, and our good, that we be tried by them, Jam, i, 
Q. What are ſome means. of preſervation from tempta- 
tion? A. An humble jealouſy of our heart; ſenſe of 
our weakneſs and wickedneſs; daily application of Chriſt's 
righteouſneſs and ſtrength ; careful and conſtant watch- 
fulneſs; and cautious avoiding all occaſions and appear- 
ances of evil, 1 Pet, v. 8. Eph. vi. Rom. xii. 


Quxksr. 107. What doth the concluſion f the Lord's 
prayer teach us ? | | 

Answ. The concluſion of the Lord's prayer 
(which is, For thine is the kingdom, and the power, 
1 glory, for ever. Amen. ) teacheth us to take 
onf-encouragement in prayer from God only, and in a1 
our prayers to praiſe him, aſcribing kingdom, power, 
and glory to him. And; in teſtimony of our deſire, 1 
and aſſurance to be heard, we ſay, Amen. 

Q. What things are here aſcribed to God ? 
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A. An eternal kingdom, power, and glory. 0 

Q. Why are theſe things aſcribed to G : 0 
A. As an adoration of him, and as arguments for his 

accepting and anfwering our prayers, Dan. ix. f 
5 Q. What do you mean by aſcribing theſe things to Cod 
475 an adoration of him? A. Our acknowledging 


with fear, love, admiration, joy, and thankfulnefs, that 

theſe things belong to him, Neh. ix, 5. 6. 
Q. Why are we in our prayers to praiſe God ?. 
A. Becauſe praiſe glorifies him, Pal. I. 23+ + _ 
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Queſt, 107%, GF the Lord's prayer. 
Q. What do you mean by improving God's" eternal 
tingdom, power, and glory, as arguments in prayer? 

A. Our pleading that Gad, for the ſake of theſe things, 
would accept our prayers, and grant our requeſts, 

Q. How is God's eternal kingdom a reaſon why he 
ſhould grant our requeſts? A. Since he is a ſovereign 
and everlaſting king, it becomes him to maintain his own 
honour, advance his kingdom, make his ſubje&s obey 
his will, provide for, pardon, preſerve, and deliver them 
from all his and their enemies, Pſal. Ixxxiii. 

Q. How is God's eternal power a reaſon why he ſhould 
grant our requeſts ? A. As it renders him eaſily and 
conſtantly able to maintain all his own prerogatives, and 
beſtow bleſſings on his ſubjects, Numb. xiv. 17.---19. 

Q. How is God's eternal glory a reafon of his grant- 
ing our requeſts * A, As to maintain the honour of his 
name, advance his kingdom, cauſe his ſubjects obey his 
will, provide for, pardon, and preſerve them, will bright- 
ly diſplay the glory of all his perfections. 

Can aur arguments in prayer change the will or pur- 
poſe of God ? A. No; he is of one mind, and whe 
can turn him ? Job xxiii, 13. ; 

Q. Of what uſe then are our arguments. in ; prayer : ? | 

A. They enlarge our heart to receive God's bleſſings, 
and encourage us to expect and wait for them. | 

Q. From whom is all our encouragement and argu- 
ments in prayer to be talen? A. From God only. 

Q. How then do ſcripture-ſaints plead from the great» 
neſs of their fin, diſtreſs, and danger? A. T hat is 
only an argument as it gives opportunity for God's great 
mercy, power, and wiſdom, to vent itſelf, 

Q. What does Amen, which is ordinarily added ta 
prayer, fignify ? A. Sa let it be, or fo ſhall it be. 2 
Q. Why is Amen 70 be added in our prayers ? 

4. To teſtify our defire and aſſurance to be heard. 

Q. What is the foundation of our aſſurance of C . 
hearing gur prayers, and granting our requeſts ? 

A. His perfections, covenant, and promiſe; and the 
infinite er and Ar interceſſion of Cheilt. 
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